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point

Some New Derivations from Qur’anic ConceptsIn this book, the author has discussed
in detail some of the terms and verses of the Qur'an which he feels need to be
analyzed deeply. He takes an unorthodox approach to understanding these terms

.and explains the reasons for his conclusions

About the Author

Sayyid Mujtaba Musavi Lari is the son of the late Ayatullah Sayyid Ali Asghar Lari, one
of the great religious scholars and social personalities of Iran. His grandfather was
the late Ayatullah Hajj Sayyid Abd ul-Husayn Lari, who fought for freedom in the
Constitutional Revolution. In the course of his lengthy struggles against the tyrannical
government of the time he attempted to establish an Islamic government and

succeeded in doing so for a short time in Larestan

Sayyid Mujtaba Musavi Lari was born in yrvy¢/14vs in the city of Lar where he completed
his primary education and his preliminary Islamic studies. In yvvy/\aav he departed for
Qum to continue his study of the Islamic sciences studying under the professors and
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teachers of the religious institution including the main authorities in jurisprudence
((maraji

In vwey1a5y, he became a collaborator of Maktab-i-Islam, a religious and scientific
journal, writing a series of articles on Islamic ethics. These articles were later
collected into a book published under the title Ethical and Psychological Problems.
Nine editions of the Persian original of this book have been published, and it has also

been

p:
translated into Arabic and most recently English

In vy a5y he travelled to Germany for medical treatment, and returning to Iran after
a stay of several months, he wrote a book called TheFace of Western Civilization.
Thebook includes a comparative discussion of Western and Islamic civilization, and in
it, the author seeks to prove, by way of a comprehensive, reasoned, and exact
comparison, the superiority of the comprehensive and multidimensional civilization of

Islam to that of the West. This book has recently been reprinted for the seventh time

In yvra/vay. it was translated into English by a British Orientalist, F. G. Goulding and it
aroused much attention in Europe. Articles concerning the book appeared in several
Western periodicals and the BBC arranged an interview with the translator in which
the reasons for translating the book and the reception accorded it in England were
discussed. The English version of the book has up to now been printed three times in

England, five times in Iran and twice in America

About three years after the publication of the English translation, Rudolf Singler, a
German university professor translated it into German and the version he produced
proved influential in Germany. One of the leaders of the Social Democratic Party
informed the translator in a letter that the book had left a profound impression upon
him causing him to change his views of Islam and that he would recommend the book

to his friends . The German translation has now been reprinted three times
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The English and German
p:Y

versions of the book were reprinted by the Ministry of Islamic Guidance for wide
distribution abroad through the Ministry of Foreign Affairs and the Islamic Students'
Associations abroad

At the same time that the first printing of the German translation was published an
Indian Muslim scholar by the name of Maulana Raushan Ali translated it into Urdu for
distribution in India and Pakistan. This Urdu translation has now been reprinted five

times

Sayyid Mujtaba Musavi Lari has also written a pamphlet on tawhid (divine unity) which
was translated in England and published several times in America

In wera9¢ he established a charitable organization in Lar with the purposes of
propagating Islam, teaching Islam to rural youth and helping the needy. This
organization remained active until \vfs/145v. Its main accomplishments were the
dispatch of students of the religious sciences to the countryside to teach Islam to
children and young people; providing thousands of school children with clothing,
books and writing equipment; building a number of mosques, schools, and clinics in

towns and villages; and the provision of miscellaneous services

Sayyid Mujtaba Musavi Lari pursued his interest in Islamic ethics and writing new
articles on the subject. In \vornave a collection of these articles, revised and
supplemented, appeared in book form under the title “The Function of Ethics in

Human Development”. This book has now been reprinted six times

In yvovrava he travelled to America at the invitation of an Islamic organization in that
country. He then went to England and France and after returning to Iran

p:¥

began writing a series of articles on Islamic ideology for the magazine Soroush. These
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articles were later collected in a four volume book on the fundamental beliefs of Islam
(tawhid, divine justice, prophethood, imamate, and resurrection) under the title “The
’Foundations of Islamic Doctrine

This four volume work has been translated into Arabic, some parts of it having
already been printed three times. The English translation of the first volume of this
work forms the present book, the remaining volumes will also be translated and
published. Urdu, Hindi and French translations are also underway; two volumes of the

French translation have already appeared

In yvaa/vaA., Sayyid Mujtaba Musavi Lari established an organization in Qum called
Office for the Diffusion of Islamic Culture Abroad. It dispatches free copies of his
translated works to interested persons throughout the world. It has also undertaken
the printing of a Quran for free distribution among Muslim individuals, institutions and

religious schools in Africa

Foreword

Speech, and the ability to communicate through conversation is one of the wonders of
creation. It is through this bounty and faculty that human beings are able to form
relationships with one another; whatever a person wishes to convey is effortlessly

drawn out from the recesses of his mind and shared with others through speech

Similarly, the listener is also able to use the same channel to put across his own
responses and explain his thoughts and ideas to his audience. Therefore, words and
phrases manifest the intent of a speaker and are the

p:¥
.means by which he communicates with his fellows

In some ways, God’s speech is similar; however, understanding the intended
meaning of God’s words in the Qur’an — which has been the source of the biggest
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transformation in the history of man — requires deep thought and reflection. This
reflection should be unsullied by suggestion, adulteration and preconceived ideas
because these verses have issued from an infinite source of wisdom and its sacred
messages are directed towards an unassailable and firm reality, which is the God

Almighty. Indeed the rays of Divine knowledge illuminate the entirety of creation

Since God’s verses are primarily addressed to mankind, its lofty and unassailable
meanings have to be somewhat reduced in complexity in @ manner that takes into
account the limits of human intellect, ability and knowledge, so that the intricate
realities that they contain may be commonly understood. Perhaps it is for this reason

that God Almighty uses the term “nuzul” (descent) when He refers to His speech

The first receptacle for the descent of revelation was the sacred heart of the last
Messenger (S) and he was the only human able to withstand revelation directly from
its source, and qualified to understand its content

S 3 o585 083 64y Gy W Bl 031 oSS e 05 S

For surely he Jibra’il) revealed it to your heart by Allah's command, verifying that
which is before it and guidance and good news for the believers @l-Bagara, y/av

As for the rest of mankind to whom God’s words are addressed, they learn the
p:o

Qur’anic verses from the Prophet (S). This is a further stage of simplification and
descent so that the verses are better understood

In the Qur’an, God Almighty has set forth concepts and realities that appeal to the
differing levels of human intellect and thought, and its messages become even more
radiant with the evolution of man’s knowledge

A great thinker like Mulla Sadra derives from the following Qur’anic verse, the concept
of burhan al-siddiginc) in his thesis on hikmat al-muta’aliya dranscendent
:(philosophy
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We will soon show them Our signs in the Universe and in their own souls, until it will
(become quite clear to them that it is the truth. (Fussilat, £1/av

Similarly, other readers can also draw inferences from this verse about the realities
.of tawhid according to their individual level of understanding and intellect

God continually urges His servants to reason and ponder over the verses of the
Qur’an — which is the richest and most complete source of knowledge at the disposal
of mankind — and categorically prescribes that the truth be sought through deep

.contemplation

Therefore to understand the words of God scholars more than anyone else are
exposed to the limitless knowledge contained in His speech. It’s fascinating attraction
in various dimensions draws them to benefit from it in proportion to their intellectual

competencies

Due to the vastness of its spiritual treasures, Muslim scholars in different eras have
offered a variety of opinions about the contents of the Qur’an. Of course, such a great
and unlimited source

p:#

Literally, “the argument of the veracious”, an ontological proof for the existence of -1
God

cannot be imagined to be a product of information that existed at the time of
revelation because it contains information about the secrets of creation and external
.events that was not possible for an individual to know at that time

:.The Qur’an states
W OB i g STsal & 5545 6

Do they not then reflect on the Quran? Or are there locks on their hearts?
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(Muhammad, fv/vf

The three terms, “tadabbur” (eflection), “qulub” chearts) and <“agfal” docks),
demonstrate the special place of the Qur’an, this eternal miracle, in the lives of
mankind. The verses of the Qur’an invite man to ponder deeply so that he may have
access to the best policies, undo the shackles of ignorance and unawareness and
illuminate the heart. They urge him to study nature to its limits so that he may explore

the frontiers of what lies beyond

The aim of the Qur’an is not to solve the diverse issues of human inquiry because
these topics are out of the scope of a book of guidance. However, motivated by the
Qur’an, which warmly praises the written word and the amassing of knowledge,
creative and enthusiastic nations who have come to possess amazing knowledge and
distinction were inspired. And great transformations that led in turn to other changes

are indebted to this very message espoused by the Qur’an

The Qur’an elevates the outlook of man to an extent that he is able to journey from
the known and apparent to the shores of that which is unknown and hidden and in this

p:v

manner begin to unravel the mysteries of creation which are of crucial importance to
.mankind

The objective that the Qur’an seeks is that of the guidance and nurturing of man in all
facets of his existence so that he may move towards achieving nobility. The only way
man can acquire perfection is by nurturing his soul, transforming his inner self, and
achieving distinctions in the different dimensions of his being by following the
directives of God contained in the Qur’an. In this manner the fundamental role of the

Qur’an and the system of values it espouses becomes clear

We must take note that the invitation to ponder over its verses comes from the
Qur’an itself. This sacred book, unlike ordinary books which are only concerned with
information and inquiry about one subject, tackles a diverse variety of themes,
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ranging from Divine gnosis, legal precepts, social and individual organisation, rights
and politics, morals, manners and history, articles of worship, and scores of other
matters. On the other hand, the Qur’an is an integrated unit with every part of it
conforming to the rest of its principles and laws. Studying one principle can provide
the key to unlocking another principle and this unique and exclusive quality highlights

the essential miraculous nature of this rich fountain of guidance

For this reason, one must not adopt a narrow-minded approach to the exegesis of the
Divine revelation by imagining it to be static and inert and content oneself with the
,opinions of the scholars of former times; rather

p:A

there must be a constant research and new exegesis as times change. Indeed, it has
been reported that the great Qur’anic exegete Allama Tabataba’i has stated, “A new
commentary and exegesis of the Qur’an which is commensurate with the needs of
the time with regards to the Qur’an must be published at least once in every ten

" years

What is acceptable in the exegesis of the Qur’an is an expression of views derived
from contemplation on its verses and intelligent interpretations based on sound
reasoning; what is unacceptable is embarking on the false path of personal
interpretation afsir bi’l ray) based on whimsical exegesis instead of sound

