WWW.
WWW.
WWW.
WWW.



http://www.ghaemiyeh.com

411

VA
|.|.1|'1~m.:r ”
IJL.":-‘HH[[‘*







Imamate and Leadership

Writer

Mujtaba Musawi Lari

Published in print

Islamic Education Center

Digital Publisher

Ghaemiyeh center of computerized researches



Contents

B m e . Contents
Q) Imamate and Leadership
Qo o o .. ID Book
Q) o ol About the Author
Y o ol Lesson One
VY oo The Place of Leadership in Islam
S Notes

N A o .. Lesson Two
N & The Position of the Messenger of God with Respect to the Future of Islam

1 Notes

1 Lesson Three
Y . The Proclamation of 'Ali's Leadership by the Prophet
O One of the Shi'i scholars writes

F A o e Notes
LI Lesson Four
B b e The Objection of 'Ali to the Decision of the Companions
S Notes

B O m L Lesson Five
B ) = o o e e e The Rank of 'Ali as Indicated in Other Sayings of the Prophet

B A oo oL ?What Ibn Hisham writes

L Ibn Majah in his al-Sunan and al-Hakim

. al-Tabari
S the Sirah of al-Halabi


http://www.ghaemiyeh.com

22 e Lesson Six

L The Relationship between the Qur'an and the Progeny of the Prophet
8 Ibn Hajar, a Sunni scholar, writes
8 The Commander of the Faithful said
2 Shaykh Sulayman al-Qunduzi, a Hanafi scholar, writes the following
Y o m . Notes
BN = o . Lesson Seven
B N = .. Irresponsible Attitudes of the Companions
7 Notes
Y A ... Lesson Eight
Y A o ?Does the Qur'an Provide an Unconditional Guarantee for the Companions
S Notes
7 Lesson Nine
A o ... The Formation of the Caliphal Order at the Saqifah
A s o Notes
T Lesson Ten
O ) e o o o oo oo oo oo e il Reliance on Unsound Criteria
S T Notes
L Lesson Eleven
LY Answer to an Objection
LT 72 Note
LY 2 Lesson Twelve
LY Z Shi'ism in the Course of History
) ) ) o = e eeiieas Notes
LY 8 2 Lesson Thirteen


http://www.ghaemiyeh.com

£35S Lesson Fourteen
L 0 The Guardians of the Frontiers of the Shari‘ah and the Realm of Islam
5 2572 Note
1122 Lesson Fifteen
1110205 The Imamate as a Rational Necessity
T 1 Notes
L7 Lesson Sixteen
L 7/ ?Who are Those Capable of Interpreting Divine Law
1 Notes
£ Lesson Seventeen
L3 The Imamate and Inner Guidance of Man
) ) = o e s Notes
L R Lesson Eighteen
L The Inerrancy of the Imams and the Necessity of Belief in it
2 Note
N B .. Lesson Nineteen
) B A = e Confirmation from the Qur'an and the Sunnah
22 2 Notes
11573 Lesson Twenty
VY A = o The Imam's Comprehensive Knowledge of the Islamic Sciences
Y ALY == o m Notes
£ 2 Lesson Twenty one
N A o o m L. The Sources of the Imam's Knowledge
Y ) o = oo Notes


http://www.ghaemiyeh.com

L Notes
2 Lesson Twenty Three
L 2 The Imam's Communication with the World of the Unseen
1 Notes
1528 T Lesson Twenty Four
L 7 S The Method of Choosing the Imam or Leader
1 27~ Notes
1 o Lesson Twenty Five
1 The Imamate of the Most Excellent
11522 Note


http://www.ghaemiyeh.com

ID Book

Imamate and Leadership

Lessons on Islamic Doctrine

Author: Sayyid Mujtaba Musavi Lari

Translation: Dr. Hamid Algar

:Published by

Islamic Education Center, vayv Montrose Road, Potomac, MD . Asf
Reproduced with permission by the

Ahlul Bayt Digital Islamic Library Project team

About the Author

Sayyid Mujtaba Musavi Lari is the son of the late Ayatullah Sayyid Ali Asghar Lari, one
of the great religious scholars and social personalities of Iran. His grandfather was
the late Ayatullah Hajj Sayyid Abd ul-Husayn Lari, who fought for freedom in the
Constitutional Revolution. In the course of his lengthy struggles against the tyrannical
government of the time, he attempted to establish an Islamic government and

succeeded in doing so for a short time in Larestan

Sayyid Mujtaba Musavi Lari was born in yr¥y¢/14avs in the city of Lar where he completed
his primary education and his preliminary Islamic studies. In vvvy/vaav, he departed for
Qum to continue his study of the Islamic sciences, studying under the professors and
teachers of the religious institution, including the main authorities in jurisprudence

((maraji

In \vw¢y1a5y, he became a collaborator of Maktab-i-Islam, a religious and scientific
journal, writing a series of articles on Islamic ethics. Thee articles were later collected
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into a book published under the title Ethical and Psychological Problems. Nine editions
of the Persian original of this book have been published, and it has also been
translated into Arabic and, most recently, English

In vvry/vasy, he travelled to Germany for medical treatment, and returning to Iran
after a stay of several months, he wrote a book called TheFace of Western
Civilization. Thebook includes a comparative discussion of Western and Islamic
civilization, and in it, the author seeks to prove, by way of a comprehensive, reasoned,
and exact comparison, the superiority of the comprehensive and multidimensional
civilization of Islam to that of the West. This book has recently been reprinted for the
seventh time. In \vra/7av., it was translated into English by a British Orientalist, F. G.
Goulding, and it aroused much attention in Europe. Articles concerning the book
appeared in several Western periodicals, and the BBC arranged an interview with the
translator in which the reasons for translating the book and the reception accorded it
in England were discussed. The English version of the book has up to now been

printed three times in England, five times in Iran, and twice in America

p:y

About three years after the publication of the English translation, Rudolf Singler, a
German university professor, translated it into German, and the version he produced
proved influential in Germany. One of the leaders of the Social Democratic Party
informed the translator in a letter that the book had left a profound impression upon
him, causing him to change his views of Islam, and that he would recommend the

book to his friends . The German translation has now been reprinted three times

The English and German versions of the book were reprinted by the Ministry of
Islamic Guidance for wide distribution abroad through the Ministry of Foreign Affairs
.and the Islamic Students' Associations abroad

At the same time that the first printing of the German translation was published, an
Indian Muslim scholar by the name of Maulana Raushan Ali translated it into Urdu for
distribution in India and Pakistan. This Urdu translation has now been reprinted five

times
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Sayyid Mujtaba Musavi Lari has also written a pamphlet on tauhid divine unity), which
was translated in England and published several times in America

In \rfr/vas¥, he established a charitable organization in Lar with the purposes of
propagating Islam, teaching Islam to rural youth, and helping the needy. This
organization remained active until yvfs/va9v. Its main accomplishments were the
dispatch of students of the religious sciences to the countryside to teach Islam to
children and young people; providing thousands of school children with clothing,
books and writing equipment; building a number of mosques, schools, and clinics in

towns and villages; and the provision of miscellaneous services

p:y

Sayyid Mujtaba Musavi Lari pursued his interest in Islamic ethics, writing new articles
on the subject. In yrar/vavr, a collection of these articles, revised and supplemented,
appearedin book form under the title, The Function of Ethics in Human Development.

.This book has now been reprinted six times

In vvav/vava, he travelled to America at the invitation of an Islamic organization in that
country. He then went to England and France and after returning to Iran began
writing a series of articles on Islamic ideology for the magazine Soroush. These
articles were later collected in a four volume book on the fundamental beliefs of Islam
(tauhid, divine justice, prophethood, imamate, and resurrection) under the title The

Foundations of Islamic Doctrine

This four volume work has been translated into Arabic, some parts of it having
already been printed three times. The English translation of the first volume of this
work forms the present book; the remaining volumes will also be translated and
published. Urdu, Hindi and French translations are also underway; two volumes of the

French translation have already appeared

In yvaa/v4A., Sayyid Mujtaba Musavi Lari established an organization in Qum called
Office for the Diffusion of Islamic Culture Abroad. It dispatches free copes of his
translated works to interested persons throughout the world. It has also undertaken
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the printing of a Quran for free distribution among Muslim individuals, institutions and
religious schools in Africa

Lesson One

The Place of Leadership in Islam

The Imam is, with respect to the masses composing the ummah, the leader and
exemplar from whose intellectual power and insight those travelling toward God
benefit, whose conduct and mode of life they imitate, and to whose commands they

Ssubmit

p:¥

Imamate has a broad and comprehensive sense that includes both intellectual
authority and political leadership. After the death of the Prophet, the Imam was
entrusted with the guardianship of his accomplishments and the continuation of his
leadership, in order to teach men the truths of the Qur'an and religion and ordinances
.concerning society; in short, he was to guide them in all dimensions of their existence

Such leadership, exercised in its true and proper form, is nothing other than the
realization of the goals of Islam and the implementation of its precepts, precepts
established by the Messenger of God; it bestows objective existence on the ideal of
forming a community and codifying a law for its governance. Imamate and leadership
are sometimes understood in a restricted sense to refer to the person who is
entrusted with exclusively social or political leadership. However, the spiritual
dimension of man is connected intimately with the mission of religion, and the true
and veritable Imam is that exalted person who combines in himself intellectual
authority and political leadership; who stands at the head of Islamic society, being
enabled thereby both of convey to men the divine laws that exist in every sphere and
to implement them; and who preserves the collective identity and the human dignity
of the Muslims from decline and corruption. In addition, the Imam is one whose
personality, already in this world, has a divine aspect; his dealings with God and man,
his implementation of all the devotional, ethical and social precepts of God's religion,
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furnish a complete pattern and model for imitation. It is the Imam who guides the
movement of men toward perfection. It is therefore incumbent on all believers to
follow him in all matters, for he is a living exemplar for the development of the self
and of society, and his mode of life is the best specimen of virtue for the Islamic

community

p:¥

Most Sunni scholars are of the opinion that Caliphate khilafah) and Imamate
(imamah) are synonymous, both signifying the heavy social and political responsibility
bestowed on the caliph, who attains his position of guardianship for the affairs of the
Muslims by election. The caliph both solves the religious problems of the people and
assures public security and guards the frontiers of the country through the exercise of
military power. The caliph (or Imam) is therefore at one and the same time a leader of
conventional type and a ruler concerned with the welfare of society, whose ultimate
aim is the establishment of justice and guarding the frontiers of the country, it is for

the sake of these aims that he is elected

According to this concept, the qualifications for leadership are governmental
competence and capacity for rule. On the one hand, the leader must punish errant
and corrupt individuals by implementing the penalties God has decreed; hold in check
those who would transgress against the rights of others; and repress rebellious and
anarchic ruffians. On the other hand, by acquiring the necessary military equipment
and organizing a powerful army, he must both protect the frontiers of the Islamic
state against all aggression, and also confront, with jihad and armed struggle, various
forms of shirk and corruption and factors of ignorance and unbelief if they prevent the
progress or the implementation of true religion and the dissemination of tawhid by

way of propagation and guidance powers proves impossible

In this view of things, it does not present a major problem if the leader or ruler has no
background of erudition with respect to God's ordinances, or even if he has strayed
beyond the boundaries of piety and polluted himself with sin. Anyone can lay claim to
the title of successor (khalifah) to the Prophet who undertakes the tasks he used to
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fulfil. It is not offensive if some oppressive tyrant establishes his dominance over
Islamic society by trampling the rights of the people, shedding their blood and
exercising military force, calling himself the leader of the Muslims; or if some two-
faced politician assumes the office of successor to the Prophet, and then proceeds to
rule over people, despite his lack of spiritual and moral qualities, canceling all notion of
justice and equity. Indeed, not only is it impermissible to oppose him; it is necessary to

.obey him

p:o

It is on the basis of this view of the matter that one of the great Sunni scholars
.expressed himself as follows concerning the caliph

The caliph cannot be removed from office on account of contravening God's laws"
and commands, transgressing against the property of individuals or killing them, or
suspending the laws God has decreed. In such a case, it is the duty of the Islamic
community to set his misdeeds aright and to draw him onto the path of true

[guidance."[v

However, if such an atmosphere predominates in the institution of the caliphate, with
the caliph leaving no sense of responsibility, based on his own religiosity, toward
Muslim society, how can those who wish to reform the situation constantly watch over
the deeds of a corrupt leadership, evince the appropriate reaction on every occasion,
and purge Islam of deviation? Can rulers be persuaded by mere advice to change

?their ways

If God had wished to entrust the destinies of the community to unworthy rulers, to
impious and selfish oppressors, it would not have been necessary for him to bestow
messengerhood on the Prophet or to reveal the ordinances needed for the stability of
society. Did those caring, self-sacrificing and noble souls who throughout the

?centuries rebelled against evil and oppressive rulers act contrary to God's will

:Dr. Abd al-'Aziz al-Duri, a Sunni scholar, writes as follows
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At the time the sovereignty of the caliphate was being established, the political"
theory of the Sunnis with respect to this institution was not based simply on Qur'an
and hadith. Rather it rested on the principle that Qur'an and hadith must be
understood and explicated in accordance with whatever events subsequently
occurred. Thus every generation left its mark on the theory of the caliphate, because
that theory assumed a new shape with each new occurrence and was colored by it.
An obvious example is the case of Qadi Abu 'l-Hasan al-Mawardi, who served as chief
judge under the caliph. When writing his book al-Ahkam al-Sultaniyyah he kept the
concerns of the caliph in mind, at a time when the caliphate was at its most
degenerate. He employed all his mental power's to reconcile the views of earlier
jurists with the situation existing in his own time and the developments that were
occurring then. His sole talent was in eschewing any kind of free and original thought.

