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:Every Shi’i who seeks to debate a Sunni must insist on certain ten principles
Both parties must swear before Allah to pursue, defend and follow .1
p: 1

.the truth alone
Both parties must agree on a specific topic, and also set the boundaries of the . 2
.discussion
Each party must declare beforehand what exactly must be proved by the other . 3
.party in order to win the debate
Each side must swear before Allah to strictly stay on the topic of the debate, and not . 4
.deviate, digress or venture into any other throughout the discussion
Each party must swear before Allah to present only authentically transmitted . 5
.reports from both the Sunni books and the Shi’i books
The Sunni party must always present reports with reliable chains from the Shi’i . 6

books only in order to convince the Shi’i on any point. In the same manner, the Shi’i
must always present reports with reliable chains from the Sunni books in order to
.convince the Sunni on any point
Authenticity of the reports is determined primarily through the chains of narration. . 7
Each party must either present the opinions of the relevant leading rijal experts on
each riwayah or do a thorough rijal breakdown of its narrators using the strictest
appropriate rijal standards. If either party has an objection to the authentication by
the ‘ulama of any particular report, he must present convincing evidence to prove
.their error
The opinions of scholars on issues are not valid as proof unless reliably transmitted . 8
.evidence can be provided to back them up
It is he who claims that something exists, or that it is true, that must provide the . 9
cogent evidence for it. The party
p: 2
denying it has no obligation to provide proof of his denial. However, where the claimer
has provided his proof, the onus shifts to the denier. The denier must either accept
the evidence supplied, or provide solid academically sound and orthodox reasons to
.reject it
There shall never be any vulgar abuse of the other party or anyone respected by . 10
his sect or madhhab. The debate shall be entirely decorous, and the choice of words
.shall be respectful
Unfortunately, not many Sunnis or Shi’is have the necessary skills or temperaments
to accept all the conditions stated above. Therefore, we almost always see very poor
pseudo-debates, especially on online forums. We often see each side quoting dha’if
reports from even his own sources, as well as from those of the opposing party, to
drive home his weak points! In most cases, no original research is ever done on the
topic by either side. Rather, each of them merely copy-pastes heavily from websites

.and parrots statements by others
In the end, nothing useful is achieved from the debate. On a lot of occasions, the
discussion turns into a cursing contest; and the party with the vilest tongue declares
victory. It is our absolute conviction that whatever is worth doing at all, is worth doing
best. It is more advisable for pseudo-debaters to take time to train themselves in the
necessary skills – academic and emotional – needed for a real debate before (re)taking the podiums. The damage and evil caused by the pseudo-debates
p: 3

.outweigh any benefits that might come from them
Let us take the question of “Ibn Saba” as a case study for the ten rules above. Our
:brothers from the Ahl al-Sunnah always make the following claims about him

.He was a descendant of Saba, and belonged to one of the Sabai tribes .1
.He was a black Arab with a black slave mother .2
.He was a Jew from Sana in Yemen .3
.He accepted Islam during the khilafah of ‘Uthman b. ‘Affan .4
He stirred up the public, especially the Egyptians, against ‘Uthman and caused the . 5
.latter’s bloody overthrow
He was the first to claim that ‘Ali, ‘alaihi al-salam, was the designated successor of . 6
.the Messenger of Allah, sallallahu ‘alaihi wa alihi
He was the first to proclaim belief in al-raj’ah – that is, that the return to this world . 7
.after death by certain dead people

.He was the first to publicly criticize or revile Abu Bakr and ‘Umar .8
.He was popularly called Ibn al-Sawda – son of the black mother .9

Imam ‘Ali was frustrated with him, and abused him by calling him “the black . 10
.container” and also banished him to al-Madain
Amir al-Muminin ‘Ali b. Abi Talib saw it as legitimate to execute him for reviling Abu . 11
Bakr and ‘Umar, and would have done so had people not talked him out of the
.decision

.Ali burnt him (i.e. Ibn Saba) and his followers alive for calling him (i.e. ‘Ali) Allah‘ .12
Since it is the Sunni in any debate who makes these claims, the onus
p: 4
is on him to provide reliably transmitted evidence for each and every point. The Shi’i –
who denies them – has no initial obligation or responsibility to bring any evidence to
.(refute them(1
Normally, the question is: who exactly is the Sunni trying to convince on these
matters? If he only seeks to convince his Sunni brothers, then he must present
reliable riwayat from the Sunni books to back up all the points (2). However, if his aim is
only to convince the Shi’ah, in that case he has no other choice but to quote nothing
.but authentic Shi’i reports in support of himself
Incidentally, there are only three reliable athar concerning Ibn Saba throughout all
Shi’i books. Shaykh ‘Ali Al Muhsin has compiled the Shi’i riwayat about ‘Abd Allah b.
:Saba, and examined their various chains(3), and has thus concluded

 وأﻧﻪ اّدﻋﯽ,وﻫﯽ ﺗﺜﺒﺖ وﺟﻮد ﻋﺒـﺪ اﷲ ﺑﻦ ﺳـﺒﺄ,واﻟﺼـﺤﯿﺢ ﻣﻦ ﺗﻠـﮏ اﻟﺮواﯾـﺎت ﻣﻨﺤﺼـﺮ ﺑﺜﻼـث رواﯾـﺎت ﻣﺮوﯾﻪ ﻓﯽ رﺟـﺎل اﻟﮑﺸـﯽ
. وﻻ ﺗﺜﺒﺖ أﮐﺜﺮ ﻣﻦ ذﻟﮏ, ﻓﺄﺣﺮﻗﻪ ﺑﺎﻟﻨﺎر,اﻷﻟﻮﻫﯿﻪ ﻓﯽ أﻣﯿﺮ اﻟﻤﺆﻣﻨﯿﻦ
The authentic from these reports are only three reports recorded in Rijal al-Kashi,
and they establish the existence of ‘Abd Allah b. Saba, and that he claimed divinity for
Amir al-Muminin, and that he (‘Ali) therefore burnt him (i.e. Ibn Saba) with fire. Nothing
(more than that is proved.(4

:This is the first of the three reports, as quoted by Al Muhsin

 ﺳﻤﻌﺖ أﺑﺎ ﻋﺒﺪ اﷲ ﯾﻘﻮل وﻫﻮ ﯾﺤﱢﺪث أﺻﺤﺎﺑﻪ ﺑﺤﺪﯾﺚ ﻋﺒﺪ اﷲ ﺑﻦ: ﻗﺎل,رواه اﻟﮑﺸﯽ أﯾﻀًﺎ ﺑﺴﻨﺪه ﻋﻦ ﻫﺸﺎم ﺑﻦ ﺳﺎﻟﻢ
p: 5
We must emphasize at this point that we, the Shi’ah Imamiyyah, do NOT deny the - 1
existence of ‘Abd Allah b. Saba. Those of us who do that are in error, and their opinion
does not bind our madhhab. It is only the Qur’an and our authentic ahadith that do
that. There indeed was once a man with that name, as our sahih reports establish.
However, the only statement that is true about him – from all that the Ahl al-Sunnah
claim – is that he considered Amir al-Muminin to be a god. Everything else is false, as
nothing else is established in any reliable Sunni or Shi’i riwayah. Absolutely nothing
else at all! As such, all the political roles that the Ahl al-Sunnah have given to Ibn Saba,
and all the other doctrines and beliefs that they have attributed to him, are only
distortions of the true history. Meanwhile, our belief in the existence of the man, and
his consideration of Imam ‘Ali as a god, are based strictly and solely upon our own
authentic Shi’i ahadith. As for Sunnis, they do not have a single reliable report in all
their books to establish even the existence of Ibn Saba, much less all the fairytales
!that they have attached to him
We have seen efforts by some Sunni brothers to prove all the Sunni claims about - 2
‘Abd Allah b. Saba by mentioning the existence and doctrines of a group called alSabaiyyah. In their opinion, if they can prove that a sect which attributed itself to Ibn
Saba existed, then they have already proved the existence of the man himself.
Moreover, if they are able to establish the doctrines of this sect, then they have
established the original doctrines of the man. This is however a very poor
methodology, which is based upon clear logical fallacies. The fact that a group of
people attribute themselves to an individual or an entity does NOT necessarily prove
that he/she/it existed. Qur’an 7:71 and 53:19-23 give vivid examples. Al-Lat, al-‘Uzza and
Manat were three Arab idols which existed only in “names”. They had no real
existence. A lot of the other idols are like that. However, it is possible to find people
who attribute themselves to such imaginary idols, and who even spread weird
legends about the idols’ “achievements” and “teachings”! Besides that, it is quite
possible to find people who have attributed themselves to a real being, but who do

NOT truly or accurately represent him at all. Examples of these kinds of adherents
abound in our midst. For instance, there are Christians who attribute themselves to
the Christ, Prophet ‘Isa b. Maryam, ‘alaihima al-salam. Would it be accurate to
determine the existence and true doctrines of the Christ through the existence and
doctrines of Christians? On a more specific note, is it correct to claim that the Christ
believed in his own divinity, or that he was the Son of God, simply because Christians
make these claims? Of course, that would be very wrong! In the same manner, it is
wrong to try to prove the existence and doctrines of ‘Abd Allah b. Saba through the
claims and doctrines of al-Sabaiyyah, who attributed themselves to him. Rather,
separate authentic reports must be provided to independently and directly establish
.the existence of the man himself and his personal doctrines, beliefs and teachings
Ali Al Muhsin, ‘Abd Allah b. Saba: Dirasat wa Tahlil (1st edition, 1422 H), pp. 45-50‘ -3
Ibid, p. 49 -4

 ﻓﺄﺑﯽ أن ﯾﺘﻮب, إﻧﻪ ﻟﻤﺎ اّدﻋﯽ ذﻟﮏ ﻓﯿﻪ اﺳﺘﺘﺎﺑﻪ أﻣﯿﺮ اﻟﻤﺆﻣﻨﯿﻦ: ﻓﻘﺎل,ﺳﺒﺄ وﻣﺎ اّدﻋﯽ ﻣﻦ اﻟﺮﺑﻮﺑﯿﻪ ﻓﯽ أﻣﯿﺮ اﻟﻤﺆﻣﻨﯿﻦ ﻋﻠﯽ ﺑﻦ أﺑﯽ ﻃﺎﻟﺐ
.ﻓﺄﺣﺮﻗﻪ ﺑﺎﻟﻨﺎر
Al-Kashi narrated it too with his chain from Hisham b. Salim, who said: I heard Abu
‘Abd Allah saying, while addressing his companions on the issue of ‘Abd Allah b. Saba
and his claim of divinity for Amir al-Muminin, ‘Ali b. Abi Talib: “When he made that
claim concerning him, Amir al-Muminin asked him to repent. But, he refused to repent.
(So, he burnt him with fire.”(1

:Al Muhsin also copies the second hadith
 إﻧﻪ اّدﻋﯽ, ﻟﻌﻦ اﷲ ﻋﺒﺪ اﷲ ﺑﻦ ﺳﺒﺄ: ﺳﻤﻌﺖ أﺑﺎ ﻋﺒﺪ اﷲ ﯾﻘﻮل: ﻗﺎل,رواه اﻟﮑﺸـﯽ أﯾﻀًﺎ ﻓﯽ ﮐﺘﺎﺑﻪ اﻟﻤﺬﮐﻮر ﺑﺴـﻨﺪه ﻋﻦ أﺑﺎن ﺑﻦ ﻋﺜﻤﺎن
 وإن ﻗﻮﻣًﺎ ﯾﻘﻮﻟﻮن ﻓﯿﻨﺎ ﻣﺎ ﻻ ﻧﻘﻮﻟﻪ ﻓﯽ, اﻟﻮﯾـﻞ ﻟﻤﻦ ﮐـﺬب ﻋﻠﯿﻨﺎ, وﮐـﺎن واﷲ أﻣﯿﺮ اﻟﻤﺆﻣﻨﯿﻦ ﻋﺒـﺪًا ﷲ ﻃﺎﺋﻌـًﺎ,اﻟﺮﺑﻮﺑﯿﻪ ﻓﯽ أﻣﯿﺮ اﻟﻤﺆﻣﻨﯿﻦ
. ﻧﺒﺮأ إﻟﯽ اﷲ ﻣﻨﻬﻢ, ﻧﺒﺮأ إﻟﯽ اﷲ ﻣﻨﻬﻢ,أﻧﻔﺴﻨﺎ
Al-Kashi records again in his mentioned book with his chain from Aban b. ‘Uthman,
who said: I heard Abu ‘Abd Allah saying: “May Allah curse ‘Abd Allah b. Saba. Verily, he
claimed divinity for Amir al-Muminin. I swear by Allah, Amir al-Muminin was only an
obedient slave of Allah. Woe unto whosoever lies upon us. A group say concerning us
what we never say about ourselves, we dissociate ourselves from them unto Allah.

(We dissociate ourselves from them unto Allah.”(2
:And this is the third report, cited by Shaykh Al Muhsin
: ﻗﺎل,رواه أﯾﻀًﺎ ﺑﺴﻨﺪه ﻋﻦ أﺑﯽ ﺣﻤﺰه اﻟﺜﻤﺎﻟﯽ
p: 6
Ibid, p. 47 -1
Ibid -2

 ﻣﺎ, ﻟﻘﺪ اّدﻋﯽ أﻣﺮًا ﻋﻈﯿﻤًﺎ, إﻧﯽ ذﮐﺮت ﻋﺒﺪ اﷲ ﺑﻦ ﺳﺒﺄ ﻓﻘﺎﻣﺖ ﮐﻞ ﺷﻌﺮه ﻓﯽ ﺟﺴﺪي,ﻟﻌﻦ اﷲ ﻣﻦ ﮐﺬب ﻋﻠﯿﻨﺎ: ﻗﺎل ﻋﻠﯽ ﺑﻦ اﻟﺤﺴـﯿﻦ
 وﻣﺎ ﻧﺎل رﺳﻮل اﷲ اﻟﮑﺮاﻣﻪ, ﻣﺎ ﻧﺎل اﻟﮑﺮاﻣﻪ ﻣﻦ اﷲ إﻻ ﺑﻄﺎﻋﺘﻪ ﷲ وﻟﺮﺳﻮﻟﻪ, أﺧﻮ رﺳﻮل اﷲ,ﻟﻪ ﻟﻌﻨﻪ اﷲ !ﮐﺎن ﻋﻠﯽ واﷲ ﻋﺒﺪًا ﷲ ﺻﺎﻟﺤًﺎ
.ﻣﻦ اﷲ إﻻ ﺑﻄﺎﻋﺘﻪ
:He narrated again with his chain from Abu Hamzah al-Thumali, who said
Ali b. al-Husayn said: “May Allah curse whosoever lies upon us. I remember ‘Abd Allah‘
b. Saba, and every hair on my body rises. He made a terrible claim. What was wrong
with him? May Allah curse him. I swear by Allah, ‘Ali was only a righteous slave of Allah
and the brother of the Messenger of Allah. He did not achieve honour from Allah
except through his obedience to Allah and to His Messenger. The Messenger of Allah
(too did not achieve honour from Allah except with his obedience of Him.(1

:Then, Al Muhsin comments about the three ahadith
وﻫﺬه اﻟﺮواﯾﺎت اﻟﺜﻼث ﺻﺤﯿﺤﻪ اﻟﺴﻨﺪ
(These three reports have sahih chains.(2
Any Sunni who wants to debate any Shi’i on the topic of ‘Abd Allah b. Saba, la’natullah
‘alaihi, can therefore only quote the three riwayat above if he is sincere. However, he
would NEVER be able to establish the Sunni claims below, through those authentic
:Shi’i ahadith

.Abd Allah b. Saba was a black Arab with a black mother‘ .1

.He was a Jew from Sana in Yemen .2
.He accepted Islam during the khilafah of ‘Uthman b. ‘Affan .3
He .4
p: 7
Ibid -1
Ibid -2
stirred up the public, especially the Egyptians, against ‘Uthman and caused the
.latter’s bloody overthrow
He was the first to claim that ‘Ali was the designated successor of the Messenger of . 5
.Allah
He was the first to proclaim belief in al-raj’ah – that is, that the Prophet will one day . 6
.return to this world after death

.He was the first to publicly criticize or revile Abu Bakr and ‘Umar .7
.He was popularly called Ibn al-Sawda – son of the black mother .8
Imam ‘Ali was frustrated with him, and abused him racially by calling him “the black . 9
.container” and also banished him to al-Madain
Amir al-Muminin ‘Ali b. Abi Talib saw it as legitimate to execute him for reviling Abu . 10
Bakr and ‘Umar, and would have done so had people not talked him out of the
.decision
Therefore, our brothers from the Ahl al-Sunnah will always lose any debate on Ibn
.Saba with any Shi’i as long as both sides are honest
Meanwhile, what about the Sunni sources? What if a Sunni only intended to convince
another Sunni concerning ‘Abd Allah b. Saba? Shaykh Ibn Taymiyyah (d. 728 H) outlines

:the necessary rules here
و اﻟﺠﻮاب ﻣﻦ وﺟﻮه أﺣﺪﻫﺎ اﻧﻪ ﻻ ﺑﺪ ﻣﻦ إﻗﺄﻣﻪ اﻟﺪﻟﯿﻞ ﻋﻠﯽ ﺻﺤﻪ اﻟﻤﻨﻘﻮل إﻻ ﻓﺎﻻﺳﺘﺪﻻل ﺑﻤﺎ ﻻ ﺗﺜﺒﺖ
The reply is from several angles. One of them is: evidence must be presented for the
(authenticity of whatever is quoted. Unless this is done, using it as proof is invalid.(1

:Elsewhere, in rejecting a report, he adds
ﻓﯿﻘﺎل أوﻻ ﻫﺬه اﻟﺤﮑﺎﯾﻪ ﻟﻢ ﯾﺬﮐﺮ
p: 8
Abu al-‘Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah - 1
al-Nabawiyyah (Muasassat Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad
Rashad Salim], vol. 7, p. 136

ﻟﻬﺎ إﺳﻨﺎدا ﻓﻼ ﺗﻌﺮف ﺻﺤﺘﻬﺎ ﻓﺈن اﻟﻤﻨﻘﻮﻻت إﻧﻤﺎ ﺗﻌﺮف ﺻﺤﺘﻬﺎ ﺑﺎﻷﺳﺎﻧﯿﺪ اﻟﺜﺎﺑﺘﻪ
It is said (in reply) that first and foremost, he has not mentioned any chain for this
narration. Therefore, its authenticity is unknown. This is because the authenticity of
(quoted reports is known only through their authentic chains.(1

:He further reiterates
وﻣﻌﻠﻮم أن ﻣﻦ اﺣﺘﺞ ﻓﯽ أي ﻣﺴﺄﻟﻪ ﮐﺎﻧﺖ ﺑﺸﯽء ﻣﻦ اﻟﻨﻘﻞ ﻓﻼ ﺑﺪ أن ﯾﺬﮐﺮ إﺳﻨﺎدا ﺗﻘﻮم ﺑﻪ اﻟﺤﺠﻪ
It is well-known that whosoever relies upon as proof any narration in any issue, he
(must mention (at least) a chain which establishes it as a hujjah (proof).(2
So, every Sunni must do the following with every report he mentions on ‘Abd Allah b.
:Saba

.Quote the report with the full chain .1
.Provide clear evidence for the reliability of the chain .2

Interestingly, our dear Shaykh Ibn Taymiyyah himself has failed completely to comply
with either of the two obligatory rules in his discourses about Ibn Saba. For instance,
this is his submission about how that controversial, “elusive” character mounted onto
:the Islamic scene

وأﻣﺎ ﺑﯿﻌﻪ ﻋﺜﻤﺎن ﻓﻠﻢ ﯾﺘﺨﻠﻒ ﻋﻨﻬﺎ أﺣﺪ ﻣﻊ ﮐﺜﺮه اﻟﻤﺴـﻠﻤﯿﻦ واﻧﺘﺸﺮﻫﻢ ﻣﻦ إﻓﺮﯾﻘﯿﻪ إﻟﯽ ﺧﺮاﺳﺎن وﻣﻦ ﺳﻮاﺣﻞ اﻟﺸﺎم إﻟﯽ أﻗﺼﯽ اﻟﯿﻤﻦ
وﻣﻊ ﮐﻮﻧﻬﻢ ﮐـﺎﻧﻮا ﻇـﺎﻫﺮﯾﻦ ﻋﻠﯽ ﻋـﺪوﻫﻢ ﻣﻦ اﻟﻤﺸـﺮﮐﯿﻦ وأﻫﻞ اﻟﮑﺘﺎب ﯾﻘﺎﺗﻠﻮﻧﻬﻢ وﻫﯽ ﻓﯽ زﯾﺎده ﻓﺘـﺢ واﻧﺘﺼﺎر ودوام دوﻟﻪ ودوام
اﻟﻤﺴﻠﻤﯿﻦ ﻋﻠﯽ ﻣﺒﺎﯾﻌﺘﻪ واﻟﺮﺿﺎ ﻋﻨﻪ ﺳﺖ ﺳﻨﯿﻦ ﻧﺼﻒ ﺧﻼﻓﺘﻪ ﻣﻌﻈﻤﯿﻦ ﻟﻪ ﻣﺎدﺣﯿﻦ ﻟﻪ ﻻ ﯾﻈﻬﺮ ﻣﻦ أﺣﺪ ﻣﻨﻬﻢ اﻟﺘﮑﻠﻢ ﻓﯿﻪ ﺑﺴﻮء
ﺛﻢ ﺑﻌﺪ ﻫﺬا ﺻﺎر ﯾﺘﮑﻠﻢ ﻓﯿﻪ ﺑﻌﻀﻬﻢ وﺟﻤﻬﻮرﻫﻢ ﻻ ﯾﺘﮑﻠﻢ ﻓﯿﻪ إﻻ ﺑﺨﯿﺮ وﮐﺎﻧﺖ ﻗﺪ ﻃﺎﻟﺖ ﻋﻠﯿﻬﻢ إﻣﺎرﺗﻪ ﻓﺎﻧﻪ ﺑﻘﯽ اﺛﻨﺘﯽ ﻋﺸﺮه
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ﺳﻨﻪ ﻟﻢ ﺗﺪم ﺧﻼﻓﻪ أﺣﺪ ﻣﻦ اﻷرﺑﻌﻪ ﻣﺎ داﻣﺖ ﺧﻼﻓﺘﻪ ﻓﺈن ﺧﻼﻓﻪ اﻟﺼﺪﯾﻖ ﮐﺎﻧﺖ ﺳﻨﺘﯿﻦ وﺑﻌﺾ اﻟﺜﺎﻟﺜﻪ وﺧﻼﻓﻪ ﻋﻤﺮ ﻋﺸﺮ ﺳﻨﯿﻦ وﺑﻌﺾ
اﻷﺧﺮي وﺧﻼﻓﻪ ﻋﻠﯽ أرﺑﻊ ﺳﻨﯿﻦ وﺑﻌﺾ اﻟﺨﺎﻣﺴﻪ وﻧﺸﺄ ﻓﯽ ﺧﻼﻓﺘﻪ ﻣﻦ دﺧﻞ ﻓﯽ اﻹﺳﻼم ﮐﺮﻫﺎ ﻓﮑﺎن ﻣﻨﺎﻓﻘﺎ ﻣﺜﻞ اﺑﻦ ﺳﺒﺄ وأﻣﺜﺎﻟﻪ وﻫﻢ
اﻟﺬﯾﻦ ﺳﻌﻮا ﻓﯽ اﻟﻔﺘﻨﻪ ﺑﻘﺘﻠﻪ
As for the bay’ah of ‘Uthman, there was no one who did not pledge it despite the
great number of the Muslims and their spread from Africa to Khurasan (in Iran,
Turkmenistan and Afghanistan), and from the plains of Syria to the remotest places of
Yemen. This was also despite their victories over their enemies, such as the idolaters
and the Ahl al-Kitab who fought them. This was accompanied by conquests and the
survival of the state and the survival of the Muslims; and they (i.e. the Muslims)
followed him and were pleased with him for six years – which was half of the period of
his khilafah. They showed great respect to him, and praised him. There was not a
.single one of them who criticized him
Then, after this, appeared those who criticized him. Yet, the majority of them did not
talk about him except in good terms. However, his rule had gotten too long for them,
for it lasted twelve years. The khilafah of none of the four (rightly guided khalifahs)
lasted as long as his khilafah. The khilafah of al-Siddiq was for just a little over two

years; the khilafah of ‘Umar lasted a little over ten years; and
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the khilafah of ‘Ali was for a little over four years. During his (‘Uthman’s) khilafah,
there were those who entered Islam unwillingly, and they were hypocrites, such as
Ibn Saba and his likes, and they were those who started the fitnah (crisis) by killing
(him.(1
Really? ‘Abd Allah b. Saba “unwillingly” accepted Islam and, within a short period,
successfully masterminded the assassination and overthrow of the mighty khalifah?!
Is there any reliable evidence for this? Well, our Shaykh makes no attempt to pretend
that there is any! He has neither quoted any riwayah with any sanad, nor has he
.provided any evidence whatsoever for the authenticity of any report on his claims
All right then, is there anything else we should know about ‘Abd Allah b. Saba? Our
:”Shaykh says “yes

وﻻـ رﯾﺐ أن ﮐﺜﯿﺮا ﻣﻤﻦ ﯾﺤﺐ اﻟﺮﺳﻮل ﻣﻦ ﺑﻨﯽ ﻫـﺎﺷﻢ وﻏﯿﺮﻫﻢ وﻗـﺪ ﺗﺸـﯿﻊ ﻗـﺪ ﺗﻠﻘﯽ ﻣﻦ اﻟﺮاﻓﻀﻪ ﻣـﺎ ﻫﻮ ﻣﻦ أﻋﻈﻢ اﻷﻣﻮر ﻗـﺪﺣﺎ ﻓﯽ
اﻟﺮﺳﻮل ﻓﺈن أﺻﻞ اﻟﺮﻓﺾ إﻧﻤﺎ أﺣﺪﺛﻪ زﻧﺪﯾﻖ ﻏﺮﺿﻪ إﺑﻄﺎل دﯾﻦ اﻹﺳـﻼم واﻟﻘﺪح ﻓﯽ رﺳﻮل اﷲ ﺻـﻠﯽ اﷲ ﻋﻠﯿﻪ و ﺳـﻠﻢ ﮐﻤﺎ ﻗﺪ ذﮐﺮ
ذﻟﮏ اﻟﻌﻠﻤﺎء وﮐﺎن ﻋﺒـﺪ اﷲ ﺑﻦ ﺳـﺒﺄ ﺷـﯿﺦ اﻟﺮاﻓﻀﻪ ﻟﻤﺎ أﻇﻬﺮ اﻹﺳـﻼم أراد أن ﯾﻔﺴـﺪ اﻹﺳـﻼم ﺑﻤﮑﺮه وﺧﺒﺜﻪ ﮐﻤﺎ ﻓﻌﻞ ﺑﻮﻟﺺ ﺑﺪﯾﻦ
اﻟﻨﺼﺎري
There is no doubt that a lot of those who loved the Messenger among the Banu
Hashim and others - and who also became Shi’ah - imbibed from the Rafidhah some
of the most blasphemous matters concerning the Messenger. This is because al-rafdh
was founded by an infidel, whose aim was to destroy
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the religion of Islam, and to blaspheme the Messenger of Allah, peace be upon him, as
mentioned by the scholars. ‘Abd Allah b. Saba – the shaykh of the Rafidhah - when he
professed Islam, he intended to corrupt Islam with his plots and malice, as Paul did

(with Christianity.(1
Interestingly, once again, our Shaykh fails to provide any proof whatsoever for his
!claims
So, what exactly did ‘Abd Allah b. Saba do to found Shi’ism? Shaykh Ibn Taymiyyah
:thinks he has a clue on that as well

ﻗـﺪ ﻋﻠﻢ أﻫﻞ اﻟﻌﻠﻢ أن أول ﻣﺎ ﻇﻬﺮت اﻟﺸـﯿﻌﻪ اﻹﻣﺎﻣﯿﻪ اﻟﻤﺪﻋﯿﻪ ﻟﻠﻨﺺ ﻓﯽ أواﺧﺮ أﯾﺎم اﻟﺨﻠﻔﺎء اﻟﺮاﺷﺪﯾﻦ واﻓﺘﺮي ذﻟﮏ ﻋﺒﺪاﷲ ﺑﻦ ﺳـﺒﺄ
وﻃﺎﺋﻔﻪ اﻟﮑﺬاﺑﻮن ﻓﻠﻢ ﯾﮑﻮﻧﻮا ﻣﻮﺟﻮدﯾﻦ ﻗﺒﻞ ذﻟﮏ
The scholars have known that the Shi’ah Imamiyyah, who claimed the nass (for ‘Ali),
first appeared during the last periods of the rule of the khulafa al-rashidin (i.e. the
rightly guided khalifahs). That was invented by ‘Abd Allah b. Saba and a group of liars.
(So, they never existed before then.(2

:He adds
وﻫﺬا ﻣﻌﺮوف ﻋﻦ اﺑﻦ ﺳﺒﺎ واﺗﺒﺎﻋﻪ وﻫﻮ اﻟﺬي اﺑﺘﺪع اﻟﻨﺺ ﻓﯽ ﻋﻠﯽ واﺑﺘﺪع أﻧﻪ ﻣﻌﺼﻮم
And this is well-known about Ibn Saba and his followers. He was the one who
innovated the nass (i.e. a claim of prophetic appointment as khalifah) for ‘Ali, and
(innovated the claim that he (‘Ali) was mas’um (infallible).(3
The only problem here is that there is ZERO evidence provided to support these
claims. Merely claiming that the rumours were “well-known” is not sufficient. An
authentically transmitted eye-witness account is required in cases like
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!this. None is quoted anyway, anywhere

Were there any the other “innovations” created by ‘Abd Allah b. Saba? Our Shaykh
:proceeds

ﻗﻠﻨﺎ ﻧﻌﻢ وأﺷـﻬﺮ اﻟﻨﺎس ﺑﺎﻟﺮده ﺧﺼﻮم أﺑﯽ ﺑﮑﺮ اﻟﺼـﺪﯾﻖ رﺿـﯽ اﷲ ﻋﻨﻪ وأﺗﺒﺎﻋﻪ ﮐﻤﺴـﯿﻠﻤﻪ اﻟﮑﺬاب وأﺗﺒﺎﻋﻪ وﻏﯿﺮﻫﻢ وﻫﺆﻻء ﺗﺘﻮﻻﻫﻢ
اﻟﺮاﻓﻀﻪ ﮐﻤﺎ ذﮐﺮ ذﻟﮏ ﻏﯿﺮ واﺣـﺪ ﻣﻦ ﺷـﯿﻮﺧﻬﻢ ﻣﺜﻞ ﻫـﺬا اﻹﻣﺎﻣﯽ وﻏﯿﺮه وﯾﻘﻮﻟﻮن إﻧﻬﻢ ﮐﺎﻧﻮا ﻋﻠﯽ اﻟﺤﻖ وأن اﻟﺼﺪﯾﻖ ﻗﺎﺗﻠﻬﻢ ﺑﻐﯿﺮ
ﺣﻖ ﺛﻢ ﻣﻦ أﻇﻬﺮ اﻟﻨﺎس رده اﻟﻐﺎﻟﯿﻪ اﻟـﺬﯾﻦ ﺣﺮﻗﻬﻢ ﻋﻠﯽ رﺿـﯽ اﷲ ﻋﻨﻪ ﺑﺎﻟﻨﺎر ﻟﻤﺎ ادﻋﻮا ﻓﯿﻪ اﻹﻟﻬﯿﻪ وﻫﻢ اﻟﺴـﺒﺎﺋﯿﻪ أﺗﺒﺎع ﻋﺒﺪاﷲ ﺑﻦ ﺳـﺒﺄ
اﻟﺬﯾﻦ أﻇﻬﺮوا ﺳﺐ أﺑﯽ ﺑﮑﺮ وﻋﻤﺮ
We say: yes, the most notorious of mankind for apostasy were the enemies of Abu
Bakr al-Siddiq, may Allah be pleased with him, and his followers, such as Musaylamah
the Liar and his followers and others. These people (i.e. the apostates) are loved by
the Rafidhah, as mentioned by many of their shuyukh, like this Imami and others.
They say that they (those apostates) were upon the truth, and that al-Siddiq fought
.them unjustly
Those who were most notorious among mankind for extreme apostasy were those
burnt with fire by ‘Ali, may Allah be pleased with him, when they called him Allah. They
were the Sabaiyyah, followers of ‘Abd Allah b. Saba, those who were the first to curse
(Abu Bakr and ‘Umar.(1