.explanations, which will only pull mankind towards perdition

Over the years, researchers and many scholars and pious individuals have worked
tirelessly to better understand the verses of the Qur’an, thereby opening avenues to
reach the lofty heights of the Qur’anic wisdom. In contemporary times also,
intellectuals and scientists must direct their efforts to research at various levels to
uncover the realities contained in the verses of the Qur’an, and to benefit from this
ultimate and concise source of principles of knowledge and wisdom, whose qualities
cannot be overstated. The vast expanse of human endeavour can certainly reveal
the hidden treasures of the Qur’an and extract the deeper and loftier meanings of

.God’s words
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Indeed, the sea of God’s words is boundless; the deeper we will search in this vast
:0cean, the more radiant and valuable jewels will come to hand. The Qur’an sates

PN
p:a
1538 gy s 33 5 DA 335 01 g8 5200 8 5 caisT 131

Say: If the sea were ink for the words of my Lord, the sea would surely be consumed
before the words of my Lord are exhausted, though We were to bring the like of that
((sea)to add. @l-Kahf, \a/1 -4

This work is a small step in the realization of the objectives that were discussed.
However, before we embark on the main discussion, two important points must be
:borne in mind

It is evident that the wings of human thought can never scale the heights of the .
lofty and esoteric mysteries of the Qur’an and that which is mentioned as “the hidden
insights in God’s word” are inferences that have come to the mind of the author.
These views, just like the rest of the opinions and commentaries about the verses of
the Qur’an cannot be stated with certainty to be the meaning intended by God;
rather, every deduction made from the sacred verses, after the appropriate
exposition, must be qualified by the well-known phrase, “wallahu ya’lam” @nd God

.(knows best

By presenting a differing viewpoint from that of the exegetes about the subjects .
that will be discussed, it is not intended to suggest that the opinions of those great
scholars are invalid. This is because, as we indicated, the intention is to study some
verses from a different angle and the author is looking at the contents of the verses

under review in a special manner that takes into

p:y.

account the thoughts of these scholars. In the course of establishing the validity of
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these views, it will be necessary to consider respectfully the valuable opinions and
ideas of the great exegetes and to acknowledge their intellectual and special status

Sayyid Mujtaba Musavi Lari
Qom, Shahrivar yvas/ August y. . #

The Quranic View on Supplication
S A e D Sen g3l 58 5 y5SEag G001 5 ST candnl 231 0S5 U3

And your Lord says: Call upon Me, I will answer you; surely those who are too proud
(for My worship shall soon enter hell abased. @l-Mu’min, ¢./5.

This verse of the Qur’an is one of those that raises some questions. In the verse God
guarantees not to turn away any supplicant empty-handed and to approve every
petition that His servants place before Him. However, in practice we see that although
people continually ask God to answer their prayers, most of their supplications remain
unfulfilled. In fact, if we compare the volume of requests that are placed before God
and the limited number of individuals who have their supplications answered, it

appears that a large proportion of supplicants are unsuccessful

At this point the reactions of the supplicants takes different forms, and everyone’s
interpretation of the outcome will depend on his level of insight and understanding
and his worldview. The one who knows well the actual concept of supplication and its
consequences adopts an enlightened view about what has happened, whereas those
who are pessimists and who possess gloomy dispositions view the matter in a

different light

As a result, frequently people whose supplications
pP: 1)

have apparently not been answered, and whose outlook is superficial, become
despondent and pass through the vicissitudes of life alternating between
disappointment and despair. They turn their back on faith and even fall into the error
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.of denying God’s omnipotence

The question that arises here is that why do the prayers of supplicants go
unanswered despite God’s assurance to the contrary? Exegetes have attempted to
answer this question and in the main, have suggested two possibilities

The acceptance of prayers depends on various conditions, the most important of .
which is inner purity from, and the absence of, the pollution of excessive sin and
defiance of God’s commandments. This is because disobedience of God is the main
factor in the rejection of supplications, and it deprives man from attaining God’s

abundant and endless grace and bounties

God’s knowledge of what is in the best interest of an individual, which is based on .
wisdom, as well as His all-encompassing knowledge over all aspects of an affair,
results in the acceptance of some supplications and the rejection of others. This is
because God is aware of what is beneficial for an individual as well as for the entire
creation, whose lives are inextricably linked with one another. An individual only views
matters, knowingly or unknowingly, as they affect himself, and the wider implications
and impact of his supplication do not enter his thoughts. However, God’s all-
encompassing knowledge does not consider every prayer expedient for acceptance.

Even at an individual level, everything that a supplicant prays for

p:yY

may not be beneficial for him, and if it is not in his ultimate best interest to have his
prayers answered, God will not do so

Although these two main explanations are plausible and correct to some extent, they
are not fully satisfactory answers, and do not completely alleviate the curiosity of the
questioner, especially because God has emphatically stated in the verse under review
that He guarantees to answer every supplication. In fact, the wording of the verse
does not mention any conditions that need to be met before the prayers of a

Ssupplicant are answered
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Furthermore, classifying the most usually asked supplications as outside the ambit of
this general verse may not be consistent with the eloquence of God’s words, and we
must therefore seek an explanation that is robust enough and at the same time, both
conforms with the verse as well as provides the questioner and the researcher with a

Suitable and basic answer

When we begin to examine the verses of the Qur’an with some thoroughness, we find
that the kinds of supplications that God has guaranteed to answer have a particular
formulation, and by observing and following it, one can be expectant of the
acceptance of his prayer. In fact, the Qur’an illustrates paradigms of supplications so
that God’s servants can emulate them and place their own worthy desires in front of

the Creator, with sincerity and every hope for acceptance

The supplication must be in synchrony with the human’s progress towards perfection
and in harmony with the

p:y

constant movement of creation towards perfect existence; this is when the prayers
will be met with the desired response, and will be answered by God

In other words, the supplications of a servant in front of God must be consistent and
compatible with the objectives of the creation of man, which are inextricably linked to
his existence. That supplication that would extend the vision of a man to the
boundaries of the spiritual realms is one that shapes his destiny and enables his
development in every aspect that is necessary to achieve the pinnacle of spiritual
distinction and elevation, so that he is aided by Divine grace to increase his status

even further

Thus a true supplication must be viewed from this perspective, whereas the majority
of the prayers of mankind are completely devoid of any spiritual motivation or content
and are about personal and mundane desires, or about relief from the daily hardships

Wwhich people ordinarily face in the course of their lives
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As we mentioned before, according to the exegetes of the Qur’an, there are two main
obstacles that impede the granting of supplications: sin and the absence of one’s best
interests; however, in the case of true supplications, these two factors cease to apply
because they begin by asking God for forgiveness from sin and His pardon and

Clemency

The plea for forgiveness is found at the heart of these prayers which the supplicants
who possess spiritual and intellectual distinction constantly murmur at the threshold
of their matchless Sustainer. God

p: ¥

himself has instructed man that the only way to wipe out the stain of sin is to purify
himself through repentance and a firm resolve not to regress and by distancing
himself from the habits of the past. It is only then that God, in His infinite mercy and
love, will accept the remorse of His servant, which is no more than a return to his
original course in seeking understanding about His Lord, professing belief in Him and

.making amends for his past misconduct

As for the supplication not being in the best interest of the supplicant, that factor no
longer applies when the prayers are of a spiritual nature, because the supplicant has
asked for favours that will increase his knowledge of God, and result in an elevation of
his own spiritual merits and status; certainly acceptance of such a prayer will be in the
interests of the supplicant, because the factors that would have made acceptance of

a supplication inappropriate do not exist in these kinds of prayers

Therefore when it comes to supplications that have a spiritual component, the two
afore-mentioned impediments no longer apply, and the grounds for acceptance of
the supplication are completely prepared

The best examples of genuine supplication can be clearly found in the Qur’an, and
after the necessary investigation, we can become properly familiar with them. God
has quoted samples of the supplications of His Prophets and close servants which

clarify the principles and aims of God for creating the mankind, viz. to achieve
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His proximity. And if the supplications of the Prophets that are mentioned in the
Qur’an seem to be apparently about worldly matters, they are pronounced as
preludes to achieve loftier merits, and latent within them lie noble and high objectives

Prophet Zakariyya (A) wanted a son to inherit the office of prophethood and continue
the guidance of his community after him, and not for the pleasure of a father at
having a son. The words of Zakariyya (A) and his whispered and heartfelt
communions are too deep to pass over with just a cursory reading. The term he used
for a son was, “successor” (wali), and not, “son” (walad), meaning that the fruit of his
life had to be a close servant of God and his succession would result in the

.continuation of prophethood and the guidance of humanity

4./%/‘°,o//fo/"° i,/ ,:/
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Who should inherit me and inherit from the children of Ya‘qub, and make him, my
(Lord, one with whom You are well pleased. (Maryam, 14,4

The supplication of Zakariyya (A) was granted and he was blessed with the son that
he had desired, who continued to preach God’s message and guide the people till the
.end of his days

Prophet Sulaiman (A) did not ask for a mighty kingdom and authority because he
wanted fame, power and glory; rather, it was his noble aspiration to remedy the
spiritual malaise of his people and to introduce them to sublime truths, and this was

the focus of his teachings. At

p:\#

no time does history show that Sulaiman (A) ever used his powers for his own
ambitions or for personal gain; in fact, he placed his great power and means at the
service of his people to guide them so that the banner of tawhid was kept aloft and

justice prevailed on the earth. This is the supplication of Sulaiman (A) to his Lord
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My Lord! grant me that I should be grateful for Your favour which You have bestowed
on me and on my parents, and that I should do good such as You are pleased with,
and include me, by Your mercy, in the ranks of Your righteous servants. @l-Naml,

(Yv/\4

:(Next, let us also consider the supplication of Prophet Ibrahim (A
Dol £ 53 637 Ga 32005 G5 I 5881 5 483 G55 55 55 ey SVAN s e &5

My Lord! make me keep up prayer and from my offspring too), O our Lord, and
accept my prayer. O our Lord! grant me protection and to my parents and to the
(believers on the day when the reckoning shall come to pass! dbrahim, yv¢/¢.—f)

The only case mentioned in the Qur’an when the supplication of a Prophet has been
denied and not accepted is that of Prophet Nuh (A) regarding the salvation of his son
from the flood. This supplication stemmed purely from fatherly love, and such prayers

are not guaranteed to be accepted by God (even

p: v
(if they issue from an eminent Prophet

The supplications that the angels and the bearers of God’s throne invoke for the good
of the believers as recounted in the Qur’an are all directed to help man achieve
eternal felicity. Thus, they supplicate at God’s door asking Him to accept the

repentance of the believers and to envelop them in His mercy and forgiveness

ey 46 e JS Tames 5 1T 5lll 055858 255 40 O 50 35 g o O il A3 By osall O e 5 I
LT S al o 43 085125 (J1 002 Sl 3315 LIS10) ol DIA2 5685 oSt 153515 155 5y I saels
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Those who bear the throne and those who go around it celebrate the praise of their
Lord and believe in Him and ask forgiveness for the believers: Our Lord! You embrace
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all things in mercy and knowledge, therefore forgive those who turn ¢o You) and
follow Your way, and save them from the punishment of the hell. Our Lord! and make
them enter the gardens of perpetuity which You have promised to them and to those
who do good of their fathers and their wives and their offspring, surely You are the