:He wrote

p:#

It is permissible for an unfit individual to be the leader even if a fit individual is also to™
be found. Once someone has been chosen, he cannot be removed simply because
' there is someone better and more fitted available

He admits and vindicates this principle in order to justify rule by nhumerous unfit"
caliphs. It is possible, too, that he wished to refute Shi'i views on the subject. The
theological and credal view he puts forth serves no other purpose for the Sunnis but
to justify the political developments of the day. The only aim was to justify whatever

[might be grouped under the heading of ijma’ (consensus)."[v

Such are the intellectual foundations of those who regard themselves as followers of
the Sunnah of the Prophet and the guardians of religion and the shari'ah. They
denounce as rejecters and traitors to the Sunnah of God's Messenger a whole host of
Islamic thinkers and social reformers, followers of the Imams of justice, the proofs of

.God and the guides of mankind

If rulers who are strangers to the spirit of Islam and trample underfoot the laws of
God, have the right to rule over the believers; and if the ummah of Islam is obliged to
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obey such rulers, being forbidden to take them to task in order to reform the caliphate
?or to disobey their orders what then becomes of the religion of God

Can the Islamic conscience accept this as a proper form of loyalty to the shari'ah of
the Prophet? Is not the inevitable result of this mode of thought the granting of
unlimited rights to the powerful and oppressive tyrants that have ruled throughout

?history

p:v

By contrast, the Imamate in the view of the Shi'ah is a form of divine governance, an
office depending on appointment just like prophethood, something God bestows on
exalted persons. The difference is that the Prophet is the founder of the religion and
the school of thought that proceeds from it, whereas the Imam has the function of
guarding and protecting God's religion, in the sense that people have the duty of
following in all dimensions of their life the spiritual values and mode of conduct of the

Imams

After the Messenger of God, the Islamic ummah stood in need of a worthy personage
who would be endowed with the knowledge derived from revelation, exempt from sin
and impurity, and capable of perpetuating the path of the founder of the shari'ah.
Only such a personage would be able not only to watch over the political
developments of the time and to protect society from its deviant elements, but also to
provide people with the extensive religious knowledge which spring from the
fountainhead of revelation and derive from the general principles of the shari'ah. The
laws derived from revelation would thus be preserved, and the torch of truth and

justice held high

Imamate and caliphate are inseparable, in just the same way that the governmental
functions of the Messenger of God cannot be separated from his prophetic office.
Spiritual Islam and political Islam are two parts of a single whole. However, in the
course of Islamic history, political power did become separated from the spiritual
Imamate, and the political dimension of religion was separated from its spiritual

dimension
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p:A

If Islamic society is not headed by a worthy, just, God fearing person, one unsullied by
moral impurity, whose deeds and words serve as a model for people; if, on the
contrary, the ruler of society himself violates the law and turns his back on the
principles of justice there will be no environment capable of receiving justice, and it
will not be possible neither for virtue and piety to grow and ascend, nor for the aim of
Islamic government to be accomplished, which is none other than orienting men to
the Supreme Principle and creating a sound environment for the dissemination of
spiritual values and the implementation of a law based on divine revelation. The moral
conduct of the ruler and the role of government have so profound and powerful an
effect on society that 'Ali, the Commander of the Faithful, peace be upon him,
regarded it as more influential than the educative role of the father within the
household. He thus said: "With respect to their morals, people resemble their rulers

[more than they resemble their fathers."[¢

Since there is a particular connection and affinity between the aims of a given
government and the attributes and characteristics of its leader, attaining the ideals of
Islamic government is dependent on the existence of a leader in whom are

crystallized the special qualities of a perfected human being

In addition, the need of a society moving forward toward its own perfection for
leadership and governance is a natural and innate need, and in just the same way
that Islam has made provision for the individual and collective needs of man, material
and moral, by codifying and ordering a coherent system of law, it must also pay heed
to the natural need for leadership in a fashion that accords with man's essential

disposition

p:a

God has provided every existent being with all the tools and instruments it needs to
transcend the limitations of weakness and lack and advance toward its own
perfection. Is it then possible that man who is also nurtured in the embrace of nature
would somehow be excepted from the operation of this inviolable rule and be
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?deprived of the means of spiritual ascent

Could it be said that a Creator Who has lavished generosity on man for the sake of his
bodily development might deprive him of the most basic means needed for his
?spiritual elevation, that He might grudge him this bounty

At the time of the death of the Messenger of God, the Islamic nation had not reached
the cultural or intellectual level that would have permitted it do continue its
development toward perfection without guardianship and oversight. The program
that Islam had established for the development and elevation of man would have
remained soulless and incomplete unless the principle of Imamate had been joined to
it; Islam would have been unable to play its precious role in the liberation of man and

the blossoming of his talents

Fundamental Islamic texts proclaim that if the principle of Imamate is subtracted
from Islam, the spirit of the laws of Islam and the progressive, monotheistic society
based on them would be lost; nothing would remain but a lifeless form

The Prophet of Islam, peace and blessings be upon him and his family, said:
"Whosoever dies without recognizing the Imam of his time dies the death of the
[Jahiliyyah."[»

p:y.

The reason for this is that during the Jahiliyyah pre-Islamic era of ignorance the
people were polytheists; they knew nothing of either monotheism or of prophethood.
This categorical declaration by the Prophet, peace and blessings be upon him and his
family, shows the importance that he assigned to the Imamate, to the degree that if
someone fails to place his spiritual life beneath the protective cover of a perfected
ruler he is equivalent to one whose whole life was spent in the Jahiliyyah and then

went unredeemed to his death

Notes

By 'leadership' here is implied the conception of Imamate. An Imam is an infallible 1]
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person designated by the prophet as his successor by God's command
Bagillani, al-Tamhid, p. \A# [¥]

al-Duri, al-Nuzum al-Islamiyyah, Vol. I, pp. vy-Af [¥]

al-Majlisi, Biharal-Anwar, Vol, XVIL, p. yva [f]

Ahmad b. Hanbal, al-Musnad, p. 45 [o]

Lesson Two

The Position of the Messenger of God with Respect to the Future of Islam

The Most Noble Messenger, peace and blessings be upon him and his family, was well
aware that after he had departed for the proximity of his Exalted Lord, the community
would lose its unifying foundation, fall into a whirlpool of division and dissent, and be

full of struggle and disorder

The newly established Islamic community was composed of the migrants - including
the Bani Hashim, the Bani Umayyah, Adiyy and Taym - on the one hand, and the
Helpers @nsar) - subdivided into the Aws and Khazraj tribes - on the other. Once the
matchless leader that was the Prophet had departed, ambitions arose on every hand,
and instead of being concerned with the interests of Islam, men sought to capture
leadership and rule for themselves, wishing to transform divine leadership into tribal
rule. The varying aspirations and tendencies that arose heft no firm, unifying bond in
place among people, a profound tragedy that the Prophet had foreseen and to which
he had alerted his followers: "My ummah will divide into seventy three factions, only

[one of which will attain salvation, the other factions being destined for hellfire."[s

pP: 1

The greatest blow that was struck against the unity of Islam after the death of its
founder, sowing the seeds of dissension among Muslims, was the difference of
opinion relating to the question of rule and leadership. It led to wars, rebellions and
bloody struggles, sundering the unity of the Muslims and scattering their unified
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ranks

If indeed the Prophet had not made some provision for the painful situation - a
situation he foresaw - if he had not attempted to prevent the emergence of the
vacuum that would have threatened the very existence of Islamic society, quitting
this worldly stage without any plan for safeguarding his ummah from misguidance,
would this not have created great problems with respect to government and the
administration of affairs? The gravity of future problems was, moreover, apparent
even without the receipt of communication from the Origin of Revelation and unseen

agents

How is it possible to imagine that Most Noble Prophet, peace and blessings be upon
him and his family, should have neglected nothing in the proclamation of his message
but paid no attention to the future course of Islam and its culture, to the guardianship
of the truth, and the preservation of both religion and society, entrusting all this
simply to the hand of fate and whatever circumstances might later arise? Was it
possible that he should not select a captain to steer the ship of the ummah away from

?the dangerous waves of dissension that he expected it to encounter

Those who say that the Prophet did not delineate any form of government to succeed
him, remaining silent on the subject and leaving his crisis-stricken ummah at a loss
what to do - how can they attribute such inappropriate silence and such irresponsible
laxity to one whom we know as the Universal Intelligence? It must also be borne in
mind that his death did not come suddenly. he realized in advance that he was about
to leave the world, In his sermon of the Farewell Pilgrimage (hijjatu 'l-wada") he had
proclaimed to the people that he was about to depart from their midst, and that he

would not be standing with them at the same place the following year

p: Y

Islam was then young, and a long path lay ahead of it if it was to come to fruition. The
standard bearer of its movement had committed himself to uprooting all traces of the
Jahiliyyah, and to erasing from the hearts and souls of the people any of its residue
that might persist He was threatened on two fronts. Internally he was threatened by
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the Hypocrites who had penetrated the ranks of the Muslims through outwardly
ranging themselves beneath the banner of prophethood and were striving repeatedly
to defeat the Prophet. In the ninth year of the Hijrah, when he had departed on the
Tabuk campaign, he became anxious on account of their intrigues and plotting, and in
order to prevent the occurrence of any untoward event he named 'Ali, peace be upon
him, as his deputy in Madinah. Externally he was threatened by the two great
empires, Byzantium and Persia, and there was the constant fear that at any moment

either of those great powers might attack the center of the Islamic movement

It is evident that confronted with such grave problems the Prophet was bound to
place responsibility for the preservation of the ummah in the hands of a person or
persons who had the capacity for it, in order that the Islamic call might remain firm

.and protected

The first caliph felt a sense of responsibility for the future of the Islamic state and was
unwilling for it to be threatened by a vaccum in the leadership. He did not leave the
ummabh to its own devices, and while on his deathbed instructed the people as follows:
"T appoint 'Umar b. al-Khattab as commander and ruler over you; pay heed to his
words and obey him."[v] The caliph thus regarded it as his right to designate his own

successor and to enjoin obedience to him on the people

p:y

The second caliph likewise realized the need to act quickly once he had been fatally
stabbed. He ordered a six-man council to be convened, which implies that he did not
grant the Muslims the right of appointing the caliph themselves, otherwise he would

.not have assigned the task to this council

The Commander of the Faithful, 'Ali, peace be upon him, accepted the responsibility of
the caliphate under extraordinarily complicated and disturbed circumstances, for he
was fearful that popular disorder might lead to a wholesale relapse into Jahiliyyah

Taking all this into consideration, is it at all possible that the Messenger of God, peace
and blessings be upon him and his family, should have overlooked the depth of the
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danger or the sensetiveness of the situation, despite the fact that society had only
just emerged from Jahiliyyah, and that he should not have drawn up a plan to
?confront the dangers he anticipated after his death

It would indeed be impossible to find any acceptable explanation for a failure on the
part of the Prophet to concern himself with this matter. Likewise, it is unimaginable
that he should have shown no concern for the future of the summons he had

launched, not caring what might become of it after his death

On the contrary even on his deathbed and while sorely vexed by the pains of sickness,
the Prophet was concerned for the ummah and full of anxiety for its future, to the
degree that it completely preoccupied his whole being

p: ¥

During those sensitive and critical moments, when everyone was in a state of shock
and bewilderment and some of the Companions (sahabah) including 'Umar b. al-
Khattab were gathered around his bed, the Prophet said: "Bring me paper and an

[inkpot; I wish to write instructions for you so that you never go astray."[

This effort of the Prophet, peace and blessings be upon him and his family, preserved
in a tradition on the authenticity of which are agreed, is clear testimony to the fact
that the Messenger of God, precisely at the time that he was spending the last
moments of his luminous life, was concerned for the future of Islam and was giving
thought to the dangers that would arise after his death. He wished to lay down a path
for the future in order to preserve the ummah from deviation and society from
degeneration, for he understood these matters better and more profoundly than

anyone

A matter that. deserves particular attention is the question of successorship in
heavenly religions and laws, for all the prophets of God selected deputies and
successors in accordance with revelation. For example, Adam, Ibrahim (Abraham),
Ya'qub Jacob), Musa (Moses) and 'Isa Jesus), peace be on them all, selected their

[successors, all of whom are known to us by nhame. |4
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The Most Noble Messenger, peace and blessings be upon him and his family, said:
"Every prophet has a legatee (wasiyy) and an heir (warith), and 'Ali is my legatee and
[heir."[y.