:He reiterates the same elsewhere
وأﯾﻦ ﺷـﺒﻬﻪ ﻣﺜـﻞ أﺑﯽ ﻣﻮﺳـﯽ اﻷﺷـﻌﺮي اﻟـﺬي واﻓﻖ ﻋﻤﺮا ﻋﻠﯽ ﻋﺰل ﻋﻠﯽ وﻣﻌﺎوﯾﻪ وأن ﯾﺠﻌﻞ اﻷﻣﺮ ﺷﻮري ﻓﯽ اﻟﻤﺴـﻠﻤﯿﻦ ﻣﻦ ﺷـﺒﻬﻪ
ﻋﺒﺪاﷲ ﺑﻦ ﺳﺒﺄ وأﻣﺜﺎﻟﻪ اﻟﺬﯾﻦ ﯾﺪﻋﻮن أﻧﻪ إﻣﺎم ﻣﻌﺼﻮم أو أﻧﻪ إﻟﻪ أو ﻧﺒﯽ
Where
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is the confusion of the likes of Abu Musa al-Ash’ari who concurred with ‘Amr to
dethrone (both) ‘Ali and Mu’awiyah and to subject the matter to consultation among
the Muslims from the confusion of ‘Abd Allah b. Saba and his likes who called him (i.e.
(‘Ali) an infallible Imam, or that he was Allah, or that he was a prophet?(1

Once more, our Shaykh makes no attempt to quote any report or chain for his
submissions. Meanwhile, we have decided to help him out and his followers by
actually checking the authenticity of all the primary Sunni riwayat about ‘Abd Allah b.
Saba – especially all those ones that Sunnis table as evidence concerning him - in
order to distinguish the truths from the fables. We sincerely hope that this work of
ours will be highly beneficial to every soul seeking to learn the real truth about the
character called Ibn Saba and the activities and doctrines that have been attributed to
him. In this book, we have adopted the same strict investigative and transparent
research methodology as we did in our first and second books. We implore Allah to
forgive us all our mistakes, and to accept this as a worthy act of ‘ibadah. And may
Allah send His salawat and barakat upon our master, Muhammad b. ‘Abd Allah, and
.upon his purified offspring
Tracing The Fairytale: Explicit Athar Naming ‘Abd Allah B. Saba .1
point

Reports and statements in Sunni books mentioning the name “Abd Allah b. Saba” are
:generally of three types

.Riwayat with full chains of transmission .1
.2
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.Riwayat with NO chain of transmission
Unsupported testimonies and submissions of Sunni ‘ulama who were never eye- . 3
.witnesses to the events
Apparently, the last two categories are mursal by default, and are therefore dha’if
evidences. Chainless and unsupported testimonies are not acceptable as proof,
especially in crucial matters like this. So, we will naturally confine ourselves only to

.reports in the books of the Ahl al-Sunnah with chains of narration
Narration One

:Imam Ibn Jarir al-Tabari (d. 310 H), in his Tarikh, records
ﻓﯿﻤﺎ ﮐﺘﺐ ﺑﻪ إﻟﯽ اﻟﺴـﺮي ﻋﻦ ﺷـﻌﯿﺐ ﻋﻦ ﺳـﯿﻒ ﻋﻦ ﻋﻄﯿﻪ ﻋﻦ ﯾﺰﯾﺪ اﻟﻔﻘﻌﺴـﯽ ﻗﺎل ﮐﺎن ﻋﺒﺪاﷲ ﺑﻦ ﺳـﺒﺄ ﯾﻬﻮدﯾﺎ ﻣﻦ أﻫﻞ ﺻـﻨﻌﺎء أﻣﻪ
ﺳﻮداء ﻓﺄﺳـﻠﻢ زﻣﺎن ﻋﺜﻤﺎن ﺛﻢ ﺗﻨﻘﻞ ﻓﯽ ﺑﻠﺪان اﻟﻤﺴﻠﻤﯿﻦ ﯾﺤﺎﻟﻮ ﺿﻼﻟﺘﻬﻢ ﻓﺒﺪأ ﺑﺎﻟﺤﺠﺎز ﺛﻢ اﻟﺒﺼﺮه ﺛﻢ اﻟﮑﻮﻓﻪ ﺛﻢ اﻟﺸﺎم ﻓﻠﻢ ﯾﻘﺪر ﻋﻠﯽ
ﻣـﺎ ﯾﺮﯾـﺪ ﻋﻨـﺪ أﺣـﺪ ﻣﻦ أﻫـﻞ اﻟﺸﺄم ﻓﺄﺧﺮﺟﻮه ﺣﺘﯽ أﺗﯽ ﻣﺼـﺮ ﻓﺎﻋﺘﻤﺮ ﻓﯿﻬﻢ ﻓﻘﺎل ﻟﻬﻢ ﻓﯿﻤﺎ ﯾﻘﻮل ﻟﻌﺠﺐ ﻣﻤﻦ ﯾﺰﻋﻢ أن ﻋﯿﺴـﯽ ﯾﺮﺟﻊ
وﯾﮑﺬب ﺑﺄن ﻣﺤﻤﺪا ﯾﺮﺟﻊ وﻗﺪ ﻗﺎل اﷲ ﻋﺰ و ﺟﻞ إن اﻟﺬي ﻓﺮض ﻋﻠﯿﮏ اﻟﻘﺮآن ﻟﺮادك إﻟﯽ ﻣﻌﺎد ﻓﻤﺤﻤﺪ أﺣﻖ ﺑﺎﻟﺮﺟﻮع ﻣﻦ ﻋﯿﺴﯽ
ﻗﺎل ﻓﻘﺒﻞ ذﻟﮏ ﻋﻨﻪ ووﺿﻊ ﻟﻬﻢ اﻟﺮﺟﻌﻪ ﻓﺘﮑﻠﻤﻮا ﻓﯿﻬﺎ ﺛﻢ ﻗﺎل ﻟﻬﻢ ﺑﻌـﺪ ذﻟﮏ إﻧﻪ ﮐﺎن أﻟﻒ ﻧﺒﯽ وﻟﮑﻞ ﻧﺒﯽ وﺻـﯽ وﮐﺎن ﻋﻠﯽ وﺻـﯽ
ﻣﺤﻤﺪ ﺛﻢ ﻗﺎل ﻣﺤﻤﺪ ﺧﺎﺗﻢ اﻷﻧﺒﯿﺎء وﻋﻠﯽ ﺧﺎﺗﻢ اﻷوﺻـﯿﺎء ﺛﻢ ﻗﺎل ﺑﻌﺪ ذﻟﮏ ﻣﻦ أﻇﻠﻢ ﻣﻤﻦ ﻟﻢ ﯾﺠﺰ وﺻﯿﻪ رﺳﻮل اﷲ ﺻﻠﯽ اﷲ ﻋﻠﯿﻪ و
ﺳﻠﻢ ووﺛﺐ ﻋﻠﯽ وﺻـﯽ رﺳﻮل اﷲ ﺻـﻠﯽ اﷲ ﻋﻠﯿﻪ و ﺳـﻠﻢ وﺗﻨﺎول أﻣﺮ اﻷﻣﻪ ﺛﻢ ﻗﺎل ﻟﻬﻢ ﺑﻌـﺪ ذﻟﮏ إن ﻋﺜﻤﺎن أﺧـﺬﻫﺎ ﺑﻐﯿﺮ ﺣﻖ وﻫﺬا
وﺻﯽ رﺳﻮل اﷲ ﺻﻠﯽ اﷲ ﻋﻠﯿﻪ
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و ﺳﻠﻢ
:Al-Sirri - Shu’ayb - Sayf - ‘Atiyyah - Yazid al-Faq’asi
Abd Allah b. Saba was a Jew from the people of San’a (the capital of Yemen). His ‘
mother was black. He accepted Islam during the rule of ‘Uthman. Then he roamed the
cities of the Muslims trying to turn them into heretics. He started with the Hijaz (in
Saudi Arabia), then Basra (in Iraq), then Kufa (in Iraq), then Syria. But he did not
achieve his aim with any of the people of Syria. Rather, they expelled him and he went
to Egypt, and he settled among them. Then, he said to them, “It is strange of he who
claims that ‘Isa will return but rejects that Muhammad will return. Meanwhile, Allah
the Almighty has said, ‘Verily, He Who has ordained the Qur’an upon you (O
Muhammad) will surely bring you back to a place of return’ (28:85). As such,
Muhammad is more entitled to return than ‘Isa.” So, it was accepted from him, and he
created for them (the doctrine of) al-raj’ah, and they spoke about it. Then he said,
“Muhammad is the last of the prophets and ‘Ali is the last of the designated
(immediate) successors (of prophets).” Then he added after that, “Who is more unjust
that he who did not fulfil the testamentary will of the Messenger of Allah, peace be

upon him and jumped over the designated successor of the Messenger of Allah,
”?peace be upon him and administered the affairs of the Ummah
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Then he said to them, “Verily, ‘Uthman unjustly seized it, and this (‘Ali) is the
(designated successor of the Messenger of Allah.”(1
The same report, with very slight variations, is later re-narrated by Imam Ibn Asakir
:(d. 571 H) as well

أﺧﺒﺮﻧﺎ أﺑﻮ اﻟﻘﺎﺳﻢ إﺳـﻤﺎﻋﯿﻞ ﺑﻦ أﺣﻤﺪ أﻧﺎ أﺣﻤﺪ ﺑﻦ اﻟﻨﻘﻮر أﻧﺎ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ اﻟﺮﺣﻤﻦ ﺑﻦ اﻟﻌﺒﺎس أﻧﺎ أﺑﻮ ﺑﮑﺮ ﺑﻦ ﺳـﯿﻒ ﻧﺎ اﻟﺴﺮي ﺑﻦ
ﯾﺤﯿﯽ ﻧﺎ ﺷـﻌﯿﺐ ﺑﻦ إﺑﺮاﻫﯿﻢ ﻧﺎ ﺳـﯿﻒ ﺑﻦ ﻋﻤﺮ ﻋﻦ ﻋﻄﯿﻪ ﻋﻦ ﯾﺰﯾﺪ اﻟﻔﻘﻌﺴـﯽ ﻗﺎل ﮐﺎن اﺑﻦ ﺳـﺒﺄ ﯾﻬﻮدﯾﺎ ﻣﻦ أﻫﻞ ﺻﻨﻌﺎء ﻣﻦ أﻣﻪ ﺳﻮداء
ﻓﺄﺳـﻠﻢ زﻣﻦ ﻋﺜﻤﺎن ﺑﻦ ﻋﻔﺎن ﺛﻢ ﺗﻨﻘﻞ ﻓﯽ ﺑﻼد اﻟﻤﺴـﻠﻤﯿﻦ ﯾﺤﺎول ﺿـﻼﻟﺘﻬﻢ ﻓﺒﺪأ ﺑﺎﻟﺤﺠﺎز ﺛﻢ ﺑﺎﻟﺒﺼـﺮه ﺛﻢ اﻟﮑﻮﻓﻪ ﺛﻢ اﻟﺸﺎم ﻓﻠﻢ ﯾﻘﺪر
ﻋﻠﯽ ﻣﺎ ﯾﺮﯾﺪ ﻋﻨﺪ أﺣﺪ ﻣﻦ أﻫﻞ اﻟﺸﺎم ﻓﺄﺧﺮﺟﻮه ﺣﺘﯽ أﺗﯽ ﻣﺼـﺮ ﻓﺎﻋﺘﻤﺮ ﻓﯿﻬﻢ ﻓﻘﺎل ﻟﻬﻢ ﻓﯿﻤﺎ ﮐﺎن ﯾﻘﻮل اﻟﻌﺠﺐ ﻣﻤﻦ ﯾﺰﻋﻢ أن ﻋﯿﺴﯽ
ﯾﺮﺟﻊ وﯾﮑـﺬب ﺑﺄن ﻣﺤﻤـﺪا ﯾﺮﺟﻊ وﻗﺪ ﻗﺎل اﷲ ﻋﺰ وﺟﻞ إن اﻟﺬي ﻓﺮض ﻋﻠﯿﮏ اﻟﻘﺮآن ﻟﺮادك إﻟﯽ ﻣﻌﺎد ﻓﻤﺤﻤﺪ أﺣﻖ ﺑﺎﻟﺮﺟﻮع ﻣﻦ
ﻋﯿﺴـﯽ ﻗﺎل ﻓﻘﺒﻞ ذﻟﮏ ﻋﻨﻪ ووﺿﻊ ﻟﻪ اﻟﺮﺟﻌﻪ ﻓﺘﮑﻠﻤﻮا ﻓﯿﻬﺎ ﺛﻢ ﻗﺎل ﺑﻌﺪ ذﻟﮏ إﻧﻪ ﮐﺎن أﻟﻒ ﻧﺒﯽ وﻟﮑﻞ ﻧﺒﯽ وﺻـﯽ وﮐﺎن ﻋﻠﯽ وﺻﯽ
ﻣﺤﻤـﺪ ﺛﻢ ﻗﺎل ﻣﺤﻤﺪ ﺧﺎﺗﻢ اﻟﻨﺒﯿﯿﻦ وﻋﻠﯽ ﺧﺎﺗﻢ اﻷوﺻـﯿﺎء ﺛﻢ ﻗﺎل ﺑﻌﺪ ذﻟﮏ ﻣﻦ أﻇﻠﻢ ﻣﻤﻦ ﻟﻢ ﯾﺠﺰ وﺻـﯿﻪ رﺳﻮل اﷲ ﺻـﻠﯽ اﷲ ﻋﻠﯿﻪ
وﺳﻠﻢ ووﺛﺐ ﻋﻠﯽ وﺻﯽ رﺳﻮل اﷲ ﺻﻠﯽ اﷲ ﻋﻠﯿﻪ وﺳﻠﻢ ﺛﻢ ﺗﻨﺎول اﻷﻣﻪ ﺛﻢ ﻗﺎل ﻟﻬﻢ ﺑﻌﺪ ذﻟﮏ إن ﻋﺜﻤﺎن ﻗﺪ ﺟﻤﻊ أﻣﻮاﻻ أﺧﺬﻫﺎ ﺑﻐﯿﺮ
ﺣﻘﻬﺎ وﻫﺬا وﺻﯽ رﺳﻮل اﷲ ﺻﻠﯽ اﷲ ﻋﻠﯿﻪ وﺳﻠﻢ
– Abu al-Qasim Isma’il b. Ahmad – Ahmad b. al-Nuqur
p: 17
Abu Ja’far Muhammad b. Jarir al-Tabari, Tarikh al-Umam wa al-Muluk (Beirut: Dar - 1
al-Kutub al-‘Ilmiyyah; 1st edition, 1407 H), vol. 2, p. 647
Muhammad b. ‘Abd al-Rahman b. al-‘Abbas – Abu Bakr b. Sayf – al-Sirri b. Yahya –
:Shu’ayb b. Ibrahim – Sayf b. ‘Umar – ‘Atiyyah – Yazid al-Faq’asi
Ibn Saba was a Jew from the people of San’a (the capital of Yemen), from a black
slave-woman. He accepted Islam during the rule of ‘Uthman. Then he roamed the
cities of the Muslims trying to turn them into heretics. He started with the Hijaz (in
Saudi Arabia), then Basra (in Iraq), then Kufa (in Iraq), then Syria. But he did not

achieve his aim with any of the people of Syria. Rather, they expelled him and he went
to Egypt, and he settled among them. Then, he said to them, “It is strange of he who
claims that ‘Isa will return but rejects that Muhammad will return. Meanwhile, Allah
the Almighty has said, ‘Verily, He Who has ordained the Qur’an upon you (O
Muhammad) will surely bring you back to a place of return’ (28:85). As such,
Muhammad is more entitled to return than ‘Isa.” So, it was accepted from him, and he
created for them (the doctrine of) al-raj’ah, and they spoke about it. Then he said,
“There were one thousand prophets, and each prophet had a designated successor.
And ‘Ali was the designated successor of Muhammad.” Then he said, “Muhammad is
the last of the prophets and ‘Ali is the last of the designated (immediate) successors
(of prophets).” Then he added after that, “Who is more unjust that he who
p: 18
did not fulfil the testamentary will of the Messenger of Allah, peace be upon him and
jumped over the designated successor of the Messenger of Allah, peace be upon him
and administered the Ummah?” Then he said to them, “Verily, ‘Uthman unjustly
embezzled funds, and this (‘Ali) is the designated successor of the Messenger of
(Allah.”(1
This riwayah of Yazid al-Faq’asi is the only one – with a chain of narration :throughout all books of the Ahl al-Sunnah that makes the following claims

.Abd Allah b. Saba, la’natullah ‘alaihi, had a black slave mother‘ .1
.He accepted Islam during the rule of ‘Uthman .2
He believed that Imam ‘Ali, ‘alaihi al-salam, was the designated successor of . 3
.Prophet Muhammad, sallallahu ‘alaihi wa alihi

.He believed in the ‘aqidah called al-raj’ah .4
So, if the report collapses, all the four points above go down with it. There would be
absolutely nothing else to base those assertions upon. Therefore, let us examine the
.narrators

In the chain of the riwayah, there is Shu’ayb b. Ibrahim. Who was he? Was he reliable
:or not? Al-Hafiz (d. 852 H) helps us out here

ذﮐﺮه اﺑﻦ ﻋﺪي وﻗﺎل ﻟﯿﺲ ﺑﺎﻟﻤﻌﺮوف وﻟﻪ أﺣﺎدﯾﺚ واﺧﺒﺎر وﻓﯿﻪ. رواﯾﻪ ﮐﺘﺐ ﺳﯿﻒ ﻋﻨﻪ ﻓﯿﻪ ﺟﻬﺎﻟﻪ اﻧﺘﻬﯽ: ﺷﻌﯿﺐ ﺑﻦ إﺑﺮاﻫﯿﻢ اﻟﮑﻮﻓﯽ
ﺑﻌﺾ اﻟﻨﮑﺮه وﻓﯿﻬـﺎ ﻣـﺎ ﻓﯿﻪ ﺗﺤﺎﻣﻞ ﻋﻠﯽ اﻟﺴـﻠﻒ وﻓﯽ ﺛﻘﺎت اﺑﻦ ﺣﺒﺎن ﺷـﻌﯿﺐ ﺑﻦ إﺑﺮاﻫﯿﻢ ﻣﻦ أﻫﻞ اﻟﮑﻮﻓﻪ ﯾﺮوي ﻋﻦ ﻣﺤﻤـﺪ ﺑﻦ أﺑﺎن
اﻟﺒﻠﺨﯽ روي ﻋﻨﻪ ﯾﻌﻘﻮب ﺑﻦ ﺳﻔﯿﺎن ﻓﯿﺤﺘﻤﻞ ان ﯾﮑﻮن ﻫﻮ واﻟﻈﺎﻫﺮ أﻧﻪ ﻏﯿﺮه
Shu’ayb b. Ibrahim al-Kufi: the narration of the books of Sayf
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was by him. There is obscurity concerning him. Ibn ‘Adi mentioned him and said, “He is
unknown. He narrated ahadith and stories, and there is some repugnancy concerning
him. Among his narrations are those which are prejudiced against the Salaf.” In alThiqat, Ibn Hibban said, “Shu’ayb b. Ibrahim, from the people of Kufah. He narrated
from Muhammad b. Aban al-Balkhi and Ya’qub b. Sufyan narrated from him”. It is
possible that he (i.e. the Shu’ayb mentioned by Ibn Hibban) was him (i.e. the Shu’ayb
(who narrated from Sayf), but what is obvious is that he was not him.(1
Therefore, Shu’ayb b. Ibrahim is majhul (unknown). Ordinarily, we should simply
ignore the other narrators in the chain. This singular fact about Shu’ayb itself has
!torpedoed the entire report. But, there is more

:Imam al-Dhahabi (d. 748 H) wants us to know about Sayf too
 ﺟـﺎﺑﺮ: روي ﻋﻦ. ﺻـﺎﺣﺐ ﮐﺘـﺎب اﻟﻔﺘﻮح وﮐﺘـﺎب اﻟﺮده ن وﻏﯿﺮ ذﻟـﮏ.وﯾﻘـﺎل اﻟﻀـﺒﯽ اﻟﮑـﻮﻓﯽ: ﺳﯿـﻒ ﺑﻦ ﻋﻤﺮ اﻟﺘﻤﯿﻤﯽ اﻷﺳـﯿﺪي
 اﻟﻨﻀﺮ: روي ﻋﻨﻪ. وﻃﺎﺋﻔﻪ ﮐﺜﯿﺮه ﻣﻦ اﻟﻤﺠﺎﻫﯿﻞ واﻹﺧﺒﺎرﯾﯿﻦ، وﻋﺒﯿﺪ اﷲ ﺑﻦ ﻋﻤﺮ، وإﺳـﻤﺎﻋﯿﻞ ﺑﻦ أﺑﯽ ﺧﺎﻟﺪ، وﻫﺸﺎم ﺑﻦ ﻋﺮوه،اﻟﺠﻌﻔﯽ
، وﺟﺒـﺎره ﺑﻦ اﻟﻤﻐﻠﺲ، وأﺑﻮ ﻣﻌﻤﺮ إﺳـﻤﺎﻋﯿﻞ اﻟﻘﻄﻌﯽ، وﺷـﻌﯿﺐ ﺑﻦ إﺑﺮاﻫﯿﻢ اﻟﮑﻮﻓﯽ، وﯾﻌﻘﻮب ﺑﻦ إﺑﺮاﻫﯿﻢ اﻟﺰﻫﺮي،ﺑﻦ ﺣﻤـﺎد اﻟﻌﺘﮑﯽ
 وﻗﺎل اﺑﻦ. ﻟﯿﺲ ﺑﺸـﯽء: وﻗﺎل أﺑﻮ داوود. ﺑﺎﺑﻪ اﻟﻮاﻗـﺪي. ﻣﺘﺮوك: وﻗـﺎل أﺑﻮ ﺣﺎﺗﻢ. ﺿـﻌﯿﻒ اﻟﺤـﺪﯾﺚ: ﻗـﺎل ﯾﺤﯿﯽ ﺑﻦ ﻣﻌﯿﻦ.وآﺧﺮون
 وﻗﺎل. وﮐﺬا ﻗﺎل اﻟﻨﺴﺎﺋﯽ. ﺿـﻌﯿﻒ، ﺳـﯿﻒ ﺑﻦ ﻋﻤﺮ اﻟﻀﺒﯽ ﯾﺤﺪث ﻋﻨﻪ اﻟﻤﺤﺎرﺑﯽ: وروي ﻋﺒﺎس ﻋﻦ ﯾﺤﯿﯽ ﻗﺎل. اﺗﻬﻢ ﺑﺎﻟﺰﻧـﺪﻗﻪ:ﺣﺒﺎن

 وروي. وﻫﻮ ﺳﺎﻗﻂ ﻓﯽ رواﯾﻪ اﻟﺤﺪﯾﺚ، ﺳﯿﻒ ﺑﻦ ﻋﻤﺮ اﻟﻀﺒﯽ أﺗﻬﻢ ﺑﺎﻟﺰﻧﺪﻗﻪ:اﻟﺤﺎﮐﻢ
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.اﺑﻦ ﺣﺒﺎن ﺑﺈﺳﻨﺎد إﻧﻪ ﮐﺎن ﯾﻀﻊ اﻟﺤﺪﯾﺚ
Sayf b. ‘Umar al-Tamimi al-Usaydi: He is also called al-Dhabi al-Kufi, author of Kitab
al-Futuh, Kitab al-Riddah and others. He narrated from: Jabir al-Ju’fi, Hisham b.
‘Urwah, Isma’il b. Abi Khalid, ‘Ubayd Allah b. ‘Umar, and a lot of unknown narrators
and storytellers. Those who narrated from him are: al-Nadhar b. Hamad al-‘Atki,
Ya’qub b. Ibrahim al-Zuhri, Shu’ayb b. Ibrahim al-Kufi, Abu Ma’mar Isma’il al-Qat’i,
Jabarah b. al-Muglis, and others. Yahya b. Ma’in said: “He is dha’if in hadith”. Abu
Hatim said, “He is matruk (rejected), the same kind with al-Waqidi”. Abu Dawud said,
“He is nothing.” Ibn Hibban said, “He is accused of disbelief”. And ‘Abbas narrated that
Yahya said, “Sayf b. ‘Umar al-Dhabi narrated ahadith from al-Muharibi. He is dha’if.”
Al-Nasai said the same thing. Al-Hakim said, “Sayd b. ‘Umar al-Dhabi. He is accused of
disbelief, and he is a failure as long as hadith narration is concerned.” Ibn Hibban
(narrates with a chain that he used to fabricate ahadith.(1

:Allamah al-Albani (d. 1420 H) also says‘
." ﻣﺘﺮوك ﺑﺎﺗﻔﺎق، "ﻟﻪ ﺗﻮاﻟﯿﻒ:"وأﻣﺎ ﺳﯿﻒ ﺑﻦ ﻋﻤﺮ ؛ ﻓﻤﻌﺮوف؛ ﻟﮑﻨﻪ ﻣﺘﻬﻢ ﺑﺎﻟﻮﺿﻊ؛ ﻗﺎل اﻟﺬﻫﺒﯽ ﻓﯽ "اﻟﻤﻐﻨﯽ
As for Sayf b. ‘Umar, he is well-known. However, he has been accused of fabricating
reports. Al-Dhahabi said in al-Mughni: “He wrote books. He is rejected (matruk) by
(consensus.”(2

:Elsewhere, the ‘Allamah adds
 ﻓﺈن أﮐﺜﺮ اﻟﻄﺮق اﻟﻤﺸﺎر إﻟﯿﻬﺎ ﻣﺪارﻫﺎ ﻋﻠﯽ ﺳﯿﻒ ﺑﻦ ﻋﻤﺮ واﻟﻮاﻗﺪي وﻫﻤﺎ ﮐﺬاﺑﺎن، وﻓﯽ ﻫﺬا ﻧﻈﺮ:ﻗﻠﺖ

,I say: There is an error in this, for most of the indicated chains
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(their pivot is Sayf b. ‘Umar and al-Waqidi, and they both were LIARS.(1
!Apparently, no one can ever be more unreliable than Sayf
It is even further interesting that the man who was supposed to have witnessed all of
‘Abd Allah b. Saba’s actions – including all his journeys and experiences in Hijaz,
Basra, Kufa, Syria and Egypt – Yazid al-Faq’asi is completely and absolutely unknown
(majhul). It is so bad that he does not even have a single entry in any Sunni book of
!rijal
With the above, it is crystal clear that the only report throughout all Sunni books which connects one ‘Abd Allah b. Saba with Judaism, Yemen, a black mother, the
doctrine of al-raj’ah, the wisayah (designated succession) of Amir al-Muminin ‘Ali, and
acceptance of Islam during ‘Uthman’s rule – is absolutely mawdu’ (fabricated). No
.report can be more worthless than it is
Narration Two

So, let us find out if there is an alternative Sunni report which refers explicitly to ‘Abd
Allah b. Saba. Through our investigations, we discovered that only six more exist,
apart from the mawdu’ one above. This is one of those six, recorded by Imam Ibn
:Asakir

أﺧﺒﺮﻧﺎ أﺑﻮ اﻟﺒﺮﮐﺎت اﻷﻧﻤﺎﻃﯽ أﻧﺎ أﺑﻮ ﻃﺎﻫﺮ أﺣﻤـﺪ ﺑﻦ اﻟﺤﺴﻦ وأﺑﻮ اﻟﻔﻀﻞ أﺣﻤـﺪ ﺑﻦ اﻟﺤﺴﻦ ﻗﺎﻻ أﻧﺎ ﻋﺒـﺪ اﻟﻤﻠﮏ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ

اﷲ أﻧﺎ أﺑﻮ ﻋﻠﯽ ﺑﻦ اﻟﺼﻮاف ﻧﺎ ﻣﺤﻤـﺪ ﺑﻦ ﻋﺜﻤﺎن ﺑﻦ أﺑﯽ ﺷـﯿﺒﻪ ﻧﺎ ﻣﺤﻤـﺪ ﺑﻦ اﻟﻌﻼء ﻧﺎ أﺑﻮ ﺑﮑﺮ ﺑﻦ ﻋﯿﺎش ﻋﻦ ﻣﺠﺎﻟﺪ ﻋﻦ اﻟﺸـﻌﺒﯽ ﻗﺎل
أول ﻣﻦ ﮐﺬب ﻋﺒﺪ اﷲ ﺑﻦ ﺳﺒﺄ
Abu al-Barakat al-Anmati
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– Abu Tahir Ahmad b. al-Hasan and Abu al-Fadhl Ahmad b. al-Hasan – ‘Abd al-Malik b.
Muhammad b. ‘Abd Allah – Abu ‘Ali b. al-Sawaf – Muhammad b. ‘Uthman b. Abi
:Shaybah – Muhammad b. al-‘Ala – Abu Bakr b. ‘Ayyash – Mujalid – al-Sha’bi

(The first one to tell a lie was ‘Abd Allah b. Saba.(1
This chain, however, is mawdu’ too! Imam al-Khatib al-Baghdadi (d. 463 H) documents
:under his biography of Muhammad b. ‘Uthman b. Abi Shaybah

أﺧﺒﺮﻧﺎ ﻋﻠﯽ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ اﻟﺤﺴﯿﻦ اﻟﺪﻗﺎق ﻗﺎل ﻗﺮاﻧﺎ ﻋﻠﯽ اﻟﺤﺴﯿﻦ ﺑﻦ ﻫﺎرون ﻋﻦ أﺑﯽ اﻟﻌﺒﺎس ﺑﻦ ﺳﻌﯿﺪ ﻗﺎل ﺳﻤﻌﺖ ﻋﺒﺪ اﷲ ﺑﻦ أﺳﺎﻣﻪ
اﻟﮑﻠﺒﯽ ﯾﻘﻮل ﻣﺤﻤﺪ ﺑﻦ ﻋﺜﻤﺎن ﮐﺬاب أﺧﺬ ﮐﺘﺐ ﺑﻦ ﻋﺒﺪوس اﻟﺮازي ﻣﺎ زﻟﻨﺎ ﻧﻌﺮﻓﻪ ﺑﺎﻟﮑﺬب
وﻗﺎل ﺑﻦ ﺳـﻌﯿﺪ ﺳﻤﻌﺖ إﺑﺮاﻫﯿﻢ ﺑﻦ إﺳﺤﺎق اﻟﺼﻮاف ﯾﻘﻮل ﻣﺤﻤﺪ ﺑﻦ ﻋﺜﻤﺎن ﮐﺬاب وﯾﺴﺮق ﺣﺪﯾﺚ اﻟﻨﺎس وﯾﺤﯿﻞ ﻋﻠﯽ أﻗﻮام ﺑﺄﺷﯿﺎء
ﻟﯿﺴﺖ ﻣﻦ ﺣﺪﯾﺜﻬﻢ
ﻗﺎل ﺳﻤﻌﺖ داود ﺑﻦ ﯾﺤﯿﯽ ﯾﻘﻮل ﻣﺤﻤﺪ ﺑﻦ ﻋﺜﻤﺎن ﮐﺬاب وﻗﺪ وﺿﻊ أﺷﯿﺎء ﮐﺜﯿﺮه ﯾﺤﯿﻞ ﻋﻠﯽ أﻗﻮام أﺷﯿﺎء ﻣﺎ ﺣﺪﺛﻮا ﺑﻬﺎ ﻗﻂ
وﻗـﺎل ﺳـﻤﻌﺖ ﻋﺒـﺪ اﻟﺮﺣﻤﻦ ﺑﻦ ﯾﻮﺳـﻒ ﺑﻦ ﺧﺮاش ﯾﻘﻮل ﻣﺤﻤـﺪ ﺑﻦ ﻋﺜﻤـﺎن ﮐـﺬاب ﺑﯿﻦ اﻷـﻣﺮ ﯾﺰﯾـﺪ ﻓﯽ اﻷﺳﺎﻧﯿـﺪ وﯾﻮﺻـﻞ وﯾﻀـﻊ
اﻟﺤﺪﯾﺚ
وﻗﺎل ﺳﻤﻌﺖ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ اﷲ اﻟﺤﻀﺮﻣﯽ ﯾﻘﻮل ﻣﺤﻤﺪ ﺑﻦ ﻋﺜﻤﺎن ﮐﺬاب ﻣﺎ زﻟﻨﺎ ﻧﻌﺮﻓﻪ ﺑﺎﻟﮑﺬب ﻣﺬ ﻫﻮ ﺻﺒﯽ
وﻗﺎل ﺳﻤﻌﺖ ﻋﺒﺪ اﷲ ﺑﻦ اﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ ﯾﻘﻮل ﻣﺤﻤﺪ ﺑﻦ ﻋﺜﻤﺎن ﮐﺬاب ...