(Mighty, the Wise. @I-Ghafir, ¢./s-v

The Qur’an also describes the supplications of the close servants @wliya) of God. As
we see, these prayers have the same qualities as those of the Prophets and angels.
:The following are clear examples

SRzl S A Sl 6 15 (55315 Sl Gl (8 05385 ds o 165 13,5885 L3 Al 0555745 5 I
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Those who remember Allah standing and sitting and lying on their sides and reflect on
the creation of the heavens and the earth: Our Lord! You have not created this in vain!
Glory be to You; save us then from the chastisement of the fire. Our Lord! surely
whomsoever You make enter the fire, him You have indeed brought to disgrace, and
there shall be no helpers for the unjust. Our Lord! surely we have heard a caller calling
to the faith, saying: Believe in your Lord, so we did believe; Our Lord! forgive us
therefore our faults, and cover our evil deeds and let us die with the righteous. Our
Lord! and grant us what You have promised us by Your messengers; and disgrace us
not on the day of resurrection; surely You do not fail to perform the promise. (Aal-

dmran, ¥/a\-f

If we look at the verses at the end of Suratu Bagara, we see once again that the
supplications of the believers have the same elements as the prayers of the Prophets,
:angels and the close servants of God
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Our Lord! do not punish us if we forget or make a mistake; Our Lord!do notlay onus a
burden as You did lay on those before us, Our Lord do not impose upon us that which
we have not the strength to bear; and pardon us and forgive us and have mercy on
us, You are our Patron, so help us against the community of unbelievers. @l-Bagara,

(Y/YAS

All these supplications that the Qur’an quotes from the Prophets, the angels who pray
for the believers, the close servants of God and the prayers of the believers for
themselves are all about raising one’s station, developing one’s understanding and
achieving proximity to God. For this reason, after mentioning these types of

:supplications in the Qur’an, God states

H ¢ Sz
(So their Lord accepted their prayer... (Aal-Imran, ¥/140

It is quite clear that in no part of this collection of supplications is there a plea for
personal or material gain or for the fleeting pleasures of life. In another verse, the
:Qur’an states
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And He answers those who believe and do good deeds, and gives them more out of
(His grace. @l-Shura, fy/vo

According to some commentators, this verse restricts the fulfilment of the
supplications of the believers to their worship and obedience, because that leads to
their advancement, and such prayers are always accepted by God

After the mention of the rituals of the

p:y-.
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Haj, and exhorting the believers about the remembrance of God (dhikr), the Qur’an
states that men are of two types; some of them say

G (e oY1 3 A3 B 3 6T 5

Our Lord! give us in the world, and they shall have nothing in the hereafter. @l-
(Bagara, /¥ -

:while others say

Our Lord! grant us good in this world and good in the hereafter, and save us from the
chastisement of the fire. They are the ones who shall have their) portion of what they
(have earned, and Allah is swift in reckoning. @l-Bagara, v/v.\-¥

As we see, this supplication is not for the inspiration of the soul and elevation in the
level of spirituality or achieving proximity to God; it is about acquiring the goods of this
world, or of this world and the next. Therefore, in the reply contained in these verses
to both groups — those who desire the goods of this world only and have prayed for
the same, as well as those who desire the goods of this world and the next, and have
resorted to supplication to acquire these desires, which are empty of any spiritual
content — God does not mention acceptance of their supplication. Instead, to attain
their objectives, He has directed them to follow a general Divinely ordained system in

this world; viz. to apply effort and action to achieve their aspirations on the basis

p: v
.of the free will and freedom of choice that has been granted to mankind

In this way, He informs both groups that they will achieve their desires through
exercising the appropriate efforts and actions; the Qur’an states: “They shall have
» their portion of what they have earned

The infallible Imams (A) have also presented valuable instances of this manner of
supplication, a clear example being the supplication of Kumail, as taught to him by
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Imam Ali (A). One of the phrases in this supplication states
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O Lord! Strengthen my limbs for Your service and sustain the strength of my hands to
persevere in Your service and bestow upon me the earnestness to fear You and to
constantly serve You... be gracious to me through Your best response and reduce for

.me my sins and forgive my lapses

The supplication continues until there occurs an interesting statement that is
:resonant with our present discussion
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For verily, You have ordained Your worship for Your servants and commanded them
to supplicate to You and guaranteed them a response

In this part of the du’a of Kumail, Imam Ali (A) makes an allusion to the guarantee
mentioned in the verse of the Qur’an that we are reviewing, mentioning God’s
assurance to reply to every supplicant as a consequence of

p:vy
those supplications that are based on spiritual and noble wishes

In truth Imam Ali (A) intends to demonstrate that supplications made in the manner of
the prophets, angels, close servants and believers are the type that God has
guaranteed to accept and teaches us to call to God in this manner so that we may

likewise receive His reply

When we turn to the supplications contained in the Sahifa of Imam Sajjad (A) we see
exceptional examples of supplications that qualify for acceptance; we find that all of
them express noble and spiritual aspirations. Similarly, we should study this prayer

:taught by Imam Mahdi (AF
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,0 Lord grant us the gift of being obedient to you

,and being remote from sin

,and let us be sincere in our intention

.and give us true knowledge of that which is sacred

.and honour us with guidance and steadfastness

,and direct our tongues to that which is righteous and wise

.and fill our hearts with knowledge and comprehension

..and purify our stomachs from that which is forbidden and that which is doubtful

In the entirety of this supplication, there is no mention of any request that is restricted
o worldly desires or pleasures

The other holy Imams (A) have also left treasures of valuable supplications,
containing lofty and worthy messages, all seeking God’s grace to achieve the highest
spiritual levels

Mystics and
p: vy

other scholars have emphasised that the essence of du’a (supplication) and
beseeching at the threshold of God is an instinctive need, because the fundamental
philosophy of supplication and the secret conversation of man with his Lord is to
ultimately bring about his guidance, development and elevation even if the

Supplication is about material and basic needs

Therefore, true supplication — whose reply has been assured by God for those
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individuals who have purified their thinking, filled their hearts with the love of God,
and have cleansed their beings from every tinge of Godlessness — is that supplication
which aids and benefits the supplicant on his journey to his Lord. However, that is not
to say that, God, whose treasures of mercy and bestowal are limitless, does not grant
the requests of His distressed and helpless servants out of His grace and favour. It is
for this reason that the holy Imams (A) have always insisted that one should ask for

every need from God and constantly supplicate to Him

Therefore, when beseeching in the correct manner from God, the manner that results
in acceptance, the believers can also invoke God’s grace and mercy, so that God may
approve their supplications for basic and worldly needs also. However, even if they
are about alleviating the troubles of this world, such prayers must not be devoid of

.mention of the real needs, which are in the hereafter

If the scope of the verse, “Call on Me, I will answer you” and the assurance of
acceptance is so

p:vf

wide that it includes supplications for all worldly desires and material excellences and
the endless quest for ease and plenty and all that man seeks in the course of his
lifetime, then we are faced with a kind of contradiction. The world is a place for the
trial of mankind and in the course of their life, everybody’s capacity to face difficulties
is revealed. Indeed God has categorically stated that this world is the abode of
tribulations, which shape the character of human beings and cause them to develop

and advance

The Prophets (A) and close servants of God went through some of the most
demanding adversities in their lives, yet they expressed only love and adoration at the
Divine threshold and in this way acquired proximity to their Lord and received

blessings suitable to their own great stations

If supplication is all that is required to alleviate the usual and day-to-day problems
and difficulties that man faces in this world and God had also guaranteed the
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acceptance of these sorts of prayers, then He would not have allowed the following
.order and arrangement to prevail on earth, where He states

A4S s Sl Gl 3
(Verily, We have created man to be in distress. @l-Balad, - /¢

Indeed, this expectation and mental concept is against Divine wisdom that on the one
hand, God should create a system of trials and tribulations in order to test man, and
on the other he would remove all these difficulties at their supplication. For He has

stated in the Qur’an

p: Yo
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Do men think that they will be left alone on saying, “We believe”, and not be tried? @l-
(Ankabut, ya/y

It must not be ignored that another portion of the disappointments and difficulties
that man encounters in this world are due to his own inept and unwise actions and by
granting man the gifts of intellect and reason, God wants him to try his utmost to

solve his own problems and overcome the obstacles that block his path

A point that can be inferred from the last part of the verse we have been discussing is
that, if we consider “worship” as mentioned in the latter part of the verse
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surely those who are too proud for My worship shall soon enter hell abased. @l-
Mu’'min, ¥./5.

to mean supplication, it is more compatible with the beginning of the verse, where
God commands man to supplicate, because this verse talks about supplication and its
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acceptance, and supplication is also a part of worship. If man wants to reach an
elevated level he cannot do so except through the means of the constant
remembrance of God (dhikr) and supplication «du’a). On the other hand, worship is
best expressed by words of praise of God and by thanks and gratitude for His

bounties and by acknowledging His transcendent and exalted station

However, supplication is an earnest expression of man’s desires and expectations
from God, and in reality, it is man’s acknowledgement of his own

p:y#

weakness and helplessness in front of God’s greatness; this is where the pompous
and shameful pride of arrogant individuals prevents them from supplicating and
expressing their humility and abjectness in front of their Lord, and thus cutting off

their relationship with Him

If we deliberate about the character and thinking of the arrogant, we will find that in
the main, they tend to praise God with empty words, and one does not see any
sincerity in their prayers. These haughty individuals are not prepared to demonstrate
their humbleness in front of their Creator and acknowledge their own true

worthlessness

That is why God, the Omnipotent Lord of creation, warns those caught in the trap of
pride and arrogance that the same vanity that prevents them from supplicating
humbly in front of Him, will ultimately lead only to their eternal loss and punishment in

the fire of hell

Let us look once again at the verse we have been discussing
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And your Lord says: Call upon Me, I will answer you; surely those who are too proud
(for My worship shall soon enter hell abased. @l-Mu’min, ¢./5.
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A Look at the meaning of “Daraba” in the Quran
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And @s to) those [women] on whose part you fear desertion, admonish them, and [if
that does not make any difference, then]leave them alone in the sleeping-places and
((if that does not make any difference, then|strike them. @I-Nisa, f/rf