Since according to the Qur'an the norms of God are fixed and unchanging, it follows
that the Prophet of Islam must also act in accordance with this immutable divine nhorm
by presenting his own deputy and successor to the Islamic ummah. This indeed is
what happened. In conformity with God's command and as required by prophethood
and the need to perpetuate the message of Islam and implement its goals, he
selected his legatee, thus making its duty clear to the ummah. All of this represents a

belief that originates in the Book of God

p:1o

Muslims are unanimous in believing that the Prophet of Islam, peace and blessings be
upon him and his family, never made any mention of Abu Bakr or the two caliphs that
followed Abu Bakr as his caliphs and successors, nor is there any indication of their
caliphate in the Qur'an and the Sunnah. The caliphate of Abu Bakr is thus a simple
historical event, not an indisputable religious belief, so that every Muslim has the right
to express an opinion on the matter in accordance with his own understanding, as

simple logic requires

Notes
" Ibn Majah,al-Sunan, "Bab al-Fitan [¢]
al-Ya'qubi, al-Tarikh, Vol. II, pp. yY#-v [v]

Ahmad b. Hanbal, al-Musnad, Vol. I, p. v¢¥; Ibn Sa'd, al-Tabagat, Vol. I, p.yfy; al- [A]
Bukhari, al-Sahih; Vol.1, p. vv; al-Tabari, Tarikh, Vol. II, p.fvs

al-Mas'udi, Ithbat al-Wasiyyah; al-Ya'qubi, al-Tarikh [4]
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Lesson Three
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The Proclamation of 'Ali's Leadership by the Prophet

After the death of the Most Noble Messenger, peace and blessings be upon him and
his family, and the departure of that great leader from the midst of society, the
interests of Islam and the ummah made it imperative that a distinguished and worthy
leader, a being overflowing with knowledge and piety, should assume the governance
of the newly emergent Islamic movement which needed continued instruction. This
was necessary in order to guarantee the continuity of Islam, to safeguard it from
deviation, to prevent the ummah from falling back into its former reprehensible social
and moral habits, and to reinforce as much as possible the Islamic socio-political

order

p:\#

To leave the question of leadership to a community that had only recently escaped
the fetters of Jahiliyyah and from whose spirit and soul the traces of Jahili beliefs had
not yet disappeared, would not have sufficed to secure the lofty aims of the Prophet

.or to protect the religion from the danger of negative forces

The only path was then for a worthy personality, erudite in all matters concerning the
message, equipped with intelligence and extensive religious knowledge, possessed of
a luminous faith and exempt from error just like the founder of Islam, should gather
the reins of affairs in his hands in order to pursue with care and subtlety the task of
training and educating men and solve the problems and questions concerning the

Shari'ah that might arise during the period of his governance

Historical evidence shows that the Messenger of God, on his return from the Farewell
Pilgrimage, fulfilled this need on the eighteenth day of Dhu 'l-Hijjah by designating his
legatee and successor in accordance with divine command, thus showing the people

the path to be followed for the ummah to gain felicity

In the tenth year of the Hijrah, which was also the last year in the life of the Beloved
Prophet, peace and blessings be upon him and his family, he decided to participate in
the great Islamic gathering that was to be held in Makkah. Once it became known that
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the Prophet was setting out for the Ka'bah, throngs of Muslims from near and far set
out in the direction of Madinah in order to have the honor of travelling with him, to
learn the pilgrimage rites from him, and to perform that great ritual of Islam directly in

his presence

p: v

Finally the great caravan set out, composed of the Migrants (muhajirun), the Helpers
@nsar), and the other Muslims who were leaving Madinah in the company of their
leader, and they advanced towards Makkah. After entering the city, they began their
acts of worship at the Ka'bah. During those days the city of Makkah witnessed one of
the most glorious of Islamic ceremonies, performed by thousands of Muslims who
were gathered around their leader like the thunderous waves of an ocean. The
Prophet too was proud in front of his Lord that on such a day he was able to see the

results of his unremitting efforts and toil

After that year's pilgrimage had been completed - the pilgrimage known as the
Farewell Pilgrimage - the Prophet left the House of God together with the great crowd
of pilgrims (hujjaj), estimated by historians to have numbered between ninety and
one hundred and twenty thousand, and prepared to return to Madinah. The caravan
traversed several valleys and arrived at a waterless plain known as Ghadir Khumm.
V1] It was then that the messenger of revelation came to the Prophet and ordered
him to halt. The Prophet stopped the caravan and waited for the stragglers to catch

.up with the main body

This sudden halt in that torrid landscape beneath the burning midday sun astonished
the weary travellers, but it was not long before Jibril (Gabriel) the trustworthy angel of
revelation conveyed to the pure soul of the Prophet a heavenly message the
categorical and clear command of the Creator that he should appoint and announce

his legatee and successor

P: A

O Messenger of God, convey to mankind the command that God has sent you. If you
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do not do so, you will not have conveyed the prophetic message. God will protect you
(from the harm men might cause you.(:sv

Close attention to the content of this verse demonstrates to us the important truth
that the proclamation of this particular divine message was of such importance and
gravity that if the Prophet were to shrink from conveying it, it would be equivalent to
his refraining from fulfilling his entire prophetic mission, while conveying it to the

ummah was tantamount to the completion of that mission

In the verse, the Most Noble Prophet, peace and blessings be upon him and his family,
is reminded of the extraordinary significance of the task that has been assigned to
him, and he is guaranteed protection from any dangers that might result from

proclaiming the message

At the same time, not more than a few days were left in the glorious life of the
Prophet, peace and blessings be upon him and his family, for he died seventy days
after the event of Ghadir Khumm. All that he had achieved in the course of twenty
three years since the beginning of revelation, all that man needed for his guidance
and felicity, was now at the disposal of mankind. Only one particular matter remained,
the proclamation of which would complete his prophetic mission and bring his task to

complete fruition

It was in addition probable that while fulfilling the instructions he had received the
Prophet would be attacked or harmed by evil wishers, and in order to reinforce his
determination God informed him that He would protect him and guard him against

being harmed

p: 4

The content of those instructions must have been particularly sensitive in order for
their fulfillment to have been coterminous with the entirety of the Prophet's mission
and for the failure to proclaim them to have damaged and diminish prophethood
itself. Moreover, the Arab mentality prevailing at the time tended to regard the aged
persons of each tribe as best suited for positions of leadership and not to consider
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younger persons as qualified; this feature hardly constituted a favorable climate for
the proclamation of God's command

The spirit of the Prophet was also troubled and surely pained by certain bitter
memories. He had not yet forgotten the negative attitude of certain narrow minded
people to the appointment of Usamah and Attab b. Usayb as commanders, for when
he appointed the former as commander of the army and the latter as commander of

Makkah, some of the Companions raised their voices in protest

All of these constituted factors that made the declaration of 'Ali b. Abi Talib, peace be
upon him, someone as young as thirty three years of age, a formidable and even
intimidating task for the Prophet

In addition, many of those who had now joined the ranks of the Muslims and entered
the circle of the Prophet's Companions, had earlier fought against 'Ali, peace be upon
him, which further increased the delicacy of the situation; their hearts were troubled

by the memory of those events and fanned the flames of hatred within them

Despite all those unfavorable circumstances, the divine will decreed that the best and
most exalted personage who through the grace of God had attained the highest
spiritual station next to the Prophet should be appointed as his successor, so that by
the designation of this great man to lead the ummah, the universal message of the

Prophet should be completed

p:y.

According not only to Shi'i scholars of hadith but also certain Sunni scholars as well,
[vy]the Qur'anic verse in question was revealed on the day of Ghadir Khumm, the day
on which the Prophet, the veracity of whose speech is guaranteed by God Himself,
received the divine command, by way of revelation and in accordance with wisdom, to
expound the last and most essential foundation of Islam by presenting 'Ali, peace be

.upon him, to the people as his successor

Yes, that personage whose being had never been polluted by polytheism or sin,
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whose entire life had been devoted to disseminating the teachings of religion and
promoting Islam, who was a complete reflection of the Messenger of God he was the
one fitted to preserve the laws and norms of religion, to assume the leadership of
humanity as it advanced toward perfection and salvation. It was his form alone that

was worthy of putting on the garb of Imamate and leadership

The time for the noon prayer arrived, and the great throng that had descended at
Ghadir Khumm performed the prayer behind the Prophet. [v+] Then the Prophet
advanced to the middle of the crowd that filled the whole plain in anticipation of an
historic event, in order to implement the categorical command of God. He mounted a
pulpit that had been improvised from camel litters, in order for everyone to be able to

see and to hear him

He then began to deliver his address, in powerful, clear and compelling tones, so that
.everyone was able to hear him or at least be aware of what was transpiring

p: v

After praising and thanking God, to whom alone belong absolute power, wisdom and
vision, and whose governance, knowledge and perception are immune to defect and
.decline, he said

O people, I will soon be responding to the call of my Lord and departing from your"
midst. I will be held to account, as you too will be. Will you not bear witness that there
is none worthy of worship other than God, the One and Unique? Do you not testify
that Muhammad is His servant and messenger? Are not paradise, hellfire and death
all realities? Is it not true the day of requital and resurrection will definitely come, and

"?that God will restore to life those who lie buried in the ground

" The voice of the multitude arose in response: "Indeed we bear witness to all of that

Then he continued: "Now that the Day of Requital lies before us, and you believe in
the raising of the dead on the Plain of Resurrection and that you will enter the
presence of your prophet on that day, pay heed to the manner in which you treat the
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two weighty thaqgalayn) and precious legacies I leave you as I depart for the
[hereafter.[\f

That which is the greater of the two is the Book of God. It is in your hands as well as"
His, so lay hold of it firmly lest you fall into misguidance. The lesser of the two legacies
is my progeny and the people of my household. God has informed me that my two

legacies shall never be separated from each other until the Day of Resurrection

p: vy

O people, do not turn away from these two legacies. As long as you have recourse to"
[them, you will never go astray the Book of God and my family." [vs

At this point, the Prophet, peace and blessings be upon him and his family, called 'Ali,
peace be upon him, to his side. He took hold of his hand and raised it up high, thereby
presenting him with all his qualities and attributes to the gathered throng. Then the
Messenger of God asked: "O people, who is more deserving of the believers than their
own persons?" They answered: "God and His Messenger know better." He continued:

["For whomsoever I was his master 'Ali is now his master." [1¢

God, love whomsoever loves 'Ali and be the enemy of whoever is 'Ali's enemy. [\v] O
God, aid whoever aids him and humble his enemies. [1A] O God, make him the pivot of
[truth." [va

After completing his speech, the Prophet requested the people to convey what he had
Ssaid to those who were absent

The one who was thus installed in the seat of Islamic leadership on that day, in
accordance with divine command and by virtue of the Prophet's declaration, who was
entrusted with the guidance of the ummah, was 'Ali. The most worthy and renowned
man in the Islamic community, he who was a treasury of knowledge and an
incarnation of virtue, had been selected as the leader of the Muslims, and by
proclaiming the important matter of Imamate and caliphate the Prophet had given a

decisive and binding command to the ummah
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p: Yy

The assembled multitude had not begun to disperse when the agent of revelation
:revealed this verse to the Prophet

Today I have perfected for you your religion, completed for you My bounty, and
[chosen Islam for you as religion. @) (-

According to al-Ya'qubi, "This verse, revealed at Ghadir Khumm, was the last verse to
be revealed to the Most Noble Messenger, peace and blessings be upon him and his
[Family." [vy

The Prophet left the place where he was standing, while all around the sound of takbir
was to be heard as the pilgrims expressed their warm and enthusiastic feelings
towards 'Ali, peace be upon him. People came up to him in groups and congratulated
him on his appointment as leader, addressing him as their master and the master of

.every believer, man and woman

The well known poet Hassan b. Thabit who was present on that occasion, composed
and recited to the people, with the permission of the Prophet, an eloquent ode in
honor of the auspicious event

