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Indeed Allah desires to repel all impurity from you, O People of the Household, and
.(purify you with a thorough purification. (Strat al-Ahzab vy

Prophetic traditions mentioned in both in Sunni and Shi‘ah authoritative reference
books of hadith and tafsir exegesis of the Qur’an) have confirmed that this holy verse
was revealed to exclusively refer to the People of the Cloak [ahl al-kisa’], viz.
Muhammad, ‘Ali, Fatimah, al-Hasan, and al-Husayn (‘a) as the Ahl al-Bayt (People of

.(the Household

:For instance, refer to the following references
Sunni

Ahmad ibn Hanbal . v¢y AH), al-Musnad, yv:y¥\; f:1+v; s:¥ay, v.f; Sahih Muslim . y#»
AH), vayv.; Al-Tirmidhi . yva AH), Sunan, »:¥¢#\ et al.; Al-Dulabi . 1. AH), Al-Dhuriyyah
al-Tahirah al-Nabawiyyah, p. 1v-A; Al-Nasa@’i . v.v AH), Al-Sunan al-Kubra’, »:1.A; \\v;
Al-Hakim al-Nayshabdri . £. 6 AH), Al-Mustadrak ‘ala’ s-Sahihayn, v:f1¢, v:\vv, vfs-1¥y;
Al-Zarkashi . var AH), Al-Burhan, p. vav; Ibn Hajar al-Asqgalani . ray AH), Fath al-Bari

Sharh Sahih al-Bukhari, v:y -

Shi‘ah

Al-Kulayni . ¥va AH), Usul al-Kafi, v:vav; Ibn Babawayh . vva AH), Al-Imamah wa’ t-
Tabsirah, p. fv, hadith v4; Al-Maghribi . v¢#+ AH), Da’a’im al-Islam, pp. vs, vv; Al-Saduq
.(d.¥ay AH), Al-Khisal, pp. £+ ¥, 0o+ ; Al-Tusi . £+ AH), Al-Amali, hadith ¥, fAY, var

For more details, refer to the exegesis of the holy verse recorded in the following
books of tafsir: Al-Jassas . vv- AH), Ahkam al-Qur’an; Al-Wahidi . £sa AH), Asbab al-
Nuzal; Ibn al-Jawzi . sav AH), Zad al-Masir; Al-Qurtubi . svy AH), Al-Jami‘ Li-Ahkam
al-Qur’an; Ibn Kathir . vv¢ AH), Tafsir; Al-Tha‘labi . Avoe AH), Tafsir; Al-Tabari . Ave

AH), Tafsir; Al-Suydti . avy AH), Al-Durr al-Manthur; Al-Shawkani . vvo- AH), Fath al-
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Qadir; Al-‘Ayyashi . vv. AH), Tafsir; Al-Qummi . vva AH), Tafsir; Furt al-Kufi . roy
AH), Tafsir at the margin of the exegesis of Surat al-Nisa’ verse s4; Al-Tabarsi . s5-
AH), Majma‘al-Bayan, as well as many other sources
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:The Messenger of Allah (s) said

Verily,I am leaving among you two precious things [thagalayn]: The Book of Allah and“
my progeny |[‘itrati], the members of my Household [Ahl al-Bayt]. If you hold fast to
them, you shall never go astray. These two will never separate from each other until

» (they meet me at the Pond [hawd] (of Kawthar

Some references

g AlHakim anNayshabdri, AIMustadrak ‘ala’s-Sahihayn Beirut), vol. v, pp. y:a-11+, \fA,
Nas

g Muslim, As-Sahih, (English translation), book vy, hadiths say. -
g AtTirmidhi, As-Sahih, vol. o, pp. #¥1-¥, hadiths vvAs, ¥vaa; vol. v, p. v14
g An-Nasa’i, Khasa’is ‘Ali ibn Abi Talib, hadith va

g Ahmad ibn Hanbal, Al-Musnad, vol. v, pp. ¥, \v, Y&; vol. v, pp. ¥#, 84; vol. ¥, p. ¥vy; vol. o,
PP. YAY-VAY, \A4-14.

q Ibn al‘Athir, Jami‘ alUsal, vol. v, p. ywv
q Ibn Kathir, AIBidayah wa’nNihayah, vol. s, p. v-4
g Ibn Kathir, Tafsir al-Qur’an al-‘Azim, vol. ¢, p. 144

Nasir ad-Din al-Albani, Silsilat al-Ahadith as-Sahihah Kuwait: Ad-Dar as-Salafiyyah),
VOl. £, pp. Y00-Y0A
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The Economic System

Prelude

A General View of the Topic of Economy
Point

The economic or financial issue of each community is considered one of the vital
constituents of the general system without which no community can endure political
.and social pressures, evolve, or attain perfection

As a divine message proposed for the mental and spiritual perfection of man, Islam
has paid great attention to the economic and financial aspect. Financial issues
generally play an important role in achieving perfection. This fact is visible in the

following points

Significance of the Economic System

A. On various occasions the Holy Qur'an has mentioned zakat (n its general sense
almsgiving, and specifically, as an obligation, a tax imposed on Muslims under certain
conditions) along with the religious duty of performing prayers, with the purport that
these two obligations cannot be separated. Likewise, zakat has been attached to self-
sacrifice for the sake of Almighty Allah and has been presented—in the form of
spending for the sake of Almighty Allah on the poor, the needy, and the financially
distressed, such as the indebted and their like—as one of those acts of obedience to

Almighty Allah through which His nearness can be attained

pP: 1)
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B. Just as Islam has organized the issues of family; society; one’s relationship with
Almighty Allah, nature, and humankind; and other aspects of life so also has it
organized the issue of spending, by laying down public and private duties in this
domain at the family and individual levels of the virtuous community as well as
maintenance of the social and political existence of both the virtuous community and

the general public

C. In the beginning of its existence, the promulgation of Islam rested on substantial
funds that were owned by Lady Khadijah al-Kubra the great), the Holy Prophet’s first
wife, who played an extremely great role in saving the mission of Islam in its early

stages by standing against a variety of pressures brought on by the polytheists

D. Because the polytheists assessed the significance of economic aspects at the
outset of the advance of the Islamic mission, they laid an economic siege upon its
propagation to try to stop it. For instance, they tried to stop the Islamic mission when
they blockaded the Muslims in the mountain pass of Abu-Talib shi’ b abi-Talib) and

boycotted them economically, using different methods to maintain pressure

Goals of the Economic System

There are three basic goals of the Islamic economic system when applied to Muslim
:society in particular and all societies in general

i) To ensure the welfare and internal stability of social relations and establish a vital)
system for spiritual perfection. This depends, to a great extent, on finding proper
solutions to the problems of poverty, destitution, helplessness, and iniquitous

discrimination in the levels of wages

p:yY
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iih To grant the virtuous community independence and ability to move and progress)
freely and make correct decisions. Of course, the achievement of this goal depends,
for the most part, on economic independence and financial power

iii) To establish common social, cultural, and utility services to facilitate the progress)
of the virtuous community as a political and social entity; to practice cultural, social
and defensive activities to defend the entity of the virtuous community and help it

achieve its goals

Ahl al-Bayt’s concept of the Economic System

From the outset the Ahl al-Bayt (‘a) depended upon the genuine view of Islam and its
all-inclusive economic concept because Islam, in all its features, includes the Ahl al-
Bayt’s concept of building the virtuous community. They emphasized the necessity of

.observing collective financial duties, as is deduced from their traditions on zakat

Shaykh al-Sadug, through an authentic chain of authority, has reported " Abdullah ibn
:Sinan as quoting Imam al-Sadiq (‘a) to have said
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When in the month of

Ramazan this holy verse was revealed: “Take charity out of their property in
order to cleanse them and purify them thereby, a:1-v)” the Holy Prophet (s) ordered
his caller to call out, “O people, Almighty Allah has prescribed for you as an
obligation to pay zakat just as He has prescribed for you performance

,of the prayers. Hence, He is imposing on you (@ proportion) of gold, silver
(camels, cows, sheep, wheat, barley, dates, and raisins.” The Holy Prophet (s
announced this to the people in the month of Ramazan excluding other items
from zakat taxation). However, he did not ask them to pay their zakat)

until completion of one complete year. The next year, after they had
observed fasting and broken their fast, He (s) ordered his caller to call

out, “O Muslims, pay out the zakat from your assets so that your

prayers may be accepted” He then appointed a collector to collect alms and
(payments.(

p: v

Al-hurr al-" Amili, Wasa'il al-Shi ah s, H.y - -


file:///E:/NARM-AFZAR-ARSHEV/data/15265/J5/AKS BARNAMEH/#content_note_13_1
http://www.ghaemiyeh.com

According to another authentic narration, Abu-Basir reported the following tradition

Some wealthy men were in the presence of Abu-"Abdullah dmam al-Sadiqg ¢‘a)) in our
presence. As they mentioned the zakat, the Imam (‘a) commented

o g A s

o 8 555 K el 23 S

4 Ay 43

S d JE vm;y ARRNEY-

;Payment of zakat is not a source of praise for the payer

rather, it is something apparent, due to which Almighty Allah saves the
payer’s blood from being shed and grants him the title of Muslim. Hence, the

(prayers of the person who does not pay it will not be accepted.(\

The Ahl al-Bayt (‘a) planned the economic system of the
p: ¥

Al-hurr al-" Amili, Wasa'il al-Shi" ah s:¥A, H. v - -


file:///E:/NARM-AFZAR-ARSHEV/data/15265/J5/AKS BARNAMEH/#content_note_14_1
http://www.ghaemiyeh.com

virtuous community, based on the observance of Islamic precepts and common
commitments to the Islamic state, because this community is meant to live within the
Islamic state and Muslim society

The Topic of Discussion

In this discussion, we do not intend to thrash out the viewpoint of the Ahl al-Bayt on
the economic theory of Islam comprehensively because this topic has been discussed
elsewhere() showing the Ahl al-Bayt’s exclusive and genuine understanding of Islam
in @ way quite distinctive from the founders of other Muslim jurisprudential sects. Our
main point in the present discussion is to explore, based on the general economic
theory of Islam, two major problems related to the building of the virtuous community

that the Ahl al-Bayt (‘a) had to deal with. These were

i) Coordination between the economic system adopted by the governing authorities)
and the resulting financial duties with the Islamic economic system as applied by the
Ahl al-Bayt (‘a). Of course, such combined duties increased the burden and financial

commitments of the virtuous community

iy Making available financial resources to cover expenses of development and)
management of the affairs of the virtuous community in order to provide genuine
economic independence, achievement of which was a veritable problem bearing in

.mind the exceptional circumstances of the Ahl al-Bayt (‘a) and their followers

p:1o

The reader is advised to refer to the book of Igtisaduna Our Economy) by - -\
Ayatollah Martyr Muhammad Bagqir al-Sadr, especially part IT where the author treats
these issues elaborately
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The coming discussions will deal with situations and procedures that the Ahl al-Bayt
(‘a) adopted to remedy these two problems. Subsequently, some features will be
mentioned that characterize the Ahl al-Bayt (‘a) school from a legislative point of view
and also procedures adopted in the field of finance. Some distinctive features of the

.economic system of the virtuous community are as follows

social solidarity as an obligation-
khums-
sectors of the society for which the funds of zakat must be used-

the significance of waqgf (endowment of property under which the proceeds are to be-
(devoted to a religious or charitable purposes

important economic activities including commerce and agriculture-
special contributions-
:These economic topics will be considered in three chapters

The first chapter explains general economic legislation by which Islamic states have
abided. The second chapter deals with restricted economic legislation of Islam
administered by the Ahl al-Bayt (‘a) but by which the Islamic state of the time did not
abide. The third chapter discusses economic activies and the Ahl al-Bayt’s attitude

towards them

p:\#
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Chapter One: General Economic Legislation
Point

Zakat .
Derelict Lands ¥
Annexed Lands ¥

(Endowments (\Wadf
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Preamble

The Ahl al-Bayt (‘a) instructed their followers to accept and conform to general
economic legislation, including commercial transactions and contracts and their
financial resultants and commitments. These instructions also dealt with
disagreements by jurisprudents about transactions and the degree of obligation
towards a certain law. Such differences between the Ahl al-Bayt (‘a) school and other

Jjurisprudential schools are trivial

Laws regarding transactions and contracts depend upon the Holy Legislator’s consent
according to the rationally approvable line of conduct d.e. al-Sirah al-"ugala'iyyah),
with a few exceptions like usury and transactions which include illegal profit about

which there is a slight disagreement among the Muslim jurisprudential schools

According to the Ahl al-Bayt (‘a) school, the Ahl al-Bayt (‘a) are the rightful rulers of
the Muslim nation as designated by Almighty Allah. In the field of economic legislation,
it might be strange if there were no disagreement among the Muslim jurisprudential
schools in spite of being firmly based on the laws of Islam, and strongly related to the

interests of the Muslim leadership and the virtuous community

We will refer to four of the most important rulings in the field of finance and economy
by looking at the instructions given to the partisans and followers of the Ahl al-Bayt
(‘@) in order to demonstrate the standpoint of the Ahl al-Bayt (‘a) regarding these

issues

p: 4
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Zakat
Point

Confirmed by the Holy Qur'an and the traditions of the Holy Prophet (s), zakat is held
to be the most important legislation in the field of finance. Islam has very accurately
delineated private assets owned by Muslims that are subject to this tax. These assets
are nine in number and include two monetary standards: gold and silver; four types of
produce: wheat, barley, dates, and raisins; and the three types of livestock: camels,

.cows, and sheep

Furthermore, Islam has designated the ruler of the Muslim community as the
supervisor and custodian of these taxes whose mission is to estimate, calculate,
assess, and collect the correct amount of zakat from the owners of these assets. The
Holy Qur'an has also regulated the use of these taxes and dedicated them to the

following categories that are mentioned in this holy verse

G b e 1 o 35 G a5 S 35 128 w5015 e s s iy LR Sdaan )
V_<> e iﬁ\; s}fs‘

The alms are only for the

poor, the needy, those who collect them, to influence hearts o belief), to

free captives and debtors, for the cause of Allah, and for the wayfarer—a

duty imposed by Allah. Allah is Knower, Wise. 4:5-

:Four major aspects of zakat are as follows

p: v
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i) Significance and origin of zakat)
i) Items subjected to zakat)

iii) Expenditure of zakat)

iv) Supervision of zakat)

Ahl al-Bayt’s view of the significance of zakat

The Ahl al-Bayt (‘@) adopted the same level of emphasis on this religious duty as
adopted by other Muslim groups, although among other groups the funds of zakat
were often held by unjust rulers

According to an authentic narration, Muhammad ibn Muslim, Abu-Basir, Burayd, and
:Fuzayl have reported Imam al-Bagir (‘a) and Imam al-Sadiq (‘a) as saying

5P

LG G Y A

Almighty Allah has

(deemed zakat obligatory along with the duty of) prayer.

According to another authentic narration, Muhammad ibn Muslim has reported Imam
-al-Baqir (‘a) as saying

G

ot g3 oS5 o Jag 3 b oS
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As for any servant (of Allah) who refrains from paying zakat
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out of his wealth), Aimighty Allah will certainly transform his assets into)

a fiery serpent, encircling his neck and biting his flesh until the

settlement of accounts with him is finished. This is the meaning of Almighty
Allah’s saying, “They shall have that, whereof they were niggardly, cleave to
(their necks on the Day of Resurrection. (*:\A+)"(x

p: vy
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One who refuses to pay zakat and violates this duty or denies zakat as a religious
obligation is deemed kafir @postate from Islam) because zakat is one of the essential
duties of Islam

:Abu-Basir has reported Imam al-Sadiq (‘a) as saying

Go blss &G 2
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Whoever refrains from paying

even a carat of zakat is neither a believer (mu'min) nor Muslim. This

is the meaning of Almighty Allah’s saying, “(Until when death overtakes one

of them, he says:) ‘Send me back, my Lord, send me back! Haply I may do good
(nthat which I have left” (vv:aa-y+. )’ (

According to another authentic narration, Abu-Basir has reported Imam al-Sadiq (‘a)
:as saying

[
3 a5 215 5 Sl o9 0 b1z 5

He who refrains from paying even a carat of zakat
(may die a Jew or Christian, whichever he likes.(x

Funds subject to zakat

Regarding the items subject to zakat, there is some disagreement among the Ahl al-
Bayt (‘a) school and other Muslim jurisprudential schools. The disagreement lies in
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two major points and arises from the difference between the jurisprudential ijtihad-
based outcome of the followers of the Ahl al-Bayt (‘a) and the followers of other
Muslim sects. Such difference, however, is not found in narrations and traditions

(reported from the Ahl al-Bayt (‘a

p:yy

Al-hurr al-" Amili, Wasa'il al-Shi" ah s:3A, H. v - -
Al-hurr al-" Amili, Wasa'il al-Shi" ah s:\A, H. 6 - -


http://www.ghaemiyeh.com

According to the general and familiar jurisprudential opinion of the Ahl al-Bayt’s -
followers, assets of commerce and goods that are in merchants’ shops and stores are
not subject to zakat; however, the general jurisprudential opinion of other Muslim
sects maintains that these items are subject to zakat. Several traditions, reported
from the Ahl al-Bayt (‘a), do declare such items as obligatory for zakat and, as a result,
some scholars from the Ahl al-Bayt (‘a) school have adopted this opinion; however,
these traditions have been understood by the master scholars of this school as
recommending the payment of zakat on such items or as having been said as a
consequence of tagiyyah because of the fact that other sacred texts and traditions

restrict this tax to the nine aforementioned categories of property

Like the previous point, disagreement on the ruling concerning additional produce -
and livestock—such as rice, corn and horses—arises from the difference in the
jurisprudential, deductive outcome between the Ahl al-Bayt (‘@) school and other
Muslim schools of jurisprudence. Once again, there are some traditions reported from
the Ahl al-Bayt (‘a) involving the possible obligation of paying zakat on these items,
but these traditions have been understood by the scholars of this school as being only

(@ recommendation or as having been said as a consequence of tagiyyah.(.

p: Yf

In the current discussion, we do not intend to discuss this topic in detail and- -
display the points of evidence according to Muslim jurisprudence; rather, we just
bring up the jurisprudential result and try to explain it from an economic and political

viewpoint in a probable mode


file:///E:/NARM-AFZAR-ARSHEV/data/15265/J5/AKS BARNAMEH/#content_note_24_1
http://www.ghaemiyeh.com