A reliable study of the Qur’an can only
p:vyv

be made when the mind is freed of previously held beliefs and notions, because pre-
judging and viewing its concepts without objectivity will only lead to closed-
mindedness and inflexibility. This is the one danger that every discerning researcher

must avoid at all costs

One of the verses that the opponents of Islam and the proponents of women’s rights
have singled out in order to impugn the ordinances of Qur’an is the one mentioned
above. The verse concerns the issue of the desertion (nushuz) of women. Instead of
trying to objectively understand the true purport of the verse, they have resorted to
strident criticism, unaware that discussions based around an incorrect presumption

leads away from the truth and obstructs thinking

In fact, through a detailed and necessary study of the word “yadribuhunna” (strike
them) in the verse, one can infer two distinct meanings, which we will explain in some
.detail below

The first meaning is derived by considering the apparent meaning of daraba, which is
to hit; and the majority lean towards this interpretation

The second meaning, which is consistent with a study of the context of the matter
being discussed in the verse, is an alternate translation of the word daraba, which is a
word with several different meanings. One can consider the possibility of this second
meaning, which is indignation and disregard, as a response of the man to
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the nushuz displayed by his wife. This conforms to the extensive meaning of daraba,
which includes parting and separation.(

;”Another meaning of daraba is to “turn away from” or “to dispense with
P: YA

Thus, it is said, “Daraba al-dahru baynana”, meaning that, “The passage of time -\
.(caused us to part”. @l-Munjid, under the entry for daraba

therefore when referring to the speech of someone who is speaking nonsense, or to a
piece of baseless writing, one may say, “fadribuhu ‘ala’l jidar” throw it at the wall),
~which is an allegory for, “do not pay attention to it

The meaning of parting and separation for daraba can also be applied to the verse
under consideration, and a study of the verse can be done on this very basis, because
it has been mentioned that the term darabahas been used here because it denotes a

(sudden parting as opposed to a gradual one.(\

Therefore, it seems that here the Qur’an advises the husband who has unsuccessfully
tried to censure his rebellious wife by two milder means, to finally separate (daraba)
from her. However, he should avoid any harshness towards her and patiently await
for his action to have an effect; he should allow her to think over matters and to takes
steps towards what is best for her. Therefore, when interpreted in this manner, we
can say that the verse means to say: If a woman shirks her responsibility and acts
inappropriately, then the husband must attempt to remedy matters in the prescribed

stages

Initially, the man must gently counsel his wife, and remind her of her responsibilities,
and encourage her to reconsider her actions which have resulted in the unhappiness
in the life they share together

However, if the efforts of the husband are to no avail, and the wife persists in her
improper behaviour, he must react conservatively by only leaving the marital bed but
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For further information, refer to: Lisan al-‘Arab, v. 1, pp foy-fvv; Mujam Muga’is al- -1
Lugha,v.v, p vaAr-raq

remain in the house and make no overt change to the normal routine of the
household. This is because the verse of the Qur’an stipulates only the act of leaving
the bed at this stage and no more

If this action also does not bring about a change in the wife’s conduct, and she
persists in behaving against her own interest, and the husband’s efforts are all in vain,
then a sterner measure is required in an attempt to break the impasse. This step
requires the husband to cut off all contact with his wife within the house and lead a
completely separate life. It is as if he has removed the wife from her place of focus in
the household, with the intention that she herself changes her mind and alters her

disagreeable behaviour to prevent a further deterioration in the situation

It is true that in this situation the wife still lives in the house and benefits from material
and other comforts, but she will not be in the spiritual and emotional state to feel at
peace, and this may motivate her to acknowledge her responsibility towards the
family and take the first steps to restore harmony and allow the family to advance

towards a better and happier life

However, if we take daraba here to mean “striking”, and we assume that the Qur’an
requires that in such circumstances, the man should compel his wife to resume her
duties and responsibilities by raising his hand to her, so that she comes back to

p:y.

her senses, then acting on this interpretation will probably have an adverse effect for
the reasons discussed below

The books of jurisprudence state that the slightest physical violence towards one’s .
wife, if it bruises her skin, carries a penalty diya) and such an act of chastisement is
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not permitted for the man for any reason. On the other hand, it is doubtful whether a
lighter or soft blow may have any effect in chastising a rebellious wife and causing her
to alter her behaviour; in fact it is highly unlikely that such an act would resolve

anything

In cases of nushuz, the jurists are more concerned with degislating for) the action of
the man with regards to stopping the maintenance of his wife and not the matter of
beating or physical chastisement. As a rule, jurists have not made a thorough
examination of the issue of beating, rather they have focused on its secondary
details; such as the number and frequency of blows, the circumstances under which
the perpetrator is excused from having to pay the penalty or blood-money (diya), or if
the woman displays her fractious behaviour continually and every day, how many
times may the man resort to hitting her, and for how long such violence is permitted,
etc. These questions need to be discussed in detail but even a lengthy examination

may not be able address all the issues that arise in this regard

Usually physical discipline will only push a woman into a position of bitterness and . ¥
animosity, especially when

p: ¥

she realizes that the husband has used his last resort and can do no more to stop her;
at this time she may feel there is nothing more he can direct at her

Any physical action will usually result in an adverse reaction, and may drive the . v
woman to become even more entrenched and resolute in her misbehaviour. This is
especially the case especially for women who have a quarrelsome nature and who
are more prone to antagonism than women of a calmer and more level-headed

temperament

Therefore, the use of punishment and force on this type of women will only harden
their obstinacy, sometimes leading to a loss of control on both sides with
unpredictable results. Whenever one embarks on a method of chastisement to bring
about compliance and ultimately restore an affectionate relationship between the
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spouses, there is always the possibility that the outcome may not be positive, or that
the rift between them becomes even deeper or the chance of any mutual agreement
in the future is weakened

To compel the woman into compliance through physical violence is not an . ¥
agreeable process psychologically for both spouses and will not provide inner
contentment to either one. In time it will erode their love for one another and
ultimately may lead to the breakdown of the marriage. On the other hand, it seems
that the previously described step of total disassociation from the wife, while she still
lives within the household, may be the stimulus that causes her to review matters and

p: vy
think about the future and persuade her to reform her behaviour

Furthermore, such a rejection by her husband is unpleasant for the wife and she
would not be able to bear or tolerate it for long

No one can deny that the final step in this series of actions, which apparently . »
seems irrevocable, where the wife has resolutely rejected all the efforts of her
husband to restore harmonious relations, is divorce. Divorce is the last resort when

.every other course of action fails

Therefore when all three steps fail to achieve the compliance of the wife, and no
amount of reasoning can change her inappropriate behaviour, the husband embarks
on a course of permanent separation and dissolution of the marriage by invoking
divorce. When the husband is convinced that nothing will break the impasse and that
the marital bond has broken down completely, he brings about relief from the stormy
relationship through the agency of divorce, without the need for any physical

chastisement or action

We know that Islam has paid a special attention to the spirit and true meaning of .s
earthly life, and the paths that lead to the its best conclusion. For this reason, it
promotes a sound relationship between members of the family and recognizes that a
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strong attachment between husband and wife will result in the prosperity of a family

As a result of the great respect accorded to women in every aspect of life, the
husband has not been allowed to put the least pressure on his wife to perform

p:yy

household chores or to force her to do something that is against her disposition. In
fact, the wife has also been given the choice to ask for payment from her husband for
breastfeeding their child

By appreciating that Islam has adopted a holistic approach to the issues relating to
women, which incorporates their rights and honour in the household and in society, it
is not improbable that in Islam’s view, men cannot react with physical violence in the
face of the rebellious behaviour of the wives because it is not compatible with the

Islamic ethos of love and harmony amongst the spouses in a family

The holy Prophet (S) has stated: I am amazed at the one who strikes his wife, while he
is more deserving to be struck himself; do not strike your wives with canes, because
there is a legislative retaliation (gisas) for that. Rather, chastise them with a
curtailment in their maintenance; thus, you shall gain felicity in this world and the

(next.

Here the Prophet (S) reminds men that it is more beneficial to them to gain the
attention of women by punishing them by curtailing their allowances rather than by
physically striking them. This is because, on the one hand, it will discourage them from
rebellious and improper conduct, and on the other, you will not be answerable in front

.of God and, in the hereafter, you will have a defence for your actions

Finally, if it is insisted that the meaning of daraba in this verse is indeed v

p:Yf

Mustadrak al-Wasa’il, v. \f, p. vo., printed by Mu’asasa Al al-bayt; and Bihar al- -
Anwar, v.\.¥, p. Y4, report vA. It is noteworthy that according to the traditionists and
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scholars of rijal, this narration is classified as reliable (muaththaq) or according to
other reports, even authentic (sahih), (such as the tradition narrated from Abu
Maryam). Therefore, other reports which have been cited against it, for example the
tradition of “al-darb bi’l siwak” (striking with the wooden toothbrush) are problematic
in two respects: firstly from the aspect of reliability, because it is a tradition with an
incomplete chain (mursal); other than featuring in the exegesis Majma*“ al-Bayan, it
does not appear in any original source. Secondly, many senior jurists have attempted
to explain and justify this tradition and this itself suggests that they regard the usage
of the term daraba to be in other than its apparent meaning. In his discussion
on nikah (marriage) in his work “al-Masalik”, Shahid al-Thani defines the phrase, “al-
darb bi’l siwak” as: “It is intended to mean playfully, otherwise such an act is unlikely
to chastise or encourage reform”. The late Bahrani in his “al-Hada’iq” agrees with
Shahid al-Thani that daraba here is not in the meaning of striking physically, by
adding: “It is not striking with a whip or with a stick...and there must be no bodily
injury as a result” (Al-Hada’iq, v. vy, p. #\A). Finally, as a further emphasis, we can
quote a tradition from “Al-Figh al-Mansub ila’l Imam al-Rida A)", in which Imam al-
Rida A) in the course of explaining the verses, states, “It is a friendly (playful)
strike...”. All this shows that that the term “fadribuhunna” in the verse has not been

.used in the commonly held meaning of hitting or striking

chastisement through physical means, as the apparent reading suggests, it must be
stated that this is not an obligatory command, so that this step becomes incumbent
on a husband whose wife exhibits nushuz or rebelliousness, and that he has no choice
but to resort to physical chastisement. In fact, there are indications that suggest the
use of other means, such as curtailing living expenses, by which he can deal
with nushuz, and compel his wife to reform. Thus, the step suggested by the verse is
instructive in that it mentions one way of rectifying the wife’s behaviour and recalling

her to her responsibility

Therefore, if in times when human thought and reasoning had not yet matured, it was
possible to counter the nushuz of a wife through physical discipline, albeit with special
conditions, in these times when we are in a more enlightened era, a different reaction
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to nushuz is needed. For this reason it is necessary to change and adapt the existing
.methodology and not to ignore the needs of the age