The verse just cited, which declares how God has on this day perfected His religion
and completed His blessing, permits us to understand the full significance of what had
transpired. A momentous happening must have occurred for the Qur'an to qualify it in
such terms, for the Islam that God has chosen and approved was the Islam of that
day. the religion of truth had attained its perfection through the appointment of 'Ali,
peace be upon him, and God's blessing to mankind had been completed through his
selection as the legatee (wasiyy) of the Prophet, peace and blessings be upon him and

his family

p:vf

Both universally accepted hadith and reliable books of history to which Shi'is and
Sunnis alike refer emphasize that this verse was revealed at Ghadir Khumm on the


http://www.ghaemiyeh.com

day that the Prophet, peace and blessings be upon him and his family, had entrusted
'Ali, peace be upon him, with the responsibility of governing and leading the ummah
after himself. Surah al-Ma'idah, to the early part of which this verse belongs, is the
last surah to have been revealed to the Most Noble Messenger, peace and blessings
be upon him and his family, in the unanimous view of the exegetes. This means that
its revelation took during the last days of his blessed life, and no further command

was revealed to him thereafter by his Lord

The view held by some that the verse refers to the beginning of his prophetic mission,
meaning that it was on that day that God's religion was perfected and His blessing
completed, is baseless, and utterly incompatible both with the historical facts and the
correct interpretation of the verse. The day on which the mission of the Prophet
began was the beginning of the divine blessing, not its culmination, an extremely
important difference. What is at issue in the verse is the completion of the blessing
and the perfection of religion; now that this matter has been accomplished, Islam is
chosen and approved as religion for mankind. Neither history nor hadith can support

the opposing view

The momentous scene that Ghadir Khumm witnessed and the task that the Prophet,
peace and blessings be upon him and his family, fulfilled on that day had long lasting
consequences for the history of Islam. Apart from those who are prisoners to
fanaticism and mental stagnation, no historian who is concerned with the recording of
events and the preservation of historical fact can ignore what took place on that day
or conceal the matters that are connected with it. During the early centuries of Islamic
history, the day of Ghadir Khumm was well known and accepted as an auspicious
.occasion, and there are many indications that all Muslims participated in celebrating it

p:vo

Thus the well known historian Ibn Khallikan describes the eighteenth of Dhu 'l-Hijjah
as the Day of Ghadir Khumm, [v¥] and al-Mas'udi mentions the night of the same day
as the night of the festival of Ghadir Khumm. [vr] Abu Rayhan al-Biruni, the famous
Iranian scholar of the fifth century, includes the festival of Ghadir Khumm among the
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festivals that the Muslims celebrated in his time [vf] In his Matalib al-Su'ul, the Shafi'i
scholar Ibn Talhah writes: "The day of Ghadir Khumm is a festive day and an historic
occasion, for it was then that the Messenger of God, peace and blessings be upon him
and his family, clearly and explicitly nominated 'Ali, peace be upon him, as Imam and

[leader of the Muslims after him." [vo

Now let us see what the Messenger of God meant by the word "master" (mawla)
when he said: "For whomsoever I was his master, 'Ali is now his master." Does it
mean one who has prior rights of disposition, as the concomitant of the absolute

?governance of one person over another, or simply a helper and friend

By referring to the Qur'an we can see that the first meaning is the correct one, for
God says of the Prophet: "The Prophet has a greater claim to the souls of the
believers than the believers themselves."(v+:#) In addition, there are many places in

[the Qur'an where the word mawla occurs with the meaning of wali or ruler. [ys

The one who has a greater claim on the souls of others than they do themselves must
have a priori a similar claim to their property, and will therefore necessarily have the
right of absolute governance over them, a governance that permits no disobedience

to his orders and commands

p:y#

The rank that this implies was first granted by God to His Prophet; it was God who
endowed him with authority over the lives and property of the believers and gave him
Jprior rights of disposition in every respect

There are numerous indications and proofs that the meaning of wali in the traditions
relating to Ghadir Khumm is identical to awla ("has a greater claim") in the verse we
have just cited. Just as the Messenger of God, peace and blessings be upon him and
his family, enjoyed absolute governance based on the Qur'an, so too did the
Commander of the Faithful, 'Ali, peace be upon him, have the same rank and
attribute, the only difference being that with the sealing of prophethood with the
termination of the Prophet's mission, the gate of prophethood was closed. With this
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single exception, all the offices of the Prophet were transferred to 'Ali

The first citation that clarifies the meaning of wali in the hadith is a sentence uttered
by the Prophet, peace and blessings be upon him and his family, before he proclaimed
'Ali, peace be upon him, to be his successor. He asked: "Do I not have greater claims

"?0n you than your own selves

Here, while proclaiming his own authority over the Muslims, after obtaining their
assent to the fact that he had greater claims on them than their own selves, he added:
"For whomsoever I was his master, 'Ali is his master." The meaning of 'Ali, peace be
upon him, being master must necessarily include the sense of awla ("having greater
claims"), the same station that the Prophet himself had with respect to the believers.
If the Prophet, peace and blessings be upon him and his family, had intended
something else, there would have been no reason for him first to gain assent to his
own possession of "greater claims". Could the meaning of mawla possibly be a simple

?friendship that exists among Muslims

p:yv

At the beginning of his address to the people, the Prophet, peace and blessings be
upon him and his family, said: "Do you bear witness that there is none worthy of
worship other than God, the One and unique, and do you believe that Muhammad is

"?His servant and messenger and that paradise and hellfire are both realities

Could the reason for posing these questions have anything other than preparing the
people to accept a principle comparable to those contained in the questions? Was it
not the purpose of the Messenger of God, peace and blessings be upon him and his
family, to make the people understand that acceptance of the caliphate and
successorship of 'Ali, peace be upon him, which he was about to announce was on the

?same level as those three principles divine unity, prophethood, and resurrection

If what the Prophet, peace and blessings be upon him and his family, meant by mawla
nothing more than friend and protector, friendship with 'Ali would have been exactly
the same as any other friendship prevailing among the believers since the very
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beginning of Islam as part of Islamic brotherhood. would have been no need to
proclaim it in such a vast gathering, preceded by all kinds of detailed prefatory
remarks and gaining the assent of the people to the three basic principles

Furthermore, the Prophet, peace and blessings be upon him and mentioned his own
death before presenting 'Ali, peace be upon him, to that great assembly he informed
those present that he would soon be quitting this transitory realm. By making this
statement, he wished in reality to fill the vacuum of leadership that would arise after
him by appointing 'Ali, peace be upon him, as his successor. Mere friendship and love
for 'Ali be upon him, could not alone have played a crucial role in Islamic society.
Would it have been in any way necessary for the Prophet, peace and blessings be
upon him and his family, to deliver a lengthy speech under the burning sun to an
assembly of one hundred thousand people simply to expound love for 'Ali, be u him?
Had not the Qur'an already proclaimed the believers to be friends and brothers to

?each other

p: YA

In view of all these consideration, it is not rationally acceptable that the Prophet,
peace and blessings be upon him and his family, should on that occasion have been
speaking of love for 'Ali, peace be upon him

Moreover, after the Prophet, peace and blessings be upon him and his family, had
finished speaking, a large number of the Companions came up to 'Ali, peace be upon
him, and offered him their felicitations in a stream that continued until it was time for
the sunset prayer. Abu Bakr, 'Uthman, Talhah and al-Zubayr were among those who
offered 'Ali, peace be upon him, their on being appointed successor. 'Umar was
among the first to address 'Ali, saying: "Well done, son of Abu Talib! Congratulation on
this appointment; you have become the master of every believer, man and woman

[alike." [yv

Had 'Ali, peace be upon him, gained any other appointment at that time which might
have qualified him for these congratulations? Was not 'Ali, peace be upon him, known
?until that point as an ordinary Muslim deserving of friendship like any other
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Hassan b. Thabit, the celebrated poet of the Prophet, peace and blessings be upon
him and his family, was present among the pilgrims, and he understood the word
mawla to imply the Imamate and leadership, He said in one of his poems: "The
Prophet turned to the people and said to 'Ali 'Arise! I make you henceforth the leader

.and guide of the people

If one studies the whole of the Prophet's speech with an open mind, free of prejudice
and preconceived notions, and examines the evidence and indications it contains, he
cannot fail to derive but a single meaning from the word mawla as applied to 'Ali b. Abi
Talib, peace be upon him: the one who has prior rights of disposition and the right of

.absolute governance

p:ya

If the Prophet, peace and blessings be upon him and his family, did not use the word
"ruler" at Ghadir Khumm when referring to 'Ali, peace be upon him, saying, for
example, "after me 'Ali will be your ruler," it is because he generally used the word
amir (commander) in the context of military affairs and the organization of the
pilgrimage, whereas the word wilayah @uthority or governance) was used in
connection with the affairs of the ummah and indeed he referred to himself as the
wali of the believers. Not even God referred to the prophet, peace and blessings be
upon him and his family, as a ruler in the Qur'an, nor did the Prophet ever call himself
a ruler or commander in any hadith. In fact the Qur'an says explicitly. "It is God and
His Messenger alone who are your wali, and those who establish prayers and regular

[charity and bow down humbly in worship." ®:6%) [YA

In reality, the link between the Prophet, peace and blessings be upon him and his
family, to whom is entrusted the supervision of the Muslims, and the Islamic ummah is
like the relationship of a father with his offspring, for he is responsible for
administering their affairs and protecting their interest; it is not a relationship of ruler

and ruled

Likewise, the Prophet, peace and blessings be upon him and his family, did not use the
word caliph or successor with respect to 'Ali, peace be upon him, because obedience
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to a successor becomes incumbent only after the death of the one to whose authority
he succeeds, whereas the intention of the Prophet, peace and blessings be upon him
and his family, was the obedience to 'Ali, peace be upon him, was obligatory for the
Muslims even before he died. He therefore called him the master of the believers,
implying his possession of authority both before and after the death of the Most Noble
Messenger, peace and blessings be upon him and his family. Based on the hadith of
Ghadir Khumm, he was the master of the Muslims, lust like the Prophet, and had

"'greater claims on them than their own selves

p:y.

al-Tirmidhi in his al-Sahih first relates this hadith, describing it as exalted and
remarkable, and then further relates the Prophet, peace and blessings be upon him
and his family, to have said: "'Ali is from me and I am from 'Ali; no one other than 'Ali

[has the right to do anything on my behalf," [v4

al-Hakim in his al-Mustadrak similarly relates the Messenger of God, peace and
blessings be upon him and his family, to have said: "Whoever follows me has obeyed
God, and whoever disobeys me has disobeyed God. Whoever obeys , 'Ali has obeyed

[me, and whoever disobeys , 'Ali has disobeyed me."[v.

When therefore the Messenger of God, peace and blessings be upon him and his
family, proclaims to the Muslims that, 'Ali, peace be upon him, has the same authority
over the Muslims as himself, so that obedience to him is equivalent to obedience to
the Messenger of God, he is in reality proclaiming 'Ali, peace be upon him, to the
Muslim community as its overall leader and as the successor to his authority, calling

.on them to render him obedience

One of the Shi'i scholars writes
:‘One of the Shi'i scholars writes

I say in all sincerity that if the Prophet, peace and blessings be upon him and his"
family, had stood before the people on the day of Ghadir and said: 'For whomsoever I
am his master, Abu Bakr is his master; O God, love those who love him and be hostile
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to those who are hostile to him,' I would be absolutely certain that the Prophet, peace
and blessings be upon him and his family, had appointed Abu Bakr as his successor.
Equally I cannot imagine that the vest mass of Muslims would have had any doubt
that Abu Bakr had been appointed to the succession. If the Messenger of God, peace
and blessings be upon him and his family, had said that Abu Bakr had greater claims
on the believers than they did themselves and that adherence to the Qur'an was a

sure protection against misguidance, there would be no room for hesitation

p: ¥

I wish to point out that the hesitancy of Muslims in agreeing that the hadith of Ghadir"
Khumm indicates the appointment of 'Ali, peace be upon him, by the Prophet, peace
and blessings be upon him and his family, as his successor does not rest on obstinacy
and fanaticism. It derives rather from the fact that they have grown up in a society
where it is believed that the Prophet, peace and blessings be upon him and his family,
did not appoint any successor. It is difficult for them to reconcile this belief with the

[clear meaning indicated by the hadith." [

Of course, one cannot reject the possibility that some of the Companions did not
deliberately disobey the Prophet, peace and blessings be upon him and his family,
when choosing his successor; they were simply mistaken in their calculations

They imagined leadership and the rule of the ummah to be simply a worldly affair, so
that it was permissible for them to overlook the one whom the Prophet, peace and
blessings be upon him and his family, had selected and choose someone else to

administer the public affairs of the ummah

Such a group among the Companions may have imagined that the selection of 'Ali,
peace be upon him, by the Prophet, peace and blessings be upon him and his family,
was simply one of those matters of social concern on which the Prophet, peace and
blessings be upon him and his family, would sometimes consult his Companions. If this
is the case, they failed to grasp all the purposes that the Prophet, peace and blessings
be upon him and his family, had in mind and the consequences he intended for his
choice. Likewise they were incapable of reflecting on the disastrous consequences
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their own choice and decision would ultimately entail
p: vy
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Lesson Four