وﻗﺎل ﺳـﻤﻌﺖ ﺟﻌﻔﺮ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ أﺑﯽ ﻋﺜﻤﺎن اﻟﻄﯿﺎﻟﺴـﯽ ﯾﻘﻮل ﺑﻦ ﻋﺜﻤﺎن ﻫﺬا ﮐﺬاب ﯾﺠﯽء ﻋﻦ ﻗﻮم ﺑﺄﺣﺎدﯾﺚ ﻣﺎ ﺣﺪﺛﻮا ﺑﻬﺎ ﻗﻂ ﻣﺘﯽ
... ﺳﻤﻊ اﻧﺎ ﻋﺎرف ﺑﻪ ﺟﺪا
وﻗﺎل ﺳﻤﻌﺖ ﻣﺤﻤﺪ ﺑﻦ اﺣﻤﺪ اﻟﻌﺪوي ﯾﻘﻮل
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...ﻣﺤﻤﺪ ﺑﻦ ﻋﺜﻤﺎن ﮐﺬاب
....وﻗﺎل ﺣﺪﺛﻨﯽ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﯿﺪ ﺑﻦ ﺣﻤﺎد ﻗﺎل ﺳﻤﻌﺖ ﺟﻌﻔﺮ ﺑﻦ ﻫﺬﯾﻞ ﯾﻘﻮل ﻣﺤﻤﺪ ﺑﻦ ﻋﺜﻤﺎن ﮐﺬاب
Ali b. Muhammad b. al-Husayn al-Daqaq – al-Husayn b. Harun – Abu al-‘Abbas b.‘
Sa’id – ‘Abd Allah b. Usamah al-Kalbi: “Muhammad b. ‘Uthman is A LIAR. He took the
.”books of Ibn ‘Abdaws al-Razi. We have ALWAYS known him as A LIAR
Ibn Sa’d – Ibrahim b. Ishaq al-Sawaf: “Muhammad b. ‘Uthman is A LIAR. He steals the
ahadith of the people and he falsely attributes things to people which are never part
”.of their ahadith
Ibn Sa’d – Dawud b. Yahya: “Muhammad b. ‘Uthman is A LIAR. He FABRICATED a lot
”.of things. He falsely attributes things to people which they never narrate at all
Ibn Sa’d – ‘Abd al-Rahman b. Yusuf b. Kharash: “Muhammad b. ‘Uthman is a LIAR
within the matter. He falsely adds and connects names to the chains (of narrations)
”.and he FABRICATES ahadith
Ibn Sa’d – Muhammad b. ‘Abd Allah al-Hadhrami: “Muhammad b. ‘Uthman is A LIAR.
”.We have ALWAYS known him as A LIAR since he was a child

....Ibn Sa’d – ‘Abd Allah b. Ahmad b. Hanbal: “Muhammad b. ‘Uthman is a LIAR
Ibn Sa’d – Ja’far b. Muhammad b. Abi ‘Uthman al-Tayalisi: “This Ibn ‘Uthman is A LIAR.
He attributes to people ahadith which they never narrated since he started hearing

...”(as a child). I know him very well
”...Ibn Sa’d – Muhammad b. Ahmad al-‘Adawi: “Muhammad b. ‘Uthman is a LIAR
Ibn Sad – Muhammad b. ‘Ubayd
p: 24

(b. Hammad – Ja’far b. Huzayl: “Muhammad b. ‘Uthman is A LIAR....”(1
!We need not comment further about him
In the chain is another problematic narrator: Mujalid. Imam al-Dhahabi says about
:him too

. ﻣﺸﻬﻮر ﺻﺎﺣﺐ ﺣﺪﯾﺚ ﻋﻠﯽ ﻟﯿﻦ ﻓﯿﻪ.ﻣﺠﺎﻟﺪ ﺑﻦ ﺳﻌﯿﺪ اﻟﻬﻤﺪاﻧﯽ
. وﺟﻤﺎﻋﻪ، وأﺑﻮ أﺳﺎﻣﻪ، وﻋﻨﻪ ﯾﺤﯿﯽ اﻟﻘﻄﺎن. واﻟﺸﻌﺒﯽ،روي ﻋﻦ ﻗﯿﺲ ﺑﻦ أﺑﯽ ﺣﺎزم
 وذﮐﺮ اﻷﺷﺞ. ﻟﯿﺲ ﺑﺎﻟﻘﻮي: وﻗﺎل اﻟﻨﺴﺎﺋﯽ. ﻟﯿﺲ ﺑﺸﺊ، ﯾﺮﻓﻊ ﮐﺜﯿﺮا ﻣﻤﺎ ﻻ ﯾﺮﻓﻌﻪ اﻟﻨﺎس: وﻗﺎل أﺣﻤﺪ. ﻻ ﯾﺤﺘﺞ ﺑﻪ:ﻗﺎل اﺑﻦ ﻣﻌﯿﻦ وﻏﯿﺮه
. وﮐﺎن اﺑﻦ ﻣﻬﺪي ﻻ ﯾﺮوي ﻋﻨﻪ، ﮐﺎن ﯾﺤﯿﯽ ﺑﻦ ﺳﻌﯿﺪ ﯾﻀﻌﻔﻪ: وﻗﺎل اﻟﺒﺨﺎري. ﺿﻌﯿﻒ: وﻗﺎل اﻟﺪارﻗﻄﻨﯽ.أﻧﻪ ﺷﯿﻌﯽ
.Mujalid b. Sa’id al-Hamdani: well-known, a narrator of hadith, with weakness in him
He narrated from Qays b. Abi Hazim and al-Sha’bi, and Yahya b. al-Qattan, Abu
.Usamah and a group narrated from him
Ibn Ma’in and others said, “He is not accepted as a hujjah (proof).” Ahmad said, “He
attributes to the Prophet lots of what people do not attribute to him. He is nothing.” AlNasai said, “He is not strong.” Al-Ashja’ mentioned that he was a Shi’i. Al-Daraqutni
said, “Dha’if”. Al-Bukhari said, “Yahya b. Sa’id declared him dha’if, and Ibn Mahdi did
(not narrate from him.”(2
Apparently, this second narration is extremely mawdu’ as well! Yet, we constantly see
!some Sunni brothers proudly quoting it as evidence
Narration Three

Let us now examine the third existing Sunni report on ‘Abd Allah b. Saba. Imam Ibn
:Asakir documents

أﻧﺒﺄﻧﺎ أﺑﻮ ﺑﮑﺮ ﻣﺤﻤﺪ ﺑﻦ ﻃﺮﺧﺎن ﺑﻦ ﺑﻠﺘﮑﯿﻦ ﺑﻦ ﯾﺠﮑﻢ أﻧﺎ أﺑﻮ اﻟﻔﻀﺎﺋﻞ ﻣﺤﻤﺪ ﺑﻦ أﺣﻤﺪ ﺑﻦ ﻋﺒﺪ اﻟﺒﺎﻗﯽ ﺑﻦ ﻃﻮق ﻗﺎل ﻗﺮئ ﻋﻠﯽ أﺑﯽ
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اﻟﻘﺎﺳﻢ ﻋﺒﯿﺪ اﷲ ﺑﻦ ﻋﻠﯽ ﺑﻦ ﻋﺒﯿﺪ اﷲ اﻟﺮﻗﯽ ﻧﺎ أﺑﻮ أﺣﻤﺪ ﻋﺒﯿﺪ اﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ أﺑﯽ ﻣﺴﻠﻢ أﻧﺎ أﺑﻮ ﻋﻤﺮ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ اﻟﻮاﺣﺪ أﺧﺒﺮﻧﯽ
اﻟﻐﻄﺎﻓﯽ ﻋﻦ رﺟﺎﻟﻪ ﻋﻦ اﻟﺼﺎدق ﻋﻦ آﺑﺎﺋﻪ اﻟﻄﺎﻫﺮﯾﻦ ﻋﻦ ﺟﺎﺑﺮ ﻗﺎل ﻟﻤﺎ ﺑﻮﯾﻊ ﻋﻠﯽ ﺧﻄﺐ اﻟﻨﺎس ﻓﻘﺎم إﻟﯿﻪ ﻋﺒﺪ اﷲ ﺑﻦ ﺳـﺒﺄ ﻓﻘﺎل ﻟﻪ أﻧﺖ
داﺑـﻪ اﻷـرض ﻗـﺎل ﻓﻘـﺎل ﻟﻪ اﺗـﻖ اﷲ ﻓﻘـﺎل ﻟﻪ أﻧﺖ اﻟﻤﻠـﮏ ﻓﻘـﺎل ﻟﻪ اﺗـﻖ اﷲ ﻓﻘـﺎل ﻟﻪ أﻧﺖ ﺧﻠﻘﺖ اﻟﺨﻠـﻖ وﺑﺴـﻄﺖ اﻟﺮزق ﻓـﺄﻣﺮ ﺑﻘﺘﻠﻪ
ﻓـﺎﺟﺘﻤﻌﺖ اﻟﺮاﻓﻀﻪ ﻓﻘﺎﻟﺖ دﻋﻪ وأﻧﻔﻪ إﻟﯽ ﺳﺎﺑﺎط اﻟﻤـﺪاﺋﻦ ﻓﺈﻧﮏ إن ﻗﺘﻠﺘﻪ ﺑﺎﻟﻤـﺪﯾﻨﻪ ﺧﺮﺟﺖ أﺻـﺤﺎﺑﻪ ﻋﻠﯿﻨﺎ وﺷـﯿﻌﺘﻪ ﻓﻨﻔﺎه إﻟﯽ ﺳﺎﺑﺎط
اﻟﻤـﺪاﺋﻦ ﻓﺜﻢ اﻟﻘﺮاﻣﻄﻪ واﻟﺮاﻓﻀﻪ ﻗﺎل ﺛﻢ ﻗﺎﻣﺖ إﻟﯿﻪ ﻃﺎﺋﻔﻪ وﻫﻢ اﻟﺴﺒﯿﺌﻪ وﮐﺎﻧﻮا أﺣﺪ ﻋﺸـﺮ رﺟﻼ ﻓﻘﺎل ارﺟﻌﻮا ﻓﺈﻧﯽ ﻋﻠﯽ ﺑﻦ أﺑﯽ ﻃﺎﻟﺐ
أﺑﯽ ﻣﺸـﻬﻮر وأﻣﯽ ﻣﺸﻬﻮره وأﻧﺎ اﺑﻦ ﻋﻢ ﻣﺤﻤﺪ ﺻﻠﯽ اﷲ ﻋﻠﯿﻪ وﺳﻠﻢ ﻓﻘﺎﻟﻮا ﻻ ﻧﺮﺟﻊ دع داﻋﯿﮏ ﻓﺄﺣﺮﻗﻬﻢ ﺑﺎﻟﻨﺎر وﻗﺒﺮوﻫﻢ ﻓﯽ ﺻﺤﺮاء
أﺣﺪ ﻋﺸﺮ ﻣﺸﻬﻮره ﻓﻘﺎل ﻣﻦ ﺑﻘﯽ ﻣﻤﻦ ﻟﻢ ﯾﮑﺸﻒ رأﺳﻪ ﻣﻨﻬﻢ ﻋﻠﻤﻨﺎ إﻧﻪ إﻟﻪ واﺣﺘﺠﻮا ﺑﻘﻮل اﺑﻦ ﻋﺒﺎس ﻻ ﯾﻌﺬب ﺑﺎﻟﻨﺎر إﻻ ﺧﺎﻟﻘﻬﺎ ﻗﺎل
ﺛﻌﻠﺐ وﻗﺪ ﻋﺬب ﺑﺎﻟﻨﺎر ﻗﺒﻞ ﻋﻠﯽ أﺑﻮ ﺑﮑﺮ اﻟﺼﺪﯾﻖ ﺷـﯿﺦ اﻹﺳـﻼم رﺿﯽ اﷲ ﻋﻨﻪ وذﻟﮏ أﻧﻪ رﻓﻊ إﻟﯿﻪ رﺟﻞ ﯾﻘﺎل ﻟﻪ اﻟﻔﺠﺎءه وﻗﺎﻟﻮا إﻧﻪ
ﺷﺘﻢ اﻟﻨﺒﯽ ﺻـﻠﯽ اﷲ ﻋﻠﯿﻪ وﺳـﻠﻢ ﺑﻌﺪ وﻓﺎﺗﻪ ﻓﺄﺧﺮﺟﻪ إﻟﯽ اﻟﺼﺤﺮاء ﻓﺄﺣﺮﻗﻪ ﺑﺎﻟﻨﺎر ﻗﺎل ﻓﻘﺎل اﺑﻦ ﻋﺒﺎس ﻗﺪ ﻋﺬب أﺑﻮ ﺑﮑﺮ ﺑﺎﻟﻨﺎر ﻓﺎﻋﺒﺪوه
أﯾﻀﺎ
Abu Bakr Muhammad b. Tarkhan b. Baltakin b. Yahbakum – Abu al-Fadhail
Muhammad b. Ahmad b. ‘Abd al-Baqi b. Tawq – Abu al-Qasim ‘Ubayd Allah b. ‘Ali b.
.‘Ubayd Allah al-Raqi – Abu Ahmad ‘Ubayd Allah b. Muhammad b
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Abi Muslim – Abu ‘Umar Muhammad b. ‘Abd al-Wahid – al-Ghatafi – his men – al:Sadiq – his pure fathers – Jabir
When ‘Ali was given the ba’yah (oath of allegiance), he addressed the people. Then,

‘Abd Allah b. Saba stood up to him and said, “You are the Dabbah from the Earth.” He
(‘Ali) said, “Fear Allah.” He (‘Abd Allah b. Saba) said, “You are the King.” He (‘Ali) replied,
“Fear Allah.” He (‘Abd Allah b. Saba) told him, “You created the creation and you
.spread the rizq (sustenance)”. Then, he (‘Ali) ordered his execution
But the Rafidhah gathered and said, “Leave him. Instead, banish him to Sabat of alMadain. If you killed him in Madinah, his companions and followers would rebel
against us.” Therefore, he (‘Ali) banished him to Sabat of al-Madain. So, the Qaramitah
and the Rafidhah re-grouped (there). Then a group called al-Sabaiyyah rose to him
(‘Ali) and they were eleven men. He (‘Ali) said, “Recant, for I am ‘Ali b. Abi Talib. My
father was well-known, and so was my mother. And I am the cousin of Muhammad,
peace be upon him.” They replied, “We will not recant. Call your caller.” So, he (‘Ali)
burnt them with fire, and buried them in eleven well-known deserts. Those who
survived, whose heads were not exposed among them, said, “We know that he is
Allah.” And they used the words of Ibn ‘Abbas – “None punishes with fire except its
.Creator” as proof
Tha’lab said, “But, Abu Bakr, the shaykh
p: 27
of Islam, may Allah be pleased with him, had punished with fire before ‘Ali. It was
when a man called al-Faja was brought to him, and they accused him of insulting the
Prophet, peace be upon him, after his death. Then he (Abu Bakr) took him out into the
desert and burnt him with fire. So, Ibn ‘Abbas said, “Abu Bakr also punished with the
(fire. Therefore, worship him too.”(1
First and foremost, there is a man called al-Ghatafi in the sanad. He is completely
unknown amd untraceable. Worse still, he narrated from “his men”, who are also
completely unknown and untraceable! As such, the chain is at least doubly majhul,
!and therefore very dha’if, on account of these facts alone
Apart from its severe weakness, the report is also historically inaccurate. It assumes
that there were groups called the Rafidhah, the Qaramita, and the Sabaiyyah during

the rule of Amir al-Muminin! That simply is ridiculous. This, for instance, is what
:Shaykh Ibn Taymiyyah (d. 728 H) has to say about the origin of the Rafidhah

ﻟﮑﻦ ﻟﻔـﻆ اﻟﺮاﻓﻀﻪ إﻧﻤـﺎ ﻇﻬﺮ ﻟﻤـﺎ رﻓﻀـﻮا زﯾـﺪ ﺑﻦ ﻋﻠﯽ ﺑﻦ اﻟﺤﺴـﯿﻦ ﻓﯽ ﺧﻼـﻓﻪ ﻫﺸـﺎم وﻗﺼﻪ زﯾـﺪ ﺑﻦ ﻋﻠﯽ ﺑﻦ اﻟﺤﺴـﯿﻦ ﮐـﺎﻧﺖ ﺑﻌﺪ
اﻟﻌﺸﺮﯾﻦ وﻣﺎﺋﻪ ﺳﻨﻪ إﺣﺪي وﻋﺸﺮﯾﻦ أو اﺛﻨﺘﯿﻦ وﻋﺸﺮﯾﻦ وﻣﺎﺋﻪ ﻓﯽ اواﺧﺮ ﺧﻼﻓﻪ ﻫﺸﺎم
But the word “Rafidhah” (Rejecters) was first used when they rejected (rafadhu) Zayd
b. ‘Ali b. al-Husayn during the khilafah of Hisham, and the incident of Zayd b. ‘Ali b. alHusayn occurred after 120 H, 121 H or 122 H, during
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(the last days of the khilafah of Hisham.(1
:Elsewhere, he reiterates
ﻗﻠﺖ اﻟﺼـﺤﯿﺢ أﻧﻬﻢ ﺳـﻤﻮا راﻓﻀﻪ ﻟﻤﺎ رﻓﻀﻮا زﯾـﺪ ﺑﻦ ﻋﻠﯽ ﺑﻦ اﻟﺤﺴـﯿﻦ ﺑﻦ ﻋﻠﯽ ﺑﻦ أﺑﯽ ﻃﺎﻟﺐ ﻟﻤﺎ ﺧﺮج ﺑﺎﻟﮑﻮﻓﻪ أﯾﺎم ﻫﺸﺎم ﺑﻦ ﻋﺒﺪ
اﻟﻤﻠﮏ وﻗﺪ ذﮐﺮ ﻫﺬا أﯾﻀﺎ اﻻﺷﻌﺮي وﻏﯿﺮه
I say: the correct opinion is that they were named Rafidhah when they rejected Zayd
b. ‘Ali b. al-Husayn b. ‘Ali b. Abi Talib, when he rebelled in Kufah during the days of
(Hisham b. ‘Abd al-Malik. Al-Ash’ari and others have also mentioned this.(2
So, the Rafidhah and their name surfaced only almost a century after the death of
!Imam ‘Ali
Narration Four

At this point, we move to the fourth, explicit Sunni report on ‘Abd Allah b. Saba. Shaykh
:Ibn Taymiyyah submits in his Minhaj

وروي أﺑﻮ ﻋـﺎﺻﻢ ﺧﺸـﯿﺶ ﺑﻦ أﺻـﺮم ﻓﯽ ﮐﺘـﺎﺑﻪ ورواه ﻣﻦ ﻃﺮﯾﻘﻪ أﺑﻮ ﻋﻤﺮو اﻟﻄﻠﻤﻨﮑﯽ ﻓﯽ ﮐﺘـﺎﺑﻪ ﻓﯽ اﻷﺻﻮل ﻗﺎل أﺑﻮ ﻋﺎﺻﻢ ﺣـﺪﺛﻨﺎ

أﺣﻤـﺪ ﺑﻦ ﻣﺤﻤﺪ وﻋﺒﺪ اﻟﻮارث اﺑﻦ إﺑﺮاﻫﯿﻢ ﺣﺪﺛﻨﺎ اﻟﺴـﻨﺪي ﺑﻦ ﺳـﻠﯿﻤﺎن اﻟﻔﺎرﺳـﯽ ﺣﺪﺛﻨﯽ ﻋﺒﺪ اﷲ ﺑﻦ ﺟﻌﻔﺮ اﻟﺮﻗﯽ ﻋﻦ ﻋﺒﺪ اﻟﺮﺣﻤﻦ
ﺑﻦ ﻣﺎﻟﮏ ﺑﻦ ﻣﻐﻮل ﻋﻦ أﺑﯿﻪ ﻗﺎل ﻗﻠﺖ ﻟﻌﺎﻣﺮ اﻟﺸـﻌﺒﯽ ﻣﺎ ردك ﻋﻦ ﻫﺆﻻء اﻟﻘﻮم وﻗـﺪ ﮐﻨﺖ ﻓﯿﻬﻢ رأﺳﺎ ﻗﺎل رأﯾﺘﻬﻢ ﯾﺄﺧﺬون ﺑﺄﻋﺠﺎز ﻻ
ﺻـﺪور ﻟﻬﺎ ﺛﻢ ﻗﺎل ﻟﯽ ﯾﺎ ﻣﺎﻟﮏ ﻟﻮ أردت أن ﯾﻌﻄﻮﻧﯽ رﻗﺎﺑﻬﻢ ﻋﺒﯿﺪا أو ﯾﻤﻠﺌﻮا ﻟﯽ ﺑﯿﺘﯽ ذﻫﺒﺎ أو ﯾﺤﺠﻮا إﻟﯽ ﺑﯿﺘﯽ ﻫﺬا ﻋﻠﯽ أن أﮐﺬب
ﻋﻠﯽ ﻋﻠﯽ رﺿـﯽ اﷲ ﻋﻨﻪ ﻟﻔﻌﻠﻮا وﻻـ واﷲ ﻻـ أﮐـﺬب ﻋﻠﯿﻪ أﺑـﺪا ﯾـﺎ ﻣﺎﻟﮏ إﻧﯽ ﻗـﺪ درﺳﺖ اﻷﻫﻮاء ﻓﻠﻢ أر ﻓﯿﻬﺎ أﺣﻤﻖ ﻣﻦ اﻟﺨﺸﺒﯿﻪ ﻓﻠﻮ
ﮐﺎﻧﻮا ﻣﻦ اﻟﻄﯿﺮ ﻟﮑﺎﻧﻮا رﺧﻤﺎ وﻟﻮ ﮐﺎﻧﻮا ﻣﻦ اﻟﺪواب ﻟﮑﺎﻧﻮا ﺣﻤﺮا ﯾﺎ
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ﻣﺎﻟـﮏ ﻟﻢ ﯾـﺪﺧﻠﻮا ﻓﯽ اﻹﺳـﻼم رﻏﺒﻪ ﻓﯿﻪ ﷲ وﻻـ رﻫﺒﻪ ﻣﻦ اﷲ وﻟﮑﻦ ﻣﻘﺘـﺎ ﻣﻦ اﷲ ﻋﻠﯿﻬﻢ وﺑﻐﯿـﺎ ﻣﻨﻬﻢ ﻋﻠﯽ أﻫﻞ اﻹﺳـﻼم ﯾﺮﯾـﺪون أن
ﯾﻐﻤﺼﻮا دﯾﻦ اﻹﺳـﻼم ﮐﻤﺎ ﻏﻤﺺ ﺑﻮﻟﺺ ﺑﻦ ﯾﻮﺷﻊ ﻣﻠﮏ اﻟﯿﻬﻮد دﯾﻦ اﻟﻨﺼـﺮاﻧﯿﻪ وﻻ ﺗﺠﺎوز ﺻﻼﺗﻬﻢ آذاﻧﻬﻢ ﻗﺪ ﺣﺮﻗﻬﻢ ﻋﻠﯽ ﺑﻦ أﺑﯽ
ﻃﺎﻟﺐ رﺿـﯽ اﷲ ﻋﻨﻪ ﺑﺎﻟﻨﺎر وﻧﻔﺎﻫﻢ ﻣﻦ اﻟﺒﻼد ﻣﻨﻬﻢ ﻋﺒﺪ اﷲ ﺑﻦ ﺳـﺒﺄ ﯾﻬﻮدي ﻣﻦ ﯾﻬﻮد ﺻﻨﻌﺎء ﻧﻔﺎه إﻟﯽ ﺳﺎﺑﺎط وأﺑﻮ ﺑﮑﺮ اﻟﮑﺮوس ﻧﻔﺎه
إﻟﯽ اﻟﺠﺎﺑﯿﻪ وﺣﺮق ﻣﻨﻬﻢ ﻗﻮﻣﺎ أﺗﻮه ﻓﻘﺎﻟﻮا أﻧﺖ ﻫﻮ ﻓﻘﺎل ﻣﻦ أﻧﺎ ﻓﻘﺎﻟﻮا أﻧﺖ رﺑﻨﺎ ﻓﺄﻣﺮ ﺑﻨﺎر
Abu ‘Asim Khashish b. Asrama recorded in his book; and through his route, Abu ‘Amr
al-Talmanki documented it in his book on al-Usul. Abu ‘Asim said: Ahmad b.
Muhammad and ‘Abd al-Warith b. Ibrahim – al-Sanadi b. Sulayman al-Farisi – ‘Abd
:Allah b. Ja’far al-Raqqi – ‘Abd al-Rahman b. Malik b. Migwal – his father
I said to Amir al-Sha’bi, “Why did you leave these people, while you used to be their
”?head
He replied, “Their opinions are derived from invalid sources. They lack any basis.”
Then he said, “O Malik, If I had demanded that they became my slaves or filled my
house with gold, or made Hajj to this house of mine, and that in exchange I would lie
upon ‘Ali, may Allah be pleased with him, they would have done so. But, by Allah, I will
never lie upon him, never! O Malik, I have studied the various sects. However, I have
never seen among them any which is more stupid than the
p: 30

Khashabiyyah. If they were from birds, they would have been vultures; and if they
had been from animals, they would have been donkeys. O Malik, they did not enter
Islam out of hope in it from Allah, nor from fear of Allah. Rather, it was due to the
hatred of Allah upon them, and their rebellion upon the people of Islam. They seek to
corrupt the religion of Islam as Paul b. Yusha’, king of the Jews, corrupted Christianity.
Their salat never exceed their azan. ‘Ali b. Abi Talib, may Allah be pleased with him,
had burnt them with fire, and banished them from the towns. Among them was ‘Abd
Allah b. Saba the Jew from the Jews of San’a. He banished him to Sabat (of the Madain
area). As for Abu Bakr al-Karus, he banished him to al-Jabiyyah. He (also) burnt a
group among them who came to him and said, ‘You are Him.’ He asked, ‘Who am I?’
(They replied, ‘You are our God.’” So, he ordered for a fire.(1

:In the chain is ‘Abd al-Rahman b. Malik b. Migwal. Al-Hafiz says about him
ﻗﺎل اﺣﻤـﺪ واﻟـﺪارﻗﻄﻨﯽ ﻣﺘﺮوك وﻗﺎل أﺑﻮ داود ﮐﺬاب وﻗﺎل ﻣﺮه ﯾﻀـﻊ. روي ﻋﻦ أﺑﯿﻪ واﻷﻋﻤﺶ: ﻋﺒـﺪ اﻟﺮﺣﻤﻦ ﺑﻦ ﻣﺎﻟﮏ ﺑﻦ ﻣﻐﻮل
اﻟﺤﺪﯾﺚ وﻗﺎل اﻟﻨﺴﺎﺋﯽ وﻏﯿﺮه ﻟﯿﺲ ﺑﺜﻘﻪ
Abd al-Rahman b. Malik b. Migwal: he narrated from his father and al-A’mash. Ahmad‘
and al-Daraqutni said: “Matruk (rejected)”. Abu Dawud said, “A LIAR”, and also said,
(“he FABRICATED ahadith”. Al-Nasai and others said, “He is NOT trustworthy.”(2
Allamah‘
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:al-Albani also states about another chain containing his name
 ﻓﻬﻮ آﻓﻪ ﻫﺬا، ﻣﺘﺮوك: وﻗﺎل اﻟـﺪارﻗﻄﻨﯽ، وﻫﻮ ﮐـﺬاب ﮐﻤﺎ ﻗﺎل أﺑﻮ داود، ورﺟﺎﻟﻪ ﺛﻘﺎت ﻏﯿﺮ ﻋﺒـﺪ اﻟﺮﺣﻤﻦ ﺑﻦ ﻣﺎﻟﮏ ﺑﻦ ﻣﻐﻮل:ﻗﻠﺖ
اﻹﺳﻨﺎد

I say: Its narrators are trustworthy except ‘Abd al-Rahman b. Malik b. Migwal, AND HE
WAS A LIAR, as stated by Abu Dawud. And al-Daraqutni said, “Matruk (rejected)”, and
(he is the defect in this chain.(1
As if this was not enough, al-Sanadi b. Sulayman al-Farisi – also in the chain under
inspection – is absolutely majhul, with no trace in the Sunni books of rijal! We honestly
wonder how Shaykh Ibn Taymiyyah dared to use such a report as evidence to
.establish points about the Shi’ah
Narration Five