Therefore, nowadays when women have reached a much higher level of education
and maturity of thought, the process of staged separation initiated by the husband to
control the rebellious behaviour of his wife is likely to succeed in convincing her to
change her position. It can bring about an atmosphere which is free of strife and
antagonism, which is easily achievable, and restore harmony in the relationship and
family life. And this is possible by considering both possible meanings of the

word daraba in God’s word, as we

p: Yo
have explained

The Qur’an lends itself to a wide range of interpretation — and indeed, this is part of
the miracle of this divinely inspired text. For this reason, this independent and living
.entity shall endure for all time

?(What is meant by the “White Hand of Musa (A
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And enter your hand into the opening of your bosom (collar), it shall come forth white
without evil; among nine signs to Firawn and his people, surely they are a
transgressing people. @l-Naml, yv/yy

Amongst all the Prophets of God, Musa (A) was the one who displayed the most
miracles, perhaps because the Banu Israil — the Jews — were the most perverse
amongst the nations in their outlook and conduct. One can say that from the aspect of
their intransigence and stubborn habit of clinging to their own ideas, they are a unique

nation in history

Due to their warped logic, they were never truly receptive to the truth, and repeatedly
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demanded that their Prophets display miracles according to their individual
proclivities, their idle curiosity and their baseless whims; some of them even
demanded miracles that were logically impossible. They did not understand that the
path of seeking conviction, searching for the truth and acquiring guidance — which is
the only course for salvation — requires the heart and mind to be free of the tendency
towards stubbornness. Additionally, miracles only come about through God’s will and

according to the necessity and circumstances

p:y#
at the time, and not for the amusement and vagaries of an ignorant people

To complete His favour, God sent most of His Messengers to this nation, and they
presented many wondrous and clear miracles to their people so that the face of Truth
would not be covered by the veils of deception and corruption. However, the Jews
were ungrateful for these blessings, and killed several of the Prophets of God. Despite
their atrocious behaviour, God patiently presented His proofs by continually sending

Prophets to them

The greatest Prophet appointed as a messenger to this nation, was Musa (A); he was
sent to a nation who, under the yoke of slavery, had lost all its virtues and excellences.
In their practice, lies masqueraded as the truth, and merits were based on false
criteria. Musa (A) began his mission by preaching to a limited and closed circle in an
environment which was bereft of Divine values and knowledge, until he made the
nascent community stronger and increased their inner realization. Like the Prophets
before him, he tried to bring an end to their narrow and ossified thinking by inculcating

inthem the preference for the life in the next world

The verse above mentions only one of the wondrous miracles of this Godly man and
.contains several novel and elegant points, the exposition of which follows below

According to the scholars who have commented on this verse, the phrase, “white
without evil” refers to the whiteness of the hand of Prophet Musa (A), which he
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presented to the people as a proof of his claim of prophethood. The use of the phrase,
“without evil”, negates the notion that his hand was stricken or afflicted by any
disease. In fact, the Qur’an asserts that this whiteness was distinct from a kind of

known illness

:This explanation is weak in several respects

The whiteness of the hand of this Prophet of God must have resembled the .
whiteness of a kind of sickness (vitiligo or leukoderma) for the verse to allay the
.concerns of the observers and reassure them that there was no affliction present

At the time of Prophet Musa (A) magicians performed wondrous acts, and even . v
though the deeds of the magicians and charlatans were the result of their limited
human abilities and were based only on sleight-of-hand, training and practice, they
nevertheless had a great effect on the minds of the common people. However, a
miracle of this type @ white hand) was not of the same level as the other miracles
displayed by Musa (A), each of which was amazing and unique in its own right.
Furthermore, the miracle of the white hand @s currently described) would not
convince the masses that an extra-ordinary act was taking place, or weaken the
position of the magicians and convince them to come out to the arena of

.confrontation

This miracle was only visible to the group who had gathered around Prophet Musa .r
(A and it was difficult for those who were even a few metres away from him to see it

p: YA
Clearly

To support our claim that the arguments above are weak, we can refer to another
verse
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So he cast down his rod, and lo! it was an obvious serpent; And he drew forth his hand,
@nd lo! it appeared white to the onlookers. @l-Shu‘ara, ys/y-ry

The verse above describes how Prophet Musa (A) first cast down his staff in front of a
large crowd of Fir‘awn’s people and others that had been assembled to watch him.
The staff turned into a large dragon and caused consternation in the assembly; it was

then that that he displayed his second miracle, which was his radiant hand

If we assume that that the hand of the Prophet (A) became white only to the extent
that it resembled someone with a skin-related illness, it would not be visible except to
a small group of the crowd who had gathered, and would not have qualified as a
miracle that heralded his Divinely-appointed mission and that served as the main
proof of his claim. It would not be enough to bring about popular acceptance in his
Prophethood or cause the wonderment that would bring about a deep and positive
transformation in the hearts and minds of the people and broaden the horizons of

their thinking

:About the specific time when the miracle took place, the Qur’an states
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Musa) said: Your appointment is the day of the Festival and let the people be)
p: ¥4

(gathered together in the early forenoon. (Ta Ha, v /54

It is possible that Prophet Musa (A) chose this special time for the display of his
miracle because by then the sun was at its highest point and the day was at its
brightest so that nobody would be able to deny the occurrence and nature of the

.miracle and everyone would see it clearly

How can we imagine that at this time of the day in the bright sunlight, his miracle
merely resembled the hand of a sick person, so that people confused the whiteness of
the hand of Prophet Musa (A) for leprosy, while God informed them that what they
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were witnessing was the miracle of their Prophet and not a type of affliction of the
1skin

With this interpretation we cannot expect that this display of the whiteness of his
hand, which is devoid of any brilliance or radiance, to transform the audience or be
effective in convincing them to abandon their erroneous beliefs and submit to the
claims of the Messenger of God. This is because a miracle demonstrates its relation to
the Creator and the Knower of revelation, and its nature is such that it cannot be
challenged by people who are unaware of the supernatural world and those who

witness it feel that have been allowed a new chance to discover the truth

:On the other hand, the Qur’an states
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And We did not show them a sign

p:¥.

but it was greater than it’s like, and We overtook them with chastisement that they
(may turn. @l-Zukhruf, sv/eA

In this verse it has been specified that each miracle that Prophet Musa (A) displayed
was followed by a bigger and more important miracle. This demonstrates a subtle and
important point which is a methodology to encourage informed choice and for the
staged development of man to a level where his thinking changes. This is because if,
some of those whose thinking was perverted were not convinced by the first miracle,
the second miracle might be more compelling and inspire them and bring life to their

.dead hearts and encourage them to search for the truth

Thus on the day of their festival, and in the midst of the multitudes loyal to Fir‘awn,
when the Prophet of God cast his staff on the ground and demonstrated that
awesome miracle which caused astonishment and consternation to all, if we imagine
that the second miracle — the white hand — only resembled the whiteness of the hand
of a person with some sickness, how can we say it was greater and more important
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than the first miracle? When such whiteness is not only less remarkable than the first
.miracle, but is not even equivalent or comparable to it

By taking into account the arguments above, it seems that the interpretation of the
white hand resembling that of a sick person is not plausible and we need to re-
examine the matter to remove the difficulties mentioned

p: ¥
above

:This Divine miracle can be explained in the following manner

Since the term used for whiteness (bayda) is also a synonym for the sun, the nature of
this miracle is according to one of three possibilities: either the level of radiance and
brightness of the hand of Prophet Musa (A) was of a lower intensity that the radiance
of the sun, which would not be noticeable by the people; or it is equal in intensity to
that of the sun, which likewise would not cause that much amazement; therefore, the
only remaining possibility is that the brightness of the Prophet’s hand must have been
more intense than the sun so that its penetrating illumination would cause
wonderment in every observer. In this way it would send a message to those who
sought the path of true guidance to consider this miracle as a conclusive proof of
prophethood which originates from a Divine source, and ultimately force the people of

Fir‘awn to grudgingly submit to the truth

According to medical science, a radiance and brilliance more intense than that of the
sun cannot be tolerated by human eyes, and if the intensity is greater than the
capacity of the eyes to bear, it will be damaging to every eye directed at it. A further
danger also exists in that it may damage the retinas just as when one stares overlong
at the sun; therefore, it seems that the Qur’an is indicating that the miracle here is

that the light radiating from the hand

p: ¥y

of Musa (A), although brighter than the light of the sun, is perfectly harmless to the
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.gaze and does not damage the vision of the onlookers in any way

Now it becomes clear that that this new interpretation of the phrase, “white without
evil”, can reinforce the view that the radiant light that issued from the hand of the
Prophet of God, and which lit up the surroundings, did not cause any damage to the

.onlookers

By keeping in mind the preceding discussion, the meaning of the word “bayda” also
becomes clear; here it does not denote normal whiteness; rather the meaning of
brilliance and illumination is more compatible with the verse.() This meaning
for bayda is also normally found in the terminology of jurisprudence igh); for
example, in the expression, “the brilliant nights” @yam al-bayd), which are the nights
during which the moon is at its most luminous. These examples can be of use in

revealing the facts and provide another proof for the matter discussed above

:From the foregoing, the verse can be translated as follows

O Musa, put your hand into your collar and when you draw it out, it shall be radiant*
without causing any damage; this is one of nine miracles with which you have been
sent to Firawn and his people, indeed, they are a transgressing and rebellious

(nation.” @l-Naml, yv/\v

The Manifestation of Qur'anic Wisdom in the Laws of Inheritance
é,;gisiﬂl Ls J.a;m Y31 i (S

God enjoins you concerning your children: the male shall have a share (of inheritance)
;equal to the share of two females

p: ¥y

The late Mulla Muhsin Fayd in his exegesis of the verse states: “He would take his -1
hand out of his collar and illuminate his surroundings.” (Tafsir Safi, £/a4). Therefore, at
those moments of the day, the brilliance of the white hand of Prophet Musa (A) would
be brighter than the sun, otherwise the statement that his hand illuminated his
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surroundings in the day time would not make any sense. Allama Maijlisi states in his
exegesis of this verse: “The radiance that issued from the hand of Prophet Musa A)
was brighter than that of the sun.” Bihar al-Anwar, yvvA). Abu’l Futuh Razi also states
in his exegesis of the verse that: “He would draw his hand out from his collar and it
would appear white and it would be brighter than the sun” (Tafsir Razi, v/*ov). The
author of Nasikh al-Tawarikh also states: “He would draw his hand out of the opening
at his collar and it would be as bright as the sun and it would light up the scene in a
manner that nobody could look directly at it” (Nasikh al-Tawarikh, y»vv). All these
statements show that the explanation that the whiteness of the hand of the
Messenger of God was similar to the whiteness of a skin affliction — which the great
exegetes have generally inferred from the phrase, “white without evil” — does not