The Objection of 'Ali to the Decision of the Companions

Some people ask why at the meeting held in the Sagifah 'Ali, peace be upon him, did
not raise the issue of his appointment at Ghadir Khumm by the Messenger of God,
peace and blessings be upon him and his family, to be his successor. Why, they ask,
did he not tell the Migrants and the Helpers that he had been appointed by the
Prophet so that nobody had the right to contest the succession with him or to claim
the caliphate? Had the thousands of people who had been present at Ghadir Khumm

?forgotten what they had witnessed

p:Yf

The answer is that the Imam did indeed raise the issue of Ghadir Khumm whenever
he deemed it appropriate in order to prove the justice of his claim to the
successorship and to object to the decision that had been taken at the Sagifah, thus
reminding people of what had happened. For example, historians relate the following

When Fatimah, the daughter of the Prophet, peace and blessings be upon him and"
his family, together with 'Ali, peace be upon him, sought aid from the Companions,
they answered, O daughter of the Messenger of God! We have given our allegiance to
Abu Bakr. If 'Ali had come to us before this, we would certainly not have abandoned
him." 'Ali, peace be upon him, them said, 'Was it fitting that we should wrangle over the

[caliphate even before the Prophet was buried?' [vv

Similarly, on the day that the six-man council was convened and 'Abd al-Rahman b.
'Awf made plain his inclination that 'Uthman be appointed caliph, the Imam said: "I will
set before you an undeniable truth. By God, is there any among you concerning whom
the Prophet, peace and blessings be upon him and his family, said, 'For whomsoever I
was until now the master, henceforth 'Ali is the master; O Lord, love whoever loves
'Ali and help whoever helps 'Ali,’ ordering this to be conveyed to those who were
absent?" All the members of the council confirmed the truth of the words he had

[spoken, saying, "none can lay claim to any of this." [»v
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P: Yo

It is an indisputable historical fact that thirty of the Companions testified at the
congregational mosque in Rahbah to what they had witnessed at Ghadir Khumm. The
historians relate that one day 'Ali, peace be upon him, said in the course of a sermon
he was delivering at this mosque, "O Muslims, I adjure you by God: is there among
you any who witnessed what transpired at Ghadir Khumm, who heard the Messenger
of God, peace and blessings be upon him and his family, proclaiming me to be his
successor, and who observed the people paying allegiance to me? Stand up and give

"iwitness

At this point thirty men out of those present stood up and in a loud voice testified to
what they had seen at Ghadir Khumm

Another telling of this same incident relates: "Many people stood up to give witness."
[[ve

This testimony to what had transpired at Ghadir Khumm was given at the mosque in
Rahbah during the caliphate of 'Ali, peace be upon him, in the thirty-fifth years of the
Hijrah, while the proclamation of 'Ali's successorship at Ghadir Khumm in the course
of the Farewell Pilgrimage had taken place in the tenth year of the Hijrah, i.e., twenty

[five years earlier. [¥»

Taking into consideration the fact that many elderly Companions must have died
during this quarter century, that many casualties had been incurred during the wars
that took place during the rule of the first three caliphs, and that many surviving
Companions were not present in Kufah, being scattered in other cities, the
significance of this historic testimony to what had happened at Ghadir Khumm is
obvious. Ahmad b. Hanbal writes: "Only three men did not rise to their feet, although
they too had been present at Ghadir Khumm. 'Ali, peace be upon him, cursed them

[and they were afflicted." [v¢

p:y#
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Abu al-Tufayl says: "When I left the mosque at Rahbah I asked myself how the
majority of the ummah had failed to act in accordance with the hadith of Ghadir
Khumm.I met Zayd b. Argam to discuss the matter with him and told him, 'T heard 'Ali,
peace be upon him, say such-and-such.' Zayd replied, 'The truth of what he says is
undeniable; I too heard it from the Prophet, peace and blessings be upon him and his

[family." [vv

Ali, peace be upon him, adduced the hadith of Ghadir Khumm in support of his claims'
on numerous other occasions. He cited it as proof of his Imamate during the Battle of
the Camel, at Siffin and in Kufah, as well as in the Mosque of the Prophet, peace and
blessings be upon him and his family, in Madinah on an occasion when two hundred

[leading persons from among the Migrants and Companions were present. [¥A

Apart from this, various factors prevented 'Ali, peace be upon him, from reacting
strongly to what occurred at the Sagifah and caused him to choose the path of
endurance and patience instead, a patience he himself described as akin to having "a

[thorn in the eye and a bone in the throat." [v4

It will be apposite here to cite some passages from the answer of the late Allamah
:Sharaf al-Din to Shaykh Salim al-Bishri

Everyone knows that the Imam and his friends from among the Bani Hashim and"
other tribes were not present at the Sagifah when allegiance was being sworn to Abu
Bakr; in fact, they had not even set foot there, being engaged in the imperative and
grave task of preparing the Prophet, peace and blessings be upon him and his family,

for burial and being unable to think of anything else

p:yv

The ceremonies of the Prophet's burial were still not over when the people gathered"
at the Sagifah completed their business. They gave allegiance to Abu Bakr, swore
loyalty to him, and with remarkable farsightedness agreed to confront firmly any

development threatening to weaken the state
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Was 'Ali, peace be upon him, in any position then to argue his case before the"
people? And was he given any chance to do so once allegiance had been sworn to Abu
Bakr? His opponents displayed cunning and political acumen and neither did they
shrink from violence. Even in our age, how many people find it possible to rise up in
revolt against the government or to overthrow it simply by popular pressure? And if

?someone has the intention of doing so, will he be left untroubled

If you compare the past with the present, you will see that people were just the"
same as they are now, that conditions then were just the same. Moreover, if 'Ali,
peace be upon him, had raised his claim at that time, the only result would have been
confusion and disorder, and he would still have been unable to assert his rights. For
him, the preservation of the foundations of Islam and of the doctrine of divine unity
was an overarching aim. The ordeal that 'Ali, peace be upon him, underwent at that
time tried him sorely. Two momentous matters were weighing on him. On the one
hand. his explicit designation as caliph khalif) and legatee (wasiyy) of the Prophet,
peace and blessings be upon him and his family, was still ringing in his ears and
impelling him to act. On the other hand, the disturbances and rebellions that were
arising on all sides served to warn him that the situation in the entire Arabian
peninsula might collapse; the people might change their attitudes altogether, leading
to the disappearance of Islam. He was in addition threatened by the existence of the
Hypocrites in Madinah who had grown in strength after the death of the Prophet,
peace and blessings be upon him and his family. The Muslims at that time were like a
flock of sheep stranded by a flood on a dark winter's night, surrounded by bloodthirsty

wolves and predators

p: YA

Musaylamah al-Kadhdhab, Talhah b. Khuwaylid and Sijah the daughter of al-Harith,"
together with the rabble that had gathered around them, were exerting themselves
to the utmost to destroy Islam and vanquish the Muslims

As if all this were not enough, the Persian and Byzantine emperors, as well as the"
other powerful rulers of the age, were waiting for a favorable opportunity to attack
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Islam. Many others too, in their hatred for the Prophet, peace and blessings be upon
him and his family, and his Companions were ready to use any means in order to
avenge themselves on Islam, and they saw in the death of the leader of Islam a

favorable opportunity for causing sabotage and destruction

Ali thus found himself at a crossroads, and it was natural that one of his caliber
should sacrifice his own right to the caliphate to the cause of Islam and the Muslims.
However, even while sacrificing his right, he wished to adopt an appropriate stance to
those who had usurped it, one that did not lead to disorder or disunity among the
Muslims or create an opportunity for the enemies of Islam. He therefore remained at
home and did not swear allegiance to Abu Bakr until he was forced to leave his home
and brought to the mosque. If he had gone of his own accord to swear allegiance, he
would have effectively relinquished his claim to the caliphate and his partisans would
have been left without any argument to make on his behalf. By choosing the path that
he did, he accomplished two things: the preservation of Islam and the safeguarding of
the legitimate form of the caliphate. He acted thus because he realized that under the
circumstances the preservation of Islam depended on his making peace with the
caliphs. He was motivated solely by the desire to protect the shari‘ah and religion; in
fact, in renouncing the office that was rightly his for the sake of God he was acting in
accord with the duty prescribed by both reason and religion giving priority to the more

important of two contradictory duties

p: ¥4

In short, the situation prevailing at the time made it impossible for him either to take"
up the sword in rebellion or to argue for his rights and criticize the state of affairs in
the young Muslim community. Nonetheless, 'Ali and his progeny, peace be upon them,
as well as scholars devoted to his cause have always found intelligent and
appropriate ways of reminding the Muslim community of the instructions left by the
Prophet, peace and blessings be upon him and his family, at Ghadir Khumm. As all
scholars are aware, they ceaselessly propagated the relevant traditions of the

[Prophet, peace and blessings be upon him and his family " .
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Lesson Five

The Rank of 'Ali as Indicated in Other Sayings of the Prophet

It was not only at Ghadir Khumm that the Messenger of God, peace and blessings be
upon him and his family, proclaimed 'Ali, peace be upon him, to be the leader of the
Muslims and his successor, officially and in the presence of the people. In the third
year of his mission, when he was commanded to proclaim his prophethood openly, he
appointed 'Ali, peace be upon him, as his successor. It is known that for the first three
years of his prophetic mission, the Most Noble Messenger, peace and blessings be
upon him and his family, did not make his summons public, instead calling people to
Islam in secret. It was in the third year of his mission that he was instructed to invite

[his relatives to Islam openly. ¥\

p:¥.
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He thereupon instructed 'Ali, peace be upon him, to invite forty of the leading
personages of Quraysh to a banquet, and forty of the Prophet's relatives accepted

At their very first session, the nonsensical ravings of Abu Lahab, his raging anger and
unbridled arrogance, caused the meeting to break up in confusion. The following day,
when again everyone was gathered in accordance with the instructions of the Most
Noble Messenger, peace and blessings be upon him and his family, first food was
served to the guests, and then it was time for spiritual nourishment. The Prophet,
peace and blessings be upon him and his family, stood up among his relatives, praised

-and supplicated the Creator, and said

I swear that there is none worthy of worship other than the One God, and that I am"
His envoy to you and the entirety of mankind. I have brought you the means of felicity
in both worlds. My Lord has commanded me to summon you to the religion of Islam,
and I give you glad tidings that whoever among you accepts my summons the
soonest and aids me in my mission will be my brother @akhi), my legatee (wasiyyi) and

".(my successor (khalifati

Those words greatly disturbed those present at the gathering, for their pride was
offended, and it almost seemed that the voice of truth and the summons of
prophethood would remain unheeded. Suddenly 'Ali b. Abi Talib, peace be upon him,
arose and cried out: "O Muhammad, I believe in the oneness of God and your

" messengerhood and I distance myself from the idol worshippers

p: ¥

The Prophet, peace and blessings be upon him and his family, ordered 'Ali, peace be
upon him, to sit down. He then repeated twice more his earlier proclamation, but
those words of truth made no impact on the hearts of those gathered in that
assembly. No one apart from 'Ali, peace be upon him, responded to the call of the
Prophet, peace and blessings be upon him and his family. "Ali's acceptance of that
summons and his declaration of agreement with the Prophet, peace and blessings be
upon him and his family, came at a time when he was just entering manhood. While
everyone else sat voiceless and silent, he arose courageously and affirmed his
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acceptance of the Prophet's call a second time. Thereupon the Prophet turned to the
-assembly and said

Ali is my brother and legatee and my successor among you. Obey him, follow him,
[and pay heed to his words." [y

The reaction of the assembled guests was extremely hostile, for they wished to strip
this declaration by the Prophet, peace and blessings be upon him and his family, of its
effect, and they therefore stood up and quit the meeting in the most unworthy and
discourteous fashion. This event constitutes one of the plainest and most significant
chapters in history, and none of the well known historians has ever seen fit to deny its
occurrence, Not even the most narrow-minded among them have been able to excise

this historic occurrence from their writings

At that delicate and dangerous juncture, when the Prophet, peace and blessings be
upon him and his family, found himself alone in pursuing his great and glorious goal,
he needed a helper and ally capable of supporting him powerfully and historically.
Such a person could only be one who was prepared to devote himself fully to the
Prophet, peace and blessings be upon him and his family, and who had attained the
highest degree of sincerity, courage, and obedience to God, so that once he came to
exercise the office of successor, he would be a mirror reflecting all the knowledge,
wisdom and moral purity of the Prophet, peace and blessings be upon him and his

family

p: ¥y

The Prophet, peace and blessings be upon him and his family, knew that although
some of his relatives might accept his call and come to embrace Islam, hone among
them would be prepared to commit himself to active collaboration or to confront the
various forces arrayed against him, the idolators of Arabia and the People of the Book.
Such a commitment would necessarily involve a protracted and merciless struggle
against all sectors of Arab society, for none of them was prepared to tolerate the
summons to change their beliefs and abandon their idols. The suggestion that they
should do so could not fall to arouse their intense hostility, so that a conflict was
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completely inevitable, a conflict that would lead to the destruction of the possessions
of anyone who allied himself with the Prophet, peace and blessings be upon him and
his family