We can give two explanations for this minor difference supported by some points of
.evidence notwithstanding the scope of their accuracy

a) In Islamic legislation, zakat is in fact obligatory on the nine previously mentioned)
items, while it is only recommended to pay zakat for other items. The Ahl al-Bayt (‘a)
are well known for their in-depth knowledge of this fact (.e., the distinction between
the items on which zakat is obligatory and those on which it is recommended), while
other Muslims show confusion about it. Some authentic traditions support this

.Observation

:Abdullah ibn Sinan quoted Imam al-Sadiq (‘a) to have said"
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When this holy verse was

revealed: “Take charity out of their property, in order to cleanse them and
Jpurify them thereby, &:1.¥)” the Holy Prophet (s), in the month of Ramazan
ordered his caller to call out, “O people, Almighty Allah has prescribed for
you as an obligation to pay zakat just as He has prescribed for you performance

,of the prayers. Hence, He is imposing on you (@ proportion) of gold, silver
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(camels, cows, sheep, wheat, barley, dates, and raisins.” The Holy Prophet (s
@nnounced these to people in the month of Ramazan, excluding all other items...(

p:Yo

Al-hurr al-" Amili, Wasa'il al-Shi" ah ¥, H.y - -
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Imam al-Bagqir (‘a)and Imam al-Sadiq (‘a) are reported to have said

BN 25
e & o it 3,25 ez BN 3 S

ale &1 o i 3,25 25 bl s 3 T

Ay 315 2405 w.\.‘l 1A L T

55 3 05 en s iy (05

SIS (s i T3 et o et 3525

Almighty Allah has imposed

as a religious duty) the payment of zakat from assets along with the)

religious duty of) prayers. The Messenger of Allah (s) enacted zakat to)

,Jbe paid from nine things only and he excluded everything else: from gold, silver
camels, cows, sheep, wheat, barley, dates, and raisins. The Messenger of

(Allah (s) excluded everything else.”(

Muhammad (bn Ja far) al-Tayyar has reported that he asked Imam al-Sadiq ¢a)
about the items that are as an obligation subjected to zakat

:The Imam (‘a) answered
3 o5 2305 a5 iy a2l
e B Lo ol 0,05 85 .rﬁg Al
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;These are nine things
gold, silver, wheat, barley, dates, raisins, camels, cows, and sheep. The
Messenger of Allah (s) excluded everything else

The reporter said, “May Allah lead you to ever more righteousness! We have other
” grains

Which ones?” the Imam (‘a) asked“
p:y#

Al-hurr al-" Amili, Wasa'il al-Shi" ah s:¥¢, H. ¥ - -
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Rice,” answered the reporter“

" Yes,” the Imam (‘a) commented, “there is much*

Is it subjected to zakat?” the reporter asked*

:-The Imam (‘a) reproached him and said
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I have told you that the Messenger of Allah (s) excluded everything

else, yet you tell me that you have other grains and ask me whether they are
(subjected to zakat or notia

According to another authentically reported narration, Zurarah said that he was
sitting with Imam al-Baqir (‘a) and no one else was with the Imam except his son
Ja  far @l-Sadiq). At that time, the Imam (‘a) narrated to me
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O Zurarah, during the lifetime of the Messenger of Allah (s), Abu-Dharr

,and "~ Uthman disagreed about a question. * Uthman said, “Every item of finance
be it gold or silver, that is used in one’s business, trade and profession is

" (subjected to zakat after the passage of a complete year (of earnings

Abu-Dharr said, however, “Assets that are used in one’s business, trade, and
profession

are not subjected to zakat. Zakat is paid only from assets that

are stored or saved like treasure. Hence, when a year passes, such assets become
subject to zakat.” They then presented the matter before the Messenger

».of Allah (s) who said, “Abu-Dharr’s opinion is correct

p:yv
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Abu-" Abdullah al-Sadiq (‘a) said to his father, “If this narration is announced, people
"?will stop giving to the poor and needy. Do you want this

:The Imam (‘a) replied
G il 91 o)

(ke

Stop this here!I have no
(other alternative.(\

b) The Islamic legislation with regard to finance decides that zakat (in the sense of)
charity) is obligatory upon the wealthy who are thus required to satisfy and meet the
needs of the poor. Aimighty Allah, having introduced the nine aforementioned assets
as obligatory charity, entrusted the mission of identifying the extent of these funds to
the Guardians (wali) appointed by Him—the Holy Prophet (s) and the Infallible Imams

((a

In the beginning of the formulation of Islamic law the Holy Prophet (s), in his capacity
as the guardian of Muslims, completely restricted this religious duty to nine items
which were obligatorily subject to zakat, and he exempted all others because the
interests of Muslims at that stage required such and also because this amount of

zakat could achieve the purpose behind its legislation

However, it is acceptable for a succeeding Guardian, alone or with the participation of
others, to subject other finances to this religious tax in the light of the supreme
interest of Islam or in order to make sure that the purpose of establishing the law of

paying zakat is achieved

p: YA

Al-hurr al-" Amili, Wasa'il al-Shi" ah s:¥A, H. \ - -


file:///E:/NARM-AFZAR-ARSHEV/data/15265/J5/AKS BARNAMEH/#content_note_28_1
http://www.ghaemiyeh.com

Unfortunately, the origin of this law has been confused with other types of local
authoritarian legislation() by both jurisprudents of the Ahl al-Bayt (‘a) school and the
other Muslim schools. However, it is worth mentioning that exercise of this political

.@uthority is quite clearly entrusted to the Holy Imams of the Ahl al-Bayt (‘a

:Zurarah and Muhammad ibn Muslim have reported Imam al-Sadiq (‘a) as saying
% @ d)
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Verily, Almighty Allah

has ordained a sufficient share for the poor to be taken from the assets of

the wealthy that meets all their needs. If He had known that this determined share
would not meet the needs of the poor, He would certainly have added to it. People
have not remained poor because of a duty that Aimighty Allah has prescribed or
because of the share that Almighty Allah has determined for them but because
they have been deprived of what was due to them. Had people given the poor

(heir due, they would certainly have lived in welfare. .«
p: ¥4

Local authoritarian legislation’ @l-tashri at al-sultaniyyah al-wila'iyyah) stand for ¢ - -
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laws and regulations that are enacted by the political authority or ruler as the
guardian of Muslims to organize the social lives of Muslims. By virtue of the authority
vested in him, the ruler implements the universal laws originally enacted by religious
legislation and uses the latitude that is given by the Holy Legislator for the guardian to
make decisions with the supreme interests of religion in mind. All such authority must
be exercised within the framework of the general goals of legislation

Al-hurr al-" Amili, Wasa'il al-Shi" ah s:¢,H. ¥ - -v
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Aliibn Mahziyar has reported that Imam al-Riza (‘a) wrote the following statement in”
a letter he sent to " Abdullah ibn Muhammad

JS G s Je s

.QLZM;

Zakat is levied

(from everything that can be measured by sa” ..
S0, that is what ~ Abdullah recorded

Another man has reported that he once asked Imam al-Sadiq (‘a) about zakat on
grains. “What kind of grain do you mean?” the Imam (‘a) asked

They are sesame, rice, and millet,” the man answered, “and these are all grains, just*
» like wheat and barley

:The Imam (‘a) responded
A5l oA
All grains are subject to zakat

Imam al-Sadiq (a) is also reported to have answered the question of someone,
:saying

36 Sadll J£5

i3 AN i3 ol 5 s 2
Whatever is measured by
(qafiz

is treated just like wheat, barley, dates, and raisins
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The questioner continued, “May Allah accept me as ransom for you! Please tell me
"?whether rice and its likes, such as chick-pea and lentils are subject to zakat or not

:The Imam (‘a) answered in writing
p:y.

Sa’ is a unit of mass or weight, usually used for grains; one sa’ is equal to- -\

approximately three kilograms
Qafiz is a unit of weight. Its value differs in each country; however, one gafiz is- -v
.equal to approximately y#.#f grams
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NEPRN ULty
Everything that is

(measured is subject to zakat.(\

Zurarah has reported that he asked Imam al-Sadiq (‘a) whether corn is subject to
:zakat or not, and the Imam (‘a)answered
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Corn, lentils, shelled

barley, and all cereals are subject to zakat just like wheat and

barley. Everything that is measured by sa™ and amounts to wasgs(y) that are subject
Jto zakat

(is subject to this tax.«
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Corn, lentils, shelled

barley, and all cereals are subject to zakat just like wheat and

barley. Everything that is measured by sa™ and amounts to wasgs¥) that are subject
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Jto zakat
(is subject to this tax.o

Abu-Basir has reported that he asked Imam al-Sadiq (‘a) whether rice is subject to
:zakat, and the Imam (‘a) answered affirmatively and then added

S5 ad )

Because there were no rice

farms in al-Madinah at that time (of legislation), nothing was mentioned
about its taxation. Nevertheless, rice was included in the taxable grains
How could it be excluded when the majority of the taxes of Iraq

@re levied fromrice?¢

Suma " ah has reported that he asked the Imam (‘a) whether the working partner
must pay zakat on assets used in a partnership

p: ¥
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:The Imam (‘a) answered
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A working partner in a partnership

who does the business with the money of the other partners is required to
advise the owner of the money to pay the zakat of the money. If the

owners say that they have done so, then he is not required to do more, but if
they order him to pay the zakat, then he is required to do so
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A working partner in a partnership

who does the business with the money of the other partners is required to
advise the owner of the money to pay the zakat of the money. If the

owners say that they have done so, then he is not required to do more, but if
they order him to pay the zakat, then he is required to do so

The reporter further asked, “What if the owner of the money claims that he is paying
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the zakat of the money, while the other party knows for sure that he d.e.the owner)is
"?not

:The Imam (‘a) answered

131 4 )
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If the owner of the money declares

that he is paying the zakat of the money, the other partner is not

required to do more than that; however, if the owner professes that he is not
paying the zakat, then the working partner must not accept that money

(@nd must not do business with it until the partner pays the zakat.(\

Muhammad ibn Muslim has reported that he asked Imam al-Sadiq (‘a) when zakat
must be paid in the case of a person who bought goods with money for which zakat
had been paid, and later the goods remained unsold

‘The Imam (‘@) answered

p: ¥y
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If the man withheld the

goods in order to recuperate his capital, the goods are not taxable, but if

he withheld the goods after he had recuperated his capital, then this money
becomes subject to zakat for withholding it after regaining his

capital

The reporter further asked, “If one is given money to do business, is this money
"?subject to zakat

:-The Imam (‘a) answered
o
(After the passage of a complete year, he must pay its zakat.a

Usage of the money of zakat

As for categories that are entitled to the money of zakat, the Ahl al-Bayt (a)
confirmed that these are exclusively the eight categories mentioned in verse ¢. of
Surah al-Tawbah (Surah 4). However, it is not obligatory to include all these eight
categories when paying the money of zakat; rather, it is acceptable to restrict
payment to one or more category. The religious authority who supervises the
distribution of zakat decides the details of this issue. Apart from some minor details,

this issue is unanimously agreed upon by all Muslims
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Additionally, the Ahl al-Bayt (‘a) instructed their Shiah to distribute the money of
zakat to the individuals of the virtuous community restrictedly, where possible. This
instruction was made as a result of the Ahl al-Bayt’s understanding of the nature of

needs imposed upon the virtuous community which

p:yy

Al-hurr al-" Amili, Wasa'il al-Shi" ah s:¢¢, H. v - -
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was besieged economically and politically. Consequently, the individuals of this
community had become the worthiest to receive the money of zakat because of being
exposed to various sorts of pressures that caused their deprivation, especially
considering the fact that the majority of the zakat money went to the ruling
authorities and nothing of it was kept at the disposal of individuals except a very small
amount that could be excluded from the tax itself. In addition, the individuals of the
virtuous community deserve the money of zakat as much as other Muslims.
Accordingly, it was necessary to compensate the virtuous community for the
deprivation caused them by the rulers because of their adherence to the doctrine of

the Ahlal-Bayt (‘a). Hence, these funds were restricted to these individuals

It is not improbable that this very idea has been intended in the authentic report of
Zurarah and Muhammad ibn Muslim, which has been cited by the three master
scholars—Shaykh al-Kulayni, Shaykh al-Saduq, and Shaykh al-Tusi

Zurarah and Muhammad ibn Muslim report that they asked Imam al-Sadiq (‘a) about
Almighty Allah’s saying: ‘The alms are only for the poor, the needy, those who collect
them, to influence hearts o belief), to free captives and debtors, for the cause of

(Allah, and for the wayfarer—a duty imposed by Allah. Allah is Knower, Wise.” 4:5-

They asked whether the categories entitled to the funds of zakat included those who
.((do not recognize (the divinely commissioned loyalty to the Ahl al-Bayt (‘a

:The Imam (‘a)answered

A.GM\.’ ARy gv-e»Y (s

The Imam gives to all

these categories only because they recognize obedience to him
»?Zurarah asked, “What if they do not recognize him

p: yf
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:The Imam (‘a) answered
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O Zurarah, if the Imam

gives only to those who recognize doyalty to him)and deprives those who do
not, then these funds will not find people to receive them! The Imam gives

also to those who do not recognize doyalty to him) so as to attract them to

this faith and so that they embrace it firmly. However, you and your
acquaintances should give only to those who recognize. Hence, if you find

such people among Muslims, you may give them rather than others. The shares
of those whose hearts have inclined towards the truth @l-mu'allafah
,qulubuhum) and the share for the ransoming of captives @l-rigab) are common
Wwhile the other shares are restricted

»?Zurarah asked, “What if we cannot find any of the mentioned groups

-The Imam answered
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Any duty that Almighty

Allah has made incumbent must be practicable and there must be deserving
individuals

Zurarah asked, “What if the charity (of zakat) is not sufficient to cover the needs of
"?recipients

.The Imam’s answer is already cited on p. v

Rooted in this concept, the Ahl al-Bayt (‘a) instituted an economic directive that dealt
with some of the needs of the individuals of the virtuous community. This directive

p: Yo
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bound the wealthy individuals of this community to pay zakat to the poor individuals of
their community exclusively and defined the distribution of these funds

Isma’il ibn Sa'd al-Ash ari has reported that he asked Imam al-Riza ¢a), “Is it
possible to distribute zakat funds to those who do not recognize doyalty to the Ahl al-
"?(Bayt

:The Imam (‘a) answered

N

o3adll 355 Y3

-(Neither zakat funds nor zakat al-fia
(Zakat al-fi(v) (can be distributed to them).(«

urays has reported that al-Mada’ini asked Imam al-Bagqir (‘a), “There is a portion of ®
"?the zakat that we pay from our money. Who should we give it to

:The Imam answered

<

Sx¥ R

Give it to the people of your faith

” Al-Mada'ini said, “I am living in a country where no one of my faith lives
:The Imam (‘a) instructed
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You may send these funds to a country where people of
your faith live. Do not pay them to people who will not respond to you if you
(call them to your faith and may even slay you!s

p:y#

rah -

rah is a payment given after the termination of the obligatory fasting in Ramazan, -x
with certain conditions and regulations

Al-hurr al-" Amili, Wasa'il al-Shi" ah s:voy,H. y - -
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To reconcile these traditions with the previously cited report of Zurarah and
Muhammad ibn Muslim, it seems that this special and restricted instruction was a local
decision that the Ahl al-Bayt (‘a) took on the strength of their recognition of the
common interests of the virtuous community within their surroundings but not a law

that is found in original Islamic legislation. However, Aimighty Allah knows best

At the same time, this decision stands for a policy that must be observed at all times
».according to the general rule of “the nearer, the worthier

:Nevertheless, there are some exceptions, as shown in the following tradition

Ya qub ibn Shu" ayb al-haddad has reported that he asked the Righteous Servant q.e.
Imam al-Kazim (‘a)), “What should one of our creed who lives in a remote region do
?with the funds of the zakat that he must pay

:The Imam (‘a)answered

¥y ol 65

He must distribute them on

his brethren-in-faith and followers of his belief

"?The reporter asked, “What if he cannot find such people

‘The Imam (‘@) answered

&
He may

send them the funds

The reporter asked, “What if he cannot find any means to transfer these funds to
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"?them

:The Imam (‘a) answered

LN G )

He may then distribute the

.(funds among those known for bearing no hostility @gainst the Ahl al-Bayt

p:yv
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"?The reporter asked, “What if these cannot be found either? Should he pay others
:The Imam (‘a) answered

F

0 8

The others’ share is

(nothing but stones!