.agree with any of the reports mentioned above

@l-Nisa, £/1+)
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And if there are (several) siblings, men and women, then the male shall have the like
(of the portion of two females; @l-Nisa, /1vs

As mentioned in the foregoing verses, Islam has ordained that the share of the man in
inheritance should be twice that of the female and has called its followers to practice
this Divine decree. This matter requires some deliberation and analysis; however,

:before we begin a discussion about this ruling, we need to remind ourselves that

A debate about the respective inheritance of men and women must not be devoted to
supporting the rights of men while ignoring the high status and actual rights of
women; rather the intention should be to defend the sanctity of revelation, which has
prescribed a course based on the intrinsic nature of human beings and what is in their
true best interest. Accordingly, it becomes evident that the discussion at hand will not
be influenced by man-made social horms, which are subject to change in every era,
even though the social environment in its own way exerts such a tremendous
influence on the thinking of the populace that it even sways the opinions of some of its

intellectuals
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After this preamble, we now embark on a closer study of the issue

Islam treats men and women in @ manner that is comprehensive, taking into account
all aspects of their existence, in recognition of their valuable place in creation. On the
one hand, in its prescriptive

p: ¥f

guidance (revelation), Islam considers the essential worthiness and the spiritual
potential of men and women to be the same; each one of them, through suitable
actions, can achieve their maximum and deserved potential

On the other hand, if we consider the opinions and findings of psychologists and
physiologists about the physical, mental, emotional and spiritual differences between
men and women based on their research and observation, we find that the rights and
responsibilities of men and women have been prescribed by taking into account their
inner and real differences, which does not affect their essential equality or their
dignity as human beings. In other words, in the view of religion, the actual and natural
differences of the two sexes does not mean that there is any difference in their

respective worth

There is no doubt that in the course of the social development of human beings, the
female sex has always been the subject of oppression and denial of rights. She has
suffered much deprivation at the hands of men

On the other hand, there is also no doubt that the many remedial and radical
developments through the ages, have inclined towards the opposite extreme; and the
attempts to resolve the conflict has not achieved a balanced result in this regard,

despite well-meaning efforts

Amongst them, the seekers of women’s rights are no exception and we have
witnessed many times their disproportionate behaviour in the defence of the rights of
women

As for the fact that equality in every aspect between the rights of men
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and women has been declared as a basic and established truth by those who defend
women’s rights; we must analyze the basis on which this view has been formed, and
to what extent it is logical and whether it is compatible with reality

It is true that both men and women are partners in the human race, and both possess
equal human rights and virtues; however, there are undeniable differences in their
physical and emotional compositions. Of course, these differences are not defects, by
which one sex can claim superiority over the other; rather, they are differences that
make them distinct from one another. Consequently, when it is claimed that the two
sexes “must” have the same rights as each other, we need to ask, where is this “must”

(derived from?¢

The equality of rights of individuals of one sex is a matter that is logical and tenable;
however, the equality of rights, in all aspects, of two different sexes (in view of their
emotional and physical differences) requires proof to support the claim; and if a proof
for this equality in all aspects and dimensions is not forthcoming or produced, then the
claim of the need for equality of rights is baseless and illogical; in truth, a robust

validation of this claim is still pending

A cursory glance at the many and varied feminist ideas and views will reveal the truth
.of the matters stated above

The ideology of feminism was established in the West as a movement that sought
;women’s rights

p:f?

To date, those who defend the rights of women have always presented the -\
principle of equal rights as fundamental and undeniable and therefore, they have
questioned why there is a difference between the inheritance of men and women in
Islamic law. However, they have ignored the point that the actual question they
should first answer is that on what basis is the principle of equal rights of the sexes
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founded, when there are clear differences between men and women

even though it is possible that its proponents, especially women, started this
movement sincerely in order to attain the true rights of women, the existence of
capitalist and economical motives behind the propagation of the feminist ideology at

(the stage of its inception cannot be denied.

However, aside from the factors that influenced the dawn of this ideology, even
nowadays, feminism has been transformed into many different schools and theories,
and every group who propagates this ideology has embarked on its own particular
course, often criticizing the stance of others and insisting that their own opinions are

the most progressive

The proponents of women’s rights originally advocated equality of rights for men and
women. The views of Simone de Beauvoir, as outlined in her book, “The Second Sex” —
which has become famous as the “Bible of Feminism” — are based on this same
principle that since men and women are both human beings, they should have equal

rights

However, the course of social development forced feminists to review their thinking,
to the degree that they were no longer content with espousing equal rights for men
and women, but went further to state that females were the superior sex. In essence,
this was the exact opposite of the extreme view that had deprived women of their
rights in the first place. Extremism appeared in the school of feminism, to the extent
that one radical feminist, Andrea Dworkin, embarked on a scathing criticism of

masculinity and considered maleness to be essentially synonymous with

p:fv

The historical background of this ideology and coincident with its inception, is the -
industrial revolution in England, which led to the movement demanding voting rights
for women. In the face of the industrial changes that were sweeping across Europe
the governments could now tax women, because only those who paid taxes had the

right to vote in elections
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Vviolence, death and destruction

Today, in practical terms, the principle of equality is not always practised in western
societies; for instance, when they say that men and women must receive equal rights
because of the fact that they are both human beings, in the matter of child custody
the courts rule in favour of women on the basis of their sex, and not on the basis of
their membership of the human race. Contrary to the claim of equality in every
respect, this is a legal rule that is openly biased and unfair to men and which the

judiciary invariably supports

Finally, the emergence of post-modernism in contemporary times, which has
influenced many modern ideologies and schools of thought, has also changed the
focus of feminists regarding the pursuit of women’s rights. Specifically, a new group
of feminists have stood up against the excesses of the era of modernism, by
emphasising the importance of the maternal role of women. In fact, this group
believe that both men and women possess special unique qualities. Thus, they extol
matters such as pregnancy and the nursing of infants as distinctive values which are
exclusive to women, and criticize the extremists by asking how they could ignore this

precious feminine quality when considering the rights of women? (\)a

In any case, in view of the transformations in the ideology of feminism, in addition to
the fundamental question already mentioned about the absence of logical and
decisive proofs to validate their main claims, we also need to ask how

P: fA

For a more comprehensive review, refer to “Modern Political Ideologies”, by - 1
Andrew Vincent. (The author has relied on a translation of this work by Murtada
Thabitfar); also “Huquqg-e Zan dar Keshakesh-e Sunnat wa Tajaddud”, by Muhammad
Hakimipur, “Feminesm ‘Alayhi Zanan”, by Sayyid Ibrahim Husaini, as quoted in the

.Journal of Book reviews, Fasiname-ye Kitab naqd, No. v, Winter yvva dunar

long and to what degree will these various contrasting opinions about women’s rights
?continue to change? And where will this development ultimately stop and settle
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Furthermore, who is the most qualified to select the correct view from amongst the
plethora of opinions on the subject, and will the view of these experts not be later
?subjected to criticism and review

It must not be forgotten that that although the proponents of equal rights for men
and women have not explicitly discussed the different faculties of reasoning, intellect,
labour and management of the two sexes, nevertheless they always take into
account these undeniable and fundamental differences that are integral to the two
sexes and apply them in the variety of social issues. This fact is borne out by statistics
which analyse how, in practice and in different social settings; men are selected much
more often than women to managerial posts. They also conclusively show how, in
societies which clamour about equality of rights between men and women, the
intellectual and labour output of men and women are rewarded in an inconsistent and

biased manner

It is a clear reality that the physical constitutions of men and women are suited to
particular responsibilities; men are suited to performing heavy and rugged work and
in contrast, women are more suited to lighter and more delicate tasks. This is a

difference that the Creator has placed in the essence of the two sexes

If the rights of both sexes must be identical, then the work that the two

p: ¥4

can do should likewise be distributed in an identical manner, because it is not logical
tthat the tasks be different but the rights be the same

The other factor that results in the difference in rights, is the difference in
responsibilities. Let us consider a factory, an office or a manufacturing plant in which
there are many workers busy doing a variety of tasks. One is the president, and
others, depending on their level of expertise, are advisers, employees and labourers.
It is obvious that the rights of the president are different from that of everyone else
and this difference will not be considered to be unjustified, because his rights are

proportional to the responsibilities he bears
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This is a sensible system that has been accepted by all societies. If all the salaried
workers in one department are men, or all of them are women, or both men and
women run the department, even then, the situation will be the same. A president,
even if she is a woman, will have a higher salary than the male employees, because
her responsibilities are different. Therefore, in these situations, no one will claim equal

rights for men and women

This difference in responsibilities, which in turn causes the difference in rights, is an
accepted convention. At this point, the question arises that when a difference in
responsibilities results in a difference in rights — and this matter raises no protest or
objection — then why should the differences in the responsibilities of men and women

due
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to their nature and disposition, which are immutable and go back to the essence of
their respective existences, not result in a difference in the rights of the two? Is there
an argument that proves that the differences in responsibilities which raise and lower
individual rights, are only limited to conventional responsibilities, and do not

?encompass natural and existential differences

The implication of the foregoing question is that, if the proponents of equal rights
between men and women want to ignore the natural and distinct responsibilities of
the two sexes by formulating laws bases on equal rights, then they are acting
contrary to nature. Laws can always be made according to their whims and desires,

ibut nature itself cannot be changed

And finally, there is another question that arises here, and that is: When national and
private companies are allowed to make distinctions in the job specifications of the
male and female employees, and thereby, allocate different rights to them, and
diverse societies also accept this practice as normal, why is a religious school of
thought not allowed to pronounce the rights of the men and women who are its

?adherents on the basis of the responsibilities it has allocated to each one
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If the differences in conventional rights as practised by private and public institutions
or by particular individuals have raised no objections and are accepted norms in all
societies, why are the differences in rights as espoused by a religion challenged?