Someone who was ready to make himself a protective shield for the Prophet, peace
and blessings be upon him and his family, under those unfavorable conditions and
even to risk him own life had to be an extraordinary individual. Without doubt there
was none among the relatives of the Prophet, peace and blessings be upon him and
his family, who possessed the necessary qualities apart from 'Ali, peace be upon him,
who was indeed destined to demonstrate in the bitter and punishing events that were

to occur extraordinary and even unique qualities of heroism and devotion

The significance of the proclamation made by the Messenger of God, peace and
blessings be upon him and his family, on that day is thus clear. It permits us to
understand why he undertook to name as his successor and legatee the one and only

person who promised him full collaboration

p: fv

Taking into consideration the Qur'anic verse, "The Prophet says nothing out of mere
fancy, and whatever he utters is the fruit of revelation from his Lord," (v:»-¥) we must
conclude that on that very day, during the earliest part of his mission the Prophet,
peace and blessings be upon him and his family, clearly and unmistakably appointed

'Ali, peace be upon him, to be leader and guide of the people after his death

The traditions in which this occurrence is recorded furthermore indicate that the
question of succession was the direct prerogative of God and the Messenger, peace
and blessings be upon him and his family, and that the people cannot resolve so
momentous a matter in accordance with their own wishes. Indeed, the question was
of such significance that the Imamate was proclaimed together with prophethood on
one and the same occasion, in a gathering attended by the foremost relatives of the

Prophet, peace and blessings be upon him and his family

?WhatIbn Hisham writes
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Ali b. Abi Talib was the first man to believe in the Prophet, peace and blessings be"
upon him and his family, to pray together with him, and to affirm the veracity of that
[which God gave him, although on that day he was a ten year old child." [

Anas b. Malik remarks: "The Prophet began his mission on Monday, and 'Ali embraced
[Islam on Tuesday." [ff

Ibn Majah in his al-Sunan and al-Hakim

Ibn Majah in his al-Sunan and al-Hakim in his al-Mustadrak record 'Ali, peace be upon
‘him, to have said

p: ¥f

I am the servant of God and the brother of His Messenger. I am the supremely"
veracious one, and none but a liar shall say the same after me. I made the prayer
[seven years before anyone else did." [fo

The Most Noble Messenger, peace and blessings be upon him and his family,
emphasized on various occasions that the question of leadership of the ummah
pertained to God alone, and that he played no role in this respect

al-Tabari

:al-Tabari records the following in his history

A tribal chief by the name of al-Akhnas made his allegiance and obedience to the"
Prophet, peace and blessings be upon him and his family, conditional on the
leadership of the ummah being assigned to him after the death of the Prophet The
Prophet, peace and blessings be upon him and his family, responded: 'This is a matter
that belongs to God; He will appoint to this office whomever He deems fit' The chief in
question was disappointed and he sent a message to the Prophet, peace and
blessings be upon him and his family, saying that it was unacceptable that he should

[toil and exert himself only to see the leadership go elsewhere." [fs

Can it then be permissible to prefer a leader chosen by the people to the one selected
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by God and His Messenger, or to place that lofty personage under the authority of
someone else, obliging him to obey him and follow his command? The Qur'an clearly
proclaims: "None has free choice when confronted with the command of God and His
Messenger. Whosoever disobeys the command of God and His Messenger falls prey

(to obvious misguidance." (vy:¢

p:¥o

When, therefore, God selects a certain person to be the guide and leader of the
people, that person is the caliph." even if the Muslim community does not make it
possible for him to exercise governmental authority. It is the same as in., the case of
prophethood: if God appoints a person as prophet, that person is a prophet, even if

people do not believe in him and refuse to obey him

Another precious utterance in which the Messenger of God, peace and blessings be
upon him and his family, emphasizes to the Islamic ummah that 'Ali, peace be upon
him, is their leader and ruler is the hadith known as the "hadith of the Rank" hadith

-al-manzilah). The circumstances under which it arose are the following

One day the Prophet, peace and blessings be upon him and his family, learned that
the armies of Byzantium were mobilizing for an attack on Madinah in the hope of
gaining a swift victory. Upon hearing this, he ordered precautions to be taken and with
a single order he was able to assemble a large force of Muslims to confront the

enemy

At the same time, a report reached the Prophet, peace and blessings be upon him and
his family, that the Hypocrites were also gathering their forces with the aim of causing
disorder in the city during the anticipated absence of the Prophet, peace and

blessings be upon him and his family, by killing and inciting people to violence

The Most Noble Messenger, peace and blessings be upon him and his family,
appointed 'Ali, peace be upon him, to guard the city on his behalf, and he ordered that
he should remain in Madinah until he returned, administering the affairs of the
Muslims. When the Hypocrites realized that their treacherous plans had been
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divulged, they began spreading idle rumors in the hope of weakening 'Ali's position.
They hinted that the Prophet, peace and blessings be upon him and his family, was
angry with 'Ali, peace be upon him, and that it was for this reason that he had not

been permitted to accompany him on a major military expedition

p:¥#

Ali, peace be upon him, was greatly troubled and saddened by the circulation of these'
rumors, and he hastened to the presence of the Prophet, peace and blessings be
upon him and his family, who had already left Madinah. He told him what had
happened, and with a single historic sentence he clarified the special position of 'Ali,

;peace be upon him, once and for all

Are you not content that your relation to me shall be like the relation of Harun to"
"?Musa, excepting only that there shall be no prophet after me

At the end of this hadith there is a sentence that many Sunni scholars have recorded
in their books

[It is not fitting that I should depart without your being my deputy and successor." [¥A"

Sa'd b. Abi Waqqgas, who was an obstinate enemy of 'Ali peace be upon him, mentions
the same hadith in order to demonstrate his high standing

When Mu'awiyah wanted to have the people of Makkah swear allegiance to Yazid, he
convened an assembly of some of the Companions at the place known as al-Nadwah.
He began by condemning and criticizing 'Ali, peace be upon him, expecting Sa'd to
agree with him at least on this point. But contrary to his expectations, Sa'd turned to
Mu'awiyah and said: "Whenever I recall three luminous moments in the life of 'Ali,
peace be upon him, I wish from the bottom of my heart that they had been mine. The
first of the three came on that day when the Messenger of God, peace and blessings
be upon him and his family, said to 'Ali, peace be upon him, 'Your relation to me shall
be like the relation of Harun to Musa, excepting only that there shall be no prophet

'after me
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p: fv

The second came on the plain of Khaybar when the Prophet, peace and blessings be"
upon him and his family, said: "Tomorrow I will entrust the banner to one who loves
God and His Prophet and whom God and His Prophet love. He will be the conqueror of

' Khaybar, for he never turns his back on the enemy

The third was on the day when the Prophet, peace and blessings be upon him and his"
family, disputed with the Christians of Najran. He gathered 'Ali, Fatimah, Hasan and
Husayn, peace be upon them all, around him, and presented them to the divine

[presence, saying, 'O Lord, these are the people of my house.™ [¢4

In the hadith comparing his relation with 'Ali to that of Musa (Moses) with Harun
(Aaron), the Prophet, peace and blessings be upon him and his family, had implicitly
designated 'Ali as his brother, assistant and general deputy as well as leader of the
ummah, and the fact that he excepted only prophethood indicates the comprehensive

nature of the station he awarded to 'Ali, peace be upon him

If we refer to the Qur'an, we will see that God Almighty granted all the requests Musa
made on him, and it was in accordance with one such request that He appointed
Harun the helper, assistant, deputy and successor of Musa among his people, and
even made him a prophet. [o+] Since Harun was the leader of all the Bani Isra'il, the
situation of 'Ali, peace be upon him, was analogous. Just like the Most Noble
Messenger, peace and blessings be upon him and his family, he was the ruler of all the
Muslims, and his acting on his behalf as his deputy when he was not present was
therefore entirely natural, a consequence of his comprehensive deputyship. Likewise,
the deputyship exercized by Harun when Musa went to the place of assignation was

.ot temporary in nature

P: A

Someone might be of the view that 'Ali's deputyship was restricted to the period that
the Prophet, peace and blessings be upon him and his family, was absent from
Madinah, so that the hadith under discussion cannot be taken as having general
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significance or as evidence that he was the Prophet's successor

To this we answer that whenever the Prophet, peace and blessings be upon him and
his family, left the Islamic capital, he would always appoint someone to act as his
deputy. If by comparing 'Ali, peace be upon him, to Harun, the Prophet, peace and
blessings be upon him and his family, had intended nothing more than the usual
appointment of a deputy, restricted in his authority to Madinah for the period of the
Prophet's absence, why did he not use a similar expression for those other favored
Companions he would appoint as deputy? Why did he not use the same or similar

?words to describe the services they rendered

History provides no evidence that the Prophet, peace and blessings be upon him and
his family, uttered these words with respect to anyone but 'Ali, peace be upon him.
The simple truth of the matter is that the Prophet, peace and blessings be upon him
and his family, made use of the occasion to proclaim the virtues of 'Ali, to appoint him
as his successor, and to make plain that he was his sole legatee. If the Prophet had
intended to appoint him only as his deputy for a limited time, it would have made no
sense for prophethood to be excluded from the prerogatives of his office. The
meaning then would have been something improbable like the following: "'Ali, stand ill
as my deputy for a while until I return, but you will not be a prophet after me." The
exception made of prophethood makes sense only if the various powers and

attributes of Harun should continue to pertain to 'Ali after the death of the Prophet

p: ¥4

Moreover, this expression was used by the Prophet in appointing 'Ali as his successor
on other occasions as well, not simply when assigning him deputyship in Madinah, as
history bears witness. For example, in the earliest days of the Hijrah, when the
Prophet caused every Muslim to conclude a pact of brotherhood with another Muslim,
'Ali hastened sorrowfully to the presence of the Prophet and said: "How is it that you
have assigned every Muslim a brother, but have not chosen anyone to be my
brother?" In the presence of a group of Companions, the Prophet then replied: "I
swear by the Lord Who sent me with the message of truth, I delayed the matter only
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in order to make you my brother. You are to me as Harun was to Musa, excepting only
[that there shall be no prophet after me. You are my heir and my brother." [a\

This hadith demonstrates among other things that the barring of 'Ali from
prophethood was not because of any unfitness on his part, but only to the fact that
Muhnammad, peace and blessings be upon him and his family, was the Seal of the
Prophets. Had prophethood not been sealed with him, 'Ali would doubtless have been

a prophet

The Messenger of God, peace and blessings be upon him and his family, called ‘Ali,
Jpeace be upon him, his brother on a number of occasions

the Sirah of al—Halabi

‘Thus we read in the Sirah of al-Halabi

After the Prophet concluded pacts of brotherhood among the Companions or"
example between Abu Bakr and 'Umar, Usayd b. Hudayr and Zayd b. al-Harithah, Abd
al-Rahman bn 'Awf and Sa'd b. al-Rabi', and Abu 'Ubaydah and Sa'd b. Mu'adh), he
took 'Ali by the hand and proclaimed, 'This is my brother.! Thereafter 'Ali and the

[Messenger of God were brothers." [y

p:o-

On another occasion, when discussing a matter that concerned 'Ali, his brother Ja'far,
and Zayd b. al-Harithah, the Prophet addressed "Ali as follows: "As for you, O 'Ali, you
[are my brother and comrade." [ov

On yet another occasion he said: "You will be my brother and companion in Paradise."