Ubayd ibn Zurarah has reported that he asked Imam al-Sadiq ¢a), “A man of our’
faith paid the zakat funds to unworthy people for a considerable time, but later he
»?found worthy recipients. Should he again pay the former funds to the worthy people

‘The Imam (‘a) answered
" Yes, he should*

The reporter asked, “What if a person had not found worthy recipients and, therefore,
had not paid zakat, or he had not known that it was obligatory upon him to pay but
?came to know recently

:The Imam (‘a) answered
&3y

o2 W T )

He must pay all the
previous to worthy people

The reporter asked, “What if he could not find worthy people and paid his zakat to
unworthy people, but after investigation he concluded that he was wrong @bout them
"?(being unworthy
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-The Imam (‘a) answered

P

In this case, he is not
(liable to pay it once more. (v

p: YA
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In the light of these traditions, we can conclude that this procedure is one of the clear-
cut distinguishing attitudes of the Ahl al-Bayt (‘a) on the issue of zakat—an attitude
that ensures the virtuous community an important financial resource

Supervision of zakat funds

In accordance with the procedures of the Islamic state, supervision of the zakat funds
was done by the Muslim ruler.(vaniyyah, pp. v1o; al-Mawardi, al-Ahkam al-Sul() It is
not improbable that this was enacted in the original Islamic legislation, since the
supervision of the zakat funds entails giving the poor a part of the fortunes of the rich,
transferring these funds to their beneficiaries or spending them in doctrinally defined
fields; therefore, it must be carried out by the ruler of the Islamic state who collects

these taxes, just as the Holy Prophet (s) and the caliphs used to do

The problem is that the majority of so-called Islamic governments throughout history
have been illegitimate and, according to the Ahl al-Bayt (‘a), not suited to supervise
(the zakat funds for reasons too numerous to be mentioned in this discussion.«

p: Y4

According to reference books on local laws of Islam, there is a difference between - -
funds designated as ‘visible funds’ which include produce and livestock, and those
classified as ‘invisible funds’ such as savings, business investments, and the like.
Supervision over visible funds is delegated to the Muslim ruler while payment of
invisible funds is the responsibility of the payer of zakat. (Refer to Abu-Ya' li al-Farra'
the hanbalite scholar, al-Ahkam al-Sul

@niyyah, pp. yyv -v

This topic will be discussed in the coming book of Imamate and Religious - -r
Authority
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:Consequently, the followers of the Ahl al-Bayt (‘a) encountered a problem

The illegitimate ruling authorities would collect the zakat and not leave the option for
the payers to distribute it themselves to worthy recipients. The followers of the Ahl al-
Bayt (‘a) were not sure as to whether it was correct or not to pay their zakat to these
unjust ruling authorities. If this payment were mandatory but at the same time would
not discharge the religious responsibility, would it then be obligatory to pay these

?taxes once more (putting additional economic pressure on the virtuous community

:.To remove this legal problem, the Ahl al-Bayt (‘a) offered the following solution

They advised their followers not to pay the governmental tax collectors to the extent
possible so that they could carry out their religious duty themselves with the
remaining amount. In the event that they could not escape payment because of
political or social circumstances the necessity to practice tagiyyah), they were

permitted to pay it to the governmental officials

The Ahl al-Bayt (‘a) delegated the assessment of the situations to the owners of the
taxable funds and determined that payment under such circumstances would fulfill
the religious responsibility of the payers, justifying this action with the concept that
although such governments might be unqualified for supervision of religious taxes,
they are still Muslims. In addition, the Ahl al-Bayt (‘a) wanted the virtuous community
to associate and coexist under this Islamic rule within the Muslim society lest they, in
the case that they refrain from defraying the zakat funds to the government tax
collectors, become exposed to additional political or economic pressure—which they

certainly did not want

p:¥.
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Inaset of traditions, this solution has been discussed and explained

According to the authentic report of Ya™ qub ibn Shu" ayb, which has been recorded by
Shaykh al-Kulayni, in al-Kafi, and Shaykh al-Sadug, in man-la-yahzuruhu’l-fagih, the
reporter asked Imam al-Sadig (‘@) whether "ushur tithes()) that are taken as taxes

are or are not accounted as zakat

:The Imam (‘a) answered
» They are so accounted, God willing*

According to another authentic narration of al-"Ays ibn al-Qasim that is reported by
Shaykh al-Kulayni, in al-Kafi, and Shaykh al-Tusi, in Tahdhib al-Ahkam and al-Istibsar,
Imam al-Sadiq (‘a) said the following about the zakat tax

P
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3138 e i Y OW 36 iz U Bl

R

As for anything that is taken

from you (@s zakat) by the ruling authorities of the Umayyads, you may
account it as zakat. However, try to give them as little as you can. It

is not feasible to pay zakat for the same money twice

According another authentic report of Sulayman ibn Khalid that is also reported by
Shaykh al-Kulayni, in al-Kafi, and Shaykh al-Tusi, in Tahdhib al-Ahkam and al-Istibsar,
Imam al-Sadiq (‘a) said

p: ¥\
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ushur is the proportion of zakat on produce. This word may also be used as zakat™ - -
ingeneral
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His companions came to my

father and queried about the taxes that were being levied by the ruling
authorities. My father sympathized with them even though he knew that zakat
was illegitimate if not paid to worthy beneficiaries. Still, he ordered them
to account it as their zakat. I thought considerably about the

question for their sake and then said to my father, “If they hear this
,suling, none will give alms (or pay zakat).” My father replied, “Son

(his is a right that Almighty Allah likes to make manifest.”(
p: ¥y
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Derelict Lands

Derelict lands() are uncultivated and uninhabitable lands forsaken because of a
dearth of water, waterlogging, salinity, dense brush, or any natural barrier to benefit

The Imamiyyah Shi” ah scholars believe that such lands are basically owned by the
Imam of each age because they are anfal (windfalls), which have been specified in the
:(following holy verse as being owned by Almighty Allah and the Holy Prophet (s

G 551 8,55 1Al 3 g S5 AT A LEG g2 15 4 D FEHREREGHE,
They ask you about

windfalls @nfal). Say: Windfalls are for Allah and the Messenger. So be
careful of (your duty to) Allah and set aright matters of difference among
(yourselves, and obey Allah and His Messenger if you are believers. (:\

(The Imam, being the legal successor of the Holy Prophet (s

p: ¥y

As has been previously indicated, we do not aim at discussing this topic usually - -
mentioned with zakat) from a jurisprudential aspect and will not cite the specific
points of evidence representing the various opinions here; rather, we only intend to
display the general opinions in order to discuss the relationship between this topic and
economic issues from the viewpoint of the Holy Imams of the Ahl al-Bayt (‘a) and the

virtuous community
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and his representative, enjoys all his rights of leadership and supervision. Many
traditions, some of which have openly declared the Imam’s ownership of such
properties @nfal), indicate this ownership. For instance, in an authentic narration that
is reported by Shaykh al-Kulayni, in Usul al-Kafi, hafs ibn al-Buhtari reports Imam al-

:Sadiq (‘a) as saying
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Windfalls @nfal

properties) include estates towards which neither horse nor riding camel are
(pressed forward,(

estates that are gained due to reconciliation or gift, any useless land, and
the bottoms of valleys—all these are owned by the Holy Prophet (s) and then
(by the Imam, who has the right to use them as he determines.«x

In Tahdhib al-Ahkam, Shaykh al-Tusi has reported Muhammad ibn Muslim to have
:said that he heard Imam al-Bagqir (‘a) saying

p: ¥f

e 525 e 401 267 &5 This is an indication of the following verse of the Holy Qur'an - -
And whatever Allah 5. . o2 IS e i 2ty ga s AL mw A1 555 qf, U3 J& e acle V_bj\ s
restored to His Messenger from them you did not send forward towards it any horse
or riding camel but Allah gives authority to His messengers against whom He pleases,
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@nd Allah has power over all things. »a:#
Al-hurr al-" Amili, Wasa'il al-Shi" ah s:¥s¢, H. y - -v
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The fay’ and anfal are

lands which have been seized without bloodshed, lands given as gifts due to a
reconciliation contract with their owners, all useless lands, and valley
’floors—all these are regarded as fay

properties and they are owned by Almighty Allah and His Messenger (s). The
Messenger (s) has the right to do whatever he wills with properties that are
owned by Almighty Allah. After the Messenger (s), the Imam has the right to make
(use of these properties.(

Generally, Muslim jurisprudents have determined such derelict lands to be legitimate
for common use, just like the water of rivers and oceans, fish, birds and sand that can
be owned privately only by means of control or seizure

For that reason, the followers of the Ahl al-Bayt (‘a), who represent the virtuous
community, had to face a real problem concerning their economic activities in this vital
and important field. When they wanted to invest time in or make use of a derelict land,
the ruling authorities did not interfere because the authorities had no reason to ban
processes of utility and investment in these lands since they themselves considered
them to be legitimate for common use. However, the followers of the Ahl al-Bayt (‘a)
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faced a problem related to the religious ruling regarding use of such lands which the
Ahl al-Bayt (‘@) included with anfal properties that are legitimately owned by the
Imam; therefore, to invest in or use such lands required permission of the Imam

,However, this matter has been solved and such permission

p:¥o

Al-hurr al-" Amili, Wasa'il al-Shi" ah A, H. vy - -
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which seems to be local (.e. restricted) permission, was declared by the Holy Prophet
(s) not disregarding the fact that such lands are before all else owned by the Imam.
Following the course adopted by the Holy Prophet (s) the Holy Imams (‘a) also gave

their followers and other Muslims permission to develop these lands

In his book of Tahdhib al-Ahkam, Shaykh al-Tusi, through an authentic chain of
authority, has reported Imam al-Bagir (‘a) as saying

W
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Any people who cultivate

(or improve any area of land are the worthiest to own it.(\

According to another authentic tradition, Shaykh al-Kulayni, in al-Kafi, and Shaykh al-
Tusi, in Tahdhib al-Ahkam and al-Istibsar, have also reported Imam al-Bagqir (‘a) and
Imam al-Sadiq (‘a) as quoting the Holy Prophet (s) to have said

%
U g bz Losl el
(Whoever cultivates a derelict land possesses it.(x

Scholars of the Ahl al-Bayt (‘a) school, however, have disagreed about the
significance of this permission. According to the opinion of some Shi' ite scholars, this
permission entails that investment in or cultivation of an area of land results in the
investor or the cultivator owning that land. Other scholars have argued that this broad
permission gives the investor or the cultivator a right to use that land, but the
ownership of the land is still in the hand of the Imam.¢) The following authentic

tradition, which has

p:f?
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been reported by Shaykh al-Tusi in Tahdhib al-Ahkam and Shaykh al-Kulayni in al-
Kafi, supports the latter opinion

Umar ibn Yazid has reported that Musmi® ibn “Abd al-Malik delivered some money
to Imam al-Sadiq (‘a) but the Imam refused to accept it from him.I met Musmi', at al-
:‘Madinah, and asked him the reason. He narrated

During my meeting with him, I said to the Imam (‘a), “In Bahrain, I worked as a diver
and extracted items from the sea worth four hundred thousand dirhams. As a
consequence, I have brought eighty thousand dirhams as the Khums one-fifth tax) of
my gain. I do not wish to withhold this amount from you; therefore, I am offering it to

” you because it is your right that Aimighty Allah has made obligatory from our wealth

:The Imam (‘a) answered

L3l
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Abu-Sayyar, is our share

from our lands and their extracts only one-fifth? Verily, the entire land is
ours and whatever thing that Almighty Allah allows to be extracted fromitis
also ours

» I said, “I have the entire amount with me and I offer it to you

:The Imam (‘a) replied

p:fv
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Abu-Sayyar, I now declare

our property as valid and legitimate for you. You can now add it to your

money. Everything from the lands that is obtained by our Shi" ah is lawful to them
to own until the uprising of the Rising Imam (the Mahdi). He will then levy

from them land tributes and leave the lands at their disposal. As for others
i.e.non-Shi" ah), all that which is possessed by them and all their gains)
therefrom are illegitimate up to the uprising of our Rising Imam. He will

then take these lands from them and dismiss them with humiliation
(empty-handed).(\)

P: A

Shaykh al-Kulayni, al-Kafi y:¢:A, H. ¥ - -


file:///E:/NARM-AFZAR-ARSHEV/data/15265/J5/AKS BARNAMEH/#content_note_48_1
http://www.ghaemiyeh.com

Annexed Lands

Annexed lands are cultivated lands owned by polytheists or Scripturists that Muslims
had seized through conquests, or lands that were cultivated or mortmained by the
Islamic state for the common interests of Muslims

Islamic authorities would treat such lands as being possessed by all Muslims and
managed by the Islamic state. These lands were often developed by Scripturists or
others who converted to Islam afterwards. They would pay tributes to the Islamic
state on such lands that were either definite amounts of money called kharaj dand
tribute) or a percentage of the yields. The Islamic government would distribute this

tribute for the welfare of Muslims

As previously cited, during the first period of Islam, after vy AH, a question concerning
such lands was raised. Some believed that the lands should be distributed among the
warriors who participated in the conquest, while others adopted other opinions. The
second caliph, with the help of Imam " Ali (‘a), solved the problem by deciding that all
such lands should be owned by all Muslims, and this method was used for the lands of

draq.(

p: ¥4

This historical fact has been mentioned by some researchers, such as "Ali ibn- -
Muhammad al-Mawardi, in his book of al-Ahkam al-Sultaniyyah pp. 1vs. Although
Sunni jurisprudents had various and diverse opinions about the question and its
explanation, they generally agreed on applying this decision to the lands of Iraq at

least
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Thus, the Ahl al-Bayt’s traditions on this issue correspond with this decision by which
Muslim rulers abided

In Tahdhib al-Ahkam, Shaykh al-Tusi, through an authentic chain of authority, has
reported that Muhammad al-halabi asked Imam al-Sadiq (‘a) about the ruling on the
lands of Irag. The Imam (‘a) answered

4
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,They are for all Muslims

including those who will convert to Islam in the future and Muslims who have
.not been born yet

The reporter asked, “What is the ruling on purchasing lands from non-Arab chiefs of
"?peasants

:The Imam (‘a) answered

N
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Itisillegal for anyone

to do so unless those who purchase such lands dedicate them to all Muslims
,commonly. Then, the legal (religious) authority has the right to take them

if he wishes
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The reporter asked, “If the legal authority takes them, what should he give in

»?compensation

:The Imam (‘a) answered

S5 4l 35
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He (.e.the legal authority) may give the purchaser back

his capital and allow him (@ share) in the yields that he produces in return

(for his work.(
p:o-

Shaykh al-Tusi, Tahdhib al-Ahkam v:1fv, S. Laws of Lands, H. - -\


file:///E:/NARM-AFZAR-ARSHEV/data/15265/J5/AKS BARNAMEH/#content_note_50_1
http://www.ghaemiyeh.com

There is no real problem in the issue of annexed lands except the question of whether
payment to unjust rulers is or is not considered payment to the legal religious
authority. As clarified by this tradition and the conduct of the companions of Holy
Imams (‘a), such payment releases a person from religious liability. These lands were
marked and recorded in the official records of the government of that time;

therefore, it was inescapable to pay their tribute to the ruling authorities

p: oy
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Private and Public Awqaf

Wadgf() is considered vital in the Islamic economic concept, because it contributes
fundamentally to the distribution of fortunes and prevents accumulation of wealth, on
the one hand, and organizes spending of wealth by directing it towards the common
interests of Muslims, on the other. Furthermore, waqgf represents one of the
resources of common expenditure of the Islamic state and nurtures its welfare

Jprograms for the poor and the needy

Wadgf was one of the common regulations or laws of Islam by which Muslims and the
Islamic state abided. An endower of a waqf used to be granted authority to specify
his/her private stipulations and direct the method of utility of that wagf in the most

Suitable way he/she might see fit

Making use of this common Islamic financial resource to supply the virtuous
community with financial aid, the Ahl al-Bayt (‘a) endowed many of their assets as
wagf. Such charitable endowments have been reported from the Holy Prophet, Imam
“Ali, Lady Fatimah, and the rest of the Holy Infallibles, peace be upon them, as an
ongoing practice that history has left no Imam (‘a) without mentioning a number of his
contributions of designating properties as wagf. More specifically, Imam " Ali Amir al-

Mu'minin and Imam

p: oy

An endowment made by a Muslim to a religious, educational, or charitable cause - -\
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al-Kazim (‘a) are known for their vast activities in this field. This may be because these
two Imams (‘a) had more opportunities than the other Infallibles (‘a) to do so

Imam al-Riza (‘a) has reported that the Holy Prophet (s) endowed as waqf the Seven
Walls d.e. orchards); namely, al-dalal, al-"awaf, al-husna, al-safiyah, mali-ummi-
(brahim, al-manbat, and Bargah.

Sharif al-Razi has recorded in Nahj al-Balaghah that Imam " Ali ¢‘a), immediately after
(the Battle of Siffin, endowed his property as wagf in a will «x

Imam Muhammad al-Bagir (‘a) is reported to have said that Lady Fatimah al-Zahra'
((‘@)endowed her property as waqgf and made Imam " Ali (‘a) the custodian.«

Shaykh al-Kulayni, Shaykh al-Saduq, and Shaykh al-Tusi have reported a detailed
(precept on wagf from Imam Musa al-Kazim ¢‘a).ce

Having attracted attention to the significance of wagf in improving the financial
(conditions of the virtuous community, the Holy Imams of the Ahl al-Bayt (‘a

p: oy

Al-himyari al-Qummi, Qurb al-Isnad, pp. vsr, H. \v+y; ~ Allamah al-Majlisi, Bihar al- - -
Anwar \.v: \A¥, H. . as quoted from the previous reference book. The Seven Walls
were the heritage of the Holy Prophet (s) who dedicated them to his daughter, Lady
Fatimah al-Zahra, as private wagf

Nahj al-Balaghah, Epistle No. yr. The same has been recorded by Shaykh al-- -
Kulayni, in Furu™ al-Kafi, and Shaykh al-Tusi, in Tahdhib al-Ahkam, with further
details

Shaykh al-Tusi, Misbah al-Anwar, pp. ¥s¥; ~Allamah al-Majlisi, Bihar al-Anwar - -
AraAr-As, Ho v as quoted from the previous reference book

Al-hurr al-" Amili, Wasa'il al-Shi" ah yvxy¢, H. o - -¢
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persuaded their followers to involve themselves in such charitable deeds in order to
gain great rewards. In authentic traditions reported from them, wadf is connected to
two matters of great importance in man’s life: first, true guidance and exemplary

tradition and, second, a righteous son who benefits his parents and the people

:Husham ibn Salim has reported Imam al-Sadiq (‘a) as saying
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Only three things reward

man after his death: (1) a recurrent charitable deed that he established in
his lifetime; thus, it continues after his death, (v) a course of true
guidance that he established in his lifetime such that it is still activated
(@fter his death, and (v) a righteous son who prays for him.(

Mu’ awiyah ibn "Ammar has reported that he asked Imam al-Sadiq (@), “What is
?attached to man after his death

:.The Imam (‘a) answered
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Rewards of the following deeds are linked to a person after)

his death:) An observance that is continued after a man’s death for which the
dead man receives an equal reward to those who continue to observe his
practice; a recurrent charitable deed that continues after his death; and a
good son who prays for his parents after they have died and, on behalf of
them, goes on hajj pilgrimage, gives alms, manumits slaves, offers prayers
.and observes fasting

p: o¥

Al-hurr al-" Amili, Wasa'il al-Shi" ah yr:yay, H.y - -


http://www.ghaemiyeh.com

The reporter asked, “Is it acceptable to give my (dead) parents a share in my hajj
"?pilgrimage

(The Imam (‘a) answered affirmatively.(

Complying with such instructions, waqgf has become one of the common features in
the general social and financial system of the virtuous community. Although it is
common among other Muslims, the activity of wagf endowments is, to a great extent,
practiced distinctively by the individuals of the virtuous community. This matter has
therefore been discussed by the messages, known as tawgi~ (signed document),

.coming from Imam al-Mahdi (‘a) during his minor occultation

Shaykh al-Saduq, in his book of Ikmal al-Din, has reported from Abu’l-husayn
Muhammad ibn Ja far al-Asadi, a document signed by Imam al-Mahdi (@) involving
:several paragraphs about wagf, the last of which was the following statement
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As for your question about the man who dedicates an orchard to us and
appoints a custodian to manage and cultivate it, and pays religious dues from
its income, tributes, and provisions and devotes the rest to us, the answer

is that this is lawful only for the custodian appointed by the owner of the

(orchard, but unlawful for anyone else.(x
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In the Islamic law, the Ahl al-Bayt (‘a), according to the common social conditions of
the virtuous community, have classified wagf into two categories: public and private