When an ordinary employer has the right to decide the

p: oy

duties of the employees working in his company as well as their rights, why can’t the
founder of a great intellectual and spiritual movement not do the same for its
followers and adherents? That too, a religion that has placed a great financial
responsibility on the shoulders of its male followers; a religion that makes a man
responsible for procuring every necessary provision for his wife commensurate to her
status and rank; in these circumstances, justice dictates that the share of men and

women in inheritance must be different

Let us assume that a father who wishes to allocate some money to his two sons, gives
the married son twice as much as the one who is unmarried. Can one say that the
right of the unmarried son has been violated, or that he has been disadvantaged
because he received less? Here too, there is a difference, but it is based on justice and
fairness, because if the father gave both sons the same amount, morally he would be
guilty of unjust discrimination; similarly there is a difference in the inheritance of men
and women according to the law of sharia; however, it is a just distribution based on
the lighter responsibility placed on the woman, and which is fairly reflected in the

lesser amount that she inherits

This is when in general, for most families, one can reasonably say that the expenses a
man incurs in supporting his wife in the course of their married life is many times
greater than the

p: oy

amount which the woman would inherit if she was to receive equal shares to her male
siblings
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As a rule, the financial commitments that a man undertakes has an influence; when
the man guarantees the living expenses of his wife, he feels a greater sense of
responsibility towards her. This will engender a positive reaction from the wife, who
sees herself as indebted to her husband and strives to repay her debt by fostering a

relationship with him based on love, respect and collaboration

As a result of the increased sense of responsibility on the part of the husband towards
his wife on the one hand and the sense of indebtedness on the part of the wife
towards the husband on the other, there is an increase in their mutual love and
affection and this will help to strengthen the foundations of their family life. This same
strengthening effect would not arise if the woman received a greater share in

inheritance

From the dawn of Islam to the present, millions of Muslim brothers and sisters, wives
and husbands have lived genially side by side, without the disparity in the share of
inheritance causing any disruption in the order of Muslim family life; in fact, there has
not even been much evidence of dissatisfaction at this arrangement which would cast
a shadow on their cordial relations or cause rifts between family members. And, the
rare events when there have been family disputes due to the shares in inheritance, do

not invalidate the general situation

p: oy
Stated above

One of the interesting developments in recent times is the increased tendency for
women in the West (n comparison to men) to turn towards Islam. Despite all the
efforts of some western agencies to convince women that Islam denies women their
rights —and in their widespread propaganda they do not refrain from every allegation

.of the violation of rights — nevertheless, more women turn to Islam than men

This fact can be easily seen from statistical reports and must not be dismissed lightly;
rather we need to study this matter carefully and think about the possible factors that
would make a woman from the western society become prepared to ignore the equal
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right of inheritance that she has been granted through the laws of her country @ law
that was enacted with the material benefit of women in mind), in favour of a religion
which has directed that the share in inheritance of men is twice that of women

Is it possible to overlook the influential factor of innate human nature (fitra), which is
related to the true essence of human beings and ignore the specific essential nature
of the female sex in this regard? Especially when we know that Islam has taken into
account the spiritual and physical differences between men and women as the basis
for the laws of inheritance. When a law has been enacted on the basis of justice and is

rooted in the depths of human nature, why should it be subject to change

p:o¥

and reform? And what should it place as its focus instead of justice and innate human
?nature

If man-made laws had positively addressed the needs that originate from the depths
of the human being and satisfied his inner feelings, then such issues would not
warrant consideration

In addition to what has already been mentioned, another aspect of the Divine wisdom
in the laws of inheritance is the economical aspect; specifically: In the west, the
wealth that reaches women through inheritance is equal to that which men receive in

the same way

However, in most cases the wealth of women is used less in the way of industry and
sound business, and a large portion of it is usually spent on decorations, superfluous
ceremonies, luxuries and jewellery, nonessential goods and various diversions; not
only is this wasteful, but it is also against moral decency, causing emotional anguish in
poor families and ultimately resulting in a social malaise and a culture of
overindulgence and extravagance; it is possible that if this same wealth was in the
hands of men, they would use it to develop business and financial enterprises and
investments that would appreciate in value, resulting in a betterment of their

.economical status
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It is not without reason that the development and flourishing of the economies in
western societies has come about from the wealth of men, and most businesses and
financial institutions in these same societies that are clamouring for equal rights for

.men and women, are in fact related to men

Another factor
p:obd

is to do with the supervision of the family. In reality, the role of men and women is to
complete and perfect one another, therefore, the correct use of the capacity of each
one in the assistance of the other enables their joint life to proceed smoothly, and this
division of responsibilities and planning in their associated lives caters for the needs of

the family

When the Qur’an places the responsibility of protection and supervision on the
:shoulders of men by stating

L1 e 5415 Jis
(Men are the protectors of women @l-Nisa, £/v¢

it does not mean to say that men are the leaders or that one sex is superior to the
other at the level of humanity. When a man and woman live together as partners and
embark on family life, especially a family founded on the principle of mutual
cooperation and understanding, which of the individuals has the better ability to
supervise the family and provide for its expenses; the man, the woman or the

(children?

When we look at the prevailing situation in society, we see that the owner of a
business, who has employed several individuals, and whom he pays for their services,
naturally takes over the role of supervisor of his employees without having been
elected to the post by anybody. This is a conventional practice and the employees

accept the situation without question
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The Qur’an also mentions the role of the man as the supervisor of the family unit as a
matter of accepted practice and not a

p: &f

It is possible that in some cases women are more qualified to supervise than their -1
husbands, however, invariably, the law does not mention all special cases, and is
.concerned with the general situation amongst human beings

new innovation. It supports what is the normal practice in society, and by the use of
the phrase, “and because they spend out of their wealth” (bima anfaqu), in the verse
above, it alludes to the same issue that the greater claim of the man to the role of
supervisor and protector is linked to the responsibility of providing for the family’s

.needs that rests on his shoulders

This rational principle is intertwined with the essence of existence; meaning that, in
addition to human beings who have acknowledged, out of a natural instinct, the role
of the man as a supervisor and protector, the same situation exists naturally in the
animal kingdom as well, and examples of this behaviour are clearly observable in

many aspects of their life

Here it is appropriate to mention another issue also; that which is commonly heard in
the west from the same groups of enlightened thinkers and proponents of freedom is
the rights of homosexuals, and there is a tendency even amongst the most
distinguished thinkers to be drawn towards this matter in the name of the defence of
freedom. Perhaps it will not be many years before the rights of homosexuals are
catered for in the whole of western society and their rights are accepted as a natural
and expected feature to a point where any objection raised will be considered as an
unacceptable about-turn and no one will be able to say anything or raise any

.objection about the matter

When it becomes acceptable to base

p:ov
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legislation on the low and base desires of humanity, every sacred value will be
discarded and society will descend into moral decadence and decay. The fact is that
the procedure of this legislation is fundamentally incompatible with the essential
nature of mankind, and that which is presented in the name of the preservation of
freedom, should be confined to that kind of freedom that facilitates the wholesome
and balanced needs of humankind, and not the demands that arise from unnatural

and unhealthy temperaments

If, under the banner of freedom and the protection by law, this abnormal and
aberrant sexual conduct becomes pervasive and common, then, as a consequence of
the actions of the same enlightened and broadminded thinkers and defenders of
women’s rights, half of humankind in western society itself — its women — will become
deprived of marrying and having a normal physical relationship with the opposite sex
and in the fullness of time, this community will have to face the threat of extinction. Is
the enactment of such laws in the best interests of mankind and do they have results

?and consequences worth defending

If we review the history of legislation in different nations of the world, we come
across laws for which thinkers and experts had put in a lot of thought and effort; yet
with the passing of time, and on deeper reflection and analysis, the miscalculations of
the legislators, and the weakness, inadequacy and ineffectiveness of those laws have

been ultimately exposed. That which in yesteryears was
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considered by visionaries to be the ideal and most effective manner of governing their
societies, has come to be acknowledged as the product of an improper and
incomplete understanding

Therefore, they turn to a new system of legislation, and despite the progress in ideas
and thoughts of intellectual and experts, the search (for perfect law) still occupies the
.minds of researchers

How often have a large group of scholars unanimously backed a particular ideal, yet
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with the passage of time and the advance of knowledge, the weakness and error of
their views is conclusively proved

It is universally accepted by scientists, working in different fields, that without
understanding and taking into account the essential nature of man, planning and the
creation of schemes and programs will be of little worth

It cannot be denied that today, despite the vast knowledge at mankind’s disposal in
every field, there are many peaks that have not yet been scaled, especially in matters
to do with the inner and spiritual realm that exists inside man; indeed in his spiritual
potential man is a deep ocean and our knowledge about it is negligible. As a
consequence, planning and the formulating of legislation to govern the life of man,
whose true identity and essence is shrouded in mystery, is similar to planning a

.course of treatment for an invalid whose illness is unknown

The formulation of legislation not only calls for a complete and all-encompassing
knowledge about every facet of man’s being, rather it also requires a thorough
knowledge of society

p:od

and its convoluted social interrelationships as well as the knowledge of other
creatures whose lives are also interwoven with mankind

On what authority and knowledge do those who claim that they desire the flourishing
?and felicity of human society base their plans and schemes

The fact is that the knowledge and perception of mankind is not yet able to fully
comprehend the inner physical and spiritual properties of human beings and the
mysteries of social conduct that arise from the interaction of individuals with one
another. As a result, man is unable to address the diverse needs of humanity and
distinguish the correct course from the multiple paths that present themselves before

him

Even if the principles that lead to human perfection are understood, human
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knowledge and intellect is unable to solitarily answer the multitude of questions that
arise, and take sole responsibility for directing the progress of humanity in every
sphere according to the Divine plan. It is only when man searches within himself and
makes use of the values that are buried in his heart and nature that he will achieve
success and create a system that takes into account the different aspects of his

existence

The truth is that when formulating legislation, man is not able to remain immune from
his own personal nature and character; the differences amongst individuals in their
upbringing, cultural and social norms, familial customs and other factors deeply
influence their perceptions, decisions and opinions. The interpretation of terms and

ideas are not the same by all

p:#-

individuals in a society, each understands according to his own insight and views. The
thoughts and ideas of legislators and regulators who embark on studying human
nature are also drawn, knowingly or unwittingly, towards preconceptions acquired
from their particular environment and therefore they are unable to make impartial

analyses of situations

All this indicates the futility of expecting human intellect and knowledge to single-
handedly be able to serve this need and it is a decisive affirmation of the fact that
human legislation can be potentially very damaging. It is here that we must
acknowledge that one cannot submit with certitude and confidence to such a doubtful
system and entrust one’s prosperity to it. Even if we assume that a day will come
when the knowledge of man will be able to encompass all facets of human existence,
even then that will not guarantee the wellbeing of mankind because man is naturally

prone to making decisions based on his personal and selfish interests

Keeping these various difficulties in mind, the well-known western thinker Rousseau
:writes

To discover the best laws which will be beneficial to nations, one has to necessarily
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seek out a perfect intellect, who is cognizant of all human lusts and frailties but is
himself not affected by them. He should have no relationship to nature, but yet have a
complete knowledge of it. His own prosperity should not depend on us, but he should