:A twin report is further documented by Ibn Taymiyyah
روي أﺑﻮ ﺣﻔﺺ ﺑﻦ ﺷﺎﻫﯿﻦ ﻓﯽ ﮐﺘﺎب اﻟﻠﻄﯿﻒ ﻓﯽ اﻟﺴـﻨﻪ ﺣـﺪﺛﻨﺎ ﻣﺤﻤـﺪ ﺑﻦ أﺑﯽ اﻟﻘﺎﺳﻢ ﺑﻦ ﻫﺎرون ﺣﺪﺛﻨﺎ أﺣﻤﺪ ﺑﻦ اﻟﻮﻟﯿﺪ اﻟﻮاﺳـﻄﯽ
ﺣﺪﺛﻨﯽ ﺟﻌﻔﺮ ﺑﻦ ﻧﺼـﯿﺮ اﻟﻄﻮﺳﯽ اﻟﻮاﺳﻄﯽ ﻋﻦ ﻋﺒﺪ اﻟﺮﺣﻤﻦ ﺑﻦ ﻣﺎﻟﮏ ﺑﻦ ﻣﻐﻮل ﻋﻦ أﺑﯿﻪ ﻗﺎل ﻗﺎل ﻟﯽ اﻟﺸﻌﺒﯽ أﺣﺬرﮐﻢ ﻫﺬه اﻷﻫﻮاء
اﻟﻤﻀـﻠﻪ وﺷـﺮﻫﺎ اﻟﺮاﻓﻀﻪ ﻟﻢ ﯾﺪﺧﻠﻮا ﻓﯽ اﻹﺳـﻼم رﻏﺒﻪ وﻻ رﻫﺒﻪ وﻟﮑﻦ ﻣﻘﺘﺎ ﻷﻫﻞ اﻹﺳﻼم وﺑﻐﯿﺎ ﻋﻠﯿﻬﻢ ﻗﺪ ﺣﺮﻗﻬﻢ ﻋﻠﯽ رﺿﯽ اﷲ ﻋﻨﻪ
ﺑﺎﻟﻨﺎر وﻧﻔﺎﻫﻢ إﻟﯽ اﻟﺒﻠﺪان ﻣﻨﻬﻢ ﻋﺒﺪ اﷲ اﺑﻦ ﺳﺒﺄ ﯾﻬﻮدي ﻣﻦ ﯾﻬﻮد ﺻﻨﻌﺎء ﻧﻔﺎه اﻟﯽ ﺳﺎﺑﺎط
Abu Hafs b. Shahin recorded in Kitab al-Latif fi al-Sunnah: Muhammad b. Abi al-Qasim
b. Harun – Ahmad b. al-Walid al-Wasiti – Ja’far b. Nasir al-Tusi al-Wasiti – ‘Abd al:Rahman b. Malik b. Migwal – his father
Al-Sha’bi said to me, “I warn you concerning these heretical
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sects, and the worst of them are the Rafidhah. They do not enter Islam out of hope (in
it from Allah), nor from fear (of Allah). Rather, they do so out of hatred of the people of
Islam and in rebellion against them. ‘Ali, may Allah be pleased with him, had burnt
them with fire and banished them to towns. Among them was ‘Abd Allah b. Saba, a

(Jew from the Jews of San’a. He (‘Ali) exiled him to Sabat (of al-Madain).(1
In the chain is ‘Abd al-Rahman, who was a liar and hadith fabricator. So, the riwayah
.’is mawdhu

:Besides, this is what al-Hafiz records about al-Sha’bi
109  وﻣﺎت ﺳﻨﻪ31 ﻗﺎل أﺑﻮ ﺳﻌﺪ اﺑﻦ اﻟﺴﻤﻌﺎﻧﯽ وﻟﺪ ﺳﻨﻪ ﻋﺸﺮﯾﻦ وﻗﯿﻞ ﺳﻨﻪ
Abu Sa’d b. al-Sam’ani said: “He (al-Sha’bi) was born in 20 H, and it is said 31 H, and he
(died in 109 H.(2
Meanwhile, this is what Shaykh Ibn Taymiyyah himself confesses about the term
:”“Rafidhah

ﻟﮑﻦ ﻟﻔـﻆ اﻟﺮاﻓﻀﻪ إﻧﻤـﺎ ﻇﻬﺮ ﻟﻤـﺎ رﻓﻀـﻮا زﯾـﺪ ﺑﻦ ﻋﻠﯽ ﺑﻦ اﻟﺤﺴـﯿﻦ ﻓﯽ ﺧﻼـﻓﻪ ﻫﺸـﺎم وﻗﺼﻪ زﯾـﺪ ﺑﻦ ﻋﻠﯽ ﺑﻦ اﻟﺤﺴـﯿﻦ ﮐـﺎﻧﺖ ﺑﻌﺪ
اﻟﻌﺸﺮﯾﻦ وﻣﺎﺋﻪ ﺳﻨﻪ إﺣﺪي وﻋﺸﺮﯾﻦ أو اﺛﻨﺘﯿﻦ وﻋﺸﺮﯾﻦ وﻣﺎﺋﻪ ﻓﯽ اواﺧﺮ ﺧﻼﻓﻪ ﻫﺸﺎم
But the word “Rafidhah” (Rejecters) was first used when they rejected (rafadhu) Zayd
b. ‘Ali b. al-Husayn during the khilafah of Hisham, and the incident of Zayd b. ‘Ali b. alHusayn occurred after 120 H, 121 H or 122 H, during the last days of the khilafah of
(Hisham.(3
In simpler words, al-Sh’abi had already died before that word was ever
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used in human history! How then did he manage to tell ‘Abd al-Rahman’s father about
!?the Rafidhah from his grave
Narration Six

:Al-Hafiz gives us the sixth existing explicit Sunni report on ‘Abd Allah b. Saba
وﻗﺎل أﺑﻮ إﺳـﺤﺎق اﻟﻔﺰاري ﻋﻦ ﺷـﻌﺒﻪ ﻋﻦ ﺳـﻠﻤﻪ ﺑﻦ ﮐﻬﯿﻞ ﻋﻦ أﺑﯽ اﻟﺰﻋﺮاء ﻋﻦ زﯾﺪ ﺑﻦ وﻫﺐ أن ﺳﻮﯾﺪ ﺑﻦ ﻏﻔﻠﻪ دﺧﻞ ﻋﻠﯽ ﻋﻠﯽ ﻓﯽ
إﻣﺎرﺗﻪ ﻓﻘﺎل اﻧﯽ ﻣﺮرت ﺑﻦ ﺑﻨﻔﺮ ﯾﺬﮐﺮون أﺑﺎ ﺑﮑﺮ وﻋﻤﺮ ﯾﺮون اﻧﮏ ﺗﻀـﻤﺮ ﻟﻬﻤﺎ ﻣﺜﻞ ذﻟﮏ ﻣﻨﻬﻢ ﻋﺒﺪ اﷲ ﺑﻦ ﺳـﺒﺎ وﮐﺎن ﻋﺒﺪ اﷲ أول
ﻣﻦ أﻇﻬﺮ ذﻟﮏ ﻓﻘﺎل ﻋﻠﯽ ﻣﺎﻟﯽ وﻟﻬﺬا اﻟﺨﺒﯿﺚ اﻷﺳﻮد ﺛﻢ ﻗﺎل ﻣﻌﺎذ اﷲ أﺿـﻤﺮ ﻟﻬﻤﺎ اﻻ اﻟﺤﺴﻦ اﻟﺠﻤﯿﻞ ﺛﻢ أرﺳﻞ إﻟﯽ ﻋﺒﺪ اﷲ ﺑﻦ ﺳﺒﺎ
ﻓﺴـﯿﺮه إﻟﯽ اﻟﻤـﺪاﺋﻦ وﻗﺎل ﻻ ﯾﺴﺎﮐﻨﻨﯽ ﻓﯽ ﺑﻠﺪه اﺑﺪا ﺛﻢ ﻧﻬﺾ إﻟﯽ اﻟﻤﻨﺒﺮ ﺣﺘﯽ اﺟﺘﻤﻊ اﻟﻨﺎس ﻓﺬﮐﺮ اﻟﻘﺼﻪ ﻓﯽ ﺛﻨﺎﺋﻪ ﻋﻠﯿﻬﻤﺎ ﺑﻄﻮﻟﻪ وﻓﯽ
آﺧﺮه اﻻ وﻻ ﯾﺒﻠﻐﻨﯽ ﻋﻦ أﺣﺪ ﯾﻔﻀﻠﻨﯽ ﻋﻠﯿﻬﻤﺎ اﻻ ﺟﻠﺪﺗﻪ ﺣﺪ اﻟﻤﻔﺘﺮي
Abu Ishaq al-Fazari narrated from Shu’bah from Salamah b. Kuhayl from Abu al-Za’ra
from Zayd b. Wahb that Suwayd b. Ghaflah entered upon ‘Ali during his rule, and said,
“I passed by a group who were mentioning Abu Bakr and ‘Umar, claiming that you
hold the same views towards them both. Among them was ‘Abd Allah b. Saba, and he
was the first to manifest that. So, ‘Ali said, “What does this evil black man want from
me?” Then he said, “I seek Allah’s refuge. My opinion of them both (i.e. Abu Bakr and
‘Umar) is nothing but good and beautiful.” Then he sent a messenger to ‘Abd Allah
p: 34
b. Saba and exiled him to al-Madain, and said, “He shall not live in the same town as
me ever again”. Then he rushed to the pulpit and gathered the people, and delivered a
long speech to praise them both (i.e. Abu Bakr and ‘Umar). At its end, he said, “Verily, if
it reaches me that anyone places me above them both, I will whip him with the
(whipping of a lying slanderer.”(1
So, who was Abu al-Za’ra? Al-Barqani (d. 425 H) disagrees with a popular choice here,
:as documented by al-Hafiz

وروي اﻟﺒﺮﻗـﺎﻧﯽ ﻓﯽ اﻟﻠﻔـﻆ ﻣﻦ ﻃﺮﯾﻖ ﺷـﻌﺒﻪ ﻋﻦ ﺳـﻠﻤﻪ ﺑﻦ ﮐﻬﯿﻞ ﻋﻦ أﺑﯽ اﻟﺰﻋﺮاء وﻋﻦ زﯾـﺪ ﺑﻦ وﻫﺐ أن ﺳﻮﯾـﺪ ﺑﻦ ﻏﻔﻠﻪ دﺧﻞ ﻋﻠﯽ
 ﻗﺎل اﻟﺒﺮﻗﺎﻧﯽ أﺑﻮ اﻟﺰﻋﺮاء ﻫـﺬا ﻫﻮ ﺣﺠﯿﻪ ﺑﻦ.ﻋﻠﯽ ﻓﯽ اﻣﺎرﺗﻪ ﻓﻘﺎل ﯾﺎ أﻣﯿﺮ اﻟﻤﺆﻣﻨﯿﻦ اﻧﯽ ﻣﺮرت ﺑﻨﻔﺮ ﯾـﺬﮐﺮون أﺑﺎ ﺑﮑﺮ وﻋﻤﺮ اﻟﺤـﺪﯾﺚ

.ﻋﺪي وﻟﯿﺲ ﻫﻮ ﺻﺎﺣﺐ اﺑﻦ ﻣﺴﻌﻮد ذاك اﺳﻤﻪ ﻋﺒﺪ اﷲ ﺑﻦ ﻫﺎﻧﺊ
Al-Barqani narrated in the text from the route of Shu’bah from Salamah b. Kuhayl
from Abu al-Za’ra, and from Zayd b. Wahb that Suwayd b. Ghaflah entered upon ‘Ali
during his rule, and said, “O Amir al-Muminin! I passed by a group who were
mentioning Abu Bakr and ‘Umar.” The hadith. Al-Barqani said: “This Abu al-Za’ra was
Hujayyah b. ‘Adi, and not the companion of Ibn Mas’ud, whose name was ‘Abd Allah b.
(Hani.”(2
Al-Barqani has corroboration from Imam Muslim (d. 261 H), who identifies Hujayyah
:as

أﺑﻮ اﻟﺰﻋﺮاء أﺣﺠﯿﻪ ﺑﻦ ﻋﺪي اﻟﮑﻨﺪي
(Abu al-Za’ra Hujayyah b. ‘Adi al-Kindi(3
However, these positions of both al-Barqani
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and Muslim are of no convincing basis in the eyes of al-Hafiz, who submits elsewhere
in the same book that only three people – excluding Hujayyah – were actually known
:as Abu al-Za’ra

ﻣﻦ ﮐﻨﯿﺘﻪ أﺑﻮ اﻟﺰﻋﺮاء

. ﺗﻘﺪم، ﻋﺒﺪ اﷲ ﺑﻦ ﻫﺎﻧﺊ: اﺳﻤﻪ،أﺑﻮ اﻟﺰﻋﺮاء اﻷزدي اﻷﮐﺒﺮ
. ﺗﻘﺪم، ﻋﻤﺮو ﺑﻦ ﻋﻤﺮ: اﺳﻤﻪ،أﺑﻮ اﻟﺰﻋﺮاء اﻟﺠﺸﻤﯽ اﻷﺻﻐﺮ
. ﺗﻘﺪم، ﯾﺤﯿﯽ ﺑﻦ اﻟﻮﻟﯿﺪ اﻟﮑﻮﻓﯽ: اﺳﻤﻪ،أﺑﻮ اﻟﺰﻋﺮاء اﻟﻄﺎﺋﯽ
:Those whose kunya was Abu al-Za’ra
.Abu al-Za’ra al-Azdi al-Akbar: his name was ‘Abd Allah b. Hani .1
.Abu al-Za’ra al-Jashmi al-Asghar: his name was ‘Amr b. ‘Umar .2
(Abu al-Za’ra al-Tai: his name was Yahya b. al-Walid al-Kufi.(1 .3
In his Taqrib, he has equally omitted “Abu al-Za’ra” from the names of Hujayyah (2).
Meanwhile, other major Sunni rijal scholars who have also conspicuously omitted
“Abu al-Za’ra” from the names of Hujayyah include: Imam Ibn Sa’d (d. 230 H)(3), Imam
al-‘Ijli (d. 261 H)(4), Imam Ibn Abi Hatim (d. 327 H)(5), Ibn Hibban (d. 354 H)(6), Imam al.(Mizzi (d. 742)(7), and Imam al-Dhahabi (d. 748 H)(8
Besides, the riwayah transmitted by Hujayyah (which is also often quoted on Ibn
Saba) is very different from that narrated by “Abu al-Za’ra”. Imam Ibn Abi
:Khaythamah (d. 279 H) reports

رأﯾﺖ: ﺣـﺪﺛﻨﺎ ﻣﺤﻤـﺪ ﺑﻦ ﻋﺒﺎد اﻟﻤﮑﯽ ﻗﺎل ﻧﺎ ﺳـﻔﯿﺎن ﻗﺎل ﻧﺎ ﻋﺒـﺪ اﻟﺠﺒﺎر ﺑﻦ ﻋﺒﺎس اﻟﻬﻤﺪاﻧﯽ ﻋﻦ ﺳـﻠﻤﻪ ﻋﻦ ﺣﺠﯿﻪ ﺑﻦ ﻋﺪي اﻟﮑﻨﺪي
ﻋﻠﯿﺎ ﻋﻠﯽ اﻟﻤﻨﺒﺮ وﻫﻮ ﯾﻘﻮل ﻣﻦ ﯾﻌﺬرﻧﯽ ﻣﻦ ﻫﺬا اﻟﺤﻤﯿﺖ اﻷﺳﻮد اﻟﺬي ﯾﮑﺬب ﻋﻠﯽ اﷲ ﯾﻌﻨﯽ اﺑﻦ اﻟﺴﻮداء
Muhammad b. ‘Abbad – Sufyan – ‘Abd al-Jabbar b. ‘Abbas al-Hamdani – Salamah –
.Hujayyah b
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Muhammad b. Sa’d, al-Tabaqat al-Kubra (Beirut: Dar al-Sadir), vol. 6, p. 225 -3
Abu al-Hasan Ahmad b. ‘Abd Allah b. Salih al-‘Ijli al-Kufi, Ma’rifat al-Thiqat - 4
(Madinah: Maktabah al-Dar; 1st edition, 1405 H), vol. 1, p. 288, 275
Abu Muhammad ‘Abd al-Rahman b. Abi Hatim Muhamamd b. Idris b. al-Munzir al- - 5
Tamimi al-Hanzali al-Razi, al-Jarh wa al-Ta’dil (Beirut: Dar Ihya al-Turath al-‘Arabi;
1st edition, 1371 H), vol. 3, p. 314, 1400
Abu Hatim Muhammad b. Hibban b. Ahmad al-Tamimi al-Busti, Kitab al-Thiqat - 6
(Hyderabad: Majlis Dairat al-Ma’arif al-‘Uthmaniyyah; 1st edition, 1398 H), vol. 4, p. 186
Abu al-Hajjaj Jamal al-Din Yusuf al-Mizzi, Tahdhib al-Kamal fi Asma al-Rijal (Beirut - 7
by Muasassat al-Risalah; 4th edition, 1413 H) [annotator: Dr. Bashar ‘Awad Ma’ruf], vol.
5, p. 485, 1141
Abu ‘Abd Allah Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Mizan al-I’tidal fi Naqd - 8
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:Adi al-Kindi‘
I saw ‘Ali upon the pulpit and he was saying, “Who will excuse me of this evil black
(CONTAINER, who tells lies upon Allah?” He meant Ibn al-Sawda.(1

:For Allah’s sake, how exactly does the above look like this one
وﻗﺎل أﺑﻮ إﺳـﺤﺎق اﻟﻔﺰاري ﻋﻦ ﺷـﻌﺒﻪ ﻋﻦ ﺳـﻠﻤﻪ ﺑﻦ ﮐﻬﯿﻞ ﻋﻦ أﺑﯽ اﻟﺰﻋﺮاء ﻋﻦ زﯾﺪ ﺑﻦ وﻫﺐ أن ﺳﻮﯾﺪ ﺑﻦ ﻏﻔﻠﻪ دﺧﻞ ﻋﻠﯽ ﻋﻠﯽ ﻓﯽ
إﻣﺎرﺗﻪ ﻓﻘﺎل اﻧﯽ ﻣﺮرت ﺑﻦ ﺑﻨﻔﺮ ﯾﺬﮐﺮون أﺑﺎ ﺑﮑﺮ وﻋﻤﺮ ﯾﺮون اﻧﮏ ﺗﻀـﻤﺮ ﻟﻬﻤﺎ ﻣﺜﻞ ذﻟﮏ ﻣﻨﻬﻢ ﻋﺒﺪ اﷲ ﺑﻦ ﺳـﺒﺎ وﮐﺎن ﻋﺒﺪ اﷲ أول
ﻣﻦ أﻇﻬﺮ ذﻟﮏ ﻓﻘﺎل ﻋﻠﯽ ﻣﺎﻟﯽ وﻟﻬﺬا اﻟﺨﺒﯿﺚ اﻷﺳﻮد ﺛﻢ ﻗﺎل ﻣﻌﺎذ اﷲ أﺿـﻤﺮ ﻟﻬﻤﺎ اﻻ اﻟﺤﺴﻦ اﻟﺠﻤﯿﻞ ﺛﻢ أرﺳﻞ إﻟﯽ ﻋﺒﺪ اﷲ ﺑﻦ ﺳﺒﺎ
ﻓﺴـﯿﺮه إﻟﯽ اﻟﻤـﺪاﺋﻦ وﻗﺎل ﻻ ﯾﺴﺎﮐﻨﻨﯽ ﻓﯽ ﺑﻠﺪه اﺑﺪا ﺛﻢ ﻧﻬﺾ إﻟﯽ اﻟﻤﻨﺒﺮ ﺣﺘﯽ اﺟﺘﻤﻊ اﻟﻨﺎس ﻓﺬﮐﺮ اﻟﻘﺼﻪ ﻓﯽ ﺛﻨﺎﺋﻪ ﻋﻠﯿﻬﻤﺎ ﺑﻄﻮﻟﻪ وﻓﯽ
آﺧﺮه اﻻ وﻻ ﯾﺒﻠﻐﻨﯽ ﻋﻦ أﺣﺪ ﯾﻔﻀﻠﻨﯽ ﻋﻠﯿﻬﻤﺎ اﻻ ﺟﻠﺪﺗﻪ ﺣﺪ اﻟﻤﻔﺘﺮي
Abu Ishaq al-Fazari narrated from Shu’bah from Salamah b. Kuhayl from Abu al-Za’ra
from Zayd b. Wahb that Suwayd b. Ghaflah entered upon ‘Ali during his rule, and said,
“I passed by a group who were mentioning Abu Bakr and ‘Umar, claiming that you
hold the same views towards them both. Among them was ‘Abd Allah b. Saba, and he

was the first to manifest that. So, ‘Ali said, “What does this evil black MAN want from
me?” Then he said, “I seek Allah’s refuge. My opinion of them both (i.e. Abu Bakr and
”.‘Umar) is nothing but good and beautiful
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Then he sent a messenger to ‘Abd Allah b. Saba and exiled him to al-Madain, and said,
“He shall not live in the same town as me ever again”. Then he rushed to the pulpit and
gathered the people, and delivered a long speech to praise them both (i.e. Abu Bakr
and ‘Umar). At its end, he said, “Verily, if it reaches me that anyone places me above
”.them both, I will whip him with the whipping of a lying slanderer
Where is the similarity? Do they even resemble in any way or by any means?
Apparently, there is NOTHING in common between them. Yet, we find some Sunni
brothers referring to the first report as evidence that Abu Za’ra in the second is
Hujayyah?! In fact, some of them go as fas as claiming that both reports are the
?same?!! How do these people reason
So, as we can see, many top Sunni rijal scholars contradicted the suggestion that
Hujayyah had the nickname “Abu al-Za’ra”. Also, what Salamah narrated from “Abu
al-Za’ra” was fundamentally different, in all aspects, from what he narrated from
Hujayyah. These facts, obviously, sufficiently confirm that the “Abu al-Zar’a” in the
.riwayah of al-Fazari was NOT Hujayyah b. ‘Adi
In that case, which of the three Abu Za’ras identified by al-Hafiz was the “Abu alZa’ra” of al-Fazari’s report? Imam al-Mizzi helps us out here. He states about the first
:of them

. ﻣﻦ ﺑﻨﯽ اﻟﺒﺪاء ﺑﻦ اﻟﺤﺎرث، اﻷزدي أﺑﻮ اﻟﺰﻋﺮاء اﻟﮑﻮﻓﯽ اﻟﮑﺒﯿﺮ،ﻋﺒﺪ اﷲ ﺑﻦ ﻫﺎﻧﺊ اﻟﮑﻨﺪي
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.وﻫﻮ ﺧﺎل ﺳﻠﻤﻪ ﺑﻦ ﮐﻬﯿﻞ
. اﺑﻦ أﺧﺘﻪ ﺳﻠﻤﻪ ﺑﻦ ﮐﻬﯿﻞ: روي ﻋﻨﻪ. وﻋﻤﺮ ﺑﻦ اﻟﺨﻄﺎب، ﻋﺒﺪ اﷲ ﺑﻦ ﻣﺴﻌﻮد:روي ﻋﻦ
 وﻻ أﻋﻠﻢ أﺣﺪا روي ﻋﻨﻪ، ﻋﻦ ﻋﺒﺪ اﷲ ﺑﻦ ﻣﺴـﻌﻮد،ﻋﺎﻣﻪ رواﯾﻪ أﺑﯽ اﻟﺰﻋﺮاء:  وﻗﺎل ﻋﻠﯽ ﺑﻦ اﻟﻤﺪﯾﻨﯽ.ﻻ ﯾﺘﺎﺑﻊ ﻓﯽ ﺣﺪﯾﺜﻪ: ﻗﺎل اﻟﺒﺨﺎري
....وﻗﺎل اﻟﻨﺴﺎﺋﯽ ﻧﺤﻮ ذﻟﮏ.  واﺳﻤﻪ ﻋﺒﺪ اﷲ ﺑﻦ ﻫﺎﻧﺊ،إﻻ ﺳﻠﻤﻪ ﺑﻦ ﮐﻬﯿﻞ
، إﻻ ﺳـﻠﻤﻪ ﺑﻦ ﮐﻬﯿﻞ، وﻻ ﯾﻌﺮف ﻟﻪ راو، وﻋﻤﺮ ﺑﻦ اﻟﺨﻄﺎب، إﻻ ﻋﻦ اﺑﻦ ﻣﺴـﻌﻮد، ﻓﻼ ﺗﻌﺮف ﻟﻪ رواﯾﻪ. وأﻣـﺎ أﺑﻮ اﻟﺰﻋﺮاء اﻷﮐﺒﺮ ﻫـﺬا.
. وﻻ أﺣﺪ ﻣﻦ أﻗﺮاﻧﻪ،وﻟﻢ ﯾﺪرﮐﻪ ﺳﻔﯿﺎن ﺑﻦ ﻋﯿﯿﻨﻪ
. واﻟﻨﺴﺎﺋﯽ آﺧﺮ،وذﮐﺮه اﺑﻦ ﺣﺒﺎن ﻓﯽ ﮐﺘﺎب " اﻟﺜﻘﺎت "روي ﻟﻪ اﻟﺘﺮﻣﺬي ﺣﺪﯾﺜﺎ
Abd Allah b. Hani al-Kindi, al-Azdi, Abu al-Za’ra al-Kufi al-Kabir, from Banu al-Bada b.‘
.al-Harith. He was the uncle of Salamah b. Kuhayl
He narrated from ‘Abd Allah b. Mas’ud and ‘Umar b. al-Khattab. His nephew, Salamah
.b. Kuhayl, narrated from him
Al-Bukhari said, “He is NOT followed in his hadith.” ‘Ali b. al-Madini said, “Most of the
reports of Abu al-Za’ra are from ‘Abd Allah b. Mas’ud. I do not know anyone who
narrated from him except Salamah b. Kuhayl, and his name was ‘Abd Allah b. Hani.” Al....Nasai said the like of that too
With regards to this Abu al-Za’ra al-Akbar, there is NO known narration by him except
from Ibn Mas’ud and ‘Umar b. al-Khattab, and there is NO known narrator from him
except Salamah b. Kuhayl. Sufyan b. ‘Uyaynah never met him, nor did anyone else
.among his (i.e. Sufyan’s) contemporaries
Ibn Hibban mentioned him in Kitab al-Thiqat. Al-Tirmidhi narrated
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(a single hadith from him, and al-Nasai narrated the other.(1
!Apparently, this is our guy

:Concerning the second Abu al-Za’ra, al-Mizzi also submits
. اﺑﻦ أﺧﯽ أﺑﯽ اﻷﺣﻮص اﻟﺠﺸﻤﯽ، أﺑﻮ اﻟﺰﻋﺮاء اﻟﮑﻮﻓﯽ، اﺑﻦ ﻋﺎﻣﺮ اﺑﻦ ﻣﺎﻟﮏ ﺑﻦ ﻧﻀﻠﻪ اﻟﺠﺸﻤﯽ: وﯾﻘﺎل،ﻋﻤﺮو ﺑﻦ ﻋﻤﺮو
 وﻋﻤﻪ أﺑﯽ اﻷـﺣﻮص ﻋـﻮف ﺑﻦ ﻣﺎﻟـﮏ ﺑﻦ ﻧﻀـﻠﻪ، وﻋﮑﺮﻣﻪ ﻣـﻮﻟﯽ اﺑﻦ ﻋﺒـﺎس، ﻋﺒﯿـﺪ اﷲ ﺑﻦ ﻋﺒـﺪ اﷲ ﺑﻦ ﻋﺘﺒﻪ ﺑﻦ ﻣﺴـﻌﻮد:روي ﻋﻦ
.اﻟﺠﺸﻤﯽ
. وﻋﺒﯿﺪه ﺑﻦ ﺣﻤﯿﺪ، وﺳﻔﯿﺎن اﺑﻦ ﻋﯿﯿﻨﻪ، ﺳﻔﯿﺎن اﻟﺜﻮري وﺳﻤﺎه ﻋﻤﺮو ﺑﻦ ﻋﺎﻣﺮ:روي ﻋﻨﻪ
Amr b. ‘Amr, and he is also called Ibn ‘Amr, Ibn Malik b. Nadhlah al-Jashmi, Abu al-‘
.Za’ra al-Kufi, nephew of Abu al-Ahwas al-Jashmi
He narrated from ‘Ubayd Allah b. ‘Abd Allah b. ‘Utbah b. Mas’ud, ‘Ikrimah freed slave
.of Ibn ‘Abbas, and his uncle Abu al-Ahwas ‘Awf b. Malik b. Nadhlah al-Jashmi
Sufyan al-Thawri narrated from him and named him ‘Amr b. ‘Amir. Sufyan Ibn
(‘Uyaynah also narrated from him, as well as ‘Ubaydah b. Humayd.(2
Without doubt, this is not the Abu al-Za’ra in the report on ‘Abd Allah b. Saba! Salamah
:did not narrate from him. The same was the case with the third Abu al-Za’ra

. أﺑﻮ اﻟﺰﻋﺮاء اﻟﮑﻮﻓﯽ،ﯾﺤﯿﯽ ﺑﻦ اﻟﻮﻟﯿﺪ ﺑﻦ اﻟﻤﺴﯿﺮ اﻟﻄﺎﺋﯽ ﺛﻢ اﻟﺴﻨﺒﺴﯽ
. وﻣﺤﻞ ﺑﻦ ﺧﻠﯿﻔﻪ اﻟﻄﺎﺋﯽ، ﺳﻌﯿﺪ ﺑﻦ ﻋﻤﺮو ﺑﻦ أﺷﻮع:روي ﻋﻦ
 وأﺑﻮ ﺣﻤﯿﺪ، و ﻋﺒـﺪ اﻟﺮﺣﻤﺎن ﺑﻦ ﻣﻬـﺪي، وأﺑﻮ ﻋـﺎﺻﻢ اﻟﻀـﺤﺎك ﺑﻦ ﻣﺨﻠـﺪ، وﺳﻮﯾـﺪ ﺑﻦ ﻋﻤﺮو اﻟﮑﻠﺒﯽ، زﯾـﺪ ﺑﻦ اﻟﺤﺒـﺎب:روي ﻋﻨﻪ
. وﯾﺤﯿﯽ ﺑﻦ اﻟﻤﺘﻮﮐﻞ اﻟﺒﺎﻫﻠﯽ،ﻋﺼﺎم ﺑﻦ ﻋﻤﺮو اﻟﺒﻐﺪادي
.Yahya b. al-Walid b. al-Musayyar al-Tai al-Sinbasi, Abu al-Za’ra al-Kufi
.He narrated from Sa’id b. ‘Amr b. Ashwa’ and Muhil b. Khalifah al-Tai
And the following
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by Muasassat al-Risalah; 4th edition, 1406 H) [annotator: Dr. Bashar ‘Awad Ma’ruf], vol.
16, pp. 240-242, 3627
Abu al-Hajjaj Jamal al-Din Yusuf al-Mizzi, Tahdhib al-Kamal fi Asma al-Rijal (Beirut - 2
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narrated from him: Zayd b. al-Hubab, Suwayd b. ‘Amr al-Kalbi, Abu ‘Asim al-Dhahhak
b. Mukhlid, ‘Abd al-Rahman b. Mahdi, Abu Hamid ‘Isam b. ‘Amr al-Baghdadi, and
(Yahya b. al-Mutawakil al-Bahili.(1
Needless to say, “our guy” is only the first of them: ‘Abd Allah b. Hani. Meanwhile, alMizzi has confirmed that “there is NO known narration by him except from Ibn Mas’ud
and ‘Umar b. al-Khattab.” This reveals an ‘illa (hidden defect) in all narrations by this
Abu al-Za’ra from other than Ibn Mas’ud and ‘Umar. All of them are disconnected and
!therefore dha’if, and so is this particular narration of his from Zayd b. Wahb as well