Public Wadf is the endowment of property that is purposed to achieve the common
interest of Muslims or the virtuous community, such as mosques, schools,
husayniyyahs, libraries, lands, arches, houses of residence for pilgrims, and the like

Such endowments can include all people or be dedicated to the people of a certain
country or a certain category. Yet, the purpose is still public even if it is dedicated to a
certain group for the purpose of maintaining a certain status quo or because of

deficiency in funds

Private Wadf is the endowment of a property to the endower’s offspring; hence, this
category of wadf is also called “lineal waqf.” It is spent on the private affairs of all of
.one’s offspring, such as residence, provisions, marriage, and other affairs

As a result of such flexibility in spending and peculiarity in benefit, wagf has played a
vital role building the virtuous community and in supporting its financial needs, similar
to the role that khums played in improving the economic conditions of the virtuous
community and in contributing to the establishment of foundations restricted to this

community

p: 6%
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Due to such contribution, the public social life of the virtuous community has
witnessed large properties endowed as wagf, including mosques, schools,
husayniyyahs, libraries, and other public services. In addition to private wadf, these
endowments have acted as an important pillar in the economic structure of the

virtuous community
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Chapter Two: Restricted Economic Legislation

Point

Khums paid from profits .\

Restricted Social Solidarity .y
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Preamble

This chapter deals with some other Islamic economic policies, unobserved by the
Islamic state, that the Ahl al-Bayt (‘a) carried out, confirming that these policies and
duties had been enacted in the religious law of Islam of which details are known by

the Ahl al-Bayt (‘a) more than anyone else

They also determined certain strategies, duties and teachings that were restricted to
the individuals of the virtuous community because they helped treat urgent problems
that arose or helped put their economic activity on the right track

Inthis respect, we touch on three main areas
The Imam and the general political system -

The individuals of the virtuous community and their responsibilities towards one
another

The economic activities of the virtuous community -
:.These areas include the following measures

Khums paid from profits -

(Restricted social solidarity (rights of brethren-in-faith -

Focused economic activity -

p:#)
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Khums Paid From Profits
Point

Khums is believed to be one of the most important economic legislations in the
religious, economic theory of Islam, especially as viewed by the Ahl al-Bayt (‘a). The
origin of its enactment and related laws are derived from the Holy Qur'an as well as
authentic, clear-cut texts of the Holy Sunnah. Khums, because of its high percentage
(v+7) and the large circle of finances subject to it, creates one of the most vital

resources of the Islamic state

Muslims are almost in full agreement that spoils of war and treasures are subject to
khums, but a number, after having delved into many divergent details, have claimed
that minerals were subject to zakat, not khums.chaniyyah, pp. v1o; Abu’l-hasan " Ali

(ibn Muhammad al-Mawardi, al-Ahkam al-Sulx

Based on the Holy Qur'an and Sunnah, the Ahl al-Bayt (‘@) maintained that the
following seven categories were subject to khums

Spoils of war (1)

Minerals discovered as natural resources (v)

Discovered treasures (v)

Precious stones extracted from oceans and seas, such as (f)

p: 7Y

Refer to: Abu-Ya' li al-Farra' al-hanbali the hanbalite), al-Ahkam al-Sul - -
aniyyah, pp. 1y -y
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pearls and corals gathered while diving

Lawful money intermixed with illegally acquired assets ©)
Lands purchased by Dhimmis from Muslims )

Profits of earnings )

There is a great difference between the concept of the Ahl al-Bayt and other Muslim
jurisprudents about financial rights restricting khums to a very narrow scope and
keeping the door wide open for other financial duties, such as zakat which has a
percentage of less than one-fifth and, in addition, restricting stipulations regarding

the payment of khums

Khums is a tax dedicated to the Ahl al-Bayt (‘a), who are the recipients of this tax. The
Ahl al-Bayt (‘a) also enjoy some rights regarding the fay' money. In fact, the Ahl al-
Bayt (‘a), as the Holy Prophet’s qurba (relatives), have been mentioned in relation to
khums and fay' in the Holy Qur'an. The Ahl al-Bayt (‘a) are unanimously accepted as
the kin dhawu’l-qurba) to whom the Holy Qur'an has referred to on more than one

:0ccasion, such as the following

31 3 allly 24T 2 51 ot 15 o S1adly AEI sl sl IR 305 datd oll 56 o3 B st T a5

Know that whatever thing you gain, a fifth of it is for

Allah, the Messenger, the near of kin, the orphans, the needy, and the
wayfarer, if you believe in Allah and in that which We revealed to Our
(servant... (A:¥)

e 13 e Ledlly s s 53 02503 o6 5l 8T 2 425 o a6
Whatever Allah has restored to His Messenger from the

people of the towns, it is for Allah and for the Messenger and the near kinsmen
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@nd the orphans and the needy and the wayfarer... (4
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Conforming to these holy verses, the Holy Prophet (s), the first caliph and the second
caliph (n a part of his reign) would pay a share of the khums to the relatives of the
Holy Prophet (s). However, “Umar, the second caliph, deemed it too much to give
them such a share; therefore, he suggested to them that such payment would be
made only for urgent needs of their members (i.e. the Holy Prophet’s relatives). From
the beginning, the Ahl al-Bayt (‘a) denounced such wrong interpretation of the
religious law and refused to take anything less than their entire due, so "Umar
deprived them of it completely. This deprivation continued into the successive reigns

@s aresult of “Umar’s act and misinterpretation.(

In Sahih Muslim. ) Yazid ibn Hurmuz is reported to have said that Najdah ibn ~ Amir
al-haruri, a Kharijite, wrote a letter to Ibn “Abbas. Yazid confirmed that he was
:present when Ibn " Abbas received and replied to that letter

s e Lo et I 9153 81 o5 &5

(HEAEE I

You have asked me*

about the share of the near of kin,” Ibn

Abbas wrote, “and about those relatives whom Almighty Allah”
mentioned. We have always considered ourselves the near of kin of Allah’s
(Messenger (s), but our people deprived us of it.” ¢

p: %o

Some historical reports bear out that this prohibition was initially decided by Abu- - -\
Bakr, the first caliph; while others confirm that it was decided by “Umar. There are
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additional traditions upholding this fact. In his introduction to Mir'at al-Uqul (\:vor-160),
. Allamah Murtaza al-" Askari has discussed this topic elaborately

.One of the most reliable reference books of hadith for Sunnis- -y

Sahih Muslim, Kitab (Section) al-jihad wa’l-siyar, No. fA- -v
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:According to another narration, Ibn " Abbas is reported to have said
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The share of the near of

kin (qurba) is for the relatives of Allah’s Messenger (s) according to

the distribution that he used to make. * Umar then made us an offer, which we
(deemed less than our due; therefore, we rejected it insisting on our legal share.(x

:According to a third narration, Ibn “ Abbas is reported to have said
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The share of the near of

kin (out of khums) is for us, the Ahl al-Bayt. However, “Umar

suggested that he would restrict it to urgent occasions, such as marrying off

the poor among us, aiding the destitute, and settling the debts of the
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jindebted, but we insisted that he should give us our complete share. *Umar
(however, rejected; therefore, we left it as his responsibility .«x

p:##

These narrations can be found in the introduction of Mir'at al-"Uqul (y:ver-vas). - -
The author has quoted them from famous reference books relied on by Sunni

Muslims
Murtaza al-" Askari, Mir'at al-" Uqul yv:\a¥-100 - -¥
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In Sunan al-Bayhagi, * Abd al-Rahman ibn Abi-Ya" la is reported to have said that he
once met dmam) " Ali ¢‘a) at Ahjar al-Zayt and said, “d am amazed) how Abu-Bakr and
"1" Umar violated your rights—you, the Ahl al-Bayt—regarding khums

Imam) "Ali ‘a) answered)

655K 5 255y ale 95 55 15200

,Umar thensaid" ...

It is true that you enjoy a right, but as much as I know, it should not be given*
to you entirely when it is such a large amount! If you wish, I will give you

an amount that I see sufficient for you.” However, we rejected receiving any
amount less than our entire right, but * Umar refused to give us our entire
(due.(

Many narrations, reported from the Ahl al-Bayt (‘a), substantiate that khums,
including the shares of the orphans, the needy, and the wayfarers in addition to the
near of kin, are dedicated to the Ahl al-Bayt (‘a) as compensation for their deprivation
from zakat and alms, which are considered surplus for people. Khums, on the other
hand, is a duty that Almighty Allah has made for the Ahl al-Bayt (‘a) in public funds or

gains. It is thus goes beyond surplus funds

In Tahdhib al-Ahkam, Shaykh al-Tusi has reported on the authority of *Abdullah ibn
Bukayr on the authority of some of his companions that Imam al-Bagir ¢a@) or Imam
:al-Sadiq (‘a) had said
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Murtaza al-" Askari, Mir'at al-" Uqul y:var-1a0 - -3
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As

regarding the interpretation of this verse, “Know that whatever you gain, a
fifth of it is for Allah”, the one-fifth that is Almighty Allah’s is for the Imam
One-fifth of the Messenger’s share is for the Imam. One-fifth of the near of
kin is for the Messenger’s relatives. The orphans, here, stand exclusively for
the orphans among the Messenger’s relatives. The same thing applies to the
needy and the wayfarers. Hence, khums never departs from them to join
@nyone else.(\

As is understood from the ‘verse of gains’ @hanimah A:¥)) and the ‘verse of
restoration’ fay' s4a:v), as well as some traditions reported from the Ahl al-Bayt (‘a),
khums is dedicated to the Imams of the Ahl al-Bayt (‘a) exclusively; while the other
details (.e. reference to the orphans, needy, etc.) have been mentioned to define the
categories that legally deserve shares from khums apportioned by the Ahl al-Bayt

((‘a)

In (his book of) al-Kafi, Shaykh al-Kulayni has reported through a valid series of
:narrators, that Imam al-Bagqir (‘a) said
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Regarding the interpretation

of this verse, “Know that whatever you gain, a fifth of it is for Allah”, the
near of kin are exclusively the relatives of the Holy Prophet (s). So, khums
@s only for Almighty Allah, the Messenger (s),and us.(¢

p:#A

Al-hurr al-" Amili, Wasa'il al-Shi" ah s:x¥os, H. ¥ - -

For more information in this regard, refer to Buhuth f’l-Figh by Sayyid Mahmud - -v
al-Hashimi (Chapter: Khums) v:¥vf-yay

Al-hurr al-" Amili, Wasa'il al-Shi" ah s:xav, H. 6 - -»
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Shaykh al-Kulayni, through an authentic chain of authority, has also reported Imam
al-Sadiq (‘a) as saying
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The anfal

properties include estates towards which neither horse nor riding camel are sent
forward, estates that are gained due to reconciliation or gift, derelict lands

and the bottoms of valleys. All these are owned by the Holy Prophet (s) and
then by the Imam (‘a) who has the right to use them as he wills.(1

However, the ownership of khums has been exposed to meticulous argument. Some
scholars have argued that khums is possessed by the Holy Imams (‘a) personally and
the position of Imamate is a stipulation that is specified for gaining this ownership;
therefore, khums cannot be inherited by the lineal heirs of the Holy Imams ¢‘a)
because their capacity as Imams has been the reason for granting them ownership of
such large properties. Other scholars, on the other hand, have argued that khums is
owned by the position of Imamate (not the Imams themselves); therefore, it is not
dedicated only to the Holy Imams (‘a) and this ownership may be transferred to their

representatives and agents who

p:#4

Al-hurr al-" Amili, Wasa'il al-Shi" ah s:¥s¢, H. y - -
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(will thus have the right to utilize the funds of khums.(

However, the evidence on these opinions, from a Muslim jurisprudential point of view,
as well as the sectarian disagreements between the Ahl al-Bayt (‘a) school and the
other Muslim schools, or between the different inferences of the scholars of the Ahl
al-Bayt (‘a) school, are not our primary concern in this discussion; rather, we only
intend to deal with the distinctive features of the Ahl al-Bayt’s jurisprudence
concerning the funds of khums as much as they reflect on the economic system of the

virtuous community

:-There are three generally accepted views towards this topic

The Holy Imams’ (‘a) view towards the one-fifth tax being obligatory on the funds -
obtained by people from spoils of war, minerals, treasures, gains from diving, lands
purchased by Dhimmis from Muslims, legal funds intermixed with illegally acquired

assets and the profit of one’s earnings

The Holy Imams’ (‘a) view about the one-fifth tax regarding the profit of earnings
.and the explanation of imposing this tax in later times

.The role of khums in the economic life of the virtuous community -
p:v:

For further information, refer to Buhuth f’l-Figh by Sayyid Mahmud al-Hashimi - -\
(Chapter: The Khums) as well as Buhuth al-Khums by Shaykh al-Muntazari. In truth,
traditions give preponderance to the latter opinion over the earlier if we restrict our
study to the purports of traditions. However, it is claimed that there is a consensus

.among the scholars of the Ahl al-Bayt (‘a) school on the earlier opinion
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People—obtained funds subject to khums

Based on the Ahl al-Bayt’s teachings about khums, their followers encountered
general problems while dealing with the money used by Muslims publicly, which
included the funds subject to khums in the view of non-Shi" ite jurisprudents (such as
spoils of war and treasures) and some funds not subjected to this tax in their view
(such as tax on minerals, etc.), in view of the fact that some properties brought up
sensitive issues, such as bondwomen and slaves captured in battles that were
considered to be spoils of war, a fifth of which belonged to the Ahl al-Bayt (‘a).0)As a
result, marrying such bondwomen was illegal without obtaining the permission of the

owner

This ruling is fixed. Whether the individuals of the virtuous community participated in
such battles or not, purchased from participants in it, or possessed such captured
bondwomen or slaves is another matter. In reality, the problem was wide-ranging
and it clashed with the doctrinal aspect and the economic and spiritual pressures on
the virtuous community. Sometimes, the problem could not be solved even if khums

was paid again

Having noticed the existence of this problem from its beginning and before the
growth and perfection of the virtuous community, the Ahl al-Bayt (‘a) declared a part
of this type of khums lawful for their followers and Shi" ah to use—yet to the extent

related to the problem. This declaration included even fathers and mothers of

p: vy

This is legal only when the battle is founded on a religious basis and permitted by - -\
the actual religious authority of Muslims; otherwise, it is illegal for the warriors to
utilize such spoils of war, such as occurred in some deviant instances, and these are

totally at the Imam’s disposal
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individuals of the virtuous community. The Holy Imams of the Ahl al-Bayt (a)
explained this permissibility as being to alleviate the economic and psychological
pressures imposed on the virtuous community and ensure the legitimacy of their

births and origins

Foreseeing this problem, Lady Fatimah al-Zahra' and Imam " Ali Amir al-Mu'minin ¢‘a)
were the first to permit their followers to use the Ahl al-Bayt’s one-fifth share before
the emergence of the problem

Shaykh al-Sadug, in his book of "Ilal al-Shara'i*, Shaykh al-Mufid, in his book of al-
Mugni' ah, and Shaykh al-Tusi, in Tahdhib al-Ahkam and al-Istibsar, through an
authentic chain of authority, have reported on the authority of Abu-Basir, Zurarah,
and Muhammad ibn Muslim on the authority of Imam Muhammad al-Bagir (‘a) that

Imam " Ali Amir al-Mu'minin (‘a) said
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People are perishing

because of their stomachs and private parts, since they have not fulfilled

our rights over them. Our Shi" ah and their fathers are exempted from this for
(they fulfill our rights).(.
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People are perishing because of their stomachs and private parts, since they have not
fulfilled
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our rights over them. Our Shi" ah and their fathers are exempted from this for
they fulfill our rights).«r

Shaykh al-Tusi, in Tahdhib al-Ahkam, has reported on the authority of Muhammad ibn
al-hasan al-Saffar, through an authentic series of narrators, that Imam al-Sadiq ¢a)
:said
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Whoever finds the serenity

of love for us in his heart must express thanks to Almighty Allah for the
first of graces...the legitimacy of birth. Amir al-Mu'minin (‘a) asked Lady
Fatimah (‘@) to permit her share of the fay’ funds for the fathers of

our Shi" ah so that births would be lawful. As for us, we have legalized the
marriage of the mothers of our Shi" ah to their fathers so that the birth of
(our Shi" ah would be legitimate.«

p:vy

Al-hurr al-" Amili, Wasa'il al-Shi" ah s:¥va, H. y - -
Al-hurr al-" Amili, Wasa'il al-Shi" ah s:x¥va,H. y - -v
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In addition to Shaykh al-Tusi, in Tahdhib al-Ahkam, Shaykh al-Kulayni, in Usul al-Kafi,
has reported Duraysh al-Kunnasi, through a valid chain of authority, as quoting the
:(following from Imam al-Sadiq (‘a
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Do you know why adultery

has afflicted people?.. It has afflicted them because they have not paid
their one-fifth duty to us, i.e. the Ahl al-Bayt. Exempted from this are our

(pure Shi ah. We have permitted this share for them and their offspring.c.

Shaykh al-Tusi, in Tahdhib al-Ahkam, and Shaykh al-Mufid, in al-Mugni” ah, have
reported the following from Salim ibn Mukrim

I was present when a man said to Imam al-Sadiq (‘a), “Please, permit me the private
” parts

The Imam (‘@) became furious on this request. Another man explained, “He is not
asking you to permit him to violate chastity; rather, he is asking you to permit him to
purchase a servant, marry a woman, own a legacy, gain business

p: vy

Al-hurr al-" Amili, Wasa'il al-Shi" ah s:¥va, H. ¥ - -
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» profit, or dispose of a gift that has been given to him

:The Imam (‘a) replied
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Those are legal for our

Shi” ah—the present and the absent, the deceased and those alive, and those
who have not yet been born up to the Day of Resurrection. Those are legal for
them. By Allah d swear), nothing of that is legal except that which we

Jermit. Verily, we have neither given anybody (else) permanent permission
nor have we been engaged in a pledge with anybody, nor have we had any
(covenant with anybody.