[[oF
Let us now see what is meant by brotherhood in this context

In order to abolish and obliterate all forms of tribal distinction and privilege which
were contrary to the norms of divine justice, the Prophet undertook a number of
necessary measures, above all by establishing a special type of brotherhood among
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the Muslims after the migration to Madinah. It was his wish to bring a comprehensive
brotherhood into being in the Islamic ummah, not as an abstract idea but as a
palpable and objective reality. By the coming together of two adoptive brothers, who
were not linked by any ties of blood or kinship but only by closeness to God and belief
in the truths of His religion, the new brotherhood of Islam began to blossom in a
practical form. Spiritual brotherhood became the equivalent of genealogical kinship.
The links between two adoptive brothers, each hailing from a different tribe and
town, contributed moreover to a general expansion of friendship and affection
between all the members of the two different tribes, so that a network of deep

spiritual and emotional links came into being

The brotherhood of the Most Noble Prophet, peace and blessings be upon him and his
family, and 'Ali, peace be upon him, had come into being no less than ten years before
the Hijrah, when the Prophet convened a gathering of his relatives at his house in
order to request their aid. The Prophet's purpose in establishing this fraternal link with
'Ali was without any doubt different from the goal of creating closeness between two
tribes or the people of two cities that he pursued in Madinah, not least because no
such gap or difference separated him from 'Ali. They were already related to each

.other as cousins and firm, strong ties already existed between them

p: oy

The reason for the brotherhood between the Prophet and 'Ali must therefore have
been spiritual and intellectual affinity, a mutual inward attraction. It was 'Ali who more
than anyone else resembled the great founder of Islam with respect to his spiritual
qualities and knowledge, his devotion and insight. The brotherhood of the Prophet
with 'Ali had therefore a special significance that extended beyond this world to the
plain of resurrection and the realm of the hereafter. Thus al-Hakim records in his al-
Mustadrak the following remark addressed to 'Ali by the Messenger of God, handed
down by two separate authentic chains of transmission: "You are my brother in this

world and the hereafter." [a0

One day when Abu Bakr, 'Umar and Abu 'Ubaydah were present, the Prophet placed
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his hand on the shoulder of 'Ali and said: "O 'Ali, you are the first person who accepted
[Islam and believed in me; you are to me as Harun was to Musa." [»#

Once 'Umar saw a man insulting 'Ali b. Abi Talib. 'Umar told him: "You are a hypocrite,
for I heard the Messenger of God say to 'Ali, 'Only 'Ali is to me as Harun was to Musa,

[excepting only that there shall be no prophet after me."' [av

A point to be noted in this tradition is that since the Arabic particle innama (only)
implies exclusivity, the Prophet cannot have meant 'Ali's deputyship to be temporary,
for he also appointed others as his deputies from time to time. 'Umar's words also
imply that he understood the Prophet's declaration to make 'Ali his equal in all
respects except prophethood, for he told the man who insulted 'Ali, "You are a

hypocrite." His hypocrisy was indeed worse than open unbelief

p: oy

However high be the rank of a believer, to insult him entails neither unbelief nor
hypocrisy. 'Umar and many of the Companions used to insult each other, but no one
ever interpreted this kind of behavior as entailing unbelief or hypocrisy. However,
insulting the Prophet, peace and blessings be upon him and his family, does indeed
entail unbelief, and it can therefore be said that 'Umar b. al-Khattab understood the
words of the Prophet to mean that 'Ali, peace be upon him, had the same rank as the

Prophet himself

The hadith of the Ark (hadith al-safinah) is one more of the well-known and
universally accepted traditions found in the books of celebrated Sunni scholars that
establish the worthiness of the Prophet's family for assuming the leadership and
direction of the Islamic ummah, Abu Dharr al-Ghifari relates the Prophet to have said:
"The People of my Household are for you like the Ark of Nuh (Noah). Whoever

[embarks on it will be saved and whoever turns away from it will be drowned." [sA

With these words the Prophet depicts clearly the rank of his family and their
fundamental role in guiding mankind and giving direction to the Islamic ummah. He
warns against the perilous consequences of abondoning the lofty and salvific persons
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of his house, a course that will lead whoever chooses it to darkness and misguidance

The sense of comparing the People of the House (Ahl al-Bayt) to the Ark of Nuh is that
whoever follows their guidelines in fulfilling his religious duties and whose acts
conforms to their commands is guaranteed salvation from the awesome punishment
that awaits on the Day of Judgement Whoever rebels and disobeys, who distances
himself from that axis of orientation, is like the one who sought refuge from the
dreadful tempest on the mountaintops instead of in the Ark of Nuh. The only
difference is that the latter met his death by drowning, while the former will be

submerged in the torment of hellfire and eternal perdition

p: oy

The Most Noble Messenger, peace and blessings be upon him and his family, said in
.description of the People of his House

The People of my House are like the stars that help men find their way on sea and"
[dry land and deliver them from misguidance and errance." [54

He said further. "Whoever seeks refuge with the People of my House will be safe from
misquidance and ruin, and whoever opposes them will fall prey to discord and
[divergence and join the party of Satan." [#-

From the traditions just cited can be deduced also the dimensions of the House, for
whoever is exposed to the possibility of committing error and sin, of deviating from
the clear guidelines laid down by the Prophet, peace and blessings be upon him and
his family, will never be able to save others from falling into the pit of misery and
misqguidance or to bring about that radical change in modes of thought, feeling and

social organization that is needed to ensure eternal felicity

It would be possible to object against the Shi'ah or to condemn them for the path they
have elected only if their obedience to the People of the Prophet's House were
inspired by something other than his instructions and recommendations. Such,

however, is not the case
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When the first caliph appointed the second caliph as his successor, what word or
sentence did he use? Did he use more than one sentence to indicate that the office of
caliphate and leadership of the Muslims that he had exercised now fell to the lot of
'Umar? By contrast, there are numerous expressions and sentences from the
Prophet, clear and explicit in meaning, concerning 'Ali; do they not suffice to prove his
leadership and succession? The words of the Prophet are far clearer and more explicit
than those used by the first caliph; are they not enough to prove at least the claim of
'Ali to religious leadership? Fair-minded and intelligent people can judge for

themselves

p:o¥

The scholars and leading figures of the Sunni community have regarded it as
necessary to follow the views and teachings of the founders of the four schools of
Sunni law, even though there is no hadith from the Messenger of God, peace and
blessings be upon him and his family, enjoining such obedience. We can therefore
discern no adequate reason for these same scholars to ignore the teachings of the
People of the Prophet's House, in the face of his clear declaration that the Our'an and
[the People of the House will remain inextricably linked until the Day of Judgement. [5

What is even more remarkable is that some of the founders of the four legal schools
were themselves students of the People of the House and benefited from their
-erudition. A leading Sunni scholar remarks

All Islamic scholars, irrespective of the school to which they belong, are unanimously”
agreed on the accomplishments and learning of Imam al-Sadiq, peace be upon him.
Sunni Imams who were his contemporaries studied with him and derived knowledge
from him. Malik learned from him, as did some of the contemporaries of Malik such as

Sufyanb

Uyaynah, Sufyan al-Thawri, and many others. Abu Hanifah, whose lifetime more or'
less corresponded to that of Imam al-Sadiq, peace be upon him, studied religious
[knowledge with him and regarded him as the most learned man of the age." [s¥
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Ibn Hajar, another Sunni scholar, relates Imam al-Shafi'i to have said: "The
Household of the Prophet is my means of salvation, and they are my means of
drawing near to the Prophet. It is my hope that for their sake the record of my deeds

(will be given into my right hand on the Day of Judgement." [+

p:od

Again al-Shafi'i said: "O People of the Prophet's House, love for you has been made
obligatory by God through mention in the Qur'an. Sufficient cause of pride it is for you
that whoever fails to invoke blessings on you in his prayer will fail to have his

[devotions (salat) accepted." [s¢

Unlike the views of the mujtahids who founded the four Sunni schools, there is no
contradiction or divergence among the teachings of the People of the House, for they
were not engaged in independent reasoning on the ordinances of religion. Their
teachings are identical with those of the Prophet, peace and blessings be upon him
and his family, of which the Imams of the People of the House were infallibly aware.
The utterances of the Imams cannot therefore be placed on the same level as the

views of the founders of the four Sunni schools

In view of all this, how can it be justified to ignore and neglect the teachings of the
?People of the House
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Lesson Six

The Relationship between the Qur'an and the Progeny of the Prophet

The hadith concerning the "two weighty trusts" known as hadith al-thagalayn is one
of the most widely accepted and authoritative of all the traditions narrated from the
Prophet, peace and blessings be upon him and his family, and it has also been
recorded in the principal Sunni books of tradition. It possesses the highest degree of

-authenticity and acceptance. The text is as follows

I leave among you two precious and weighty trusts, on being the Book of God and"
the other my Progeny. These two legacies will never be separated from each other,
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[and if you lay firm hold of them you will never go astray." [ss
P: oA

Certain Sunni scholars even add the following sentence at the end of the hadith: "'Ali is
always with the Qur'an and the Qur'an is with 'Ali; they too will not be separated from
[each other." [s5

Hadith scholars attribute the transmission of this tradition to roughly thirty
[Companions of the Prophet. [sv

According to numerous hadith scholars and historians, Shi'i and Sunni alike, the
Prophet, peace and blessings be upon him and his family, never failed at different
times in this life, including its difficult last moments, to draw people's attention to the
profound link between these two great and authoritative sources of Islam, the Qur'an
and his Progeny (Ahl al-Bayt), tracing out thereby an entire program for the future of
Islam in a single instructive sentence. Small differences are to be seen in the form of
the relevant traditions, some being detailed and others concise depending on the
occasion, but the content and meaning are always the same: the profound and
indissoluble link between the Qur'an and the Progeny of the Prophet, peace and

blessings be upon him and his family, the absolute interrelatedness of the two

Ibn Hajar,a Sunni scholar, writes

We have mentioned earlier different versions of this hadith. Some of them relate to"
the utterances made by the Prophet at Arafah in the course of his Farewell
Pilgrimage; others to pronouncements made while he was on his deathbed in
Madinah, surrounded by the Companions; another to his address at Ghadir Khumm;

" and yet another to statements made while returning from Ta'if

p:oa

He then adds: "None of these versions contradict each other, for there is no reason
why he should not have repeated the same truth on all these occasions, and on others
[as well, given the great significance that both the Qur'an and his Progeny possess. [sA
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In another tradition known as the hadith of the Truth hadith al-haqq), the Prophet,
peace and blessings be upon him and his family, says: "'Ali is with the truth and the
[truth is with 'Ali; wherever the truth is, 'Ali will incline to it." [#4

We know that the verses of the Noble Qur'an form a compendium of the divine
commands and laws of Islam; the teaching contained in them are a guarantee for
man's happiness and salvation. However, the interpretation and exegesis of the
Qur'an have to be undertaken by persons who are acquainted with the language of
revelation and who fully possess the necessary competence, in terms of both
knowledge and conduct. The Shi'ah therefore believe that those who possess this
competence must be identified by the Prophet himself and appointed by him to
administer the affairs of the people and guide them. It is they who understand the
language of revelation and can properly acquit themselves of the task of interpreting
and explicating God's verses. The juxtaposition of the Progeny of the Prophet with the
Qur'an is thus due to the need of the Qur'an for an exegesis that will set forth its

Jpurposes and regulations

If we look carefully at the content of the hadith, we will see that to separate the
Qur'an from the Progeny of the Prophet and to follow the utterances and views of
persons unacquainted with its symbols and truths is bound to lead to error and
misqguidance. The tradition therefore implies that only the Progeny of the Prophet can
establish the firm and categorical meaning of the verses in God's Book that are

allegorical

p:#-

The fact that the Prophet places the Qur'an and his Progeny side by side indicates that
both are advancing in the same direction and toward the same goal: the Qur'anis a
divine law and book, and the Progeny are its interpreters, executors and guardians.