:A “counter-proof” often deployed by our opponents is this report, quoted by al-Hafiz
وروي اﻟﺒﺮﻗـﺎﻧﯽ ﻓﯽ اﻟﻠﻔـﻆ ﻣﻦ ﻃﺮﯾﻖ ﺷـﻌﺒﻪ ﻋﻦ ﺳـﻠﻤﻪ ﺑﻦ ﮐﻬﯿﻞ ﻋﻦ أﺑﯽ اﻟﺰﻋﺮاء وﻋﻦ زﯾـﺪ ﺑﻦ وﻫﺐ أن ﺳﻮﯾـﺪ ﺑﻦ ﻏﻔﻠﻪ دﺧﻞ ﻋﻠﯽ
 ﻗﺎل اﻟﺒﺮﻗﺎﻧﯽ أﺑﻮ اﻟﺰﻋﺮاء ﻫـﺬا ﻫﻮ ﺣﺠﯿﻪ ﺑﻦ.ﻋﻠﯽ ﻓﯽ اﻣﺎرﺗﻪ ﻓﻘﺎل ﯾﺎ أﻣﯿﺮ اﻟﻤﺆﻣﻨﯿﻦ اﻧﯽ ﻣﺮرت ﺑﻨﻔﺮ ﯾـﺬﮐﺮون أﺑﺎ ﺑﮑﺮ وﻋﻤﺮ اﻟﺤـﺪﯾﺚ
.ﻋﺪي وﻟﯿﺲ ﻫﻮ ﺻﺎﺣﺐ اﺑﻦ ﻣﺴﻌﻮد ذاك اﺳﻤﻪ ﻋﺒﺪ اﷲ ﺑﻦ ﻫﺎﻧﺊ
Al-Barqani narrated in the text from the route of Shu’bah from Salamah b. Kuhayl
from Abu al-Za’ra, AND from Zayd b. Wahb that Suwayd b. Ghaflah entered upon ‘Ali
during his rule, and said, “O Amir al-Muminin! I passed by a group who were
(mentioning Abu Bakr and ‘Umar.” The hadith.(2
They argue that Salamah narrated from both Abu al-Za’ra and Zayd b. Wahb. As such,
whether Abu al-Za’ra’s report is dha’if or not
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would be inconsequential, as there would be a separate route to establish the
riwayah. However, al-Barqani (d. 425 H) never met Shu’bah (d. 160 H), and the sanad
between them is unknown. Therefore, it is impossible to rely upon this report of alBarqani. Most probably, one of the unknown narrators in the truncated chain muddled
up the isnad. So, basically, our opponents have no valid objection, and the riwayah of
.Abu al-Za’ra ‘Abd Allah b. Hani from Zayd b. Wahb is dha’if
In addition, the riwayah is equally, historically inaccurate. The report, for example, is
quick to point out that the first ever human being to “mention” Abu Bakr and ‘Umar
negatively was ‘Abd Allah b. Saba. This, however, is untrue! Amir al-Muminin himself
had earlier described both Abu Bakr and ‘Umar with shocking words. Imam Muslim (d.
:261 H) quotes ‘Umar saying to both Imam ‘Ali and ‘Abbas

 ﻓﺮأﯾﺘﻤﺎه ﮐﺎذﺑﺎ آﺛﻤﺎ ﻏﺎدرا ﺧﺎﺋﻨﺎ.... ﻓﻠﻤﺎ ﺗﻮﻓﯽ رﺳﻮل اﷲ ﺻـﻠﯽ اﷲ ﻋﻠﯿﻪ و ﺳـﻠﻢ ﻗﺎل أﺑﻮ ﺑﮑﺮ أﻧﺎ وﻟﯽ رﺳﻮل اﷲ ﺻﻠﯽ اﷲ ﻋﻠﯿﻪ و ﺳﻠﻢ
واﷲ ﯾﻌﻠﻢ إﻧﻪ ﻟﺼﺎدق ﺑﺎر راﺷﺪ ﺗﺎﺑﻊ ﻟﻠﺤﻖ ﺛﻢ ﺗﻮﻓﯽ أﺑﻮ ﺑﮑﺮ وأﻧﺎ وﻟﯽ رﺳﻮل اﷲ ﺻـﻠﯽ اﷲ ﻋﻠﯿﻪ و ﺳﻠﻢ ووﻟﯽ أﺑﺎ ﺑﮑﺮ ﻓﺮأﯾﺘﻤﺎﻧﯽ ﮐﺎذﺑﺎ
آﺛﻤﺎ ﻏﺎدرا ﺧﺎﺋﻨﺎ
When the Messenger of Allah, peace be upon him, died, Abu Bakr said: “I am the wali
of the Messenger of Allah, peace be upon him.”.... So both of you (‘Ali and ‘Abbas)
.thought him (i.e. Abu Bakr) to be a liar, sinful, a traitor and dishonest
p: 42
And Allah knows that he was really truthful, pious, rightly-guided and a follower of the
truth. Abu Bakr died and I became the wali of the Messenger of Allah, peace be upon
him, and the wali of Abu Bakr. So both of you thought me to be a liar, sinful, a traitor
(and dishonest.(1
Amir al-Muminin declared both Abu Bakr and ‘Umar to be traitors, sinful and dishonest
liars! This, of course, was during the lifetimes of both of them, long before ‘Abd Allah b.
.Saba could ever have surfaced
Besides, what “praise” exactly would Amir al-Muminin have had for Abu Bakr and

‘Umar in view of his extremely negative opinions of them? It is simply illogical to
assume that Amir al-Muminin would ever consider people whom he thought to be
!“liars, traitors, sinful and dishonest” as better than himself
:What seals the series of fallacies in the report is its last sentence
Verily, if it reaches me that anyone places me above them both, I will whip him with“
”.the whipping of a lying slanderer
Many of the Sahabah, radhiyallahu ‘anhum, and Tabi’in actually considered him to be
the best of the entire Ummah after the Messenger of Allah, and he never condemned
:or punished them. Imam Ibn ‘Abd al-Barr (d. 463 H), among others, submits

وروي ﻋﻦ ﺳﻠﻤﺎن وأﺑﯽ ذر واﻟﻤﻘﺪاد وﺧﺒﺎب وﺟﺎﺑﺮ وأﺑﯽ ﺳﻌﯿﺪ اﻟﺨﺪري وزﯾﺪ ﺑﻦ اﻷرﻗﻢ أن ﻋﻠﯽ ﺑﻦ أﺑﯽ ﻃﺎﻟﺐ رﺿﯽ اﷲ ﻋﻨﻪ أول
ﻣﻦ أﺳﻠﻢ وﻓﻀﻠﻪ ﻫﺆﻻء ﻋﻠﯽ ﻏﯿﺮه
Salman, Abu Dharr, al-Miqdad, Khabab, Jabir, Abu Sa’id al-Khudri
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and Zayd b. Arqam narrated that ‘Ali b. Abi Talib, may Allah be pleased with him, was
the first to accept Islam, and they considered him the most superior (among the
(Sahabah).(1

:Al-Hafiz adds about another Sahabi, Abu al-Tufayl, radhiyallahu ‘anhu
ﻗﺎل أﺑﻮ ﻋﻤﺮ ﮐﺎن ﯾﻌﺘﺮف ﺑﻔﻀﻞ أﺑﯽ ﺑﮑﺮ وﻋﻤﺮ ﻟﮑﻨﻪ ﯾﻘﺪم ﻋﻠﯿﺎ
Abu ‘Umar said: He accepted the merit of Abu Bakr and ‘Umar but he considered ‘Ali
(to be the most superior.(2
Did ‘Ali ever reproach Khabab, Jabir, Abu Sa’id al-Khudri, Zayd b. Arqam and Abu al-

!”Tufayl or anyone like them? The answer is a loud “no
Narration Seven

:Imam Abu Nu’aym al-Isfahani (d. 430 H) in his al-Hilya records the last report
ﺣـﺪﺛﻨﺎ إﺑﺮاﻫﯿﻢ ﺑﻦ ﻣﺤﻤـﺪ ﺛﻨﺎ ﻋﺒﺪ اﷲ ﺛﻨﺎ ﯾﻮﺳﻒ ﺑﻦ أﺳـﺒﺎط ﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ اﻟﻌﺰﯾﺰ اﻟﺘﯿﻤﯽ اﻟﮑﻮﻓﯽ ﻋﻦ ﻣﻐﯿﺮه ﻋﻦ أم ﻣﻮﺳـﯽ ﻗﺎﻟﺖ
ﺑﻠﻎ ﻋﻠﯿﺎ أن اﺑﻦ ﺳـﺒﺄ ﯾﻔﻀـﻠﻪ ﻋﻠﯽ أﺑﯽ ﺑﮑﺮ وﻋﻤﺮ ﻓﻬﻢ ﻋﻠﯽ ﺑﻘﺘﻠﻪ ﻓﻘﯿﻞ ﻟﻪ أﺗﻘﺘﻞ رﺟﻼ إﻧﻤﺎ أﺟﻠﮏ وﻓﻀﻠﮏ ﻓﻘﺎل ﻻ ﺟﺮم ﻻ ﯾﺴﺎﮐﻨﻨﯽ
ﻓﯽ ﺑﻠﺪه أﻧﺎ ﻓﯿﻬﺎ ﻗﺎل ﻋﺒﺪاﷲ ﺑﻦ ﺧﺒﯿﻖ ﻓﺤﺪﺛﺖ ﺑﻪ اﻟﻬﯿﺜﻢ ﺑﻦ ﺟﻤﯿﻞ ﻓﻘﺎل ﻟﻘﺪ ﻧﻔﯽ ﺑﺒﻠﺪ ﺑﺎﻟﻤﺪاﺋﻦ إﻟﯽ اﻟﺴﺎﻋﻪ
Ibrahim b. Muhammad – ‘Abd Allah – Yusuf b. Asbat – Muhammad b. ‘Abd al-‘Aziz al:Tamimi al-Kufi – Mughirah – Umm Musa, who said
It reached ‘Ali that Ibn Saba was placing him (i.e. ‘Ali) in merits and virtues above Abu
Bakr and ‘Umar. So, he decided to kill him. But, it was said to him, “Will you kill a man
who only thinks highly of you and considers you superior?” Then, he said, “Surely, he
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”.shall not live with me in the same town
Abd Allah b. Khabiq narrated from al-Haytham b. Jamil who said: “He was‘
(permanently exiled to a town in al-Madain.”(1

:Concerning Yusuf b. Asbat, ‘Allamah al-Albani says
.وﯾﻮﺳﻒ ﺑﻦ أﺳﺒﺎط؛ ﺿﻌﯿﻒ أﯾﻀًﺎ
(Yusuf b. Asbat is dha’if too.(2

:Elsewhere, he comments about a sanad containing Yusuf’s name
 وﻫﻮ رﺟﻞ، وﻫﻮ ﯾﻐﻠﻂ ﮐﺜﯿﺮا، دﻓﻦ ﮐﺘﺒﻪ، ﮐـﺎن رﺟﻼ ﻋﺎﺑـﺪا: وﻫـﺬا ﺳـﻨﺪ ﺿـﻌﯿﻒ ﻣﻦ أﺟـﻞ ﯾﻮﺳﻒ ﺑﻦ أﺳـﺒﺎط ﻗـﺎل أﺑﻮ ﺣـﺎﺗﻢ:ﻗﻠﺖ
(418 / 2 / 4) "  ﮐﻤﺎ ﻓﯽ " اﻟﺠﺮح، ﻻ ﯾﺤﺘﺞ ﺑﻪ،ﺻﺎﻟﺢ
I say: This chain is dha’if, due to Yusuf b. Asbat. Abu Hatim said: “He was a devout
worshipper. He buried his books, and he used to make A LOT of mistakes, and he was
(a righteous man. He is NOT accepted as a hujjah” as stated in al-Jarh (4/2/418).(3
Also, Mughirah in the chain is a mudalis, and has narrated in an ‘an-‘an manner. Al:Hafiz submits

اﻟﻤﻐﯿﺮه ﺑﻦ ﻣﻘﺴﻢ ﺑﮑﺴﺮ اﻟﻤﯿﻢ اﻟﻀﺒﯽ ﻣﻮﻻﻫﻢ أﺑﻮ ﻫﺸﺎم اﻟﮑﻮﻓﯽ اﻷﻋﻤﯽ ﺛﻘﻪ ﻣﺘﻘﻦ إﻻ أﻧﻪ ﮐﺎن ﯾﺪﻟﺲ وﻻ ﺳﯿﻤﺎ ﻋﻦ إﺑﺮاﻫﯿﻢ
Al-Mughirah b. Miqsam al-Dhabi, their freed slave, Abu Hisham al-Kufi, the Blind:
Thiqah (trustworthy), precise, except that he used to do tadlis, especially from
(Ibrahim.(4

:Allamah al-Albani too says about him‘
ﻓﻼـ أدري ﮐﯿﻒ ﻏﻔـﻞ ﻋﻨﻬـﺎ اﻟـﺬﻫﺒﯽ وﻫﻮ ﻧﻔﺴﻪ ﻗـﺪ أورد اﻟﻤﻐﯿﺮه ﻫـﺬا ﻓﯽ "ﻣﻨﻈﻮﻣﺘﻪ" ﻓﯽ اﻟﻤﺪﻟﺴـﯿﻦ؟! وﻫﯽ ﻣﻌﺮوﻓﻪ ﻣﻄﺒﻮﻋﻪ ﻋـﺪه
 وأورده ﺧﺎﺗﻤﺘﻬﻢ اﻟﻌﺴـﻘﻼﻧﯽ ﻓﯽ اﻟﻄﺒﻘﻪ اﻟﺜﺎﻟﺜﻪ ﻣﻨﻬﻢ اﻟـﺬﯾﻦ أﮐﺜﺮوا، وذﮐﺮه ﻓﯿﻬﻢ ﻏﯿﺮه ﻣﻦ اﻟﺤﻔﺎظ اﻟﻤﺘﻘـﺪﻣﯿﻦ واﻟﻤﺘﺄﺧﺮﯾﻦ،ﻃﺒﻌـﺎت
 ﻓﻠﻢ ﯾﺤﺘﺞ اﻷﺋﻤﻪ ﻣﻦ أﺣﺎدﯾﺜﻬﻢ إﻻ ﺑﻤﺎ ﺻﺮﺣﻮا ﻓﯿﻪ ﺑﺎﻟﺴﻤﺎع،اﻟﺘﺪﻟﯿﺲ
I do not know
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how al-Dhahabi missed it, while he personally has included this al-Mughirah in his
Manzumah among the mudalisin (i.e. those who do tadlis)?! And it is well-known,
published several times. Others from the classical and later hadith scientists also
included him (i.e. al-Mughirah) among them (i.e. mudalisin). The last of them,
al-‘Asqalani, included him (i.e. al-Mughirah) in the third tabaqat among them, those
who did tadlis A LOT. Therefore, the Imams do not accept their ahadith as hujjah
(except what they explicitly transmit with sima’.(1
The last defect in the sanad is Umm Musa, the main narrator herself. Al-Hafiz
:declares about her

أم ﻣﻮﺳﯽ ﺳﺮﯾﻪ ﻋﻠﯽ ﻗﯿﻞ اﺳﻤﻬﺎ ﻓﺎﺧﺘﻪ وﻗﯿﻞ ﺣﺒﯿﺒﻪ ﻣﻘﺒﻮﻟﻪ
Umm Musa, mistress of ‘Ali. It is said that her name was Fakhtah or Habibah:
(Maqbulah (i.e. accepted only when seconded).(2
While analyzing another riwayah of Mughirah from the same Umm Musa, ‘Allamah al:Albani also says

: وﻓﯿﻪ ﻧﻈﺮ ﻣﻦ وﺟﻬﯿﻦ:ﻗﻠﺖ
،" وﻗـﺪ أوردﻫﺎ اﻟـﺬﻫﺒﯽ ﻧﻔﺴﻪ ﻓﯽ "ﻓﺼﻞ اﻟﻨﺴﻮه اﻟﻤﺠﻬﻮﻻت" ﻣﻦ "اﻟﻤﯿﺰان. ﻟﻢ ﺗﺜﺒﺖ ﻋـﺪاﻟﺘﻬﺎ وﺿـﺒﻄﻬﺎ، أن أم ﻣﻮﺳـﯽ ﻫـﺬه:اﻷول
 وﻟـﺬﻟﮏ ﻟﻢ ﯾﻮﺛﻘﻬﺎ اﻟﺤﺎﻓﻆ ﻓﯽ "اﻟﺘﻘﺮﯾﺐ" ﺑﻞ ﻗﺎل." ﯾﺨﺮج ﺣـﺪﯾﺜﻬﺎ اﻋﺘﺒﺎرًا: ﻗﺎل اﻟـﺪارﻗﻄﻨﯽ. "ﺗﻔﺮد ﻋﻨﻬﺎ ﻣﻐﯿﺮه ﺑﻦ ﻣﻘﺴﻢ:وﻗﺎل ﻓﯿﻬﺎ
.… ﻋﻨﺪ اﻟﻤﺘﺎﺑﻌﻪ: ﯾﻌﻨﯽ." "ﻣﻘﺒﻮﻟﻪ:ﻓﯿﻬﺎ
. وﻗﺪ ﻋﻨﻌﻨﻪ، وإن ﮐﺎن ﺛﻘﻪ ﻣﺘﻘﻨًﺎ؛ إﻻ أﻧﻪ ﮐﺎن ﯾﺪﻟﺲ؛ ﮐﻤﺎ ﻗﺎل اﻟﺤﺎﻓﻆ-  وﻫﻮ اﺑﻦ ﻣﻘﺴﻢ اﻟﻀﺒﯽ-  أن اﻟﻤﻐﯿﺮه:واﻵﺧﺮ
:I say: These are two problems with it
The first: is that this Umm Musa, her ‘adalah (uprightness) and truthfulness are NOT
established. Al-Dhahabi has himself mentioned her in the “Chapter on Majhulah
(Unknown) Women” in al-Mizan, and he said concerning
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her: “Mughirah b. Miqsam was the only one who narrated from her. Al-Daraqutni said:
‘Her ahadith are recorded for support purposes.’” This is why al-Hafiz in al-Taqrib did
NOT declare her thiqah (trustworthy). Rather, he said concerning her “maqbulah”,
.that is (she is accepted) where she is seconded
The other: is that al-Mughirah – and he was Ibn Miqsam al-Dhabi – even though he
was thiqah (trustworthy), precise, except that he used to do tadlis, as al-Hafiz stated.
(And he has narrated it in an ‘an-‘an manner.(1
The bottomline is that the report of Abu Na’im is dha’if jiddan (very weak). It has
several serious defects in it: Yusuf b. Asbat is dha’if; al-Mughirah is a mudalis and has
narrated in an ‘an-‘an manner; and Umm Musa is majhulah (unknown) or maqbulah
and has NOT been seconded in her report. Besides, there were many of the Sahabah
who considered Amir al-Muminin to have been superior to Abu Bakr and ‘Umar – and
he never punished or killed them! This exposes the clear fallacy of the fairytale from
.Abu Na’im
As things stand, these are the only seven reports in the Sunni books which mention
‘Abd Allah b. Saba explicitly, and all of them are both very unreliable and blatantly
.false
Tracing The Fairytale: Explicit Athar Naming ‘Abd Allah Al-Sabai .2

There is only one report in the Sunni books mentioning a man named ‘Abd Allah al:(Sabai. This is the riwayah as documented by Imam Ibn Abi ‘Asim (d. 287 H

ﺣﺪﺛﻨﺎ أﺑﻮ ﺑﮑﺮ ﺑﻦ أﺑﯽ ﺷﯿﺒﻪ ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ اﻟﺤﺴﻦ اﻷﺳﺪي ﺣﺪﺛﻨﺎ ﻫﺎرون
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ﺑﻦ ﺻﺎﻟـﺢ ﻋﻦ اﻟﺤﺎرث ﺑﻦ ﻋﺒـﺪ اﻟﺮﺣﻤﻦ ﻋﻦ أﺑﯽ اﻟﺠﻼس ﻗﺎل ﺳـﻤﻌﺖ ﻋﻠﯿﺎ ﯾﻘﻮل ﻟﻌﺒﺪاﷲ اﻟﺴـﺒﺎﺋﯽ وﯾﻠﮏ ﻣﺎ أﻓﻀـﯽ إﻟﯽ رﺳﻮل اﷲ
ﺻﻠﯽ اﷲ ﻋﻠﯿﻪ وﺳﻠﻢ ﺑﺸﯽء ﮐﺘﻤﻪ أﺣﺪا ﻣﻦ اﻟﻨﺎس وﻟﻘﺪ ﺳﻤﻌﺘﻪ ﯾﻘﻮل إن ﺑﯿﻦ ﯾﺪي اﻟﺴﺎﻋﻪ ﺛﻼﺛﯿﻦ ﮐﺬاﺑﺎ وإﻧﮏ أﺣﺪﻫﻢ
Abu Bakr b. Abi Shaybah – Muhammad b. al-Hasan al-Asadi – Harun b. Salih – al:Harith b. ‘Abd al-Rahman – Abu al-Jalas
I heard ‘Ali saying to ‘Abd Allah al-Sabai: “Woe to you! The Messenger of Allah, peace
be upon him, did not inform me of anything which he hid from anyone among
mankind. I had heard him (i.e. the Prophet) saying, ‘Before the Hour, there will be
(thirty liars’. Verily, you are one of them.”(1

:Allamah al-Albani (d. 1420 H) has this verdict on it‘
. ﻣﺴﺘﻮر:"  وﻓﯽ " اﻟﺘﻘﺮﯾﺐ، وﻫﺎرون ﺑﻦ ﺻﺎﻟﺢ ﻣﺠﻬﻮل أﯾﻀﺎ."  أﺑﻮ اﻟﺠﻼس ﮐﻮﻓﯽ ﻣﺠﻬﻮل ﮐﻤﺎ ﻓﯽ " اﻟﺘﻘﺮﯾﺐ،إﺳﻨﺎده ﺿﻌﯿﻒ
واﻟﺤﺪﯾﺚ أﺧﺮﺟﻪ أﺑﻮ ﯾﻌﻠﯽ ﻣﻦ ﻃﺮﯾﻘﯿﻦ آﺧﺮﯾﻦ ﻋﻦ اﻷﺳﺪي ﺑﻪ
Its chain is dha’if. Abu al-Jalas Kufi is majhul (unknown), as stated in al-Taqrib. Harun
.(b. Salih too is majhul. In al-Taqrib, he is called mastur (hidden
And the hadith is recorded by Abu Ya’la through two other chains from al-Asadi with
(it.(2
So, let us find out the other two chains recorded by Imam Abu Ya’la (d. 307 H). This is
:the first

ﺣـﺪﺛﻨﺎ أﺑﻮ ﮐﺮﯾﺐ ﻣﺤﻤـﺪ ﺑﻦ اﻟﻌﻼـء ﺣـﺪﺛﻨﺎ ﻣﺤﻤـﺪ ﺑﻦ اﻟﺤﺴﻦ اﻷﺳـﺪي ﺣـﺪﺛﻨﺎ ﻫـﺎرون ﺑﻦ ﺻﺎﻟـﺢ اﻟﻬﻤـﺪاﻧﯽ ﻋﻦ اﻟﺤـﺎرث ﺑﻦ ﻋﺒﺪ
 وﯾﻠﮏ ! واﷲ ﻣﺎ: اﻟﺮﺣﻤﻦ ﻋﻦ أﺑﯽ اﻟﺠﻼس ﻗﺎل ﺳﻤﻌﺖ ﻋﻠﯿﺎ ﯾﻘﻮل ﻟﻌﺒﺪ اﷲ اﻟﺴﺒﺎﺋﯽ
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 إن ﺑﯿﻦ ﯾﺪي اﻟﺴﺎﻋﻪ ﺛﻼﺛﯿﻦ ﮐﺬاﺑﺎ وإﻧﮏ ﻷﺣﺪﻫﻢ: أﻓﻀﯽ إﻟﯽ ﺑﺸﯽء ﮐﺘﻤﻪ أﺣﺪا ﻣﻦ اﻟﻨﺎس وﻟﻘﺪ ﺳﻤﻌﺘﻪ ﯾﻘﻮل
Abu Kurayb Muhammad b. al-‘Ala – Muhammad b. al-Hasan al-Asadi – Harun b. Salih
:al-Hamdani – al-Harith b. ‘Abd al-Rahman – Abu al-Jalas
I heard ‘Ali saying to ‘Abd Allah al-Sabai: “Woe to you! I swear by Allah, he (i.e. the
Prophet) did not inform me of anything which he hid from anyone among mankind. I
had heard him (i.e. the Prophet) saying, ‘Before the Hour, there will be thirty liars’.
(Verily, you are one of them.”(1

:The annotator, Shaykh Dr. Asad comments
إﺳﻨﺎده ﺿﻌﯿﻒ
(Its chain is dha’if.(2
:What about the second? Abu Ya’la says
ﺣﺪﺛﻨﺎ أﺑﻮ ﺑﮑﺮ ﺑﻦ أﺑﯽ ﺷﯿﺒﻪ ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ اﻟﺤﺴﻦ ﺑﺈﺳﻨﺎده ﻣﺜﻠﻪ
Abu Bakr b. Abi Shaybah narrated to us – Muhammad b. al-Hasan narrated the like of
(it to us with his chain.(3
Apparently, this is the same chain from Ibn Abi Asim. Abu Bakr b. Abi Shaybah
narrated it, and has identified “his chain” simply as – Harun b. Salih al-Hamdani – alHarith b. ‘Abd al-Rahman – Abu al-Jalas. It is indeed very strange that ‘Allamah alAlbani refers to the chains in Musnad Abu Ya’la as “two other chains”, even though the
!isnad of Ibn Abi Asim, and the two chains of Abu Ya’la, are all one and the same

We know already that the report is unreliable. So, the alleged event never took place.
Amir al-Muminin, ‘alaihi al-salam, never said those words to any ‘Abd Allah al-Sabai.
But, there are still
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.other issues we would like to address
The athar does NOT mention “‘Abd Allah b. Saba”. It only says “‘Abd Allah al-Sabai”,
which literally means “‘Abd Allah from the offspring of Saba”. Obviously, ‘Abd Allah b.
Saba could rightly be also called ‘Abd Allah al-Sabai. But, there were other ‘Abd Allahs
as well, from the same lineage of Saba, who were also known with that title. Imam al:Dhahabi (d. 748 H) tells us about one of them

()وﻗﻌﻪ اﻟﻨﻬﺮوان
 ﻓﻬﺰﻣﻬﻢ ﻋﻠﯽ وﻗﺘﻞ، وﮐﺎن ﻋﻠﯽ اﻟﺨﻮارج ﻋﺒﺪ اﷲ ﺑﻦ وﻫﺐ اﻟﺴﺒﺎﺋﯽ، ﻓﮑﺎﻧﺖ ﺑﯿﻨﻬﻢ وﻗﻌﻪ اﻟﻨﻬﺮوان،وﻓﯿﻬﺎ ﺳﺎرت اﻟﺨﻮارج ﻟﺤﺮب ﻋﻠﯽ
. وﻗﺘﻞ اﺑﻦ وﻫﺐ،أﮐﺜﺮﻫﻢ
The Incident of al-Nahrawan
In it, the Khawarij marched to fight a war against ‘Ali. So, the Incident of al-Nahrawan
was between them. The head of the Khawarij was ‘Abd Allah b. Wahb al-Sabai. ‘Ali
(defeated them and killed most of them, and he killed Ibn Wahb.(1
As such, “‘Abd Allah al-Sabai” could well have been a reference to this Kharijite, or to
!some other “‘Abd Allah” from the offspring of Saba
However, there is some evidence that the “ ‘Abd Allah al-Sabai” in the report of Abu

Ya’la was actually ‘Abd Allah b. Saba, and none else. Al-Hafiz Ibn Kathir (d.