Other narrations have borne the indication that the Holy Imams of the Ahl al-Bayt (‘a),
in order to alleviate the consequences of the economic pressures and sieges that
overburdened their followers by the ruling authorities @nd sometimes by individuals)
widened the scope of this permission to include all situations of need and destitution,
although such broadening of the scope of permission was considered an executive

procedure restricted to that age

Shaykh al-Tusi, in Tahdhib al-Ahkam, and Shaykh al-Sadugq, in man-la-yahzuruhu’l-


file:///E:/NARM-AFZAR-ARSHEV/data/15265/J5/AKS BARNAMEH/#content_note_74_1
http://www.ghaemiyeh.com

fagih, have reported the following from " Ali ibn Mahziyar

In a letter sent to Imam al-Bagir (‘a) which I myself read, a man asked him to give him
permission to utilize khums to purchase food and drink

P: v¥

Al-hurr al-" Amili, Wasa'il al-Shi" ah s:¥va, H. £ - -
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The Imam (" a) replied

toh sl o

Anyone who needs any of my
(right is allowed to utilize it.a

The same result is concluded from the following narration of Yunus ibn Ya ' qub, which
is reported by Shaykh al-Tusi, in Tahdhib al-Ahkam, Shaykh al-Saduqg, in man-la-
yyahzuruhul-fagih, and Shaykh al-Mufid, in al-Mugni” ah

I was present with Imam al-Sadiq (‘a) when a reed-house builder r baby-
dressmaker) visited him and said, “May Allah accept me as ransom for yout We have
gained funds, profits, and money from business and we know for sure that you have a

» fixed share in these. However, we have neglected your right

:Imam al-Sadiq (‘a) answered

5.5 Gaii i

If today we impose upon

you to give us our rights out of these, then we will not have treated you
(fairly .«

Profit of earnings subject to khums

The Imamiyyah Shi' ite jurisprudents have almost no doubt about the ruling that the
profit of earnings are subject to khums after deduction of annual provisions.() In this
ruling, they rely on the unrestrictedness of the holy verse verifying that all that which
is gained by man—be it spoils of war, treasures, minerals, diving gains, or gains of
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Al-hurr al-" Amili, Wasa'il al-Shi" ah s:¥A., S. ¥ (Deeds Restricted to the Imam), H. ¢ - v
Sayyid Abu’l-Qasim al-Khu'i, Mustanad al-" Urwah al-Wuthqa, Kitab al-Khums, pp. - -
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work, and professions—is subject to khums. It is true that the holy verse has been
revealed on the occasion of spoils of war, but the unanimously agreed upon rule in the
fundamentals of Muslim jurisprudence Usul al-Figh), which entails that “a specific
cause cannot restrict an unrestricted cause” necessitates that the ruling derived from

the holy verse must be kept unrestricted

In a validly reported tradition, " Ali ibn Mahziyar reported Imam al-Jawad (‘a) to have
:said the following
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As for gains and profit, they are obligatorily subject to

taxation each year. Aimighty Allah has said, “Know that whatever thing you
gain, a fifth of it is for Allah, the Messenger, the near of kin, the

orphans, the needy, and the wayfarer, if you believe in Allah and in that
which We revealed to Our servant, on the day of distinction, the day on which

"(the two parties met. Allah has power over all things. (:¥\
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By gains and benefits we mean the following: gains are whatever is gained by man,
and benefits are

whatever is utilized by man and the gifts that one gives to another, bearing
(in mind that they are considerable in value...(

Many traditions that decisively confirm this fact have been reported from the Ahl al-
Bayt (‘a) who are the second

p:v#
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Weighty Thing’, the counterparts of the Holy Qur'an, and the most knowledgeable of*
all regarding the Holy Qur'an, the Prophetic traditions, and the laws of the religion of
Islam

Shaykh al-Tusi, in Tahdhib al-Ahkam and al-Istibsar, has reported through a valid
.chain of authority that Muhammad ibn al-hasan al-Ash " ari said

Some of our acquaintances wrote a letter to Imam al-Jawad (‘a) asking him whether
khums is applied to all gains that one may obtain, be they few or much, to all
professions and crafts, and how they are applied

:The Imam’s reply (in a written form) was the following

il

a3 s

All'is subjected to khums

(@fter excluding the @nnual) provisions.(

Ibn Shuja” al-Nayshaburi has reported that he asked Imam al-Hadi (‘a) about the
taxes imposed on the gains of a man who obtained one hundred kurr @ unit of
measurement) from the yield of wheat. He used one-tenth of the vyield as
expenditures, expended thirty kurr on reconstructing his farm, and only sixty kurr

...remained for him

(The Imam (‘a) answered (in a written form

o
a5 b el e SdS L
,Out of the remainder

(@fter he deducts his annual provisions, one fifth is for me.«r
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Ali ibn Mahziyar has reported that Abu-" Ali ibn Rashid said to the Imam ¢a), “When"

you ordered me to represent you and collect your rights, I informed your adherents,
but

p:vy
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” some of them asked me to identify the amount of) your right, but I could not answer
:The Imam (‘a) answered

It is obligatory upon them

.(to pay khums (one-fifth portion

What are the things subject to this tax?” I asked*

:The Imam (‘a)answered

el

NPy

The money of their belongings

and their crafts is subjected to khums

Is the money of businessmen and craftsmen included?” I asked*

:The Imam (‘a) answered

e 5

e s

Yes, when possible (.e

when something remains) after setting apart their annual provisions.

The Emergence of this Ruling in Later Times

The matter of the origin of the legislation of khums and most details are clear from a
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Muslim jurisprudential aspect. Nevertheless, there are some points of obscurity
attached to this legislation that require some explanation and clarification

The first point of obscurity ensues from the fact that some details of khums were not
known in general to the Muslim nation and we cannot find any reference to or
indication of such details from the first age of Islam up to the age of

P:VvA
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Imam al-Bagir and Imam al-Sadiq (‘a),1) despite the fact that khums on earnings
were existent since the first age of Islam and during the lifetime of the Holy Prophet
(s). This fact may arouse some questions about gains on earnings that are subject to

Kkhums

The second point of obscurity ensues from the fact that this religious law seemed to
have been nonexistent even in the milieus of the virtuous community although, firstly,
such profits of earnings were existent and, secondly, there was a profound
connection between the individuals of the virtuous community and the Holy Imams of

.(the Ahl al-Bayt (‘a

To explain the earlier point of obscurity, we may refer the reader to the previous
chapter about the religious referential authority of the Ahl al-Bayt (‘a) where we have
stated that the Holy Prophet (s) did not reveal all the religious laws of Islam before all
Muslims, for tangible reasons appertaining to the Holy Prophet (s) personally and to
the Muslim nation; rather, he (s) revealed these rulings and laws to special individuals,
including Imam " Ali Amir al-Mu'minin (‘a) and some of his elite companions. He ()
referred the Muslim nations to the Ahl al-Bayt (‘a) if they, in the future, would desire to
learn these laws—a fact that is corroborated by traditions authentically reported from
the Holy Prophet (s), such as the famous hadith al-Thaqgalayn (Tradition of the Two
Weighty Things) and others, as well as verbal and practical confessions of the caliphs

to this fact shown in their referrals to Imam " Ali ¢‘a) to solve enigmatic problems

p:va

Sayyid Abu’l-Qasim al-Khu'i, Mustanad al-" Urwat al-Wuthga, Kitab al-Khums, pp. - -\
va¢. However, the author made efforts to find any hint of such details from the
traditions of the Holy Prophet (s) and found one mentioned in Sahih al-Bukhari. See

Pp. Va4V
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As a result, details of this religious law were undisclosed to the Muslim nation because
of the political and cultural circumstances that deprived the Ahl al-Bayt (‘a) of their
political position. Hence, khums was one of the matters firmly related to this issue,
because the Ahl al-Bayt (‘a) were the one and only authority to decide about this

tax.a

As another justification, it may also be said that the Holy Prophet (s) did not
demonstrate details of this religious law; rather, he delayed the question and
(entrusted it to the Imams (‘a) to reveal it at the appropriate time when required.(r

In addition, the gains of earnings being subject to khums was not within the affairs
that could be manipulated by the authorities because it became operative only after
gaining profits in business and deducting annual provisions. Like the amount of zakat
on gold, silver and business income, these conditions could not be controlled or
defined by the religious authority. Therefore, the jurisprudents of the other Muslim
sects exclude these funds from being delivered to the ruler because they are
considered ‘invisible funds’. ‘Visible funds’, such as cattle and yields, which could be
estimated and assessed, had to be delivered to the ruler.(maniyyah, pp. v1»; al-

(Mawardi, al-Ahkam al-Sul

Moreover, profit on earnings during the age of the Holy Prophet (s) was a small
amount and restricted to a certain number of people

p:A-

This detail is confirmed by the aforementioned discussion of the caliphs’ depriving - -\
the Ahl al-Bayt (‘a) of their one-fifth share of the spoils of war, which is their right as
.openly declared by the Holy Qur'an

Sayyid Abu’l-Qasim al-Khu'i, Mustanad al-" Urwah al-Wuthga, Kitab al-Khums, pp. - -¥
N4

Abu-Ya' li al-Farra' the hanbalite scholar, al-Ahkam al-Sul - -

aniyyah, pp. 1\v —f
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It can be seen that non-Shi ite Muslim jurisprudents maintain that it is obligatory to
pay zakat on business investments, while Shi' ite jurisprudents clearly maintain the
opposite. This may stand in as evidence to conclude that according to Islamic
legislation, khums is on the profit of earnings; however, khums might have been
changed by non-Shi' ite jurisprudents into zakat because of lack of scrutiny of the
religious laws or because of the many attempts at modification and distortion to
which Muslim society and Islam were exposed such that even evident issues of
Islamic legislation became ambiguous, such as some rulings of zakat, hajj

((pilgrimage) and others.(u

The Holy Imams of the Ahl al-Bayt (‘a), however, did not make efforts to publically
elucidate this religious law because such efforts would certainly result in political
conflicts, since elucidation of this religious law would grant the tyrannical ruling
authorities more power and potency. The tyrannical authorities believed that khums
should be possessed by the caliph, and in this case these funds would be transferred
to the treasury of the caliphs most of whom would consider such funds to be their

Jpure ownership

As for the explanation of the second point of ambiguity, it can be explained by one of
the following probabilities

The Holy Imams of the Ahl al-Bayt (‘a) had not wanted to burden their Shi" ah, who (1)
were few in number at that time, with more financial loads. Moreover, they did not
consider the existence of an urgent need for such funds because the virtuous
community had not yet spread over a large scale to have big expenses. As a result,

the Holy Imams (‘a) allowed their followers to make disposition of

p: A
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the funds because the funds were possessed by the position of Imamate and the
Imams had the right to determine their disposition. They also allowed their Shi" ah to
make disposition of khums received from the funds of the other people

All this was based on the ruling that profit from earnings was subject to khums, as
being originally enacted by Islamic legislation which the Holy Prophet (s) explained as
a whole to the people and in detail to Imam "Ali (@), as indicated by the

unrestrictedness of the holy verse involved and the purport of some traditions

Some scholars, however, have argued that the question of profits on earnings that (v)
are subject to khums was not clarified in the original Islamic legislation; rather, it was
one of the issues left for the Holy Imams of the Ahl al-Bayt (‘a) to determine within the
expansive authorities that the Holy Prophet (s) gave them in the field of enacting
certain laws appertaining to the general affairs of the Muslim community within the

(boundaries of financial issues.(\

On the grounds of this opinion, we can explain the unfamiliarity of the Shi  ah, in
general, that profit of earnings were subject to khums up to the age of Imam al-Baqir
-and Imam al-Sadiq (‘a). This explanation is as follows

The Holy Imams (‘a) had not executed this ruling before the age of these two Imams
(‘a) because there had been no need for this financial resource before that age.
However, when need for it surfaced, because of the growth and

p:AY
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perfection of the virtuous community and the need for funds to fill the financial gap of
meeting its needs and spending on the individuals of this community, this law was
.carried out

P:AY
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The Role of Khums in Improving the Economic Conditions of the Virtuous Community
Point

Khums on profits of earnings have continually been the most important financial
resource in the economic system of the virtuous community. A large variety of public
and private expenses of the virtuous community depends, in essence, on these funds,
especially in the field of public affairs. Besides, there are other aspects which assign

.an additional significance to khums in the general system of the virtuous community

To get a good idea of the complete portrait of the hypothetical and applied functions
of khums in relation to the economic conditions of the virtuous community, we will
display a number of general aspects

Khums as a financial resource

Khums, along with properties for public and restricted use endowed as wadf, largely
represent the main financial resources on which the general system of the virtuous
community depended, especially after the doors were blocked to other financial
resources, including zakat which was paid to the ruling authorities or to needy people
directly, tributes which were seized by the ruling authorities, and other public funds
that found their way to the public treasury after being levied from the Muslim regions

p: Af


http://www.ghaemiyeh.com

As has been previously maintained, no community can build its social, political and
cultural structure without the existence of funds to cover its expenses. As for the
virtuous community which was built by the Ahl al-Bayt (‘a), the political and social
circumstances did not allow any other financial resources on which this community
could depend, like common contributions or investments, because such economic
activities became more of a menace and, at times, an extra economic burden that the
majority of the individuals of the virtuous community, who were generally poor, would

.not be able to pay

Flexibility in Khums Taxation

Khums has always been owned by the Holy Imams of the Ahl al-Bayt (‘a), or was the
right of Imamate and the leadership restricted to the Imams (‘a), and they had
unrestrained authority to dispose these funds. The circle of expending these funds
has widened, for it includes the rights of poor Sayyids and Hashemites for whom
Almighty Allah determined as compensation for zakat and alms which are prohibited
for their use. These rights have been granted to these Sayyids and Hashemites
because the funds were originally possessed by the Holy Imams (‘a); therefore, the
Imam (‘a) is responsible for meeting any deficiency in the expenses of the Sayyids
and spending the remainder of these funds on public affairs. As a matter of fact, the
logic of meeting the financial needs of Sayyids from khums is that they are clean and

pure funds and not excess or left over funds of people, as stated previously

The Imam (‘a), or the religious referential authority that represents him, are granted
flexibility and opportunity to use these funds in various fields of public interest. The
Holy Imams of the Ahl al-Bayt (‘a) confirmed this in the expenditure of khums to such

a great degree that they

P:Ab
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allowed their Shi" ah to dispose the khums funds, and even give them back to their
owners when interest necessitated, as is in the aforesaid narration of Abu-Sayyar
(Musmi" ibn “Abd al-Malik.(\

Expansive Financial Capacities

Because khums entails a high percentage of the totality of public wealth, it grants the
the Imam (the custodian of this fund) vast financial capacity to serve Muslims and the
sacred goals of the Islamic mission. Khums is levied from all essential funds that man
may gain—in the words of the Holy Qur'an—minerals, earnings from diving, spoils of
war and other income. Accordingly, khums is very much more important than alms
and zakat because of this high percentage. The importance of khums in the profit of
earnings increases when we recognize there was a general economic inclination
among the Ahl al-Bayt’s followers towards commerce and agriculture. Being a vital

element in khums, there was much attention paid to commerce by the Ahl al-Bayt

Security against enemies

Being ‘invisible funds’, according to the jurisprudential classification of funds, the
payment of khums on net earnings to the Holy Imams of the Ahl al-Bayt (‘a) does not
draw the attention of their enemies; therefore, it is not considered a menace that
threatens the security of the Holy Imams (@), unlike the payment of the ‘visible
funds’, such as the zakat of cattle and yields, which were usually assessed and

.estimated by the ruling authorities

P: A?
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Additionally, earnings subject to khums was not familiar among Muslims in general;
therefore, the payment of this tax to the Holy Imams (‘a) did not arouse doubts about
the movement or promulgation of the concept of Imamate in the milieus of their
followers. As a result, their security was maintained and dangers stemming from the

process of payment and collection of these taxes avoided

Doctrinal and spiritual aspects

There are some doctrinal and spiritual aspects in the process of payment and
collection of khums which increases the importance of the role this tax plays in the life
of the virtuous community. To put this in plain words, khums is the right of the Ahl al-
Bayt (‘a); therefore, paying it manifests a belief in their right and in the fact that their
rights had been violated. Likewise, it expresses loyalty to them, which includes love,

affection, fulfillment of covenants and pledges made to them, and financial support

According to a tradition, khums is the right of leadership; hence, to pay it to the Ahl al-
Bayt (‘a) denotes believing in their Imamate and leadership. A doctrinal aspect that
exists in khums exclusively is that it is unlike zakat which is paid to the poor.
Therefore, to pay khums to the Ahl al-Bayt (‘a) is also another form of showing
preference to them over other groups in the society, elevating them far above
people’s unused excess funds and confirming their exclusive right to receive the

khums funds

Organizational aspect

The payment of khums to the Ahl al-Bayt (‘a) represents an organizational aspect in
the system of the virtuous community. It symbolizes the connection of its individuals
to the leadership and the religious referential authority through financial participation

in the administration of the

p:AY
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virtuous community and meeting public expenses made through the Imam (‘a) or the
religious authority. Of course, such participation implies affiliation to and membership
in the virtuous community. It is thus similar to the financial contributions of members

.of collective organizations and associations

Actual aspect

The Holy Imams of the Ahl al-Bayt (‘a) and the virtuous community historically
demonstrate that khums was the most vital axis of all financial resources on which the
virtuous community depended in administering its various affairs

We now refer to a set of important faculties, issues and projects that were financially
:run through the funds of khums

Religious seminaries and cultural schools in various countries: in such faculties and (1)
schools, study is free-of-charge and instructors and teachers, in addition to
researchers and investigators, usually receive nothing as remuneration for their

efforts

Expenses of foreign scholars, propagators, and instructive missionaries (v)

Expenses of printing and publishing religious books, such as books of practical laws ()
and verdicts, religious teachings, theses in fields of Muslim jurisprudence,
fundamentals of jurisprudence wsul), and reporting the traditions hadith), as well as

.other articles, magazines, and periodicals

Construction and administration of mosques, husayniyyahs, shrines of the Holy (¥)
Imams (‘a) and their saintly descendants, religious schools and dormitories

P: A
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therein, housing for married students of religious studies, public libraries, and all sorts
.of religious establishments

Funds needed for managing religious associations of various activities founded for ()
serving Islam

Funds needed for holding religious festivities and public ceremonies for ( ¢)
.(commemorating the uprising and martyrdom of Imam al-husayn (‘a

Aid for unexpected events, such as earthquakes, floods, and other natural ( v)
disasters, as well as some public services, such as public baths, bridges and
.overpasses, and public accommodations for pilgrims and the like

Meeting the financial needs of the poor, the destitute, and the needy who are in (a)
urgent need of financial help, whether they are Hashemites or descendants of the
Holy Prophet (s), in particular, who are entitled to something from the share of the
Sayyids, or the poor, the destitute, and the needy individuals of the virtuous
community. Of course, all uses of khums must be under the supervision and

permission of the supreme religious referential authority

From the above, we can perceive the great role that this financial duty has played in
the building of the virtuous community, especially khums from the profit of earnings