(be ready to assist us to achieve our own prosperity..” (

:Dr Carrel writes on the same subject

The“
p: )

Social Conventions, p. A\ -\

systems of government, entirely constructed in the minds of doctrinaires, are
valueless. The principles of the French Revolution, the visions of Marx and Lenin,
apply only to abstract men. It must be clearly realized that the laws of human
relations are still unknown. Sociology and economics are conjectural sciences — that

is, pseudo-sciences

Thus, it appears that the environment, which science and technology have succeeded
in developing for man, does not suit him, because it has been constructed at random,
(without regard for his true self.” (

Therefore, the right to formulate law is more suited to the One whose sacred being is
not subject to the conditions and influences of the environment, nor can failure in any
task be ever imagined for Him. His limitless knowledge completely encompasses the
entirety of existence and He knows the fundamental and true needs of man and is
aware of the boundaries of his potential and the changes and developments that
human beings and the universe are yet to go through. And He is God, and the right to

systematize legislation is only befitting for Him

:The Qur’an states
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Is it then the judgment of (the times of) ignorance that they desire? And who is better
(than Allah to judge for a people who are sure? @l-Ma’ida, s/s-

The Correct Approach to Reconciliation and its Positive Consequences
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And if two parties of the believers quarrel, make peace between them; but if one of
them acts wrongfully towards the other, fight that which acts wrongfully until it
returns to Allah's command; then if it returns, make peace between them with justice

@nd act equitably; indeed Allah loves those who act equitably. @l-Hujurat, f4/4

God Almighty has stated that amongst the qualities of the nation of the Prophet of
Islam (S) is their temperance and moderation. The directives of God, the All-Wise, are
also based on these qualities and indeed, it is an integral feature of Divine wisdom
that God advocates a medium course distinct from any sort of extremes, known as
the straight path (sirat al-mustagim). In the verse above also, which discusses
reconciliation between two disputing parties, all aspects have been considered so that
the prescribed remedy is not just based on sentiment and accommodation; rather,
compromise is tempered by reason, and moral, instructive and social considerations

are taken into account as well

:An exposition of the actual message contained in the verse is as follows

A dispute or altercation between two parties is not always of one type or category;
rather it arises from a variety of disagreements that can flare up between individuals,
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leading to a disruption in the calm and peace in a society. The various forms and
manner of the disagreements and the objectives behind them and the nature of the
confrontation will each influence the strategies adopted to defuse them. For this

reason, itis

p: 7Y

necessary to carefully consider all the issues so that the remedial strategy and
reconciliatory effort does not lead to an undesirable result. In the verse under
consideration also, the manners of resolving the dispute differ according to the type

.of dispute, and each must be countered with the appropriate action

Occasionally, it is possible that a suspicion or mistake or misunderstanding angers
individuals — and often there will be those who will inflame the situation and increase
the mistrust even further — resulting in an argument setting two parties at one

another’s throats, even when initially neither side intended any harm to the other

In this case, the Qur’an advises the well-wishers and peacemakers of the society to
step in and mediate between the two parties and attempt reconciliation before the
situation escalates out of control and blood is shed. However, unlike the last portion of
the verse, the Qur’an does not initially state that peacemaking be contingent on
justice, it merely states that the well-wishers should bring about peace and
reconciliation between the two factions faslihu baynahuma). This is in the particular
case where neither party has violated the others’ rights, and only a quarrel has
broken out. At this point it was not necessary for God to order reconciliation, that too,

.accompanied by an emphasis on justice

However, if one of the two quarrelling parties aggressively resorts to violent
behaviour and tramples on the principles of decency and civility, then it must be
stopped by any means. If stern action that causes

p: #f

the aggressors to desist and accept God’s law, then the Qur’an directs that
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reconciliation be affected by keeping in mind fairness and justice

There is a very subtle but important point that can be inferred here from the verse,
which is that, one must in every situation keep in mind Islam’s primary objectives of
nurturing and developing society, and its emphasis on establishing and administering
the nation of Islam on the foundation of justice and fairness in its truest and widest
meaning, and its desire to remove every tendency for injustice and transgression
from the minds of individuals in the society; it is only through these considerations
that we can gain a profound understanding of the Qur’an’s emphasis on reconciliation

.accompanied by justice

When the Qur’an advises mediators and peacemakers to reconcile between two
quarrelling parties with absolute justice and equity, it does not mean to warn the
mediators not to do themselves injustice to one part while they seek peace and
compromise, because mediators are normally impartial and well-meaning. In fact, the
intention is to advise them that the manner in which they attempt reconciliation
should be such that each party precisely receives their legitimate right, neither having
to give up something, nor receiving anything undeserved, even if it is by mutual
understanding. Therefore, the mediators must not make it their ultimate objective to

achieve reconciliation at any cost

In reality, this means that granting concessions should not be the basis of
reconciliation and arbitration, even if it is with the consent

p: %o

of the wronged party, because the aggressors have deliberately brought about
confrontation so that they may gain concession by extortion

In such cases, it would be a mistake if the mediators, who wish to investigate and
verify the incident from close quarters before taking the steps to resolve the dispute
by arbitration, direct their efforts to insisting on indulgence and overlooking the past
in an attempt to end the conflict. If they advise one party to forgo its rights to the
benefit of the other in order to achieve peace and in this manner bring the matter to a
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close, it will only serve to increase the recalcitrance of the aggressors who had tried
to gain the upper hand through force and oppression

And often, whenever opportunities arise in the future they would use these
precedents as a leverage for personal gain; usually mediators also, at the time of
peacemaking, satisfy the offenders by granting them concessions so that they might
desist from their transgression and give up their oppressive behaviour, and leave
their victims in peace. Here, the oppressors become the winners and the oppressed
are the losers. In this manner, peace may be achieved but justice has not taken place

Although the oppressed part may concede certain rights to extricate themselves from
further trouble from the aggressors, these concessions, even when offered
voluntarily, will invariably have negative consequences. For this reason, the Qur’an
insists that reconciliation must be enacted without recourse to compromise or

renouncing one’s rights

In these circumstances, if
p: ##

the transgressors insist on continuing on their course, according to the Qur’an, they
will have to confront the whole Muslim community, who are duty-bound to come to
the aid of the oppressed faction. Thus, the reason for the Qur’anic insistence on
reconciliation coupled with equity in the verse under consideration, which can be
,deduced from the repetition of the terms ‘adl and gist (justice and equity) three times
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make peace between them with justice and act equitably; indeed Allah loves those
who act equitably. @l-Hujurat, f4/4

is realised when the mediators, in their reconciliatory efforts, consider thoroughly the
deeper and fundamental nature of the altercation, and deliberate carefully over the
motives behind the dispute. If they determine that the motivation was extortion or
bullying, then they should use force to stop the aggressors from achieving their
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.Oobjectives

If reconciliation and resolution of conflicts is carried out in an incorrect manner, that
is, by giving and taking concessions, it will be like a double-edged sword which will
damage both factions; on the one hand, the oppressed individual will feel that the
mediators would not, or could not, prevent his rights from being infringed and bring
about a just resolution, because in practical terms, his aggressor has profited at his

expense

On the other hand, the aggressor will feel that his unreasonable tactics were
ultimately successful and got him what he wanted. However, what is befitting for a
true Islamic society is a settlement that is equitable and just overall, not one

p:#v

in which the one individual eschews his rights allowing another to achieve his unjust
goals

If, during the course of the altercation, the possibility of resolution by compromise
arises, then an aggrieved individual can personally extricate himself from the crisis by
offering a concession and thereby deliver himself from the malice of the aggressor. In
this case, there would be no need for others to involve themselves in the matter and

seek mediation

However, in this verse, the Qur’an has placed the responsibility of reconciliation on
the shoulders if the Islamic society and compelled the nation to resolutely rise to the
defence of the oppressed whenever they witness any injustice. They should limit the
actions of the aggressor, and stop him, and not try to make the oppressed party
accept the unfair actions perpetrated against them, or embark on a course of action

that results in the benefit of the perpetrator

:The Qur’an states
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@nd that when you judge between people you judge with justice; @l-Nisa’, f/oA

It is true that in the reconciliation that we are discussing we do not mean the recourse
to a court of law. Rather, we have been concerned with the efforts of mediators to
reconcile between two quarrelling factions. Islam attaches much importance to a
comprehensive justice system; indeed one of the main objectives of the great
Prophets (A) was to constantly strive to establish justice and equity in human

:societies. In this regard, the Qur’an states
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Certainly We sent Our messengers with clear arguments, and sent down with them
the Book and the balance that men may conduct themselves with equity; @l-Hadid,

(OV/Y0

Therefore if we ponder over the matter carefully, we will realize that exceeding the
bounds of justice and violating the rights of others — at every occasion and stage,
even in the case of reconciliation and arbitration, and even with mutual consent — is

.not compatible with the Islamic spirit of justice

Renouncing and forgoing one’s rights may sometimes be a necessary, even
admirable action, and beneficial in its own right; it may get results and indeed, bring
about a change of heart. However, when it is at the expense of justice, not only is it
not helpful, it is counterproductive and as we stated, in the long run it will invariably
have a negative effect on the mind of the aggressor who set out to gain an advantage
through intimidation, and will encourage him to act in a similar fashion in the future.
The result will be that he will gain and benefit from every altercation, whereas the
objective of Islam is to eradicate oppression and injustice from the midst of Muslim
society, so that people can be assured that no one will be able to acquire anything by

force or unfairness
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The disservice to ihsan (goodness) is exercising it in the wrong place. (Ghurar-al-
(Hikam, p. faA

An Analysis of Two Qur’anic Terms
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And We saved Musa and those with him, all of them. Then We drowned the others.
Most surely there is a sign in this, but most of them do not believe. And most surely
(your Lord is the Mighty, the Merciful. @l-Shu‘ara’, ys/s6-sa
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(The people of Nuh rejected the messengers. @l-Shu‘ara’, y#/1 o
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So We delivered him and those with him in the laden ark. Then We drowned the rest
afterwards. Most surely there is a sign in this, but most of them do not believe. And
(most surely your Lord is the Mighty, the Merciful. @l-Shu’ara’, ys/yva-1yy

Sl Gk (e
(Ad gave the lie to the messengers. @l-Shu‘ara’, vs/\ vy
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So they gave him the lie, then We destroyed them. Most surely there is a sign in this,
but most of them do not believe. And most surely your Lord is the Mighty, the Merciful.
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So the punishment overtook them. Most surely there is a sign in this, but most of them
do not believe. And

p:v:

(most surely your Lord is the Mighty, the Merciful. @