774 H)
:copies

 ﻋﻦ اﻟﺤﺮص ﺑﻦ،  ﺣﺪﺛﻨﺎ ﻫﺎرون ﺑﻦ ﺻﺎﻟﺢ اﻟﻬﻤﺪاﻧﯽ، ﺣـﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ اﻟﺤﺴﻦ اﻷﺳﺪي، ﺣـﺪﺛﻨﺎ أﺑﻮ ﮐﺮﯾﺐ: وﻗﺎل اﻟﺤﺎﻓﻆ أﺑﻮ ﯾﻌﻠﯽ
،  وﯾﻠﮏ واﷲ ﻣﺎ أﻓﻀﯽ إﻟﱠﯽ ﺑﺸﯽء ﮐﺘﻤﻪ أﺣﺪًا ﻣﻦ اﻟﻨﺎس،  ﺳـﻤﻌﺖ ﻋﻠﯿًﺎ ﯾﻘﻮل ﻟﻌﺒﺪ اﷲ ﺑﻦ ﺳـﺒﺄ:  ﻋﻦ أﺑﯽ اﻟﺠﻼس ﻗﺎل،ﻋﺒﺪ اﻟﺮﺣﻤﻦ
وﻟ ﻘ ﺪ
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.  إن ﺑﯿﻦ ﯾﺪي اﻟﺴﺎﻋﻪ ﺛﻼﺛﯿﻦ ﮐﺬاﺑًﺎ وإﻧﮏ ﻷﺣﺪﻫﻢ: ﺳﻤﻌﺖ رﺳﻮل اﷲ ﺻﻠﯽ اﷲ ﻋﻠﯿﻪ وﺳﻠﻢ ﯾﻘﻮل
Al-Hafiz Abu Ya’la said: Abu Kurayb – Muhammad b. al-Hasan al-Asadi – Harun b.
:Salih al-Hamdani – al-Hars b. ‘Abd al-Rahman – Abu al-Jalas
I heard ‘Ali saying to ‘Abd Allah b. Saba: “Woe to you! I swear by Allah, he did not
inform me of anything which he hid from anyone among mankind. I had heard the
Messenger of Allah, peace be upon him, saying, ‘Before the Hour, there will be thirty
(liars’. Verily, you are one of them.”(1

:Al-Hafiz too submits
وﻗﺎل أﺑﻮ ﯾﻌﻠﯽ اﻟﻤﻮﺻـﻠﯽ ﻓﯽ ﻣﺴﻨﺪه ﺛﻨﺎ أﺑﻮ ﮐﺮﯾﺐ ﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ اﻟﺤﺴﻦ اﻷﺳﺪي ﺛﻨﺎ ﻫﺎرون ﺑﻦ ﺻﺎﻟﺢ ﻋﻦ اﻟﺤﺎرث ﺑﻦ ﻋﺒﺪ اﻟﺮﺣﻤﻦ
ﻋﻦ أﺑﯽ اﻟﺠﻼس ﺳـﻤﻌﺖ ﻋﻠﯿﺎ ﯾﻘﻮل ﻟﻌﺒﺪ اﷲ ﺑﻦ ﺳﺒﺎ واﷲ ﻣﺎ أﻓﻀﯽ إﻟﯽ ﺑﺸﺊ ﮐﺘﻤﻪ أﺣﺪا ﻣﻦ اﻟﻨﺎس وﻟﻘﺪ ﺳﻤﻌﺖ ﯾﻘﻮل إن ﺑﯿﻦ ﯾﺪي
اﻟﺴﺎﻋﻪ ﺛﻼﺛﯿﻦ ﮐﺬاﺑﺎ واﻧﮏ ﻷﺣﺪﻫﻢ
Abu Ya’la al-Mawsili said in his Musnad: Abu Kurayb – Muhammad b. al-Hasan al:Asadi – Harun b. Salih – al-Harith b. ‘Abd al-Rahman – Abu al-Jalas
I heard ‘Ali saying to ‘Abd Allah b. Saba: “I swear by Allah, he did not inform me of
anything which he hid from anyone among mankind. I had heard (him), saying,
(‘Before the Hour, there will be thirty liars’. Verily, you are one of them.”(2

Yet, even these facts do not help the Sunni claims, as all these reports have the same
.dha’if chain
Tracing The Fairytale: Explicit Athar Naming Ibn Al-Sawda .3
point

According to Sunni ‘ulama, ‘Abd Allah b. Saba was “well-known” as
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Ibn al-Sawda – the son of the black woman. Imam Ibn al-Athir (d. 630 H), for instance,
:submits

وﮐﺎن ﻋﺒﺪ اﷲ ﺑﻦ ﺳﺒﺄ اﻟﻤﻌﺮوف ﺑﺎﺑﻦ اﻟﺴﻮداء
(He was ‘Abd Allah b. Saba, well-known as Ibn al-Sawda.(1
The only existing testimony concerning the colour of his mother, however, is the
mawdu’ (fabricated) report of Yazid al-Faq’asi. Therefore, there really is absolutely
NO evidence that ‘Abd Allah b. Saba had a black mother. As a result, there is no basis
.for naming him Ibn al-Sawda or for suggesting that he could be called that
Secondly, there is equally no reliable proof that the contemporaries of ‘Abd Allah b.
Saba ever called him Ibn al-Sawda. Rather, his own existence at all is not even
established through any authentic chain in the Sunni books! Logic demands that
whichever Sunni wants to claim that ‘Abd Allah b. Saba was Ibn al-Sawda, or that he

:was well-known as that, must do the following
Provide at least a single authentic, explicit Sunni report proving the existence of a . 1
.man called ‘Abd Allah b. Saba
Provide at least a single authentic, explicit Sunni riwayah showing that the man . 2
.named ‘Abd Allah b. Saba was addressed as Ibn al-Sawda by his contemporaries
The truth is – no Sunni has ever been able to do either of the above, and no Sunni will
be able to do so till the Day of al-Qiyamah. Therefore, as things stand, there is no valid
Sunni evidence that a man named ‘Abd Allah b. Saba ever existed, or
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that such a man was ever called Ibn al-Sawda by those who knew him. With this
background fact, we are good to proceed to some Sunni reports on the unknown son
!of the black woman
Narration One

:Imam Ibn Asakir (d. 571 H) helps us with the first of them
ﻗـﺎل وﻧـﺎ ﺳـﯿﻒ ﻋﻦ أﺑﯽ ﺣـﺎرﺛﻪ وأﺑﯽ ﻋﺜﻤـﺎن ﻗﺎﻻـ ﻟﻤﺎ ﻗـﺪم اﺑﻦ اﻟﺴﻮداء ﻣﺼـﺮ ﻋﺠﻤﻬﻢ واﺳـﺘﺨﻼﻫﻢ واﺳـﺘﺨﻠﻮه وﻋﺮض ﻟﻬﻢ ﺑﺎﻟﮑﻔﺮ
ﻓﺄﺑﻌـﺪوه وﻋﺮض ﻟﻬﻢ ﺑﺎﻟﺸـﻘﺎق ﻓـﺄﻃﻤﻌﻮه ﻓﺒـﺪأ ﻓﻄﻌﻦ ﻋﻠﯽ ﻋﻤﺮو ﺑﻦ اﻟﻌـﺎص وﻗـﺎل ﻣﺎ ﺑﺎﻟﻪ أﮐﺜﺮﮐﻢ ﻋﻄﺎء ورزﻗﺎ أﻻ ﻧﻨﺼﺐ رﺟﻼ ﻣﻦ
ﻗﺮﯾﺶ ﯾﺴﻮي ﺑﯿﻨﻨﺎ ﻓﺎﺳﺘﺤﻠﻮا ذﻟﮏ ﻣﻨﻪ وﻗﺎﻟﻮا ﮐﯿﻒ ﻧﻄﯿﻖ ذﻟﮏ ﻣﻊ ﻋﻤﺮو وﻫﻮ رﺟﻞ اﻟﻌﺮب ﻗﺎل ﺗﺴﺘﻌﻔﻮن ﻣﻨﻪ ﺛﻢ ﯾﻌﻤﻞ ﻋﻤﻠﻨﺎ وﯾﻈﻬﺮ
اﻻﺋﺘﻤﺎر ﺑﺎﻟﻤﻌﺮوف واﻟﻄﻌﻦ ﻓﻼ ﯾﺮده ﻋﻠﯿﻨﺎ أﺣﺪ
:Sayf – Abu Harithah and Abu ‘Uthman
When Ibn al-Sawda arrived in Egypt, he tested them. He was delighted with them and
they were delighted with him. He presented kufr (disbelief) to them, and they
distanced themselves from it. He then suggested sedition to them and they gave him

hope. Then he began and slandered ‘Amr b. al-As, saying, “Why is his pension and
salary the largest among you?” Will a man from Quraysh not be put forward to settle
the matter between us?” They were pleased with that from him, and said, “How can
we achieve this with ‘Amr when he is the man of the Arabs?” He said, “Seek his
dismissal! Then we will play our role and begin to publicly command the good and to
defame. At that time, no one will
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(hold us back.”(1
In this chain again is Sayf b. ‘Umar. We will only remind ourselves of the words of
:‘Allamah al-Albani (d. 1420 H) concerning him

 ﻓﺈن أﮐﺜﺮ اﻟﻄﺮق اﻟﻤﺸﺎر إﻟﯿﻬﺎ ﻣﺪارﻫﺎ ﻋﻠﯽ ﺳﯿﻒ ﺑﻦ ﻋﻤﺮ واﻟﻮاﻗﺪي وﻫﻤﺎ ﮐﺬاﺑﺎن، وﻓﯽ ﻫﺬا ﻧﻈﺮ:ﻗﻠﺖ
I say: There is an error in this, for most of the indicated chains, their pivot is Sayf b.
(‘Umar and al-Waqidi, and they both were LIARS.(2

.As such, the sanad is mawdu’ and the riwayah is thereby a fabrication
Ibn Asakir apparently assumes that the “Ibn al-Sawda” in the report was ‘Abd Allah b.
Saba – which is why he has placed the riwayah under his biography of the latter.
However, there is no valid proof that ‘Abd Allah b. Saba had a black mother, to begin
with! Even Ibn Asakir makes no attempt to provide any, either! Meanwhile, decency
and common sense dictate that whosoever seeks to rely upon the above report to
prove the existence of ‘Abd Allah b. Saba – as Ibn Asakir did - must first do the
:following
Bring convincing, solid proof that there was a man - at that period in time - named . 1
.‘Abd Allah b. Saba who had a black mother
Supply reliable evidence that the black mother of this man was well-known among . 2
.”the people, and was widely recognized as “the black woman
Provide an authentically transmitted eye-witness testimony which establishes that . 3

.the man - ‘Abd Allah b. Saba - was also known as Ibn al-Sawda
We are
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absolutely certain that no creature can fulfil any of the above conditions till the Hour!
As such, we believe that anyone who claims that Ibn al-Sawda in the fabricated
riwayah was ‘Abd Allah b. Saba (whoever that was) – apparently with no valid
evidence at all – is a bigot who only plays dirty games with the truth. Undoubtedly,
there is zero evidence to establish that ‘Abd Allah b. Saba was ever referred to or
known as Ibn al-Sawda by any of his contemporaries. Therefore, it is clearly
impossible to connect the above tale of Sayf to him. So, the report is completely
.useless and irrelevant, since it is strictly about a hopelessly unidentifiable character
Narration Two

:With the collapse of the first riwayah, Imam Ibn Asakir takes us to another
ﻗﺮأﻧﺎ ﻋﻠﯽ أﺑﯽ ﻋﺒﺪ اﷲ ﯾﺤﯿﯽ ﺑﻦ اﻟﺤﺴﻦ ﻋﻦ أﺑﯽ اﻟﺤﺴـﯿﻦ ﺑﻦ اﻵﺑﻨﻮﺳﯽ أﻧﺎ أﺣﻤﺪ ﺑﻦ ﻋﺒﯿﺪ ﺑﻦ اﻟﻔﻀﻞ وﻋﻦ أﺑﯽ ﻧﻌﯿﻢ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ
اﻟﻮاﺣـﺪ ﺑﻦ ﻋﺒـﺪ اﻟﻌﺰﯾﺰ أﻧﺎ ﻋﻠﯽ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺧﺰﻓﻪ ﻗﺎﻻ ﻧﺎ ﻣﺤﻤﺪ ﺑﻦ اﻟﺤﺴﻦ ﻧﺎ اﺑﻦ أﺑﯽ ﺧﯿﺜﻤﻪ ﻧﺎ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺎد ﻧﺎ ﺳـﻔﯿﺎن ﻋﻦ ﻋﻤﺎر
اﻟـﺪﻫﻨﯽ ﻗـﺎل ﺳـﻤﻌﺖ أﺑـﺎ اﻟﻄﻔﯿﻞ ﯾﻘﻮل رأﯾﺖ اﻟﻤﺴـﯿﺐ ﺑﻦ ﻧﺠﺒﻪ أﺗﯽ ﺑﻪ ﻣﻠﺒﺒﻪ ﯾﻌﻨﯽ اﺑﻦ اﻟﺴﻮداء وﻋﻠﯽ ﻋﻠﯽ اﻟﻤﻨﺒﺮ ﻓﻘﺎل ﻋﻠﯽ ﻣﺎ ﺷﺄﻧﻪ
ﻓﻘﺎل ﯾﮑﺬب ﻋﻠﯽ اﷲ وﻋﻠﯽ رﺳﻮﻟﻪ
Abu ‘Abd Allah Yahya b. al-Hasan – Abu al-Husayn b. al-Abnusi – Ahmad b. ‘Ubayd b.
al-Fadhl and Abu Na’im Muhammad b. ‘Abd al-Wahid b. ‘Abd al-‘Aziz – ‘Ali b.
Muhammad b. Khazafah and Muhammad b. al-Hasan – Ibn Abi Khaythamah –
Muhammad
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:b. ‘Abbad – Sufyan – Ammar al-Duhni – Abu al-Tufayl
I saw al-Musayyab b. Najabah, bringing him – that was Ibn al-Sawda - while ‘Ali was
on the pulpit. So, ‘Ali said, “What is his problem?” He replied, “He lies upon Allah and
(upon His Messenger.”(1
This report suffers from the same fatal defect as the first. We do not know who this
Ibn al-Sawda was, and there is no reliable Sunni riwayah to connect him to ‘Abd Allah
b. Saba. Meanwhile, even if we assumed, for the sake of argument, that he was Ibn
Saba, the athar still does not prove any of the primary Sunni claims about him. For
instance, it does not prove that he was negative towards Abu Bakr and ‘Umar, or that
he believed in the succession or ‘isma (sinlessness) of Amir al-Muminin ‘Ali, ‘alaihi alsalam. It also says nothing about ‘Abd Allah b. Saba’s alleged belief in al-raj’ah or his
claimed participation in the bloody overthrow of ‘Uthman b. ‘Affan. It is therefore
.basically an utterly valueless report, as long as Ibn Saba is concerned
Narration Three

:Imam Ibn Abi Khaythamah (d. 279 H) reports
رأﯾﺖ: ﺣـﺪﺛﻨﺎ ﻣﺤﻤـﺪ ﺑﻦ ﻋﺒﺎد اﻟﻤﮑﯽ ﻗﺎل ﻧﺎ ﺳـﻔﯿﺎن ﻗﺎل ﻧﺎ ﻋﺒـﺪ اﻟﺠﺒﺎر ﺑﻦ ﻋﺒﺎس اﻟﻬﻤﺪاﻧﯽ ﻋﻦ ﺳـﻠﻤﻪ ﻋﻦ ﺣﺠﯿﻪ ﺑﻦ ﻋﺪي اﻟﮑﻨﺪي
ﻋﻠﯿﺎ ﻋﻠﯽ اﻟﻤﻨﺒﺮ وﻫﻮ ﯾﻘﻮل ﻣﻦ ﯾﻌﺬرﻧﯽ ﻣﻦ ﻫﺬا اﻟﺤﻤﯿﺖ اﻷﺳﻮد اﻟﺬي ﯾﮑﺬب ﻋﻠﯽ اﷲ ﯾﻌﻨﯽ اﺑﻦ اﻟﺴﻮداء
Muhammad b. ‘Abbad – Sufyan – ‘Abd al-Jabbar b. ‘Abbas al-Hamdani – Salamah –
:Hujayyah b. ‘Adi al-Kindi
I saw ‘Ali upon the pulpit
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and he was saying, “Who will excuse me of this evil black container, who tells lies upon

(Allah?” He meant Ibn al-Sawda.(1
:Imam Ibn Asakir has also transmitted the same riwayah
أﻧﺒﺄﻧﺎ أﺑﻮ ﻋﺒـﺪ اﷲ ﻣﺤﻤـﺪ ﺑﻦ أﺣﻤـﺪ ﺑﻦ إﺑﺮاﻫﯿﻢ ﺑﻦ اﻟﺨﻄﺎب أﻧﺎ أﺑﻮ اﻟﻘﺎﺳﻢ ﻋﻠﯽ ﺑﻦ ﻣﺤﻤـﺪ ﺑﻦ ﻋﻠﯽ اﻟﻔﺎرﺳـﯽ ح وأﺧﺒﺮﻧﺎ أﺑﻮ ﻣﺤﻤﺪ
ﻋﺒـﺪ اﻟﺮﺣﻤﻦ ﺑﻦ أﺑﯽ اﻟﺤﺴﻦ ﺑﻦ إﺑﺮاﻫﯿﻢ اﻟـﺪاراﻧﯽ أﻧـﺎ ﺳـﻬﻞ ﺑﻦ ﺑﺸـﺮ أﻧﺎ أﺑﻮ اﻟﺤﺴﻦ ﻋﻠﯽ ﺑﻦ ﻣﻨﯿﺮ ﺑﻦ أﺣﻤـﺪ ﺑﻦ ﻣﻨﯿﺮ اﻟﺨﻼل ﻗﺎﻻ أﻧﺎ
اﻟﻘﺎﺿـﯽ أﺑﻮ اﻟﻄﺎﻫﺮ ﻣﺤﻤـﺪ ﺑﻦ أﺣﻤـﺪ ﺑﻦ ﻋﺒـﺪ اﷲ اﻟـﺬﻫﻠﯽ ﻧﺎ أﺑﻮ أﺣﻤـﺪ ﺑﻦ ﻋﺒـﺪوس ﻧﺎ ﻣﺤﻤـﺪ ﺑﻦ ﻋﺒﺎد ﻧﺎ ﺳـﻔﯿﺎن ﻧﺎ ﻋﺒﺪ اﻟﺠﺒﺎر ﺑﻦ
اﻟﻌﺒـﺎس اﻟﻬﻤـﺪاﻧﯽ ﻋﻦ ﺳـﻠﻤﻪ ﺑﻦ ﮐﻬﯿﻞ ﻋﻦ ﺣﺠﯿﻪ ﺑﻦ ﻋـﺪي اﻟﮑﻨـﺪي ﻗﺎل رأﯾﺖ ﻋﻠﯿﺎ ﮐﺮم اﷲ وﺟﻬﻪ وﻫﻮ ﻋﻠﯽ اﻟﻤﻨﺒﺮ وﻫﻮ ﯾﻘﻮل ﻣﻦ
ﯾﻌﺬرﻧﯽ ﻣﻦ ﻫﺬا اﻟﺤﻤﯿﺖ اﻷﺳﻮد اﻟﺬي ﯾﮑﺬب ﻋﻠﯽ اﷲ ورﺳﻮﻟﻪ ﯾﻌﻨﯽ اﺑﻦ اﻟﺴﻮداء
Abu ‘Abd Allah Muhammad b. Ahmad b. Ibrahim b. al-Khattab – Abu al-Qasim ‘Ali b.
Muhammad b. ‘Ali al-Farisi; AND Abu Muhammad ‘Abd al-Rahman b. Abi al-Hasan b.
Ibrahim al-Darani – Sahl b. Bishr – Abu al-Hasan ‘Ali b. Munir b. Ahmad b. Munir alKhalal – al-Qadhi Abu al-Tahir Muhammad b. Ahmad b. ‘Abd Allah al-Dhuhli – Abu
Ahmad b. ‘Abdus – Muhammad b. ‘Abbad – Sufyan – ‘Abd al-Jabbar b. al-‘Abbas al:Hamdani – Salamah b. Kuhayl – Hujayyah b. ‘Adi al-Kindi
I saw ‘Ali, karamallah wajhah, while he was upon the pulpit and he was saying, “Who
will excuse me of this evil black container, who tells lies upon Allah and
p: 57
Abu Bakr Ahmad b. Abi Khaythamah Zuhayr b. Harb, Tarikh Ibn Abi Khaythamah - 1
(al-Faruq al-Hadithiyyah li al-Taba’ah wa al-Nashr; 1st edition, 1424 H), vol. 3, p. 177,

4359
(His Messenger?” He meant Ibn al-Sawda.(1
This riwayah is inconsequential as well. First, the phrase “He meant Ibn al-Sawda” is
an interpolation (idraj) of one of the narrators. But, who was it? It could have been
anyone from Muhammad b. ‘Abbad to Hujayyah. There is no explicit proof to establish
that the interpolation came from Hujayyah, the eye-witness, and not from any of the
sub-narrators. As such, there is no sufficient basis to rely upon it in identifying
whoever ‘Ali allegedly called an “evil black container”. Moreover, even if we assumed,

for the sake of argument, that it was Hujayyah who made the identification, then the
report would still be of zero value. The only thing it would have done in such a case is
to show that Amir al-Muminin once called one Ibn al-Sawda a “black container” –
nothing more, nothing less. Meanwhile, the exact identity of this Ibn al-Sawda
remains unknown through any reliable Sunni report. Therefore, the report would still
.be redundant and unusable
Narration Four

:This is the fourth “evidence” of Imam Ibn Asakir, allegedly about ‘Abd Allah b. Saba
أﺧﺒﺮﻧﺎ أﺑﻮ ﺑﮑﺮ أﺣﻤـﺪ ﺑﻦ اﻟﻤﻈﻔﺮ ﺑﻦ اﻟﺤﺴـﯿﻦ ﺑﻦ ﺳﻮﺳﻦ اﻟﺘﻤﺎر ﻓﯽ ﮐﺘﺎﺑﻪ وأﺧﺒﺮﻧﯽ أﺑﻮ ﻃﺎﻫﺮ ﻣﺤﻤـﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ اﷲ اﻟﺴـﻨﺠﯽ
ﺑﻤﺮو ﻋﻨﻪ أﻧﺎ أﺑﻮ ﻋﻠﯽ ﺑﻦ ﺷﺎذان ﻧﺎ أﺑﻮ ﺑﮑﺮ ﻣﺤﻤﺪ ﺑﻦ ﺟﻌﻔﺮ ﺑﻦ ﻣﺤﻤﺪ اﻵدﻣﯽ ﻧﺎ أﺣﻤﺪ ﺑﻦ ﻣﻮﺳـﯽ اﻟﺸـﻄﻮي ﻧﺎ أﺣﻤﺪ ﺑﻦ ﻋﺒﺪ اﷲ ﺑﻦ
ﯾﻮﻧﺲ ﻧﺎ أﺑﻮ اﻷﺣﻮص ﻋﻦ ﻣﻐﯿﺮه ﻋﻦ ﺳﺒﺎط ﻗﺎل ﺑﻠﻎ ﻋﻠﯿﺎ أن اﺑﻦ اﻟﺴﻮداء ﯾﻨﺘﻘﺺ أﺑﺎ ﺑﮑﺮ وﻋﻤﺮ ﻓﺪﻋﺎ ﺑﻪ
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ودﻋﺎ ﺑﺎﻟﺴﯿﻒ أو ﻗﺎل ﻓﻬﻢ ﺑﻘﺘﻠﻪ ﻓﮑﻠﻢ ﻓﯿﻪ ﻓﻘﺎل ﻻ ﯾﺴﺎﮐﻨﯽ ﺑﺒﻠﺪ أﻧﺎ ﻓﯿﻪ ﻗﺎل ﻓﺴﯿﺮه إﻟﯽ اﻟﻤﺪاﺋﻦ
Abu Bakr Ahmad b. al-Muzaffar b. al-Husayn b. Susan al-Tamar – Abu Tahir
Muhammad b. Muhammad b. ‘Abd Allah al-Sinji – Abu ‘Ali b. Shadhan – Abu Bakr
Muhammad b. Ja’far b. Muhammad al-Adami – Ahmad b. Musa al-Shatawi – Ahmad b.
:‘Abd Allah b. Yunus – Abu al-Ahwas – Mughirah – Sabat
It reached ‘Ali that Ibn al-Sawda was reviling Abu Bakr and ‘Umar. So, he sent for him
and called for the sword, or he decided to kill him. But, he was persuaded against it.
Then he said, “He cannot live with me in the same town”. So, he banished him to al(Madain.(1

.This report is very dha’if
Al-Khatib al-Baghdadi (d.

463 H) has done a tarjamah for Abu Bakr Muhammad b.

Ja’far b. Muhammad al-Adami but has mentioned no tawthiq for him whatsoever
concerning his narrations. None exists in any other Sunni book either. By contrast, al:Baghdadi has actually recorded this under the said tarjamah

ﻗﺎل ﻣﺤﻤﺪ ﺑﻦ أﺑﯽ اﻟﻔﻮارس ﺳﻨﻪ ﺛﻤﺎن وأرﺑﻌﯿﻦ وﺛﻼﺛﻤﺎﺋﻪ ﻓﯿﻬﺎ ﻣﺎت ﻣﺤﻤﺪ ﺑﻦ ﺟﻌﻔﺮ اﻻدﻣﯽ وﮐﺎن ﻗﺪ ﺧﻠﻂ ﻓﯿﻤﺎ ﺣﺪث
Muhammad b. Abi al-Fawaris said: “In the year 348 H, Muhammad b. Ja’far died, and
(he used to mix things up in what he narrated.”(2

.This makes him dha’if as a narrator
Besides, the main narrator of the report too, Sabat, is completely unknown in the
Sunni books of rijal. No mention of him whatsoever is made. So, he is perfectly
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.majhul
:But, Shaykh Ibn Taymiyyah (d. 728 H) thinks it is not over yet
 ﺑﻠﻎ ﻋﻠﯽ ﺑﻦ أﺑﯽ ﻃـﺎﻟﺐ أن ﻋﺒـﺪ اﷲ ﺑﻦ اﻟﺴﻮداء ﯾﻨﺘﻘﺺ أﺑﺎ ﺑﮑﺮ وﻋﻤﺮ:ﻓﺮوي أﺑﻮ اﻷـﺣﻮص ﻋﻦ ﻣﻐﯿﺮه ﻋﻦ ﺷـﺒﺎك ﻋﻦ إﺑﺮاﻫﯿﻢ ﻗـﺎل
." "ﻻ ﯾﺴﺎﮐﻨﻨﯽ ﻓﯽ دار أﺑﺪا: ﺗﻘﺘﻞ رﺟﻼ ﯾﺪﻋﻮ إﻟﯽ ﺣﺒﮑﻢ أﻫﻞ اﻟﺒﯿﺖ؟ ﻓﻘﺎل:ﻓﻬﻢ ﺑﻘﺘﻠﻪ ﻓﻘﯿﻞ ﻟﻪ
 ﻓﻬﻢ ﺑﻘﺘﻠﻪ ﻓﮑﻠﻢ ﻓﯿﻪ: ﻓـﺪﻋﺎه ودﻋﺎ ﺑﺎﻟﺴـﯿﻒ أو ﻗﺎل: ﺑﻠﻎ ﻋﻠﯿـﺎ أن اﺑﻦ اﻟﺴﻮداء ﯾﺒﻐﺾ أﺑـﺎ ﺑﮑﺮ وﻋﻤﺮ ﻗـﺎل:وﻓﯽ رواﯾﻪ ﻋﻦ ﺷـﺒﺎك ﻗـﺎل
 "ﻻ ﯾﺴﺎﮐﻨﻨﯽ ﺑﺒﻠﺪ أﻧﺎ ﻓﯿﻪ" ﻓﻨﻔﺎه إﻟﯽ اﻟﻤﺪاﺋﻦ وﻫﺬا ﻣﺤﻔﻮظ ﻋﻦ أﺑﯽ اﻷﺣﻮص وﻗﺪ رواه اﻟﻨﺠﺎد واﺑﻦ ﺑﻄﻪ واﻟﻼﻟﮑﺎﺋﯽ وﻏﯿﺮﻫﻢ:ﻓﻘﺎل
وﻣﺮاﺳـﯿﻞ إﺑﺮاﻫﯿﻢ ﺟﯿﺎد ﻻ ﯾﻈﻬﺮ ﻋﻠﯽ رﺿـﯽ اﷲ ﻋﻨﻪ أﻧﻪ ﯾﺮﯾـﺪ ﻗﺘﻞ رﺟﻞ إﻻ وﻗﺘﻠﻪ ﺣﻼل ﻋﻨﺪه وﯾﺸـﺒﻪ واﷲ أﻋﻠﻢ أن ﯾﮑﻮن إﻧﻤﺎ ﺗﺮﮐﻪ
ﺧﻮف اﻟﻔﺘﻨﻪ ﺑﻘﺘﻠﻪ
Abu al-Ahwas narrated from Mughirah from Shibak from Ibrahim that he said, “It
reached ‘Ali b. Abi Talib that ‘Abd Allah b. al-Sawda was reviling Abu Bakr and ‘Umar.
Then he decided to kill him. But it was said to him, ‘Will you kill a man who calls

towards love of you, Ahl al-Bayt?’ Then he said, ‘He can never again stay with me in
”’.the same house
In another report from Shibak, he said: “It reached ‘Ali that Ibn al-Sawda hated Abu
Bakr and ‘Umar. Then he sent for him and called for the sword, or he decided to kill
him. But he was dissuaded from it. As a result, he said, ‘He can not stay in the same
town with me.’ So, he banished him to
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al-Madain.” This is accurately preserved (mahfuz) from Abu al-Ahwas, and al-Najad,
.Ibn Battah, al-Lalikai and others have recorded it

(And the marasil (i.e. disconnected narrations) of Ibrahim are good (jiyyad).(1
The pretensions of Ibn Taymiyyah nonetheless, both reports are unreliable! Imam
:Ibn Hibban (d. 354 H) tells us why

إﺑﺮاﻫﯿﻢ اﻟﻨﺨﻌﯽ وﻫﻮ إﺑﺮاﻫﯿﻢ ﺑﻦ ﯾﺰﯾﺪ ﺑﻦ ﻋﻤﺮو ﺑﻦ اﻷﺳﻮد أﺑﻮ ﻋﻤﺮان ﮐﺎن ﻣﻮﻟﺪه ﺳﻨﻪ ﺧﻤﺴﯿﻦ وﻣﺎت ﺳﻨﻪ ﺧﻤﺲ أو ﺳﺖ وﺗﺴﻌﯿﻦ
Ibrahim al-Nakha’i: he was Ibrahim b. Yazid b. ‘Amr b. al-Aswad, Abu ‘Imran. He was
(born in 50 H and died in 95 or 96 H.(2
It is unanimously agreed upon within the Ummah that Amir al-Muminin ‘Ali b. Abi Talib
was martyred in 40 H, some 10 years before this Ibrahim was born! That means he
was narrating as an eye-witness what occurred long before his birth! Yet, Shaykh Ibn
Taymiyyah – who apparently admits that the report of Ibrahim is mursal
(disconnected) – wants us to believe it was a “good” testimony. What happened to his
?common sense
It gets worse with the riwayah of Shibak – which our Shaykh has graded as “correctly
preserved”. He too was not an eye-witness, and had only gotten his story – as he
personally indicated – from Ibrahim! In fact, even though Imam ‘Ali belonged to the
first tabaqah (i.e. generation of narrators), Shibak only fell in the sixth – a fact which
throws him far, far away from the time of the alleged incident! Yet, al-Hafiz (d. 852 H)

has some further
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:damaging information about him
. اﻟﻀﺒﯽ اﻟﮑﻮﻓﯽ اﻷﻋﻤﯽ ﺛﻘﻪ ﻟﻪ ذﮐﺮ ﻓﯽ ﺻﺤﯿﺢ ﻣﺴﻠﻢ وﮐﺎن ﯾﺪﻟﺲ ﻣﻦ اﻟﺴﺎدﺳﻪ... ﺷﺒﺎك
Shibak ... al-Dhabi al-Kufi, the Blind: Thiqah (trustworthy). He is mentioned in Sahih
(Muslim. He used to do tadlis. He was from the sixth (tabaqat).(1
The bottom-line of all this is obvious. Both Shibak and Ibrahim were completely cut off
from the time of Amir al-Muminin. So, neither of them could have validly narrated
about events which occurred during his khilafah. Secondly, in the chain of Ibrahim is
Shibak, a mudalis, who has narrated from the former in an ‘an-‘an manner. This is
another, independent evidence of the unreliability of the chain of Ibrahim! So, both
reports quoted by Shaykh Ibn Taymiyyah are not just dha’if – they are very weak
(dha’if jiddan) But, what have we got our Shaykh stating about them instead?! This is
.how some people behave when they become desperate about their fallacies
Even then, these reports only show that one Ibn al-Sawda hated and reviled Abu Bakr
and ‘Umar during the khilafah of Imam ‘Ali. It nowhere identifies him as Ibn Saba.
Also, it does not confirm the Sunni claims that ‘Abd Allah b. Saba believed in al-raj’ah,
or in the wisayah or ‘isma of ‘Ali, nor does it establish his guilty in the murder of
.‘Uthman

”Tracing The Fairytale: Explicit Athar Mentioning “The Black Container .4

There are Sunni reports which allege that Imam ‘Ali, ‘alaihi al-salam, called someone
– or perhaps each of a set of people - “the black container”. We have quoted one of
such
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riwayat in the last chapter. We will here proceed to examine all the other existing
.”Sunni riwayat on “the black container

:Ibn Asakir (d. 571 H) records
أﺧﺒﺮﻧﺎ أﺑﻮ اﻟﻘﺎﺳﻢ ﯾﺤﯿﯽ ﺑﻦ ﺑﻄﺮﯾﻖ ﺑﻦ ﺑﺸـﺮي وأﺑﻮ ﻣﺤﻤـﺪ ﻋﺒﺪ اﻟﮑﺮﯾﻢ ﺑﻦ ﺣﻤﺰه ﻗﺎﻻ أﻧﺎ أﺑﻮ اﻟﺤﺴﻦ ﺑﻦ ﻣﮑﯽ أﻧﺎ أﺑﻮ اﻟﻘﺎﺳﻢ اﻟﻤﺆﻣﻞ
ﺑﻦ أﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ اﻟﺸﯿﺒﺎﻧﯽ ﻧﺎ ﯾﺤﯿﯽ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺻﺎﻋﺪ ﻧﺎ ﺑﻨﺪار ﻧﺎ ﻣﺤﻤﺪ ﺑﻦ ﺟﻌﻔﺮ ﻧﺎ ﺷﻌﺒﻪ ﻋﻦ ﺳﻠﻤﻪ ﻋﻦ زﯾﺪ ﺑﻦ وﻫﺐ ﻋﻦ ﻋﻠﯽ
ﻗﺎل ﻣﺎ ﻟﯽ وﻣﺎل ﻫـﺬا اﻟﺤﻤﯿﺖ اﻷﺳﻮد ﻗﺎل وﻧﺎ ﯾﺤﯿﯽ ﺑﻦ ﻣﺤﻤـﺪ ﻧﺎ ﺑﻨـﺪار ﻧﺎ ﻣﺤﻤـﺪ ﺑﻦ ﺟﻌﻔﺮ ﻧﺎ ﺷـﻌﺒﻪ ﻋﻦ ﺳـﻠﻤﻪ ﻗﺎل ﻗﺎل ﺳـﻤﻌﺖ أﺑﺎ
اﻟﺰﻋﺮاء ﯾﺤﺪث ﻋﻦ ﻋﻠﯽ ﻋﻠﯿﻪ اﻟﺴﻼم ﻗﺎل ﻣﺎ ﻟﯽ وﻣﺎل ﻫﺬا اﻟﺤﻤﯿﺖ اﻷﺳﻮد
Abu al-Qasim Yahya b. Batriq b. Bushra and Abu Muhammad b. ‘Abd al-Karim b.
Hamzah – Abu al-Hasan b. Makki – Abu al-Qasim al-Muammal b. Ahmad b.
Muhammad al-Shaybani – Yahya b. Muhammad b. Sa’id – Bundar – Muhammad b.
:Ja’far – Shu’bah – Salamah – Zayd b. Wahb