P: A
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Restricted Social Solidarity
Point

Social solidarity, shown by undertaking individual responsibility towards financial
issues related to the lives and livelihoods of Muslims, is one of the principles towards
which Islam has called people. This is maintained by many traditions some of which

Will be cited in this chapter

Through a valid chain of authority, Shaykh al-Kulayni, in his book of al-Kafi, has
reported Imam al-Sadiq (‘a) as saying
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Muslims are brothers of

each other. They neither wrong, nor disappoint, nor betray each other. The
duties that are incumbent on Muslims towards each other include establishing
communication, showing mutual sympathy, treating the needy as they treat
themselves and empathizing with one another. If you abide by this, you will
be as Almighty Allah has ordered you to be: compassionate and merciful

towards one another and regretful upon missing any opportunity to help your
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brethren-in-faith, just like the conduct of the Ansar during the lifetime of

(the Messenger of Allah (s).(1
p:a-
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As far as the virtuous community is concerned, the Ahl al-Bayt (s) emphasized this as
a serious responsibility to be undertaken by the wealthy individuals of the virtuous
.community towards their brethren-in-faith

Traditions reported from the Ahl al-Bayt (‘a) emphasize two main areas

Public Alms ()

Many texts and traditions, reported from the Ahl al-Bayt (‘a), demonstrate the
significance of giving alms and the good results ensuing from them. However, the
most important point manifested in this regard is that some traditions have confirmed
that there is another public financial duty, in addition to zakat, imposed on Muslims.
This duty has been mentioned in the following holy verse, which avers the obligation
of paying an amount out of the funds of yields in the season of harvest before
estimating the percentage of zakat. Accordingly, some scholars, such as Shaykh al-

(Tusi, issued a verdict deeming it obligatory to pay such an amount.(x

:The holy verse involved is the following
slas g5 s 15T

Pay the due of it on the

day of its reaping. :1 ¥\

Through a valid chain of authority, Shaykh al-Kulayni, in his book of al-Kafi, has
reported Zurarah, Muhammad ibn Muslim, and Abu-Basir as quoting Imam al-Bagqir
:(‘a) to have said

p: 4
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The verse, “pay the due of it on the day of its reaping” (¢:1 1), mentions a sort of alms.
Muslims give

one sheaf after another and from the fruit of date trees one handful after
@nother until it pours out.(1

Bearing the same purport, other narrations, interpreting the holy verse that reads,
“Those, in whose wealth there is a fixed portion for him who begs and for him who is
denied good” (v.:vf-vs) have confirmed that this portion is a financial duty, other than
zakat, which is flexible. Its amount has been left for the owner of the property to give

at a definite time but in any amount that he identifies

In this connection, Shaykh al-Kulayni, in his book of al-Kafi, has reported through a
valid chain of authority that al-Qasim ibn “Abd al-Rahman al-Ansari said that he
‘heard Imam al-Baqir (‘a) relating the following

One day, a man came to my father, " Ali ibn al-husayn (‘a), and asked him to identify
the fixed portion mentioned in this holy verse, “Those in whose wealth there is a fixed
”(portion for him who begs and for him who is denied good. (v-:yf-vs

:-The Imam (‘a) said
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The fixed portion is a
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duty, other than zakat and alms, which one pays from one’s funds

"?The man asked, “If it is neither zakat nor alms, what is it then

p:ay
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:The Imam (‘a) answered

A
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It is the portion that one

pays from one’s funds according to one’s property. One can pay much or
little, according to one’s will

»?The man asked, “What is that portion used for

:The Imam (‘a) answered

S35 o 4 J—m
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One may make firm

Jelations with one’s relatives, financially strengthen a destitute person
.alleviate someone’s burden, improve relations with one’s brothers-in-faith
.or aid someone in misfortune

Impressed by the Imam’s knowledge, the man quoted

(Allah knows best where He places His message. ¢:\ yf)” (1

However, master jurisprudents have not determined these two matters to be
obligatory although authentically and validly reported traditions indicate the latter,(v)
assuming that there are other traditions contradicting these. As a result, these
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financial duties must be thought of as recommended @ccording to the principles of
Usul al-Figh). Additionally, there is a scholarly consensus on the non-obligation of
paying such financial duties openly, i.e. under all circumstances. Excepted from this

consensus is the verdict of Shaykh al-Tusi who, in one of his opinions, has decided

p:ay
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the payment of the earlier financial duty as obligatory

From the previous discussion, we may conclude that such inconsistency in the
traditions reported from the Ahl al-Bayt (‘a) on this topic should be taken to mean one
.of the following two probabilities

Such sorts of payments are strongly recommended (mustahabb), because they (1)
achieve social solidarity to an extent that corresponds with the circumstances
surrounding each individual of the Muslim community

Such payments are provisionally obligatory; ie. obligatory under certain( v)
circumstances and conditions. The Holy Imams of the Ahl al-Bayt (‘a) deemed these
payments obligatory out of their understanding of the nature of the social obligations
of that age, which would have been inescapably observed by the individuals of that
community. Having not been decided as obligatory in the original Islamic legislation,
this duty was, therefore, deemed obligatory by the religious referential authorities
within the general responsibilities that they had to undertake towards the Muslim

(community and interests that contributed to social solidarity with the poor.(\

No matter which probability is closer to the fact, the Holy Imams of the Ahl al-Bayt
(‘a), having worked towards building the virtuous community, took much interest in
the issue of social solidarity, seeing it as one of the foundations of attaining an ideal

.economic condition

p: a¥
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Rights of Brethren—in—Faith (Y)

The Holy Imams of the Ahl al-Bayt (‘a) laid much emphasis on the existence and
observation of a set of rights and duties that a faithful believer must undertake
towards his brethren-in-faith; i.e. the members of the virtuous community. Among
these duties are aiding others financially to cover their needs and meet their

requirements

This emphasis has been taught in a number of ways

First: The Holy Imams (‘a) confirmed that the observation of these rights is one of the
actual and real obligations that must be carried out by faithful people, just like other
religious duties and responsibilities

According to a validly reported tradition, Shaykh al-Kulayni, in his book of al-Kafi, has
reported Suma " ah to have said

I asked Imam al-Sadiq (‘a), “If some people are wealthy, but their brethren-in-faith
are too needy to be satisfied with zakat funds, are the wealthy people permitted to fill
?themselves in difficult times while their brethren-in-faith are hungry

Besides the tradition already cited on p. av, as reported by Shaykh al-Kulayni in his
:book of al-Kafi from Furat ibn Ahnaf, Imam al-Sadiq (‘a) said
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df any believer (mu'min
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refrains from meeting the needs of another believer while he can do so or he
can mediate with another person who can do it, Aimighty Allah will resurrect
him black-faced, downcast-eyed, and having his hands attached to his neck
Then, he will be introduced as a traitor who has betrayed Almighty Allah and

(His Messenger and will be led to the Hellfire by a divine command.
p:abd

Al-hurr al-" Amili, Wasa'il al-Shi" ah yv:a44, H. y - -
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Thus, this financial duty is a restricted obligation upon wealthy individuals under
circumstances of harsh destitution. It becomes obligatory when a government or the
Muslim society fails to assure the livings of deprived destitute people

Second: The Holy Imams (‘a) explained that this duty was obligatory on individuals;
however, it was still regarded as one of the duties that is difficult to impose generally
and all-inclusively because people may abandon their faith or individuals of the
virtuous community may shun carrying it out. This means that this duty is one of the
private obligations that must be carried out in general for the purpose of solidifying
the organizational structure of the virtuous community, strengthening the general
relations among its individuals and promoting feelings of responsibility towards this
duty even if it is treated as recommended. However, it becomes obligatory under

.certain conditions of harsh destitution

:Mufazzal ibn Yazid has reported Imam al-Sadiq (‘a) as saying
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Whatever you gain from

the money of the ruler), you may donate it to your brethren-in-faith, for
(Almighty Allah says, “Surely, good deeds take away evil deeds.” (\v:\1¢

Allah’s Messenger (s) has said, “Three acts of conduct cannot be neglected by
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the individuals of this nation: () Halving one’s funds with

(brethren-in-faith, (v) treating people justly in personal issues, and (v
remembering Almighty Allah under all circumstances. To remember Almighty
Allah does not mean just to utter such statements of praise for Him like ‘Glory
be to Allah’, ‘praise be to Allah’, ‘there is no god save Allah’, and ‘Allah

is the All-great’; rather, it means to fear Him before committing a forbidden

@ct.a
p:af

Al-hurr al-" Amili, Wasa'il al-Shi” ah A:¢va, H. £ - -
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Third: The Holy Imams (‘a) confirmed that such duties symbolized a morally perfect
character without which one fell short of the required qualification of a true faithful
believer, which is the main purpose behind the building of a virtuous community

:Aban ibn Taghlib has reported the following

While I was performing the ritual circumambulation (Tawaff) in the company of Imam
al-Sadiq (‘a), one of our fellows, who had previously asked me to accompany himon a
mission, appeared before me. As he signaled to me, Imam al-Sadig (‘a) saw us, “O

.(Aban, are you the one intended by that man?” asked the Imam (‘a

Yes,I am,” I answered*

.ds he of the same faith as you?” wondered the Imam (‘a“

Yes, heis,” I answered*

”» Then,” the Imam (‘a) instructed, “Go with him and break your circumambulation*

p:av
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Should I do so even if the circumambulation is obligatory?” I asked*
.Yes, you should,” he (‘a) answered*

So, I went with that man. When I returned, I visited the Imam (‘a) and asked him
.about the duties towards brethren-in-faith

.(Leave the matter. Do not ask me about them,” said the Imam (‘a“

Nevertheless, I repeated the same question insistently until the Imam (‘a) answered
me, saying, “O Aban, (the duty towards one’s brother-in-faith is that) you give him half
”.of your wealth

As he looked at me and noticed my surprise, the Imam (‘a) said, “O Aban, you should
have known that Almighty Allah has mentioned (with praise) those who give others
?preference over themselves

Yes, I knew that,” I answered“
:.The Imam (‘a) said
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you give your brother-in-faith half of what you have, you have not yet given
,him preference over yourself. Only when you give him from the other half
(have you given him preference.”(\

Imam " Ali Amir al-Mu'minin (‘a) is reported to have said

2 2
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Whoever enjoys the following

six features will be before and on the right hand side of Almighty Allah
Almighty Allah surely loves the Muslim individual who (1) loves for his
brother-in-faith all that which he loves for himself, (v) hates for him
whatever he hates for himself, (*) acts towards him sincerely on account of
bonds of faith, (r) recognizes my leadership, (») patterns himself after my
(example, and (¢) accepts the government of my progeny.(x

P:aA

Al-hurr al-" Amili, Wasa'il al-Shi" ah A:afv-o¥a, H. 18 - -
Al-hurr al-" Amili, Wasa'il al-Shi" ah A:afa, H. vy - -y
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Master jurisprudents are not known for having determined that this sort of spending
is obligatory although there are a good number of traditions and reported texts
indicating this obligation. Thus, they have specified this matter to be emphatically
recommended (stihbab mu'akkad).(\) The reason for this may be to achieve the
principle of social solidarity, or that this duty is an executive, local .e. temporary)
procedure taken by the Ahl al-Bayt (‘a) to put this originally obligatory principle into

Jpractice by leaving its application to the religious referential authority

p: a4

Al-hurr al-" Amili seems to have decided these sorts of almsgiving as obligatory .- -
This idea is derived from the titles that he uses for the sections containing traditions
involved in this topic. For instance, he uses the title bab tahrim man’ al-mu'min
shay'an min “indihi aw min "indi ghayrihi “inda zaruratihi (Chapter on prohibition
against depriving a faithful believer of anything from himself or from others when
necessary) and also bab tahrim tark ma’ unat al-mu'min "inda zaruratihi (Chapter on
prohibition of forsaking necessary aid to faithful believers). Likewise, Martyr al-Sadr,
in his book of igtisaduna (Our Economy), seems to believe in the obligation of the first

duty, yet with the aforementioned stipulation. Finally, Aimighty Allah knows best
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Chapter Three: Economic Activity

Point

Encouraging Economic Activity .
General Trend of Economic Activity .

Direction of Economic Activity .»

p:y+y
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PREAMBLE

The general economic activity of the virtuous community, as well as its financial
capacity and public income, is looked upon as one of the most important issues on
which the fiscal power of the virtuous community—plus its capability of movement
and protection against dangers and perils and steadfastness against difficulties and
pressures—depends. Without taking this issue into consideration, no community can

attain perfection or survive the vicissitudes of time

We have previously referred to the fact that Islam has paid much attention to the
economic aspect. For instance, the great financial potential of Lady Khadijah al-Kubra
(‘a) played an extremely vital role in helping Muslims withstand ordeals and resist the
financial siege which was imposed upon them at the beginning of the promulgation of

Islam

p: ey
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Encouraging Economic Activity

While establishing the economic aspect, the Ahl al-Bayt (‘a) instituted a general
principle for their followers, educated them about it and implanted it in their social
culture. This general principle was the principle of work and exertion of all possible
efforts to earn a livelihood. The Ahl al-Bayt (‘a) disallowed reliance on others to meet
one’s financial needs, considering work to this end to be among the obligatory sacred

.deeds that draw one nearer to Almighty Allah

In an authentic tradition, Shaykh al-Kulayni reported “Umar ibn Yazid to have said to
Imam al-Sadiq (‘a), “A man decides to stay at home and he offers prayers, fasts and
performs devotional acts, believing that his sustenance will inevitably find its way to

"?him. What is your opinion about such an act

:The Imam (‘a) commented

98 3= 1is

D2 9 530

This man is among one of the

(three categories of people whose prayers are never responded to.(

According to another authentic tradition that is reported from “Umar ibn Yazid, Imam
:al-Sadiq (‘a) said

p:V0

Shaykh al-Kulayni, al-Kafi a:vv, H. y - -
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man were to enter his house and lock its door, would anything fall on him
(from the heavens?(

Ayyub, the brother of Adim ibn Bayya™ al-Harawi, is reported to have said that he and
some others were sitting in the presence of Imam al-Sadiq (‘a) when al-"Ala' ibn
Kamil came and sat in front of the Imam (‘@) and asked, “Pray to Almighty Allah to

” provide me with easy sustenance

:.The Imam (‘a) answered

&S b 1657 42379

s st

No, I will not. You must

(seek sustenance as Almighty Allah has ordered you to do.«x

This struggle to seek sustenance has been elevated to such a degree that it has
attained the rank of jihad or even higher

:In an authentic tradition, al-halabi has reported Imam al-Sadiq (‘a) as saying
Je & 3
A Je B AalndS

He who works to provide
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his dependents with sustenance is like a mujahid who fights for the
(sake of Almighty Allah.«¢

According to another authentic tradition, Zakariyya ibn Adam has reported Imam al-

:Riza (‘a) as saying
p:y#

Shaykh al-Kulayni, al-Kafi a:vv, H. ¥ - -

Shaykh al-Kulayni, al-Kafi a:va, H. ¥ - v

Shaykh al-Kulayni, al-Kafi a:am, H. 1. This section and the following ones bear - -»
positive traditions that demonstrate this concept
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He who seeks the grace of

Almighty Allah to provide enough sustenance for his dependents will have a
(greater reward than fighting for the sake of Almighty Allah.(\

:Muhammad ibn Marwan has reported Imam al-Sadiq (‘a) as saying
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The following statement is

written in the book of wisdom of (Prophet) David’s household: A Muslim of
sane mind must not be seen busy except in three pursuits: improving his

livelihood, supplying himself with provisions for the life to come, and

seeking lawful pleasures. A rational Muslim is also required to dedicate an
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hour to acts directed to Almighty Allah, another hour to meeting his
brethren-in-faith to discuss the affairs of the Hereafter, and a third hour
to gain lawful pleasures. The third hour helps him do the work of the first
&wo hours properly .«x

The Ahl al-Bayt (‘a) provided excellent practical examples in order to emphasize the
importance of work and clarified this principle empirically so that their followers would
follow their examples

p:yev

Shaykh al-Kulayni, al-Kafi a:aa, H. ¥ - -
Shaykh al-Kulayni, al-Kafi a:Av, H. y - -y
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According to an authentic tradition, * Abd al-Rahman ibn al-hajjaj has reported Imam
:al-Sadiq (‘a) as recounting the following

Muhammad ibn al-Munkadir used to say: I never thought that " Ali ibn al-husayn (‘a)
would leave a successor as excellent as himself until I saw his son, Muhammad ¢‘a). I
wanted to give him a lesson, but he gave me one. On a hot day, I went to al-Madinah
where I saw Imam al-Bagqir (‘a). I said to myself, “A great man of Quraysh working at
this hour of day in search of the material world: I will certainly give him some advice.” I
approached and gave a salutation. Still catching his breath, he returned my greeting.
Sweat was pouring from his head and face because of the heat.I said, “May Allah help
you! A great man of Quraysh is seeking worldly provisions at this time of the day:!
What will happen if death overtakes you in this situation?” He said, “If death
overtakes me in this situation, I will be in a state of obedience to Alimighty Allah. I am
afraid of death only when I am committing a sint” I said, “May Allah bless you! You are

thoroughly right. I intended to give you advice but you gave it to mer

:Muhammad ibn " Adhafir has reported his father as saying

Imam al-Sadiq (‘a) gave my father one thousand and seven hundred dinars asking
:him to use it in business. The Imam (‘a) then said

P: YA

Shaykh al-Kulayni, al-Kafi: s:vv—v¢, h v. Muhammad ibn al-Munkadir was one of the - -
superior master and most trustworthy scholars of Sunnis. He died in AH v+ or yvv\. This
section of the previous reference book comprises many narrations about the Ahl al-

Bayt’s acting as examples to be followed
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Verily, I do not have the

desire to gain profits from this business even though profit is something
desired; rather, I just want Almighty Allah to see me seeking His interests

My father made a one hundred dinar profit from the business he undertook. The
Imam (‘a), having been informed of this, rejoiced and had my father add the profit to
the capital. When my father died and the investment was still with him, Imam al-Sadiq
(‘a) summoned me and wrote down, “May Allah grant wellbeing to you and us! I have
given Abu-Muhammad one thousand seven hundred dinars to use them in business.