.To separate and distance oneself from the Progeny is therefore to invite destruction

The decline and deviance of the Muslims began when such a separation started to
occur and men attempted to hold on to each one separately. The thesis, "God's Book
alone is enough for us" came to prevail in their religious thinking, leading to the
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emergence of such schools as the Ash'ari and the Mu'tazilite. It was as if they knew
the value of God's Book better than the Prophet himself and better comprehended its
Isignificance

It is possible to understand the Qur'an and explain the knowledge it contains only by
referring to the utterances of those persons upon whom knowledge has been directly
bestowed by God, or at least whose knowledge is derived from instruction by a
particular source. Such persons can be only the Inerrant (ma'sum) Imams of the

Prophet's Progeny

Ibn Hajar also cites the following sentence uttered by the Prophet, peace and
blessings be upon him and his family

Do not attempt to go beyond these twin trusts (the Book and the Progeny of the"
Prophet), for that will lead you into perdition, and do not fall short in adhering to them,
for that too will encompass your ruin. Do not imagine the People of the Prophet's
House to be ignorant, for they are infinitely more knowledgeable than you and

[understand well the language of revelation." [v.

p:#)
The Commander of the Faithful said

:The Commander of the Faithful, 'Ali, peace be upon him, said

You will never remain faithful to your covenant with the Qur'an unless you recognize"
who it is that has betrayed his covenant, and you will never lay firm hold of the Qur'an
unless you recognize who it is that has abandoned it. Seek the straight path of fidelity
and the means of adhering to the Qur'an from the people of the Qur'an, for it is they
who keep alive knowledge and learning and uproot ignorance. They it is by means of
obedience to whom you become aware of the knowledge they hold. You comprehend
their silence from their speech and their outer appearance from their inner state.
They never rebel against the command of religion and never fall into dispute. Religion

[is a silent and veracious witness dwelling in their midst." [v\
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What is meant here is that the Progeny of the Prophet are free from sin and pollution
and even minor errors, for it is obvious that whatever is indissolubly linked to the
Qur'an until both trusts are brought together before the Prophet, peace and blessings
be upon him and his family, on the Day of Resurrection must be followed and obeyed
by mankind together with the Qur'an itself. God cannot command men to obey one
who is polluted by error and sin, nor can He create an indissoluble link between the
Qur'an and such a person Only those who are utterly beyond the reach of impurity
can be juxtaposed with the Qur'an, for those obedience to whose commands God has

.made incumbent on all Muslims must be free of all defect

p: Y

Not content with his other utterances on the subject, the Prophet declared the
:-number of successors (khulafa') who would come after him

This religion will endure until the Day of Judgement, for as long as twelve persons”
[from Quraysh rule over you as my successors." [vy

My successors will be twelve in number, just like the chieftains of the Bani Isra'il, all”
of them from Quraysh and @ccording to one version of this hadith) from Bani
[Hashim," [v+

Abdullah relates the Prophet to have said: "As long as there are two men left on the
[earth, leadership will remain among the Quraysh." [v¢

This mention of the twelve successors can refer only to the Inerrant Imams from the
Progeny of the Prophet, peace be upon them, for neither were the first caliphs twelve
in number, nor were the Umayyad and Abbasid rulers. More importantly, the crimes
those rulers committed, far from assuring the welfare and happiness of the ummah,
brought about the destruction of religion, so that it is impossible in any way to

.consider them the successors of the Prophet

Those who could not deny the authenticity of the hadith concerning twelve
successors but wished nonetheless to avoid recognizing the Twelve Imams of the
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Prophet's Progeny were obliged to offer tortuous explanations that were utterly
irreconcilable with the text and content of the tradition, for the first caliphs and the
Umayyad and Abbasid rulers when added together come to a total of some thirty
people, so that the total number of claimants to the caliphate from among the
Quraysh exceeds the number specified in the hadith. If we refuse to interpret the
hadith as referring to the Imams of the Shi'ah, we are left with no clear or reliable

.meaning for it whatsoever

p: 7Y
Shaykh Sulayman al-Qunduzi, a Hanafi scholar, writes the following

Shaykh Sulayman al-Qunduzi, a Hanafi scholar, writes the following, in a vein free of
all fanaticism

According to scholars, the traditions that specify the successors to the Prophet,"
peace and blessings be upon him and his family, to be twelve in number are well
known and they have been narrated by different chains of transmission. It became
clear with the passage of time that what the Messenger of God was referring to in this
hadith were the twelve Imams from his Progeny. It is impossible to refer it to the first
caliphs, for they were only four in number, nor can it be applied to the Umayyads, for
they were more than twelve in number, apart from which with the exception of 'Umar
b. Abd al-'Aziz they were all tyrants and oppressors, and they did not belong to the
Bani Hashim, where as the Prophet had specified that his twelve successors would be
from the Bani Hashim. Jabir b. Samarah mentions that the Prophet spoke this last part
of the tradition softly, because not everyone was happy that the caliphate would go to

the Bani Hashim

Equally, this hadith cannot apply to the 'Abbasids, because their number, too, is more"
than twelve; they did not act in accordance with the verse enjoining love for the
family of the Prophet; [v¢] and they ignored the hadith of the Cloak (hadith al-kisa").
The hadith must, then, refer exclusively to the Twelve Imams from the Progeny of the
Prophet, for they were superior to all others with respect to knowledge, moral virtues,
piety and lineage. They were a line who inherited their knowledge from the
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Messenger of God, peace and blessings be upon him and his family, their great
ancestor. This is confirmed by the hadith concerning the two weighty trusts and
[numerous traditions that have reached us from the Prophet." [v¢

p: #f
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Lesson Seven

Irresponsible Attitudes of the Companions

Here the following question arises. Given the fact that the Prophet, peace and
blessings be upon him and his family, proclaimed 'Ali to be his legatee (wasiyy) and
successor (khalifah), emphatically designation him as the leader of the Muslims both
at Ghadir Khumm and on other appropriate occasions, how did it happen that after
the death of the Most Noble Messenger his Companions (sahabah) ignored God's
command and abandoned 'Ali, that noble and precious personage, decided not to
obey him, chose someone else to be leader in his place, and entrusted the reins of

?rule to him

p: %o

Was there any ambiguity in the words of the Prophet, or were all those different
phrases and expressions establishing 'Ali's rank and designating him leader not
?enough

A clear answer to this question can be found by examining the events that took place
in the age of the Prophet, peace and blessings be upon him and his family. We see
that there existed among his Companions elements who, whenever his commands
ran contrary to their wishes and inclinations, pressed him to change his mind in the
hope of preventing him, by whatever means possible, from carrying out his plans.

When they despaired of reaching their goal, they would start complaining

The Qur'an warns these people not to oppose the commands of the Prophet in the
verse that reads: "Let those who oppose the commands of the Prophet fear disaster
@nd a painful torment." (v¢:sv

During the last days of his blessed life, the Messenger of God prepared an army to do
battle with the Byzantines and he appointed Usamah b. Zayd to be its commander.
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This appointment of a young man, despite the availability of older and more
experienced men, proved displeasing to some of the Companions, and led to an
argument among them. Those who were strongly oppossed to Usamah b. Zayd asked
the Prophet to dismiss him, but he paid no attention to their request and commanded
Abu Bakr, 'Umar and 'Uthman to join the ranks of the Muslim army as it departed from
Madinah. However, they not only disregarded military discipline but also disobeyed
the categorical command of the Prophet. Instead of proceeding to the front with the

[army, they split off and returned to Madinah. [vv

p:##

The disrespectful mumblings of some of the Companions greatly vexed the
Messenger of God, peace and blessings be upon him and his family, and with a heart
full of pain and concern for his people, he came forth from his house and addressed

the people as follows

O people, what are these words of yours concerning the appointment of Usamah"
that have come to my ears? Just as you are criticizing him now, you once objected to
the appointment of his father Zayd b. al-Harithah as commander. I answer by God

[that just as he was worthy of command, so too is his son." [va

Even after the death of the Prophet, 'Umar came to Abu Bakr and demanded that he
should dismiss Usamah. The caliph replied: "The Messenger of God appointed him,
[and you wish me to dismiss him?" [v4

The Prophet's wish and desire during the final days of his life was to empty Madinah
of the leaders of both the Emigrants and the Helpers. He therefore has Usamah's
army prepared for battle and gave the command for jihad, ordering the army to
advance in the direction of the Syrian border. Insistently he asked the foremost of the
Companions to leave Madinah and fight under the banner of Usamah, retaining only
'Ali to stay at his bedside. This remarkable act on the part of the Prophet was very
significant. However, those Companions failed to comply with his instructions, and

they withdrew from the army commanded by Usamah
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Throughout his life, the Prophet never appointed anyone as commander over the
head of 'Ali, peace be upon him; it was always he who was the standard bearer and
commander. [A+] By contrast, Abu Bakr and 'Umar were to be simple soldiers in the
army of Usamah, and the Prophet personally ordered them to serve under him when
he appointed him commander at the battle of Mu'ta. Historians are unanimously
agreed on this point. Likewise, at the Battle of Dhat al-Salasil, when the army was
commanded by Ibn al-'As, Abu Bakr and 'Umar again served as simple soldiers. This
contrasts with the case of 'Ali b. Abi Talib, whom the Prophet, from the beginning of his
mission until his death, never made subordinate to anyone, an extremely significant

point

p:#v

History will never forget the time when the Most Noble Messenger, peace and
blessings be upon him and his family, was on his deathbed, his state becoming
progressively more grave. He felt that the last strands of his life were being plucked
apart. He therefore decided without further delay to put his final plan into effect and
said: "Bring me paper so that I can write for you a document to prevent you from ever

[going astray." [a

Just as he had clarified the question of leadership in numerous speeches and
utterances, he wished now, one final time, to address this weighty matter, described
by the Qur'an as the completion of religion, by enshrining it in an authoritative written
document to remain among the Muslims after his death. Thereby the door would be
closed on any future deviations from his orders. But those same people who in
defiance of his orders had refrained from going to the front were now watching the
situation carefully with the intention of implementing their plans at the first possible
opportunity. They therefore refused to permit writing utensils to be brought to the

[Prophet. [AY

:Jabir b. Abdullah says

When the Messenger of God fell sick with the illness that was to end in his death, he"
asked for paper in order to write down for his ummah instructions that would prevent


http://www.ghaemiyeh.com

them from ever going astray or accusing each other of having gone astray. Words
were exchanged among those present in the Prophet's house and an argument
ensued in the course of which 'Umar uttered words that caused the Prophet to order

[him to leave the house." [Av

P: #A
:Ubaydullah b. Abdullah b. 'Utbah relates Ibn Abbas to have said'

During the final moments of the life of the Messenger of God, peace and blessings be"
upon him and his family, a number of people were present in this house, including
'‘Umar b. al-Khattab, The Prophet said: 'Come, let me write for you a document that
will prevent you from ever going astray after me.' 'Umar said: 'Sickness has overcome

' the Prophet; we have the Qur'an, which is enough for us

Then disagreement arose among those present. They began to argue with each"
other, some saying, 'Quick, have the Prophet write a document for you so that you will
never go astray after him,' and others repeating the words of 'Umar

When the arguing and nonsensical talk reached its pitch, the Prophet, peace and"
" blessings be upon him and his family, told them all to leave

Thus it was that, as Ibn Abbas says: "The great misfortune arose when their noisy
disputing prevented the Messenger of God from writing his testamentary document."
[Af] He then adds sorrowfully. "The tribulations of the Muslims began on that very

[day." [A

In the discussion that took place between Ibn Abbas and the second caliph
concerning the caliphate of 'Ali, the caliph said: "The Prophet wanted to declare 'Ali as
[his successor, but I did not allow it to happen." (¢

Some Sunni historians and hadith scholars have written that when the Prophet
decided to write a document that would prevent the Muslims from going astray 'Umar
said: "The Messenger of God has become delirious." Others, however, in order to
soften the offensiveness of his words, maintain that he said: "Sickness has overcome
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[the Prophet; you have the Book of God at your disposal, which is enough for us." [av
p:#4

It seems that the Most Noble Messenger, peace and blessings be upon him and his
family, was unaware of the importance of the Book of God and they were better
informed than him on this pointt Was it necessary to accuse him of mental
derangement if he wished to draw up a written document specifying who was to lead
the ummah after his death? If indeed the Prophet's decision could be attributed to the
failing of his mental powers as a result of illness, why did the second caliph not
prevent Abu Bakr from drawing up a comparable document during the last moments
of his life, or accuse him of being deranged? 'Umar was present at the side of Abu
Bakr and he knew that Abu Bakr intended to designate him as ruler in his testament,

S0 naturally he wanted the document to be signed

If 'Umar truly thought the Book of God to suffice for the solution of all problems, why
did he immediately hasten to the Saqifah after the death of the Prophet, together with
Abu Bakr to ensure that the question of the caliphate should be resolved in
accordance with their ideas? Why did they not at that point refer exclusively to the
Book of God and make no mention of the Qur'an, even though the Qur'an had already

?settled the matter

-al-Tabari writes the following in his history

When Shadid, the emancipated slave of Abu Bakr took into his hand the command"
Abu Bakr had written for 'Umar to become his successor, 'Umar said to the people,
"People, pay heed, and obey the command of the caliph. The caliph says, 'I have not

[failed you in providing for your welfare." [sm

p:v:

The expression of personal opinions running counter to the orders of the Prophet,
peace and blessings be upon him and his family, continued after his death,
culminating in the changing of certain divine decrees in the time of the second caliph
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and on his orders. Instances of this are to be found in reputable books by Sunni
[authors. [A4

For example, the second caliph said: "Let them never bring before me a man who has
married a woman for a set period, for it they do I will stone him." [a.] The fact that he
prohibited temporary marriage (mut'ah) proves that this type of union was common
among the Companions and other Muslims at the time, for otherwise it would not
have been necessary for him to order them to desist. Now if the Messenger of God,
peace and blessings be upon him and his family, had forbidden this form of marriage,
the Companions would never have had recourse to it and there would have no need

for 'Umar to threaten people with stoning

The second caliph himself admitted: "There were three things that were permissible
in the time of the Prophet which I have forbidden and for which I exact punishment:
temporary marriage, the mut'ah pilgrimage, and reciting 'Hasten to the best of deeds'

[(hayya 'ala khayri 'l-'amal) in the call to prayer."[a\

It was also he ordered that in the call to prayer @dhan) at dawn th