”?Ali said, “What do I have to do with this black container‘
And Yahya b. Muhammad – Bundar – Muhammad b. Ja’far – Shu’bah – Salamah – Abu
:al-Za’ra

(Ali, ‘alaihi al-salam, said: “What do I have to do with this black container?”(1‘
These ones are even more redundant than the previous one. No information
whatsoever is given on the “black container”. Who was he? What did he do? Nothing!
Absolutely nothing! If we connected them with the other report, then we would have

”the identity of the “black container
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as simply Ibn al-Sawda and his crime as telling lies upon Allah and His Messenger,
!?sallallahu ‘alaihi wa alihi. But, who was that even
The final Sunni riwayah on the “black container” is this one, reported by Imam Ibn Abi
:(Khaythamah (d. 279 H

ﺣﺪﺛﻨﺎ ﻋﻤﺮو ﺑﻦ ﻣﺮزوق ﻗﺎل أﻧﺎ ﺷـﻌﺒﻪ ﻋﻦ ﺳﻠﻤﻪ ﺑﻦ ﮐﻬﯿﻞ ﻋﻦ زﯾﺪ ﺑﻦ وﻫﺐ ﻗﺎل ﻗﺎل ﻋﻠﯽ[ ﻣﺎ ﻟﯽ ]وﻟﻬﺬا اﻟﺤﻤﯿﺖ اﻷﺳﻮد ﯾﻌﻨﯽ ﻋﺒﺪ
اﷲ ﺑﻦ ﺳﺒﺄ وﮐﺎن ﯾﻘﻊ ﻓﯽ أﺑﯽ ﺑﮑﺮ وﻋﻤﺮ
 ﻋﻦ ﺳﻠﻤﻪ ﻋﻦ زﯾﺪ ﺑﻦ وﻫﺐ: ﮐﺬا ﻗﺎل
:Amr b. Marzuq – Shu’bah – Salamah b. Kuhayl – Zayd b. Wahb‘
Ali said, “[What do I have to do] with this black container?”. He meant ‘Abd Allah b.‘
.Saba and he used to attack Abu Bakr and ‘Umar

(That was how he said: from Salamah from Zayd b. Wahb.(1
:Imam Ibn Asakir also reports
أﺧﺒﺮﻧﺎ أﺑﻮ ﻣﺤﻤﺪ ﺑﻦ ﻃﺎوس وأﺑﻮ ﯾﻌﻠﯽ ﺣﻤﺰه ﺑﻦ اﻟﺤﺴﻦ ﺑﻦ اﻟﻤﻔﺮج ﻗﺎﻻ أﻧﺎ أﺑﻮ اﻟﻘﺎﺳﻢ ﺑﻦ أﺑﯽ اﻟﻌﻼء أﻧﺎ أﺑﻮ ﻣﺤﻤﺪ ﺑﻦ أﺑﯽ ﻧﺼﺮ أﻧﺎ
ﺧﯿﺜﻤﻪ ﺑﻦ ﺳﻠﯿﻤﺎن ﻧﺎ أﺣﻤﺪ ﺑﻦ زﻫﯿﺮ ﺑﻦ ﺣﺮب ﻧﺎ ﻋﻤﺮو ﺑﻦ ﻣﺮزوق أﻧﺎ ﺷﻌﺒﻪ ﻋﻦ ﺳﻠﻤﻪ ﺑﻦ ﮐﻬﯿﻞ ﻋﻦ زﯾﺪ ﻗﺎل ﻗﺎل ﻋﻠﯽ ﺑﻦ أﺑﯽ ﻃﺎﻟﺐ
ﻣﺎ ﻟﯽ وﻟﻬﺬا اﻟﺤﻤﯿﺖ اﻷﺳﻮد ﯾﻌﻨﯽ ﻋﺒﺪ اﷲ ﺑﻦ ﺳﺒﺄ وﮐﺎن ﯾﻘﻊ ﻓﯽ أﺑﯽ ﺑﮑﺮ وﻋﻤﺮ
Abu Muhammad b. Tawus and Abu Ya’la Hamzah b. al-Hasan b. al-Mufarraj – Abu alQasim b. Abi al-‘Ala – Abu Muhammad b. Abi Nasr – Khaythamah b. Sulayman –
:Ahmad b. Zuhayr b. Harb – ‘Amr b. Marzuq – Shu’bah – Salamah b. Kuhayl – Zayd
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Ali b. Abi Talib said, “What do I have to do with this black container?”. He meant ‘Abd ‘
(Allah b. Saba and he used to attack Abu Bakr and ‘Umar.(1
This report has some serious problems. First and foremost, it is mudraj (interpolated).
The sentence “He meant ‘Abd Allah b. Saba and he used to attack Abu Bakr and
‘Umar” was inserted by a narrator, and we have no explicit proof of who it was. It
could have been any of the narrators from Amr b. Marzuq to Zayd b. Wahb. With no
solid evidence to pinpoint a particular narrator as the source of the interpolation, it is
.impossible to rely upon it as an eye-witness testimony. So, that identification is dha’if
Meanwhile, we have already seen the version of the athar transmitted by Muhammad
b. Ja’far from Shu’bah from Salamah from Zayd. It does NOT contain the last phrase
above, identifying the “black container” explicitly as ‘Abd Allah b. Saba, and explaining
his lies upon Allah and His Messenger as his attacks on Abu Bakr and ‘Umar!
Therefore, neither Shu’bah, nor Salamah, nor Zayd, was the source of that addition.
Rather, the only possible origin of that interpolation was ‘Amr b. Marzuq. This then
rightly leads to the conclusion that the idraj is NOT an eye-witness account. By
contrast, it was made by someone who was disconnected from the reported incident
.by about one century! That confirms its invalidity
Moreover, ‘Amr b. Marzuq in the chain is dha’if. Al-Hafiz (d. 852
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8
:H) says about him

ﻋﻤﺮو ﺑﻦ ﻣﺮزوق اﻟﺒﺎﻫﻠﯽ أﺑﻮ ﻋﺜﻤﺎن اﻟﺒﺼـﺮي أﺛﻨﯽ ﻋﻠﯿﻪ ﺳـﻠﯿﻤﺎن ﺑﻦ ﺣﺮب وأﺣﻤـﺪ ﺑﻦ ﺣﻨﺒﻞ وﻗﺎل ﯾﺤﯿﯽ ﺑﻦ ﻣﻌﯿﻦ ﺛﻘﻪ ﻣﺄﻣﻮن ووﺛﻘﻪ
اﺑﻦ ﺳـﻌﺪ وأﻣﺎ ﻋﻠﯽ ﺑﻦ اﻟﻤـﺪﯾﻨﯽ ﻓﮑﺎن ﯾﻘﻮل اﺗﺮﮐﻮا ﺣﺪﯾﺜﻪ وﻗﺎل اﻟﻘﻮارﯾﺮي ﮐﺎن ﯾﺤﯿﯽ ﺑﻦ ﺳـﻌﯿﺪ ﻻ ﯾﺮﺿـﯽ ﻋﻤﺮو ﺑﻦ ﻣﺮزوق وﻗﺎل
اﻟﺴﺎﺟﯽ ﮐﺎن أﺑﻮ اﻟﻮﻟﯿﺪ ﯾﺘﮑﻠﻢ ﻓﯿﻪ وﻗﺎل اﺑﻦ ﻋﻤﺎر واﻟﻌﺠﻠﯽ ﻟﯿﺲ ﺑﺸﺊ وﻗﺎل اﻟﺪارﻗﻄﻨﯽ ﮐﺜﯿﺮ اﻟﻮﻫﻢ
ﻟﻢ ﯾﺨﺮج ﻋﻨﻪ اﻟﺒﺨﺎري ﻓﯽ اﻟﺼـﺤﯿﺢ ﺳﻮي ﺣﺪﯾﺜﯿﻦ أﺣﺪﻫﻤﺎ ﺣﺪﯾﺜﻪ ﻋﻦ ﺷـﻌﺒﻪ ﻋﻦ ﻋﻤﺮو ﺑﻦ ﻣﺮه ﻋﻦ ﻋﺮوه ﻋﻦ أﺑﯽ ﻣﻮﺳﯽ ﻓﯽ: ﻗﻠﺖ
ﻓﻀﻞ ﻋﺎﺋﺸﻪ وﻫﻮ ﻋﻨﺪه ﺑﻤﺘﺎﺑﻌﻪ آدم ﺑﻦ أﺑﯽ إﯾﺎس وﻏﻨﺪر وﻏﯿﺮﻫﻤﺎ ﻋﻦ ﺷﻌﺒﻪ واﻟﺜﺎﻧﯽ ﺣﺪﯾﺜﻪ ﻋﻦ ﺷﻌﺒﻪ ﻋﻦ اﺑﻦ أﺑﯽ ﺑﮑﺮ ﻋﻦ أﻧﺲ ﻓﯽ
ذﻟﮏ اﻟﮑﺒﺎﺋﺮ ﻣﻘﺮوﻧﺎ ﻋﻨﺪه ﺑﻌﺒﺪ اﻟﺼﻤﺪ ﻋﻦ ﺷﻌﺒﻪ ﻓﻮﺿﺢ أﻧﻪ ﻟﻢ ﯾﺨﺮج ﻟﻪ اﺣﺘﺠﺎﺟﺎ واﷲ أﻋﻠﻢ
Amr b. Marzuq al-Bahili, Abu ‘Uthman al-Basri: Sulayman b. Harb and Ahmad b.‘
Hanbal extolled him; and Yahya b. Ma’in said, “Thiqah (trustworthy), reliable” and Ibn
Sa’d declared him thiqah (trustworthy). As for ‘Ali b. al-Madini, he used to say, “Reject
his ahadith”! Al-Qawariri also said, “Yahya b. Sa’id was not pleased with ‘Amr b.
Marzuq”. Al-Saji said, “Abu al-Walid used to criticize him”. Both Ibn ‘Ammar and al-‘Ijli
.”said, “He is nothing”. And al-Daraqutni said, “He hallucinated A LOT
I say: al-Bukhari has not narrated from him in his Sahih except two hadiths only. One
of them is his hadith from Shu’bah, from ‘Amr b. Marrah, from ‘Urwah, from Abu Musa
concerning the merit of ‘Aishah, and with him, it is with him through the mutaba’at
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of Adam b. Abi Iyas, Ghandar and others from Shu’bah. In his second hadith from
Shu’bah from Ibn Abi Bakr from Anas concerning that al-Kabair, he is conjoined (in the
chain) with ‘Abd al-Samad from Shu’bah, with him (i.e. al-Bukhari). So, it becomes
(clear that he did NOT narrate from him as a hujjah (proof), and Allah knows best.(1
If a narrator is thiqah (trustworthy), but hallucinates a lot, then his uncorroborated
reports are dha’if. No wonder, al-Bukhari (d. 256 H) did not accept ‘Amr b. Marzuq as a
hujjah, and only conjoined him with others from Shu’bah in the chains. Therefore, the
above chain of ‘Amr b. Marzuq – in which he has stood alone without support – is
.dha’if
However, some of our Sunni brothers attempt to defend ‘Amr by quoting these
:further submissions of al-Hafiz

ﻗﺎل أﺑﻮ زرﻋﻪ ﺳـﻤﻌﺖ أﺣﻤـﺪ ﺑﻦ ﺣﻨﺒﻞ وﻗﻠﺖ ﻟﻪ ان ﻋﻠﯽ ﺑﻦ اﻟﻤﺪﯾﻨﯽ ﯾﺘﮑﻠﻢ ﻓﯽ ﻋﻤﺮو اﺑﻦ ﻣﺮزوق ﻓﻘﺎل ﻋﻤﺮو رﺟﻞ ﺻﺎﻟﺢ ﻻ أدري
 ﻗـﺎل أﺑﻮ زرﻋﻪ وﺳـﻤﻌﺖ ﺳـﻠﯿﻤﺎن اﺑﻦ ﺣﺮب وذﮐﺮ ﻋﻤﺮو ﺑﻦ ﻣﺮزوق ﻓﻘـﺎل ﺟـﺎء ﺑﻤـﺎ ﻟﯿﺲ ﻋﻨـﺪﻫﻢ ﻓﺤﺴـﺪوه وﻗـﺎل... ﻣـﺎ ﯾﻘﻮل ﻋﻠﯽ
اﻟﻔﻀﻞ ﺑﻦ زﯾﺎد ﺳﺄل ﻋﻨﻪ أﺑﻮ ﻋﺒﯿﺪ اﷲ اﻟﺤﺪاﻧﯽ ﻋﻦ أﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ ﻓﻘﺎل ﺛﻘﻪ ﻣﺄﻣﻮن ﻓﺘﺸﻨﺎ ﻋﻠﯽ ﻣﺎ ﻗﯿﻞ ﻓﯿﻪ ﻓﻠﻢ ﻧﺠﺪ ﻟﻪ أﺻﻼ
Abu Zur’ah said: I heard Ahmad b. Hanbal and I said to him that ‘Ali b. al-Madini
criticized ‘Amr b. Marzuq. He said, “ ‘Amr is a righteous man. I do not know what ‘Ali
says” ... Abu Zur’ah said: I also heard Sulayman
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b. Harb and he mentioned ‘Amr b. Marzuq and said, “He came with what they did not
have. So, they envied him.” Al-Fadhl b. Ziyad said: Abu ‘Ubayd Allah al-Hadani asked
about him from Ahmad b. Hanbal and he said, “Trustworthy, reliable. We investigated
(what whas said about him, and we did not find any basis for it.”(1
Then, our opponents claim through these that all the criticisms against ‘Amr were due
to envy! However, this line of argument does not offer much help to our Sunni
brothers. Sulayman b. Harb (d. 224 H) and Ahmad b. Hanbal (d. 241 H) were obviously
referring to the contemporaries of ‘Amr in their objections. It is possible that some of
those people were indeed influenced by envy in their castigation of him. It is equally
possible that Sulayman and Ahmad were heavily biased in favour of him, or were both
unable to conduct sufficient probes to determine the truth about him. In any case,
what we primarily rely upon against him is from Imam al-Daraqutni (d. 385 H) and
Imam al-Hakim (d. 403 H), later scholars who apparently had investigated his reports
and had then drawn their conclusions. Obviously, the charge of envy does not affect
:the duo. Al-Hafiz submits about ‘Amr

وﻗﺎل اﺑﻦ ﻋﻤﺎر اﻟﻤﻮﺻـﻠﯽ ﻟﯿﺲ ﺑﺸـﺊ وﻗﺎل اﻟﻌﺠﻠﯽ ﻋﻤﺮو اﺑﻦ ﻣﺮزوق ﺑﺼﺮي ﺿﻌﯿﻒ ﯾﺤﺪث ﻋﻦ ﺷﻌﺒﻪ ﻟﯿﺲ ﺑﺸﺊ وﻗﺎل اﻟﺤﺎﮐﻢ ﻋﻦ
اﻟﺪارﻗﻄﻨﯽ ﺻﺪوق ﮐﺜﯿﺮ اﻟﻮﻫﻢ وﻗﺎل اﻟﺤﺎﮐﻢ ﺳﯿﺊ اﻟﺤﻔﻆ

Ibn ‘Ammar al-Mawsili said: “He is nothing.” Al-‘Ijli said, “ ‘Amr b. Marzuq Basri
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is dha’if. He narrated from Shu’bah. He was nothing. Al-Hakim narrated that alDaraqutni said: “Very truthful. He hallucinated A LOT.” And al-Hakim said, “He had a
(defective memory.”(1
Certainly, the reports of a narrator like this are dha’if, without doubt! Most
importantly, the criticisms against him are “explained”. Therefore, they take
.precedence over any praise of him
Hitting The Final Nail: The Wisayah And The Raj’ah .5

:The aim of those who ceaselessly peddle the Ibn Saba fables is primarily to prove
that he was the origin of the claim that Amir al-Muminin ‘Ali, ‘alaihi al-salam, was . 1
declared khalifah by his Prophet, sallallahu ‘alaihi wa alihi; and
that he founded the claim that khilafah belongs exclusively to ‘Ali and the offspring . 2
of Muhammad; and

.that he was the first to express belief in al-raj’ah .3
However, even in the authentic Sunni ahadith, evidence can be produced to establish
that belief in the khilafah of the Ahl al-Bayt, ‘alaihim al-salam, as well as in al-raj’ah,
was part of the original teachings of Islam. For instance, Imam Ibn Abi ‘Asim (d. 287 H)
:records

: ﻋﻦ اﺑﻦ ﻋﺒﺎس ﻗﺎل، ﻋﻦ ﯾﺤﯿﯽ ﺑﻦ ﺳـﻠﯿﻢ أﺑﯽ ﺑﻠﺞ ﻋﻦ ﻋﻤﺮو ﺑﻦ ﻣﯿﻤﻮن، ﻋﻦ أﺑﯽ ﻋﻮاﻧﻪ، ﺣﺪﺛﻨﺎ ﯾﺤﯽ ﺑﻦ ﺣﻤﺎد،ﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ اﻟﻤﺜﻨﯽ
 أﻧﺖ ﻣﻨﯽ ﺑﻤﻨﺰﻟﻪ ﻫﺎرون ﻣﻦ ﻣﻮﺳـﯽ إﻻ أﻧﮏ ﻟﺴﺖ ﻧﺒﯿﺎ وأﻧﺖ ﺧﻠﯿﻔﺘﯽ ﻓﯽ ﮐﻞ ﻣﺆﻣﻦ ﻣﻦ:ﻗـﺎل رﺳﻮل اﷲ ﺻـﻠﯽ اﷲ ﻋﻠﯿﻪ وﺳـﻠﻢ ﻟﻌﻠﯽ
.ﺑﻌﺪي

Muhammad b. al-Muthanna – Yahya b. Hammad – Abu ‘Awanah – Yahya b. Sulaym
Abu Balj – ‘Amr b. Maymun – Ibn ‘Abbas: The Messenger of Allah, peace be upon him,
said
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to ‘Ali: “You are to me of the status of Harun to Musa, with the exception that you are
(not a prophet. And you are my khalifah over every believer after me.”(1

:Dr. al-Jawabirah says
 وﻟﻪ ﺷﻮاﻫﺪ. ﺻﺪوق رﺑﻤﺎ اﺧﻄﺄ: ﻗﺎل اﻟﺤﺎﻓﻆ، رﺟﺎﻟﻪ رﺟﺎل اﻟﺸﯿﺨﯿﻦ ﻏﯿﺮ اﺑﯽ ﺑﻠﺞ واﺳﻤﻪ ﯾﺤﯿﯽ ﺑﻦ ﺳﻠﯿﻢ ﺑﻦ ﺑﻠﺞ.اﺳﻨﺎده ﺣﺴﻦ
Its chain is hasan. Its narrators are narrators of the two Shaykhs, except Abu Balj,
and his name is Yahya b. Sulaym b. Balj. Al-Hafiz said: “Saduq (very truthful), maybe
(he made mistakes.” There are witnesses for it (i.e. the hadith).”(2

:Allamah al-Albani (d. 1420 H) also comments on the sanad‘
." ﺻﺪوق رﺑﻤﺎ أﺧﻄﺄ: "ورﺟﺎﻟﻪ ﺛﻘﺎت رﺟﺎل اﻟﺸﯿﺨﯿﻦ ﻏﯿﺮ أﺑﯽ ﺑﻠﺞ واﺳﻤﻪ ﯾﺤﯿﯽ ﺑﻦ ﺳﻠﯿﻢ ﺑﻦ ﺑﻠﺞ ﻗﺎل اﻟﺤﺎﻓﻆ. إﺳﻨﺎده ﺣﺴﻦ
Its chain is hasan. Its narrators are trustworthy, and are narrators of the two Shaykhs
(i.e. al-Bukhari and Muslim) except Abu Balj. His name is Yahya b. Sulaym b. Balj. Al(Hafiz said: “Saduq (very truthful), maybe he made mistakes.”(3

:Assessing the same chain, Imam al-Hakim (d. 403 H) declares
ﻫﺬا ﺣﺪﯾﺚ ﺻﺤﯿﺢ اﻹﺳﻨﺎد
(This hadith has a sahih chain.(4
:And Imam al-Dhahabi (d. 748 H) seconds him
ﺻﺤﯿﺢ

(Sahih.(5
:Allamah Ahmad Shakir (d. 1377 H) too has the same verdict on same isnad‘
إﺳﻨﺎده ﺻﺤﯿﺢ
(Its chain is sahih.(6
:And Imam al-Busiri (d. 840 H) holds the same view, concerning the chain
ﺳﻨﺪ ﺻﺤﯿﺢ
(A sahih chain.(7
This hadith is explicit, straightforward, and authentic(8). It leaves no room for doubt or
manipulation. It absolutely establishes that Imam ‘Ali was indeed the designated
khalifah of Muhammad, the Messenger of the Lord of
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This author has published an entire book entitled On the Khilafah of ‘Ali over Abu - 8
Bakr: A Dictionary of Sahih Sunni Ahadith in which he has explored the above hadith
.and several similar others in great detail

.the worlds
:Allamah al-Albani has a second hadith for our research‘
 ﮐﺘـﺎب اﷲ ﺣﺒـﻞ ﻣﻤـﺪود ﻣـﺎ ﺑﯿﻦ اﻟﺴـﻤﺎء واﻷـرض وﻋﺘﺮﺗﯽ أﻫـﻞ ﺑﯿﺘﯽ وإﻧﻬﻤـﺎ ﻟﻦ ﯾﺘﻔﺮﻗﺎ ﺣﺘﯽ ﯾﺮدا ﻋﻠﯽ:إﻧﯽ ﺗـﺎرك ﻓﯿﮑﻢ ﺧﻠﯿﻔﺘﯿﻦ
اﻟﺤﻮض
I am leaving behind over you two khalifahs: the Book of Allah - a rope stretching
between the heaven and the earth – and my offspring, my Ahl al-Bayt. Verily, both
(shall never separate from each other until they meet me at the Lake-Font.(1

:Then, the ‘Allamah comments
ﺻﺤﯿﺢ
(Sahih(2
:On the same page, al-Albani copies another similar hadith
إﻧﯽ ﺗـﺎرك ﻓﯿﮑﻢ ﻣـﺎ إن ﺗﻤﺴـﮑﺘﻢ ﺑﻪ ﻟﻦ ﺗﻀـﻠﻮا ﺑﻌـﺪي أﺣـﺪﻫﻤﺎ أﻋﻈﻢ ﻣﻦ اﻵـﺧﺮ ﮐﺘﺎب اﷲ ﺣﺒﻞ ﻣﻤـﺪود ﻣﻦ اﻟﺴـﻤﺎء إﻟﯽ اﻷرض
وﻋﺘﺮﺗﯽ أﻫﻞ ﺑﯿﺘﯽ وﻟﻦ ﯾﺘﻔﺮﻗﺎ ﺣﺘﯽ ﯾﺮدا ﻋﻠﯽ اﻟﺤﻮض ﻓﺎﻧﻈﺮوا ﮐﯿﻒ ﺗﺨﻠﻔﻮﻧﯽ ﻓﯿﻬﻤﺎ
I am leaving behind over you that which if you adhere to it you will never go astray
after me, one of them both is greater than the other: the Book of Allah – a rope
stretching from the heaven to the earth – and my offspring, my Ahl al-Bayt. Both shall
never separate from each other until they meet me at the Lake-Font. Therefore,
(watch carefully how you treat them in my absence.(3

:Again, ‘Allamah al-Albani says
ﺻﺤﯿﺢ
(Sahih(4

This hadith too grants and limits the khilafah to ‘Ali and his offspring through Sayyidah
.(Fatimah(5
We therefore ask our brothers from the Ahl al-Sunnah, especially the Salafiyyah: are
!?you going to play your “Ibn Saba” card against the Messenger of Allah too
With regards to the second issue, there is need for some little explanations in
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order to make the matter clearer. The word al-raj’ah literally means “the return”. Any
“return” to anything is a raj’ah. For instance, an ex-Muslim who “returns” to Islam has
done a raj’ah back to the true faith. In the same manner, a traveller who “returns”
home has done a raj’ah. Technically, however, al-raj’ah is the “return” of any dead
person into this world through resurrection. It is therefore completely different from
other concepts such as rebirth or reincarnation. It is the same body, with the same
soul, that returns to this world from Barzakh by Allah’s Command. At a more specific
level, al-raj’ah – in Shi’i theology – is the “return” after death of certain people to this
earth – through resurrection - during the “End Times” period. Another word for this, in
.(Shi’i terminology, is al-karrah(1

:There is, without doubt, a general rule set in the Book of Allah
ﺣﺘﯽ إذا ﺟﺎء أﺣﺪﻫﻢ اﻟﻤﻮت ﻗﺎل رب ارﺟﻌﻮن ﻟﻌﻠﯽ أﻋﻤﻞ ﺻﺎﻟﺤﺎ ﻓﯿﻤﺎ ﺗﺮﮐﺖ ﮐﻼ إﻧﻬﺎ ﮐﻠﻤﻪ ﻫﻮ ﻗﺎﺋﻠﻬﺎ وﻣﻦ وراﺋﻬﻢ ﺑﺮزخ إﻟﯽ ﯾﻮم

ﯾﺒﻌﺜﻮن
Until when death comes to one of them, he says, “My Lord! Send me back, so that I
may do good in that which I have left behind!” No! It is but a word that he speaks, and
(behind them is Barzakh until the Day when they will be resurrected.(2
So, anyone who dies is prevented from ever returning to this world. He is rather
locked behind the Barzakh till al-Qiyamah. Al-Hafiz Ibn Kathir (d. 774 H) states under
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and 39:58
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:the above verse
 ﻟﯿﺴﻮا ﻣﻊ أﻫﻞ اﻟﺪﻧﯿﺎ. ﻣﺎ ﺑﯿﻦ اﻟﺪﻧﯿﺎ واﻵﺧﺮه:  اﻟﺒﺮزخ:  وﻗﺎل ﻣﺤﻤـﺪ ﺑﻦ ﮐﻌﺐ. اﻟﺤﺎﺟﺰ ﻣﺎ ﺑﯿﻦ اﻟـﺪﻧﯿﺎ واﻵﺧﺮه:  اﻟﺒﺮزخ: وﻗﺎل ﻣﺠﺎﻫـﺪ
،  وﻻ ﻫﻢ ﻓﯽ اﻵﺧﺮه،  ﻻ ﻫﻢ ﻓﯽ اﻟﺪﻧﯿﺎ،  اﻟﻤﻘﺎﺑﺮ:  اﻟﺒﺮزخ:  وﻗﺎل أﺑﻮ ﺻﺨﺮ. وﻻ ﻣﻊ أﻫﻞ اﻵﺧﺮه ﯾﺠﺎزون ﺑﺄﻋﻤﺎﻟﻬﻢ، ﯾﺄﮐﻠﻮن وﯾﺸﺮﺑﻮن
.ﻓﻬﻢ ﻣﻘﯿﻤﻮن إﻟﯽ ﯾﻮم ﯾﺒﻌﺜﻮن
Mujahid said: “The Barzakh is a barrier between this world and the Hereafter.”
Muhammad b. Ka’b said, “The Barzakh is what is between this world and the
Hereafter. They are not from the people of this world who eat and drink, and are not
with the people of the Hereafter who are rewarded according to their deeds.” Abu
Dhakhr said, “The Barzakh refers to the graves. They are not in this world and they
(ARE NOT in the Hereafter. They will remain there till the Day of Resurrection.”(1
However, Allah has provided some exceptions to this general rule – and those are the
instances of al-raj’ah. Examples of them are given in His Book. For instance, Allah
:states

وإذ ﻗﻠﺘﻢ ﯾﺎ ﻣﻮﺳﯽ ﻟﻦ ﻧﺆﻣﻦ ﻟﮏ ﺣﺘﯽ ﻧﺮي اﷲ ﺟﻬﺮه ﻓﺄﺧﺬﺗﮑﻢ اﻟﺼﺎﻋﻘﻪ وأﻧﺘﻢ ﺗﻨﻈﺮون ﺛﻢ ﺑﻌﺜﻨﺎﮐﻢ ﻣﻦ ﺑﻌﺪ ﻣﻮﺗﮑﻢ ﻟﻌﻠﮑﻢ ﺗﺸﮑﺮون

And when you said, “O Musa! We shall never believe in you until we see Allah plainly.”
But you were seized with a thunderbolt while you were looking. Then, We resurrected
(you after your death, so that you may be grateful.(2

:And
أﻟﻢ ﺗﺮ إﻟﯽ اﻟﺬﯾﻦ ﺧﺮﺟﻮا ﻣﻦ دﯾﺎرﻫﻢ وﻫﻢ أﻟﻮف ﺣﺬر اﻟﻤﻮت ﻓﻘﺎل ﻟﻬﻢ اﷲ
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ﻣﻮﺗﻮا ﺛﻢ أﺣﯿﺎﻫﻢ
Did you not see those who went forth from their homes in thousands, fearing death?
(Allah said to them, “Die”. Then, He resurrected them.(1

:And
أو ﮐﺎﻟﺬي ﻣﺮ ﻋﻠﯽ ﻗﺮﯾﻪ وﻫﯽ ﺧﺎوﯾﻪ ﻋﻠﯽ ﻋﺮوﺷﻬﺎ ﻗﺎل أﻧﯽ ﯾﺤﯿﯽ ﻫﺬه اﷲ ﺑﻌﺪ ﻣﻮﺗﻬﺎ ﻓﺄﻣﺎﺗﻪ اﷲ ﻣﺎﺋﻪ ﻋﺎم ﺛﻢ ﺑﻌﺜﻪ
Or like he who passed by a town and it had tumbled over its roofs. He said: “Oh! How
will Allah ever bring it to life after its death?” So, Allah caused him to die for a hundred
(years, and then resurrected him.(2

:The Qur’an also quotes Allah as having said to ‘Isa, one of the Israilite prophets
وإذ ﺗﺨﺮج اﻟﻤﻮﺗﯽ ﺑﺈذﻧﯽ
(And when you resurrect the dead with My Permission(3
:Prophet ‘Isa himself said this to his people, as reported by the Book of Allah
وأﺣﯿﯽ اﻟﻤﻮﺗﯽ ﺑﺈذن اﷲ

(And I resurrect the dead by Allah’s Permission.(4
These are all instances of people “returning” from Barzakh into this world through
.resurrection. They are all instances of al-raj’ah
We see from these verses that al-karrah occurred in the previous Ummahs before
ours, especially among the Israilites. There is significance in this fact for our research.
:(This is on account of this hadith, documented by Imam al-Tirmidhi (d. 279 H