» S0, please hand this amount over to “Umar ibn Yazid

When I searched in my father’s register, I found the following written therein: “Abu-
Musa has one thousand and seven hundred dinars invested with me, and I made a
profit of one hundred dinars for him. *Abdullah ibn Sinan and “Umar ibn Yazid have

(full acquaintance with the matter”(

p:y.a

Shaykh al-Kulayni, al-Kafi a:ve, H. vy - -
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General Trend of Economic Activity

The Holy Imams of the Ahl al-Bayt (‘a) founded a set of principles to be the general
trend in the economic activities of their followers. The first principle was to seek
sustenance without indolence by exerting all possible effort to provide for oneself

through work

Shaykh al-Kulayni has reported, through a valid chain of authority, that Sadir asked
»?Imam al-Sadiq (‘a), “What is a man required to do to seek sustenance

:The Imam (‘a) answered

o oSy Z58 13
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If you open the door [of

your store]and stretch your rug [on which you exhibit your goods], you will
(have done perfectly what you are required to do.(\

Al-Tayyar is reported to have said that Imam al-Baqgir (‘a) asked him, “What is your
?current profession or what kind of job are you currently doing

” He answered, “I have no job
:The Imam (‘a) instructed

pP:yy

Shaykh al-Kulayni, al-Kafi a:va, H. y - -
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yourself a store, sweep the confines, and stretch a rug therein. If you do
” 50, you will have done perfectly what you are obligated to do

The reporter said, “When I carried out the Imam’s instruction, I was given ample
(sustenance.”(\

:Ibn al-Qaddah has reported Imam al-Sadiq (‘a) as saying
NN

Laziness is the enemy of

work.(v

:Imam Musa al-Kazim (‘a) is reported to have said
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My father said to one of

his sons, “Beware of laziness and tedium, for they deprive you of your share
(of this world and the Hereafter "«

The second principle was commitment to seeking only legal sustenance. Almighty
Allah, ordered man to seek of His sustenance and guaranteed it to him—provided it
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was sought through lawful means

:He, the Aimighty, has thus said

5 5 U3 rgﬁu Ll 35

Inheaven is your sustenance, and (@lso) that which you are promised
(®1:YY)

Complying with this divine instruction, the Holy Imams of the Ahl al-Bayt (‘a) asserted
that, while seeking sustenance, it is

P: 1)

Shaykh al-Kulayni, al-Kafis:va, H. ¥ - -
Shaykh al-Kulayni, al-Kafi a:as, H. v - -¥
Shaykh al-Kulayni, al-Kafi a:As, H. ¥ - —»
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necessary to maintain balance between obligation and what Almighty Allah has
determined for each individual. As a result, man is required to seek sustenance and, at
the same time, be committed to the regulations and general rules determined by

Islam, avoiding squandering or violations of these regulations

Abu-hamzah al-Thumali has reported on the authority of Imam al-Bagir (‘a) that the
:Holy Prophet (s) said in his famous sermon at the Farewell Pilgrimage
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Verily, the Trustworthy

Spirit (the Angel Gabriel) inspired in me that no single soul will die before
fully receiving its sustenance. So, (you must) fear Almighty Allah and seek
sustenance. Do not make the delay in an amount of your sustenance incite you
to seek it through an act of disobedience to Almighty Allah, for He, the
Blessed and Exalted, has divided lawful sustenance, never unlawful

sustenance, among His creatures. Therefore, whoever fears Almighty Allah and
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waits patiently, Almighty Allah will give him his lawful sustenance, but

whoever ravages the curtain of protection and rushes to take his sustenance
;unlawfully

Almighty Allah will reduce it from his lawful sustenance and leave him to compensate
(for it on the Day of Resurrection.(

P:yyy

Shaykh al-Kulayni, al-Kafia:A+, H. y -


file:///E:/NARM-AFZAR-ARSHEV/data/15265/J5/AKS BARNAMEH/#content_note_112_1
http://www.ghaemiyeh.com

Ibrahim ibn Abi’l-Ballad has reported on the authority of his father that Imam al-Baqir
:(‘a) said
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There is no single soul

but that Almighty Allah has decided for it its sustenance to be gained in a lawful
and wholesome way, but He has also determined the same sustenance if gained
unlawfully; therefore, if a soul takes any of its sustenance in an unlawful
,manner, Almighty Allah will reduce it from its lawfully-earned sustenance
which He has determined. With Almighty Allah, however, there is much more
grace than sustenance that is gained either lawfully or unlawfully, to which
(He has referred, saying, “Ask Allah of His grace.(s:¥y)’(\

The third principle was to take considerable interest in preserving one’s funds and
maintaining equilibrium in spending in order to avoid both squandering and
Jparsimoniousness

:Almighty Allah has said in the Holy Qur'an
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Those who, when they spend, are not extravagant and not niggardly, but

(hold a just balance between those extremes. (vo:5v

The Ahl al-Bayt (‘a) also instructed that one’s funds must be cared for and managed
personally, especially when such funds are considerable

p: Y

Shaykh al-Kulayni, al-Kafi a:A+, H. ¥ - -
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:-Tha‘labah and other narrators have reported that Imam al-Sadiq (‘a) said
Ge JI E312)

ol

Proper management of funds

(is part of faith.1

Dawud ibn Sarhan has reported that he once saw Imam al-Sadiq (‘a) weighing dates
with his own hands. He thus said to him, “May Allah accept me as ransom for you! You
”.could have ordered one of your sons or servants to save you from this deed

:The Imam (‘a) answered
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O Dawud, three matters can

(lead a Muslim to uprightness: (\) mastery in religious knowledge, (v
(steadfastness against misfortune, and (+) good management of livelihood.(x
:Yunus has reported that Imam al-Sadiq (‘a) instructed him saying
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Manage your major affairs in person, and employ others to manage minor

dealings...major affairs include purchasing real estate and matters of a similar
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(nature (v

The fourth principle is commitment to a policy of economization, which includes saving
one’s annual provisions, according to the religious law of Islam, so as to

p: \\F
Shaykh al-Kulayni, al-Kafi a:Av, H. v - -

Shaykh al-Kulayni, al-Kafia:Av, H. ¢ - -
Shaykh al-Kulayni, al-Kafis:4+-ay, H. y - -
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eliminate neediness and avoid requiring aid from others

:Al-hasan ibn al-Jahm has reported that he heard Imam al-Riza (‘a) saying
Jés 151 S &)
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If one saves the

provisions of a year, one’s burdens will be light and one will rest

Abu-Ja’ far @l-Bagqir) ¢‘a)and Abu-" Abdullah @l-Sadiq) ¢‘a) did not purchase
even a knot before they would have already saved provisions for that whole
year.(\

Ibn Bukayr has reported on the authority of Imam al-Riza (‘a) that the Holy Prophet
«(S) said

2552115 i 8y

L

Verily, after a person saves

(his @nnual) provisions, he will certainly be stable.(x

The fifth principle was autonomy in business such that the investments and profit of
.one’s business would be one’s own concern rather than dealing with partners

Al-Mufazzal ibn “Umar has reported that he heard Imam al-Sadiq (‘a) saying
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Whoever becomes an employee of another has in fact banned
(sustenance on himself ¢

(This is because whatever he gains goes to his employer (¢
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Ammar al-Sabati has reported that he once said to Imam al-Sadiq ¢‘a), “Men who are’
” employed in business give whatever they earn to their employers

:The Imam (‘a) commented
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They must not accept to be

used as employees; rather, they should seek Almighty Allah’s sustenance and
work in business for themselves. If they accept to be used as employees, then
they will have banned sustenance on themselves.

The sixth principle was to distribute funds in a number of economic occupations and
ot invest everything in one area

According to a valid tradition, Mu ammar ibn Khallad has reported that he heard
:Imam al-Riza (‘a) recounting the following

A man came to Ja far al-Sadiq (‘a) to try to give him advice. “O Abu-"Abdullah,” said
the man, “Why have you separated the funds in scattered sectors. If they were all put
».in one occupation, it would be easier to supervise and provide greater benefit

:The Imam (‘a) answered
5405 IR ol 26 IS cual b

I have distributed them among
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various sectors so that if one sector loses, the other funds will be saved
(At any rate, the total is the composite of all these funds.«x
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The seventh principle was avoidance of saving, storing, or transferring all of one’s
funds into currency, gold, or silver. One should conduct business with one’s funds or
transfer them into real estate, farms, or commercial enterprises

:Zurarah has reported that he heard Imam al-Sadiq (‘a) say
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No legacy is worse than

money that lays stagnant...money must be transferred into estates; i.e. farms
(or houses.(\

Through these principles, we get an idea about the general economic activities that
the Ahl al-Bayt (‘a) determined for their followers
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Directing Economic Activity
Point

The Ahl al-Bayt (‘a) did not stop at principles; rather, they directed the economic
activities of the virtuous community after examining the social, political and economic
circumstances under which the Muslim community in general and the virtuous

.community in particular lived

Common Activities

A general view of professions that produced greater benefit pointed out the following
fields of economic activity

Agriculture: cultivating lands of the ruling regime (.e. annexed lands), cultivating (1)
derelict lands, entering into a farm-sharing contract (muzara " ah), or irrigating lands
by digging wells and canals

Animal Husbandry: shepherding, providing fodder and in-house breeding ()

Trade: facilitating processes of exchanging money for goods, distribution of goods ()
internally and externally through transport of goods to various regions and countries
((i.e.import and export

Manual labor: weaving, saddle making, blacksmithing, construction, etc ()
Extracting natural resources: mining, diving, hunting and fishing )
,Professions and crafts: tailoring, goldsmithery )

P: VA
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tanning, preparation of medications, and similar professions and services

Clerical jobs: clerks, constabulary, jobs in the military forces, tax collection, ( v)
employment, governorship and the like

Cultural, educational, and the arts: teaching, writing, oration, poetry, novel writing, (1)
drawing, sculpture, ornamentation, calligraphy, etc

Complete avoidance of religiously forbidden professions: sorcery, witchcraft, black (4)
arts, sale of wine and intoxicants, managing brothels and so on

Of course, economic activities vary with regard to the social conditions and
circumstances. However, except for forbidden earnings, these activities are
necessary for human societies because they help in their perfection and, sometimes,
some of these activities are even obligatory according to the religious code of Islamic
law; that is, they are obligatory collectively upon the society and when some
individuals carry out those activities such that the needs of society are met, the others

Wwill be released from responsibility in that regard

In the past, the followers of the Ahl al-Bayt (‘a) would engage in a large variety of
economic activities, other than those that were forbidden—a fact that can be
understood from the reports on the religious laws appertaining to such activities.
Other reports have also asserted that the followers practiced various activities and

would ask the Holy Imams (‘a) about the details of laws pertaining to their jobs

p: 14
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Forbidden Activities

The Ahl al-Bayt (‘a) prohibited their followers from practicing certain activities,
Jpreviously mentioned as religiously forbidden professions

According to an authentic tradition, Abu-Basir has reported that he asked Imam al-
Bagir (‘a) about the legality of occupying offices in the ruling regimes of unjust rulers

:The Imam (‘a) answered
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O Abu-Muhammad, never help

them in any matter even if it be as trivial as handing them over a pen. No

one can obtain any worldly benefits from them without losing a part of their faith
(inthe same amount as the benefit.(1

:According to another authentic tradition, Ibn Abi-Ya " fur has reported the following

I was once in the presence of Imam al-Sadiq (‘a) when one of our acquaintances q.e.
followers of our faith) visited him and said, “May Allah lead you to more success! One
of us who is exposed to penury or indigence might be offered (by the despotic ruling
authorities) employment to construct a building, clear waste from a river, or fix a

"?beaver-dam. What is your opinion in this regard

-The Imam (‘a) said
IR T
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I would never desire to do

anything for them, even if it be as trivial as untying a knot or sewing a

bag, even if they give me whatever lies between its (.e. al-Madinah) two
extremes (i.e. mountains on either side). Definitely not! Even if it be

handing over a pen. On the Day of Resurrection, the assistants of the tyrants
shall be put under a canopy of fire and kept there until Alimighty Allah

(finishes settling accounts with all His worshippers.(x
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Likewise, the Ahl al-Bayt (‘a) forbade their followers from practicing other banned
activities that were common in that age, such as rearing girls for singing, using them
as slaves, or selling them; selling forbidden things like corpses, blood, filthy things,
and intoxicants; working for the benefit of the singing profession, sorcery, witchcraft,
or black arts; cheating, counterfeiting, or working in prostitution in addition to other

banned activities mentioned in the books of practical laws

They also instructed their followers to avoid certain activities and occupations which
were considered by them to be objectionable or requiring precaution. The reason for
this was that such occupations required high proficiency in religious law to be
practiced properly—either because ordinary people do not pay enough attention to
details of religious requirements or because of certain subtle spiritual and moral
aspects. Money-changing, goldsmithery, and butchery are examples of these

.objectionable economic activities

According to a valid tradition, Ishag ibn “Ammar has reported that he once visited
Imam al-Sadiq (‘a) and informed him
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about the birth of his son, “May Allah accept me as ransom for you! said Ishaq,
"?“Which craft should I teach him

:The Imam (‘a) answered
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If you

turn him away from the following five crafts, you may then teach him any
craft you like: (1) You must not put him in the craft of money-changing
because a moneychanger cannot avoid usury. (v) You must not involve him in
the craft of coffin-selling, because a coffin-seller is pleased when a plague
,comes upon the people. *) You must not involve him in food-brokerage
because monopoly rarely leaves a food-broker. (f) You must not teach him to
’be a butcher, because mercy and sympathy has been divested from butchers

hearts. ) You must not put him in the slave-trade, because Allah’s

Messenger (s) has said, “The most evil of all people are those who sell
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(people.”(

According to another validly reported tradition, Talhah ibn Zayd reported on the
authority of Imam Ja " far al-Sadiq (‘a) that the Holy Prophet (s) said
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I have given my (maternal) aunt a slave-boy and I warned

(her against teaching him to be a butcher, a cupper, or a goldsmith.(v
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Abu-Isma il al-Razi d.e. of Ray, currently Tehran), the sword-polisher, has reported
that he visited Imam al-Sadiq (‘a) carrying two garments. “Abu-Isma"il,” The Imam
(‘a) said, “I have been gifted many garments by you but none of them was as fine as

” these two

Abu-Isma il said, “May Allah accept me as ransom for you! These were spun by my
” wife and woven by me

»?The Imam (‘a) asked astonishingly, “Are you a weaver
Yes,Iam” Abu-Isma il answered*

"IThe Imam (‘a) warned, “Do not be a weaver
»?Abu-Isma il asked, “If I do not, then what should I be
"IThe Imam (‘a) instructed, “You may be a sword-polisher

Abu-Isma il commented: I had two dirhams with which I bought swords and antique
(mirrors. I then went to Ray and sold them at great profit.a

The Ahl al-Bayt (‘a), of course, demonstrated that these crafts are not objectionable
in themselves, but rather are undesirable because they were attached to some
complicated matters. They clarified that the warning against engagement in such
crafts was because of confusing ethical and legal matters attached to them. On other

.occasions, they also confirmed that honesty must be present in every job

:According to a validly reported tradition, Imam " Ali Amir al-Mu'minin ¢‘a) has said
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Verily, Aimighty Allah

(loves trustworthy professionals.(

Unambiguous Economic Activities

In addition to their directives in this field, the Ahl al-Bayt (‘a) chose for their followers a
set of economic activities to be the main object of their attention and the center of
their activities. In this respect, we will refer to three activities: commerce, agriculture

(in its common sense), and utilization of real estate
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Commerce
Point

Commerce is considered the chief and most important economic profession. It
identifies market value and balances prices within the frame of supply and demand
and in the field of production. Accordingly, commerce contributes largely to provide

the vital necessities of human societies

Founded on this fact, commerce had a special significance in the Islamic economic
theory and was preferred over other economic activities

The Ahl al-Bayt (‘a) used various methods of expression to urge engagement in
business and commerce

Clarifying the vital role of commerce, they are reported to have said that nine tenths
(of sustenance or blessings lie in commerce.(\

.They also declared that commerce increased the dignity of man
:Shaykh al-Sadugq has reported al-Mu" alla ibn Khunays as saying
:As he noticed that I was late for work, Imam al-Sadiq (‘a) urged me saying
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.Go and join your dignity

:According to another tradition, Imam al-Sadiq (‘a) said to one of his servants
Bas) iy
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servant of Allah, watch over your dignity...it is to go to markets and honor
(yourself therein.(x

Furthermore, the Ahl al-Bayt (‘a) declared that doing business keeps men’s intellects
.sound

:According to another valid tradition, Imam al-Sadiq (‘a) is reported to have said
] o) 5

Abandonment

(of business reduces faculty of reason.(x

Muadh, a garment seller, has reported that Imam al-Sadiq ¢‘a) asked him, “O
»?Mu’ adh, have you become too weak to do business or have you forsaken it

"IMu" adh answered, “Neither of these two

The Imam (‘@) thus asked for justification @bout why he was not working), and
Mu" adh explained, “I have more than enough money for my livelihood and I am not
indebted to anyone. Hence, I do not think that I will consume all my savings up to my

" death
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‘The Imam (‘a) instructed
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Do not forsake business, because forsaking it decreases one’s reason

(Work for your dependents and never let them work for you.(
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Burayd al-"Ujali is reported to have asked his son-in-law Muhammad ibn Muslim to
ask Imam al-Sadig’s opinion about a matter that he had decided to undertake, “Many
deposits and funds have been given to me for safekeeping and I am anxious because
of them. I would like now to forsake all worldly affairs and give these back to their

”.owners

‘When Muhammad conveyed the matter to Imam al-Sadiq (‘a), the Imam said
L iaed Gassy
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O Muhammad, is he

intending to wage war against himself? No, he must not do thus; rather, he can
(receive (income) and give (to others) for the sake of Almighty Allah.c

The Ahl al-Bayt (‘a) also declared that doing business saves the virtuous community
from begging

Shaykh al-Kulayni has reported on the authority of Muhammad ibn Muslim on the
authority of Imam al-Sadiq (‘a) that Imam " Ali Amir al-Mu'minin (‘a) said
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Engage yourselves in

business, because this will save you from being in need of what others hold
In possession

:According to another tradition, the Imam (‘a) said
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Whoever engages in

(business will cope without the help of others.(x
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Because of the significance and merits of commerce, the Holy Prophet (s) engaged in
business both with the capital of Lady Khadijah (‘a) and independently

Referring to the noble characteristics of righteous people, the Holy Qur'an indicates
that the righteous are engaged in business
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men whom neither...

merchandise nor selling divert from the remembrance of Allah and the keeping
up of prayer and the giving of poor-rate; they fear a day in which the hearts
@nd eyes shall turn about. (ve:xv

Shaykh al-Kulayni, through a valid chain of authority, has reported that Asbat ibn
Salim said that he once visited Imam al-Sadiq (‘a) who asked him about the manners
of “Umar ibn Muslim. When he was informed that ~Umar had given up business, the

Imam (‘a) said
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IThis is the act of Satan

:Having repeated the same statement three times, the Imam (‘a) said
e ul

AT5 ale &1 Lo i 3425 5

55 o0 U g Juadins ngJ‘ e 51 e s

Ok () 55 58 5 05 8500 gl U 00} 1 05 3 o 00 sl b 235

IS G315 ¢ 158181 o

5 e 5 S 021K S


http://www.ghaemiyeh.com

s f3 NG 5as Jua

He should know that the Messenger of Allah (s) purchased some camels

that had been brought from Sham, settled his debts from the profits and
distributed the remainder among his relatives. Almighty Allah says, “Men whom
neither merchandise nor selling diverts from the remembrance of Allah....” Some
storytellers claim that the men praised in this verse did not work! Such
Storytellers are liars. These (praised) men were engaged in business

but they would also never miss performing all the prayers in their

prescribed) times. They were superior to those who performed prayers but)
(forsook business.(\
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As has been previously cited, Imam al-Sadiq (‘a) used to do business with his money
through sleeping partnerships although he was not himself in need of money

However, at the same time that the Ahl al-Bayt (‘a) urged their followers to engage in
commercial activities, they warned them against involvement in ethical and religious
Jproblems that might accompany such activities

Al-Asbagh ibn Nubatah has reported that he heard Imam " Ali Amir al-Mu'minin ¢a)
«(saying from the minbar (pulpit
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O group of traders, give priority

to learning religious laws over engagement in business. Give priority to
learning religious laws over engagement in business. Give priority to learning
religious laws over engagement in business. By Allah I swear), usury in this
nation is more observed than ants’ creeping on the Hillock of Safa. So, fuse your
faith with honesty. Except those who give duly and take duly, a dealer is
(wicked and the wicked will be in Hellfire.(x
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Imam al-Sadiq (‘a) has reported the Holy Prophet (s) as saying
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He who is engaged in buying

or selling must avoid the following five things and, if not, must neither buy
;nor sell: (1) usury, (v) taking oaths, (v) concealment of an item’s defects
speaking highly of a commaodity to be sold, and ) finding fault with the ()
(commodity to be purchased.(

Objectives of Encouraging Commerce

In particular, the Ahl al-Bayt (‘a) encouraged their followers to engage in commerce
because they intended to achieve definite objectives for the virtuous community

:-These objectives can be summed up in the following points

Economic activity begets positive moral and spiritual results as mentioned in (1)
traditions already referred to. In plain words, economic activity is regarded as one of
the most important social activities and people that engage in commerce gain the
respect and esteem of others. All high-ranking personalities have engaged in

.economic commerce

Such business activities produce flexibility, freedom, and continuous motion. The ()
nature of doing business

p:y.
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requires activity, travel, and building expansive relations with various social milieus
and provides flexibility in choosing how to spend one’s time, how to invest one’s

capital, and what categories of people to deal with

Such activities earn sizeable profits for those who participate in them. According to (+)
some traditions one attains up to nine tenths of his sustenance through commerce.
Such wealth increases the financial capacity of the virtuous community and ensures a
definite and considerable financial resource to its administration through the khums

that are levied from such assets
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Agriculture
Point

In its all-inclusive sense (which includes animal-husbandry) agriculture and
agricultural investment are counted among the most important economic means for
nations and communities both because they are chief sources of food and major
sources of raw materials that are used in many essential, transformative and manual
industries. Therefore, the Islamic economic theory has conferred upon agriculture the
second level of importance after commerce and even the highest level under certain
economic circumstances (such as a besiegement) or for certain social classes (such as
working class). Moreover, no nation or community can ever achieve ideal

independence unless there is sufficiency in agricultural production

Increasing its importance, the funds obtained from agricultural activities are usually
pure, legal, and free from legal obscurity. As a result, the Ahl al-Bayt (‘a) are reported
to have classified agriculture as the most lawful and pleasant of all professions

In his book, al-Kafi, Shaykh al-Kulayni has reported through a valid chain on the
authority of Sayyabah that a man seeking certainty said to Imam al-Sadiq (‘a), “May
Allah accept me as ransom for you! I heard some people saying that agriculture is

» disapproved of

-The Imam (‘a) answered

Py
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may sow and plant. By Allah I swear), people have never been engaged in any
(job that is more lawful and more pleasant than agriculture .

:According to another tradition, the Imam (‘a) is reported as saying
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The best of jobs is the

(sowing of a cultivated land from which both the good and the bad eat.(x
:According to a third tradition, the Imam (‘a) is reported as saying
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Farmers are the treasures

of all creatures. They plant pleasant things that Aimighty Allah causes to
grow. On the Day of Resurrection, they shall be the best of people in rank
@nd the nearest in standing. They shall be called the blessed ones.«¢

According to an acceptably reported tradition, Imam al-Sadiq (‘a) is also reported as
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rrelating the following

‘When he was asked about the best of income, the Holy Prophet (s) answered
Lo 4555 655
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Itis (the income from) a

crop that is tended and refined by the planter who then gives its due on its
harvest day
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When he was asked about the next category in superiority, the Holy Prophet ()
-answered
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It is the money of a man

,.who tends his sheep leading them to rainwater and, at the same time
(maintains prayers and defrays the zakat tax.(.

Due to the significance of agriculture and the fortune and reformation found therein,
the Prophets and Imams used to work in agriculture in various stages of their lives

Imam al-Sadiq (‘a) has reported the Holy Prophet (s) as saying
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Verily, Almighty Allah has

made the sustenance of His prophets in agriculture and shepherding so that
(they would not resent any drops from the sky d.e. rain).cx

:According to another tradition, the Holy Prophet (s) is reported to have said
NEdigu
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All the prophets that

(Almighty Allah has sent were farmers except (Prophet) Idris (‘a) who was a tailor .«
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(The Holy Prophet (s)and Imam " Ali Amir al-Mu'minin (‘a
p: \vF
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Al-hurr al-" Amili, Wasa'il al-Shi” ah yv:vo, H. v. The same is recorded in *Awali al- - -

La'ali and other reference books of tradition, yet with a very little difference
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:worked in agriculture. In this respect, Imam al-Sadiq (‘a) is reported to have said
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The Commander of the

Faithful, peace of Allah be upon him, used a shovel and cultivated the soil

The Messenger of Allah, peace be upon him and his Household, used to take out
the seeds (of date-palm trees) and then plant them, and they would grow from
that moment. The Commander of the Faithful manumitted one thousand (bonded
(slaves) out of the money he had obtained from work with his own hands.c

In his book, al-Kafi, Shaykh al-Kulayni through a valid chain of authority has also
«(reported the following account on the authority of Imam al-Baqir (‘a

I (55 B Gy 5 A e (G 3
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One day, a man met the

Commander of the Faithful (‘a) and found a small quantity of seeds (of the date-palm
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"?tree) beside him. “Abu’l-hasan,” the man asked, “What is this beneath you
The Commander of the Faithful (‘a) answered, “These shall be a thousand
bunches, Allah willing.” Hence, the Imam (‘a) planted all these seeds without
(eaving even a single one.(x

JAccording to many traditions, Imam al-Bagir, Imam al-Sadiq

P: Y
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Shaykh al-Kulayni, al-Kafi a:ve-va, H. & - —¥
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and Imam al-Kazim (‘a) worked in agriculture.(1) that The other Holy Imams (‘a) also
worked in this field when they had a chance. Traditions have asserted that agriculture
.(was the general means of livelihood practiced by the Ahl al-Bayt (‘a

It goes without saying that all economic activities are contingent upon God-wariness
and defraying religious dues, including zakat and others, because success and
prosperity are conditional upon observation of such religious duties

Inthis regard, the Holy Prophet (s) is reported to have said
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If someone plants wheat but the crop fails to produce or

much barley grows in its place, this means that the planter must have
;committed a wrongdoing in ownership of that land or in employment of workers
that is, he must have wronged an employee in work or in wage. Almighty Allah
says, “Wherefore, for the iniquity of those who are Jews, did We disallow to
(them the good things which had been made lawful for them. ¢f:15. )" (v

Social Objectives of Agriculture

The Ahl al-Bayt (‘a) intended to achieve definite social objectives for the virtuous
community in particular

p: \rs
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Shaykh al-Kulayni, al-Kafi o+ ¢, H. a; Tafsir al-" Ayyashi v:vae-vas, H. v ¥; al-Maijlisi, - -v
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and wanted to create an accord between this economic activity and the political and
social conditions of the community. Some of these objectives can be summed up in
the following points

Agricultural activities have been presented as the best of deeds, as shown by the (1)
previously mentioned traditions, because they highlight man’s spiritual connection
with Almighty Allah and because they are the most pleasant, most lawful and purest

means of earning money

Engagement in agricultural activities procures self-sufficiency for the individuals of ()
the virtuous community. It also teaches them reliance on Almighty Allah alone in
addition to self-dependency in managing their affairs. Under harsh social conditions a
self-sufficient farmer can dispense with the help of others completely and has the
freedom to manage his life, worship Allah and carry out his duties on his own initiative

Engagement in agricultural activities provides the members of the virtuous ( v)
community with a safe refuge and averts direct contact with the despotic authorities
and their officials. As a result, a good, yet proportional level of security is achieved for
the individuals of the virtuous community who, under such circumstances, can
practice their activities and private rituals freely, because the ruling authorities
usually lack influence or power in the rural and agricultural regions. Therefore, such
regions were important shelters for the descendants and followers of the Ahl al-Bayt
(‘a) who were pursued by the ruling authorities. These regions were also good
grounds for promulgating the true guidance that is represented by the faith of

Shi"ism

Agriculture, in its capacity as a vital economic activity, provides good income. It is (¥)
regarded as one of the best

p:ryv
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means of production and the best method of investment. It also increases the
financial capacity of the virtuous community and ensures a considerable financial
resource to the governing system of the community through khums and zakat, as well

as other dues which are levied from its assets

P: YA
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Real Estate

The Ahl al-Bayt (‘a) held real estate as one means of earning important funds. They
also persuaded their followers to buy and keep real estate, preferring real property to
(‘silent’ properties (.e. currency

Real estate contributes to construction and improvement of derelict lands. It thus can
be a means of production when used as a farm or an orchard, a means of service and
aid when used as a dwelling place, or a place of offering commercial services when
used as a hotel, hospital, or commercial shop. Real estate, therefore, plays a vital role

in human life in general

A view at the narrations reported from the Ahl al-Bayt (‘a) shows that they laid stress
:0n a number of aspects concerning real estate

Real estate helps achieve a livelihood and guarantees commercial work and ()
reciprocal movement. Therefore, it is better than ‘silent’ property

Through a valid chain of authority, Shaykh al-Kulayni has reported on the authority of
:Murazim that Imam al-Sadiq (‘a) advised Musadif, his servant, saying

P: v
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yourself a building or a farm. When one is exposed to a misfortune or a
conflict, one becomes readier to make self-sacrifice if one realizes that
(there is something left for the dependents to live on.(\

Through a valid chain of authority, Shaykh al-Saduq has reported that Imam al-Sadiq
:(‘a)used to say
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No legacy is worse than

silent property...it must be transferred into estates; i.e. in gardens or
(houses.«x

There is @ moral and spiritual aspect in acquiring real estates which is associated (v)
with selflessness and altruism. To put in plainer words, the possession of a piece of
real estate can bring comfort that there is security for one’s family members; as a
result, this can be encouragement to sacrifice oneself for the sake of one’s faith if the
need arises, given that individuals of the virtuous community have always been
objects of pursuit and persecution by the tyrannical ruling authorities. This aspect has

been confirmed by the previously mentioned report of Murazim
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The Ahl al-Bayt (‘a) cautioned their followers against selling their real estate unless ()
they wanted to substitute it with

P: ¥
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as quoted from the previous reference book
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a better piece of real estate. They therefore encouraged their followers to hold real
estate because it is blessed and brings about sustenance and good fortune unlike
‘silent’ money, which is unblessed and diminishes in value

:Referring to this fact, the Ahl al-Bayt (‘a) are reported to have said
‘ZI; EP3T Sl 8
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The financial return on an

.estate is unblessed unless it is used to purchase another estate

Musmi’ has reported that, seeking the advice of Imam al-Sadiq (‘a), he said, “I have a
» land that many are asking me to sell and offering good prices

:-The Imam (‘a) answered
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Abu-Sayyar, know that whoever sells water and mud d.e

land or estate) but does not put its financial return in some other water and
.mud has verily lost his money in vain

Musmi’ said, “May Allah accept me as ransom for you! I will sell it at a good price and
» purchase a larger plot of land

» The Imam (‘a) answered, “If so, there is no objection to selling it

:According to another narration, the Ahl al-Bayt (‘a) are reported to have said
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A purchaser of real estate will be granted sustenance

(but the seller of it will be deprived of blessing.(\
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It is more highly recommended to purchase various estates in different places (¥)
rather than in one place, as has been confirmed in the aforementioned report of
.(Mu" ammar ibn Khallad from Imam al-Riza (‘a

As a distinctive feature, real estate assets are so blessed that they are free from
suspicion and legal and moral confusion, which can accompany merchandise,
transactions, or even manual professions

P:fY
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Epilogue

The principles that the Ahl al-Bayt (‘a) formulated for this system can be summarized
in the following points

The Ahl al-Bayt (‘a) laid special emphasis on work, making use of all possible (1)
opportunities and prospects that are permitted by the general economic system of
the Muslim community, such as cultivating unused lands; pursuing economic activities
like trade and agriculture; owning real estate; adopting professions and careers as
well as other economic activities; and avoiding banned activities, such as working with
and assisting tyrannical rulers against the virtuous community with particular

.(exceptions

The Ahl al-Bayt (‘a) instructed their followers to maintain equilibrium—between ()
financial and religious duties imposed on them and between social and individual
duties. For instance, they specified that paying zakat to the ruling authority releases
the people from liability in this matter. Likewise, they exempted khums (one-fifth)
from spoils of war, extracted minerals and profits on diving, but levied it on the profit
of earnings, to be paid as an equivalent of zakat of commercial profits as is specified

by non-Shi ite Muslims

They regulated economic and financial activities in both earning and spending. In (v)
addition to emphasizing general alms, the Ahl al-Bayt (‘a) instructed that religious
dues must be spent on the individuals of the virtuous community

p: \FY
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exclusively

They utilized the common economic legislations of Islam, such as khums, in (¥)
domains that served the individuals of the virtuous community, in particular, to
maintain self-balance and self-sufficiency

They deemed specific financial measures to be obligatory to bring about social ()
solidarity through fulfilling the rights of one’s brethren-in-faith by, for example, aiding
them financially to meet their needs

They put forward certain economic policies and guided the individuals of the (%)
virtuous community to work, economize, do business with their money, and use their
property in the most appropriate ways. They also took much interest in the moral and
spiritual aspects regarding earning profits and avoidance of dependence on others

through working and doing business

p:\F¥
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In the name of Allah

5 AL e A, el
?Are those who know equal to those who do not know
al-Zumar: 4

:Introduction

Ghaemiyeh Computer Research Institute of Isfahan, from v..v, under the authority of
Ayatollah Haj SayyedHasanFagihImami (God blesses his soul), by sincere and daily
efforts of university and seminary elites and sophisticated groups began its activities
inreligious, cultural and scientific fields

:Manifesto

Ghaemiyeh Computer Research Institute of Isfahan in order to facilitate and
accelerate the accessibility of researchers to the books and tools of research, in the
field of Islamic science, and regarding the multiplicity and dispersion of active centers
in this field

and numerous and inaccessible sources by a mere scientific intention and far from
any kind of social, political, tribal and personal prejudices and currents, based on
performing a project in the shape of (management of produced and published works
from all Shia centers) tries to provide a rich and free collection of books and research
papers for the experts, and helpful contents and discussions for the educated
generation and all classes of people interested in reading, with various formats in the
.Cyberspace

:Our Goals are

(propagating the culture and teachings of Thagalayn (Quran and Ahlulbayt p.b.u.t-
encouraging the populace particularly the youth in investigating the religious issues-
replacing useful contents with useless ones in the cellphones, tablets and computers-
providing services for seminary and university researchers-

spreading culture study in the publich-
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paving the way for the publications and authors to digitize their works-

:Policies

acting according to the legal licenses-

relationship with similar centers-

avoiding parallel working-

merely presenting scientific contents-

mentioning the sources-

It’s obvious that all the responsibilities are due to the author

:Other activities of the institute

Publication of books, booklets and other editions-

Holding book reading competitions-

Producing virtual, three dimensional exhibitions, panoramas of religious and tourism-
places

Producing animations, computer games and etc-

Launching the website with this address: www.ghaemiyeh.com-

Fabricatingdramatic and speech works-

Launching the system of answering religious, ethical and doctrinal questions-
Designing systems of accounting, media and mobile, automatic and handy systems.-
web kiosks

Holding virtual educational courses for the public-

Holding virtual teacher-training courses-

Producing thousands of research software in three languages (Persian, Arabic and-
English) which can be performed in computers, tablets and cellphones and available
and downloadable with eight international formats: JAVA, ANDROID, EPUB, CHM, PDF,
HTML, CHM, GHB on the website

Also producing four markets named “Ghaemiyeh Book Market” with Android, IOS,-
WINDOWS PHONE and WINDOWS editions

:Appreciation

We would appreciate the centers, institutes, publications, authors and all honorable
friends who contributed their help and data to us to reach the holy goal we follow
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:Address of the central office

Isfahan, Abdorazaq St, Haj Mohammad JafarAbadei Alley, Shahid Mohammad
HasanTavakkoly Alley, Number plate vy, first floor

Website: www .ghbook.ir

Email: Info@ghbook.ir

Central office Tel: . ¥yrfra.yyo

v\ _Tehran Tel: maryavyy

Commerce and sale: »a\¥y...1.4

Users’ affairs: +ay¥y...1.4

Introduction of the Center — Ghaemiyeh Digital Library
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For Getting Other Professional Libraries,
refer to the Center Address Please:

www.Ghaemiyeh.com
www.Ghaemiyeh.net
www.Ghaemiyeh.org

wwwiGhaemiyeh. i
For Order, Connect us:

0913 2000 109
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