ﺣـﺪﺛﻨﺎ ﻣﺤﻤﻮد ﺑﻦ ﻏﯿﻼن ﺣـﺪﺛﻨﺎ أﺑﻮ داود اﻟﺤﻔﺮي ﻋﻦ ﺳـﻔﯿﺎن اﻟﺜﻮري ﻋﻦ ﻋﺒـﺪ اﻟﺮﺣﻤﻦ ﺑﻦ زﯾﺎد اﻷﻓﺮﯾﻘﯽ ﻋﻦ ﻋﺒﺪ اﷲ ﺑﻦ ﯾﺰﯾﺪ ﻋﻦ
ﻋﺒـﺪ اﷲ ﺑﻦ ﻋﻤﺮو ﻗﺎل ﻗﺎل رﺳﻮل اﷲ ﺻـﻠﯽ اﷲ ﻋﻠﯿﻪ و ﺳـﻠﻢ ﻟﯿﺄﺗﯿﻦ ﻋﻠﯽ أﻣﺘﯽ ﻣﺎ أﺗﯽ ﻋﻠﯽ ﺑﻨﯽ إﺳـﺮاﺋﯿﻞ ﺣـﺬو اﻟﻨﻌﻞ ﺑﺎﻟﻨﻌﻞ ﺣﺘﯽ إن
ﮐ ﺎ ن ﻣﻨ ﻬﻢ ﻣ ﻦ أﺗ ﯽ أ ﻣ ﻪ
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ﻋﻼﻧﯿﻪ ﻟﮑﺎن ﻓﯽ أﻣﺘﯽ ﻣﻦ ﯾﺼﻨﻊ ذﻟﮏ وإن ﺑﻨﯽ إﺳﺮاﺋﯿﻞ ﺗﻔﺮﻗﺖ ﻋﻠﯽ ﺛﻨﺘﯿﻦ وﺳﺒﻌﯿﻦ ﻣﻠﻪ وﺗﻔﺘﺮق أﻣﺘﯽ ﻋﻠﯽ ﺛﻼث وﺳﺒﻌﯿﻦ ﻣﻠﻪ ﮐﻠﻬﻢ
ﻓﯽ اﻟﻨﺎر إﻻ ﻣﻠﻪ واﺣﺪه ﻗﺎﻟﻮا وﻣﻦ ﻫﯽ ﯾﺎ رﺳﻮل اﷲ ﻗﺎل ﻣﺎ أﻧﺎ ﻋﻠﯿﻪ وأﺻﺤﺎﺑﯽ
Mahmud b. Ghilan – Abu Dawud al-Hafari – Sufyan al-Thawri – ‘Abd al-Rahman b.
:Ziyad al-Afriqi – ‘Abd Allah b. Yazid – ‘Abd Allah b. ‘Amr
The Messenger of Allah, peace be upon him, said: “Verily, everything that occurred to
the offspring of Israil will occur to my Ummah in identical manners, such that if any of
them had sexual intercourse with his mother publicly, there will certainly be in my
Ummah someone who will do that. Verily, the offspring of Israil divided into seventytwo religions; and my Ummah will divide into seventy-three religions, all of them will
be in the Fire except one religion.” They said, “Who are those, O Messenger?” He
(replied, “That which I and my Sahabah follow.”(1

:Allamah al-Albani comments‘

ﺣ ﺴﻦ
(Hasan(2
Of course, al-raj’ah occurred to the offspring of Israil too. Therefore, it certainly is
.part of our Ummah as well

:The Qur’an too proclaims
ﺳﻨﻪ اﷲ ﻓﯽ اﻟﺬﯾﻦ ﺧﻠﻮا ﻣﻦ ﻗﺒﻞ وﻟﻦ ﺗﺠﺪ ﻟﺴﻨﻪ اﷲ ﺗﺒﺪﯾﻼ
That was the Sunnah of Allah in the case of those passed away of old, and you will not
(find any change in the Sunnah of Allah.(3

:And
ﺳﻨﻪ اﷲ اﻟﺘﯽ ﻗﺪ ﺧﻠﺖ ﻣﻦ ﻗﺒﻞ وﻟﻦ ﺗﺠﺪ ﻟﺴﻨﻪ اﷲ ﺗﺒﺪﯾﻼ
That has been the Sunnah of Allah already with those who passed away before. And
you will not find
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.were upon, but what he and his Sahabah followed together
Ibid -2
Qur’an 33:62 -3
(any change in the Sunnah of Allah.(1
Al-Raj’ah was without doubt part of the Sunnah of our Lord with the previous
Ummahs. Obviously, it is compulsorily part of His Sunnah with our Ummah too. There
.is never any change in the Sunnah of Allah with the various Ummahs
Aqidah Al-Raj’ah: Between ‘Umar And ‘Ali‘ .6

Umar b. al-Khattab, the second Sunni khalifah, was one of the earliest to publicly‘
declare belief in al-raj’ah, long before even the unproved profession of the same
:‘aqidah by Ibn Saba. Imam al-Bukhari (d. 256 H) records

ﺣـﺪﺛﻨﺎ إﺳـﻤﺎﻋﯿﻞ ﺑﻦ ﻋﺒـﺪ اﷲ ﺣﺪﺛﻨﺎ ﺳـﻠﯿﻤﺎن ﺑﻦ ﺑﻼل ﻋﻦ ﻫﺸﺎم اﺑﻦ ﻋﺮوه ﻋﻦ ﻋﺮوه ﺑﻦ اﻟﺰﺑﯿﺮ ﻋﻦ ﻋﺎﺋﺸﻪ رﺿـﯽ اﷲ ﻋﻨﻬﺎ زوج اﻟﻨﺒﯽ
 ﻓﻘﺎم ﻋﻤﺮ ﯾﻘﻮل-  ﻗﺎل إﺳـﻤﺎﻋﯿﻞ ﯾﻌﻨﯽ ﺑﺎﻟﻌﺎﻟﯿﻪ- أن رﺳﻮل اﷲ ﺻـﻠﯽ اﷲ ﻋﻠﯿﻪ و ﺳـﻠﻢ ﻣـﺎت وأﺑﻮ ﺑﮑﺮ ﺑﺎﻟﺴـﻨﺢ: ﺻﻠﯽ اﷲ ﻋﻠﯿﻪ و ﺳـﻠﻢ
واﷲ ﻣﺎ ﻣﺎت رﺳﻮل اﷲ ﺻـﻠﯽ اﷲ ﻋﻠﯿﻪ و ﺳﻠﻢ ﻗﺎﻟﺖ وﻗﺎل ﻋﻤﺮ واﷲ ﻣﺎ ﮐﺎن ﯾﻘﻊ ﻓﯽ ﻧﻔﺴﯽ إﻻ ذاك وﻟﯿﺒﻌﺜﻨﻪ اﷲ ﻓﻠﯿﻘﻄﻌﻦ أﯾﺪي رﺟﺎل
. وأرﺟﻠﻬﻢ
Isma’il b. ‘Abd Allah – Sulayman b. Bilal – Hisham b. ‘Urwah – ‘Urwah b. al-Zubayr –
:‘Aishah, may Allah be pleased with her, the wife of the Prophet, peace be upon him
The Messenger of Allah, peace be upon him, died while Abu Bakr was at a place called
al-Sunah (i.e. al-‘Aliyah). ‘Umar stood up, saying, “I swear by Allah! The Messenger of
Allah is not dead!” She (‘Aishah) narrated: ‘Umar said, “I swear by Allah! Nothing
occurred to my mind except that. Verily! Allah will RESURRECT(2) him and
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the word as “resurrect” (see Sahih al-Bukhari, English Translation, Volume 5, Book 57,
Number 19). The alternative translation – “send” – which is offered by our Sunni
brother makes no sense. For instance, ‘Umar’s words would look like this: “Verily! Allah
will SEND him and he will cut the hands and legs of some men.” But, Allah has already
sent His Prophet decades before that period! Or, did ‘Umar not believe, up till that
moment, that Muhammad was a messenger sent by Allah? What may be said here is
that ‘Umar was double-speaking, perhaps due to the “shock” which he allegedly
suffered as a result of the “sudden” death of the Prophet, sallallahu ‘alaihi wa alihi, or
for some other reasons that were well-known to his Lord. He was denying and also
affirming the Messenger’s death at the same time! If he did not die, how would he
resurrect? Was all this only a tactical drama by ‘Umar to stall time, in order to allow a
certain plan to materialize? We believe so. Interestingly, while ‘Umar later suddenly
“believed” the death of the Prophet of Allah once Abu Bakr arrived and spoke, we
have been unable to locate any authentic Sunni evidence showing that he ever
.recanted his other claim about the future raj’ah of Muhammad

(he will cut the hands and legs of some men."(1
It is this very belief that has been attributed to ‘Abd Allah b. Saba in the mawdhu’
:((fabricated) report documented by Imam Ibn Jarir al-Tabari (d. 310 H

ﻓﻘﺎل ﻟﻬﻢ ﻓﯿﻤﺎ ﯾﻘﻮل ﻟﻌﺠﺐ ﻣﻤﻦ ﯾﺰﻋﻢ أن ﻋﯿﺴـﯽ ﯾﺮﺟﻊ وﯾﮑـﺬب ﺑﺄن ﻣﺤﻤـﺪا ﯾﺮﺟﻊ وﻗـﺪ ﻗﺎل اﷲ ﻋﺰ و ﺟﻞ إن اﻟـﺬي ﻓﺮض ﻋﻠﯿﮏ
اﻟﻘﺮآن ﻟﺮادك إﻟﯽ ﻣﻌﺎد ﻓﻤﺤﻤﺪ أﺣﻖ ﺑﺎﻟﺮﺟﻮع ﻣﻦ ﻋﯿﺴﯽ ﻗﺎل ﻓﻘﺒﻞ ذﻟﮏ ﻋﻨﻪ ووﺿﻊ ﻟﻬﻢ اﻟﺮﺟﻌﻪ ﻓﺘﮑﻠﻤﻮا ﻓﯿﻬﺎ
Then, he said to them, “It is strange of he who claims that ‘Isa will return but rejects
that Muhammad will return. Meanwhile, Allah the Almighty has said, ‘Verily, He Who
has ordained the Qur’an upon you (O Muhammad) will surely bring you back to a place
of return’ (28:85). As such, Muhammad is more entitled to return than ‘Isa.” So, it was
accepted from him, and he created for them (the doctrine of) al-raj’ah, and they
(spoke about it.(2
It is indeed strange that the Ahl al-Sunnah ignore ‘Umar and attack Ibn Saba instead
for this ‘aqidah, despite the complete lack of evidence to establish that the latter ever
.believed it?! Indeed, wonders never end

Meanwhile, there is also good Sunni evidence to support a theory that Amir alMuminin ‘Ali b. Abi Talib, ‘alaihi al-salam, equally believed in his own raj’ah before the
:Qiyamah. Imam al-Tabari again records

 ﺳﻤﻌﺖ ﻋﻠﯿﺎ وﺳﺄﻟﻮه: ﻗﺎل، ﻋﻦ أﺑﯽ اﻟﻄﻔﯿﻞ، ﻋﻦ اﻟﻘﺎﺳﻢ ﺑﻦ أﺑﯽ ﺑﺰه، ﺛﻨﺎ ﺷﻌﺒﻪ: ﻗﺎل، ﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺟﻌﻔﺮ: ﻗﺎل،ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ اﻟﻤﺜﻨﯽ
ﻋﻦ
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، ﻓﻀﺮﺑﻮه ﺿﺮﺑﺘﯿﻦ ﻓﯽ رأﺳﻪ، ﻓﺒﻌﺜﻪ اﷲ إﻟﯽ ﻗﻮﻣﻪ، وﻧﺎﺻﺢ اﷲ ﻓﻨﺼـﺤﻪ، أﺣﺐ اﷲ ﻓﺄﺣﺒﻪ، ﮐﺎن ﻋﺒﺪا ﺻﺎﻟﺤﺎ:ذي اﻟﻘﺮﻧﯿﻦ أﻧﺒﯿﺎ ﮐﺎن؟ ﻗﺎل
. وﻓﯿﮑﻢ اﻟﯿﻮم ﻣﺜﻠﻪ،ﻓﺴﻤﯽ ذا اﻟﻘﺮﻧﯿﻦ
Muhammad b. al-Muthanna – Muhammad b. Ja’far – Shu’bah – al-Qasim b. Abi
:Bazzah – Abu al-Tufayl
I heard ‘Ali while they asked him about Dhu al-Qarnayn: “Was he a prophet?” He
replied, “He was a righteous servant. He loved Allah and Allah loved him. He sought
the guidance of Allah and He guided him. Then, Allah sent him to his people. But, they
struck him twice on his head. As a result, he was named Dhu al-Qarnayn. And among
(you today is an example of him.(1

:Commenting upon this exact riwayah, Prof. Ibn Yasin pronounces
وﺳﻨﺪه ﺻﺤﯿﺢ
(Its chain is sahih.(2
.So , the matter is clear and undisputable
:This sahih athar proves the following

Dhu al-Qarnayn, ‘alaihi al-salam, was not a prophet. But, he was a righteous . 1
.servant loved by Allah, and he was rightly guided by Him

.He was given that name only because he was fatally struck twice on his head .2
Even though he was not a prophet, Allah nonetheless “sent” him to his people, like a . 3
prophet. This shows that non-prophets can be given some qualities and jobs of
.prophets

:Imam al-Tabari further presents
 ﺳـﺌﻞ ﻋﻠﯽ رﺿﻮان اﷲ ﻋﻠﯿﻪ ﻋﻦ: ﻗﺎل، ﻋﻦ أﺑﯽ اﻟﻄﻔﯿﻞ، ﻋﻦ ﺣﺒﯿﺐ ﺑﻦ أﺑﯽ ﺛﺎﺑﺖ، ﻋﻦ ﺳـﻔﯿﺎن، ﺛﻨﺎ ﯾﺤﯿﯽ: ﻗﺎل،ﺣـﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺑﺸﺎر
، ﻓﺄﺣﯿﺎه اﷲ، ﻓﻀﺮﺑﻮه ﻋﻠﯽ ﻗﺮﻧﻪ ﻓﻤﺎت، ﻓﺪﻋﺎ ﻗﻮﻣﻪ إﻟﯽ اﷲ، ﮐﺎن ﻋﺒﺪا ﻧﺎﺻﺢ اﷲ ﻓﻨﺎﺻﺤﻪ: ﻓﻘﺎل،ذي اﻟﻘﺮﻧﯿﻦ
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He is unable to reject its authenticity. So, he alleges that it is “very possible” that Amir
al-Muminin learnt this hadith from the Israelites! Alas, Imam ‘Ali was, without any
doubt, NOT among those Sahabah who used to go to the Israelites to learn their
religion! Mawquf reports bordering on al-ghayb – like this one – from Sahabah like ‘Ali
are graded marfu’ (i.e. from the Prophet). Even a beginner in Sunni ‘ilm al-hadith
knows this! Our Sunni friend also claims that the Prophet was once asked about Dhu
al-Qarnayn, and he did not know whether Dhu al-Qarnayn was a prophet or not. But,
the explanation of thing is very simple. The Messenger of Allah made that statement
before Allah informed him of the status of Dhu al-Qarnayn. However, when He
eventually told him, he too narrated it to his Sahabah. That is the logical explanation in
.view of the ahadith of Amir al-Muminin
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Mathur (Madinah: Dar al-Mathar li al-Nashr wa al-Tawzi’ wa al-Taba’at; 1st edition,
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. ﻓﺴﻤﯽ ذا اﻟﻘﺮﻧﯿﻦ، ﻓﻀﺮﺑﻮه ﻋﻠﯽ ﻗﺮﻧﻪ ﻓﻤﺎت،ﻓﺪﻋﺎ ﻗﻮﻣﻪ إﻟﯽ اﷲ

. ﻓﺴﻤﯽ ذا اﻟﻘﺮﻧﯿﻦ، ﻓﻀﺮﺑﻮه ﻋﻠﯽ ﻗﺮﻧﻪ ﻓﻤﺎت،ﻓﺪﻋﺎ ﻗﻮﻣﻪ إﻟﯽ اﷲ
:Muhammad b. Bashar – Yahya – Sufyan – Habib b. Abi Thabit – Abu al-Tufayl
Ali, ridhwanullah ‘alaihi, was asked about Dhu al-Qarnayn, and he replied, “He was a‘
servant who sought the guidance of Allah, and He guided him. He called his people to
Allah. So, they struck him on his qarn, AND HE DIED. But, Allah RESURRECTED him,
and he (again) called his people to Allah. They (once again) struck him on his qarn,
(AND HE DIED. Therefore, he was named Dhu al-Qarnayn.(1

:This report too is sahih. Al-Hafiz (d. 852 H) states about the first narrator
ﻣﺤﻤﺪ ﺑﻦ ﺑﺸﺎر ﺑﻦ ﻋﺜﻤﺎن اﻟﻌﺒﺪي اﻟﺒﺼﺮي أﺑﻮ ﺑﮑﺮ ﺑﻨﺪار ﺛﻘﻪ
Muhammad b. Bashar b. ‘Uthman al-‘Abdi al-Basri, Abu Bakr Bundar: Thiqah
((trustworthy).(2

:Concerning the second narrator, he also says
ﯾﺤﯿﯽ ﺑﻦ ﺳﻌﯿﺪ ﺑﻦ ﻓﺮوخ ﺑﻔﺘﺢ اﻟﻔﺎء وﺗﺸﺪﯾﺪ اﻟﺮاء اﻟﻤﻀﻤﻮﻣﻪ وﺳﮑﻮن اﻟﻮاو ﺛﻢ ﻣﻌﺠﻤﻪ اﻟﺘﻤﯿﻤﯽ أﺑﻮ ﺳﻌﯿﺪ اﻟﻘﻄﺎن اﻟﺒﺼﺮي ﺛﻘﻪ ﻣﺘﻘﻦ
ﺣﺎﻓﻆ إﻣﺎم ﻗﺪوه
Yahya b. Sa’id b. Farrukh al-Tamimi, Abu Sa’id al-Qattan al- Basri: Thiqah
((trustworthy), extremely precise, a hadith scientist, an Imam, a leader.(3

:On the third narrator, al-Hafiz submits
ﺳﻔﯿﺎن ﺑﻦ ﺳﻌﯿﺪ ﺑﻦ ﻣﺴﺮوق اﻟﺜﻮري أﺑﻮ ﻋﺒﺪ اﷲ اﻟﮑﻮﻓﯽ ﺛﻘﻪ ﺣﺎﻓﻆ ﻓﻘﯿﻪ ﻋﺎﺑﺪ إﻣﺎم ﺣﺠﻪ
Sufyan b. Sa’id b. Masruq al-Thawri, Abu ‘Abd Allah al-Kufi: Thiqah (trustworthy), a
hadith scientist, a jurist, a devout worshipper of Allah, an Imam, a hujjah
((authority).(4

:The fourth narrator is thiqah (trustworthy) too, as al-Hafiz declares
ﺣﺒﯿﺐ ﺑﻦ أﺑﯽ ﺛﺎﺑﺖ ﻗﯿﺲ وﯾﻘﺎل ﻫﻨﺪ ﺑﻦ دﯾﻨﺎر اﻷﺳﺪي ﻣﻮﻻﻫﻢ أﺑﻮ ﯾﺤﯿﯽ اﻟﮑﻮﻓﯽ ﺛﻘﻪ ﻓﻘﯿﻪ ﺟﻠﯿﻞ
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وﮐﺎن ﮐﺜﯿﺮ اﻹرﺳﺎل واﻟﺘﺪﻟﯿﺲ
Habib b. Abi Thabit Qays, and he is called Hind, b. Dinar al-Asadi, their freed slave, Abu
Yahya al-Kufi: Thiqah (trustworthy), a jurist, meritorious. He used to do a lot of irsal
(and tadlis.(1
The only problem here is that Habib was a mudalis, and he has narrated in an ‘an-‘an
manner from Abu al-Tufayl, radhiyallahu ‘anhu. However, this matter is resolved by
the mutaba’ah of al-Qasim b. Abi Bazzah, which has already been examined above.
.Therefore, the report of Habib is sahih through the mutaba’ah of al-Qasim
Meanwhile, Imam Ibn Abi Shaybah (d.

235 H) has also documented a slightly more
:detailed riwayah through the same narrators

 ﻟﻢ ﯾﮑﻦ ﻧﺒﯿﺎ وﻻ:ﺳـﺌﻞ ﻋﻠﯽ ﻋﻦ ذي اﻟﻘﺮﻧﯿﻦ ﻓﻘﺎل:ﺣـﺪﺛﻨﺎ ﯾﺤﯿﯽ ﺑﻦ ﺳـﻌﯿﺪ ﻋﻦ ﺳـﻔﯿﺎن ﻋﻦ ﺣﺒﯿﺐ ﺑﻦ أﺑﯽ ﺛﺎﺑﺖ ﻋﻦ أﺑﯽ ا ﻟﻄﻔﯿﻞ ﻗﺎل
 ﺛﻢ دﻋﺎ ﻗﻮﻣﻪ إﻟﯽ اﷲ، وﻟﮑﻨﻪ ﮐـﺎن ﻋﺎﺑـﺪا ﻧﺎﺻـﺢ اﷲ ﻓﻨﺼـﺤﻪ ﻓـﺪﻋﺎ ﻗﻮﻣﻪ إﻟﯽ اﷲ ﻓﻀـﺮب ﻋﻠﯽ ﻗﺮﻧﻪ اﻷـﯾﻤﻦ ﻓﻤـﺎت ﻓﺄﺣﯿﺎه اﷲ،ﻣﻠﮑـﺎ
.ﻓﻀﺮب ﻋﻠﯽ ﻗﺮﻧﻪ اﻷﯾﺴﺮ ﻓﻤﺎت ﻓﺄﺣﯿﺎه اﷲ ﻓﺴﻤﯽ ذا اﻟﻘﺮﻧﯿﻦ
:Yahya b. Sa’id – Sufyan – Habib b. Abi Thabit – Abu al-Tufayl
Ali was asked about Dhu al-Qarnayn, and he replied, “He was neither a prophet nor‘
an angel. Rather, he was a servant who sought the guidance of Allah, and He guided
him. He called his people to Allah. So, he was struck on his right qarn, AND HE DIED.
But, Allah RESURRECTED him, and he (again) called his people to Allah. He was (once
.again) struck on his left qarn, AND HE DIED
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(Then, Allah RESURRECTED him (again). Therefore, he was named Dhu al-Qarnayn.(1
.Of course, the sanad is sahih through its mutaba’ah, as we have already established
:Prof. Ibn Yasin quotes another report for us
 أﺧﺒﺮﮐﻢ أﺑﻮ: ﻗﻠﺖ ﻟﻪ-ﺑﻘﺮاءﺗﯽ ﻋﻠﯿﻪ ﺑﺄﺻﺒﻬﺎن-  أﺧﺒﺮﻧﺎ أﺑﻮ اﻟﻤﺠﺪ زاﻫﺮ ﺑﻦ أﺣﻤﺪ ﺑﻦ ﺣﺎﻣﺪ ﺑﻦ أﺣﻤﺪ اﻟﺜﻘﻔﯽ:ﻗﺎل اﻟﻀـﯿﺎء اﻟﻤﻘﺪﺳـﯽ
 أﻧﺎ اﻹﻣﺎم أﺑﻮ اﻟﻔﻀﻞ ﻋﺒﺪ اﻟﺮﺣﻤﻦ اﺑﻦ أﺣﻤﺪ ﺑﻦ-ﻗﺮاءه ﻋﻠﯿﻪ وأﻧﺖ ﺗﺴـﻤﻊ- ﻋﺒـﺪ اﷲ اﻟﺤﺴـﯿﻦ ﺑﻦ ﻋﺒـﺪ اﻟﻤﻠﮏ اﺑﻦ اﻟﺤﺴـﯿﻦ اﻟﺨﻼل
 ﺛﻨﺎ أﺑﻮ ﺟﻌﻔﺮ ﻣﺤﻤـﺪ ﺑﻦ إﺑﺮاﻫﯿﻢ، أﻧـﺎ أﺑﻮ اﻟﺤﺴﻦ أﺣﻤـﺪ ﺑﻦ إﺑﺮاﻫﯿﻢ اﺑﻦ أﺣﻤـﺪ ﺑﻦ ﻋﻠﯽ ﺑﻦ ﻓﺮاس،اﻟﺤﺴﻦ ﺑﻦ ﺑﻨـﺪار اﻟﺮازي اﻟﻤﻘﺮي
 ﺳـﻤﻌﺖ: ﻋﻦ أﺑﯽ اﻟﻄﻔﯿﻞ ﻗﺎل، ﺛﻨﺎ ﺳـﻔﯿﺎن اﺑﻦ ﻋﯿﯿﻨﻪ ﻋﻦ اﺑﻦ أﺑﯽ ﺣﺴـﯿﻦ، ﺛﻨﺎ أﺑﻮ ﻋﺒﯿﺪ اﷲ ﺳـﻌﯿﺪ ﺑﻦ ﻋﺒﺪ اﻟﺮﺣﻤﻦ اﻟﻤﺨﺰوﻣﯽ،اﻟﺪﯾﻠﯽ
 أﺣّﺐ، ﮐﺎن ﻋﺒﺪًا ﺻﺎﻟﺤًﺎ، ﻟﻢ ﯾﮑﻦ ﻧﺒﯿًﺎ وﻻ ﻣﻠﮏ: ﻋﻦ ذي اﻟﻘﺮﻧﯿﻦ ﻓﻘﺎل ﻋﻠﯽ-  رﺿـﯽ اﷲ ﻋﻨﻪ- اﺑﻦ اﻟﮑﻮاء ﯾﺴﺄل ﻋﻠﯽ ﺑﻦ أﺑﯽ ﻃﺎﻟﺐ
. ﻓﺴﻤﯽ ذي اﻟﻘﺮﻧﯿﻦ، ﺑ ُﻌﺚ إﻟﯽ ﻗﻮﻣﻪ ﻓﻀﺮﺑﻮه ﻋﻠﯽ ﻗﺮﻧﻪ ﻓﻤﺎت ﻓﺒﻌﺜﻪ اﷲ، وﻧﺎﺻﺢ اﷲ ﻓﻨﺎﺻﺤﻪ اﷲ،اﷲ ﻓﺄﺣﺒﻪ
:Al-Dhiya al-Maqdisi said
Abu al-Majd Zahir b. Ahmad b. Hamid b. Ahmad al-Thaqafi – Abu ‘Abd Allah al-Husayn
b. ‘Abd al-Malik b. al-Husayn al-Khalal – Imam Abu al-Fadhl ‘Abd al-Rahman b. Ahmad
b. al-Husayn b. Bundar al-Razi al-Muqri – Abu al-Hasan Ahmad b. Ibrahim b. Ahmad b.
‘Ali b. Faras – Abu Ja’far Muhammad b. Ibrahim al-Duyali – Abu ‘Ubayd Allah Sa’id b.
:‘Abd al-Rahman al-Makhzumi – Sufyan b. ‘Uyaynah – Ibn Abi Husayn – Abu al-Tufayl
I heard Ibn al-Kawa asking ‘Ali b. Abi Talib, may Allah be
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pleased with him, about Dhu al-Qarnayn, and ‘Ali replied, “He was not a prophet, and
he was not an angel. He was rather a righteous servant. He loved Allah; so, He loved

him too. He sought the guidance of Allah; and so, He guided him. He was sent to his
people. But, they struck him on his qarn AND HE DIED. Then, Allah RESURRECTED
(him, and he was thereby named Dhu al-Qarnayn.(1

:Giving the source, our professor states
.(6/383 ( وﺻﺤﺤﻪ اﻟﺤﺎﻓﻆ اﺑﻦ ﺣﺠﺮ ﺑﻌﺪ ﻋﺰوه ﻟﻠﻤﺨﺘﺎره ﻟﻠﺤﺎﻓﻆ اﻟﻀﯿﺎء )اﻟﻔﺘﺢ555  ح2/175 )اﻟﻤﺨﺘﺎره
Al-Mukhtarat 2/175, 555) and al-Hafiz Ibn Hajar declared it sahih after attributing it to)
(al-Mukhtarat of al-Hafiz al-Dhiya (al-Fath 6/383)(2

:These are the exact words of al-Hafiz in his Fath
أﺧﺮﺟﻪ ﺳـﻔﯿﺎن ﺑﻦ ﻋﯿﯿﻨﻪ ﻓﯽ ﺟﺎﻣﻌﻪ ﻋﻦ اﺑﻦ أﺑﯽ ﺣﺴـﯿﻦ ﻋﻦ أﺑﯽ اﻟﻄﻔﯿﻞ ﻧﺤﻮه وزاد وﻧﺎﺻـﺢ اﷲ ﻓﻨﺎﺻـﺤﻪ وﻓﯿﻪ ﻟﻢ ﯾﮑﻦ ﻧﺒﯿﺎ وﻻ ﻣﻠﮑﺎ
وﺳﻨﺪه ﺻﺤﯿﺢ ﺳﻤﻌﻨﺎه ﻓﯽ اﻷﺣﺎدﯾﺚ اﻟﻤﺨﺘﺎره ﻟﻠﺤﺎﻓﻆ اﻟﻀﯿﺎء
Sufyan b. ‘Uyaynah recorded it in his Jami’ from Ibn Abi Husayn from Abu al-Tufayl,
and he added: “He sought the guidance of Allah; and so, He guided him” and in it is “He
was not a prophet, and he was not an angel”. Its chain is sahih. We heard it in al(Ahadith al-Mukhtarat of al-Hafiz al-Dhiya.(3
Obviously, al-Hafiz only declares the much shorter chain of Sufyan in his Jami’ as
sahih. However, he confirms that what we find in al-Ahadith al-Mukhtarat of al-Dhiya
is the same as that which was recorded by Sufyan in his book. Meanwhile, al-Hafiz’s
tashih actually
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comes before his mention of al-Dhiya’s book, contrary to the erroneous submission of

comes before his mention of al-Dhiya’s book, contrary to the erroneous submission of
our professor. In any case, this sahih report is, apparently, an additional
.strengthening mutaba’ah for the riwayah of Habib b. Abi Thabit

:Imam Ibn Abi Asim (d. 287 H) here presents the seal of these athar
ﺣﺪﺛﻨﺎ أﺑﻮ ﺑﮑﺮ ﺑﻦ أﺑﯽ ﺷﯿﺒﻪ ﻧﺎ وﮐﯿﻊ ﻋﻦ ﺑﺴﺎم ﻋﻦ أﺑﯽ اﻟﻄﻔﯿﻞ ﻋﻦ ﻋﻠﯽ رﺿﯽ اﷲ ﻋﻨﻪ ﻗﺎل ﮐﺎن ذو اﻟﻘﺮﻧﯿﻦ ﻋﺒﺪا ﺻﺎﻟﺤﺎ ﻧﺼﺢ اﷲ ﻋﺰ
و ﺟـﻞ ﻓﻨﺼـﺤﻪ ﻓﻀـﺮب ﻋﻠﯽ ﻗﺮﻧﻪ اﻷﯾﻤﻦ ﻓﻤﺎت ﻓﺄﺣﯿﺎه اﷲ ﻋﺰ و ﺟﻞ ﺛﻢ ﺿـﺮب ﻋﻠﯽ ﻗﺮﻧﻪ اﻷﯾﺴـﺮ ﻓﻤﺎت ﻓﺄﺣﯿﺎه اﷲ ﻋﺰ و ﺟﻞ وﻓﯿﮑﻢ
ﻣﺜﻠﻪ
Abu Bakr b. Abi Shaybah – Waki’ – Bassam – Abu al-Tufayl – ‘Ali, may Allah be pleased
:with him
Dhu al-Qarnayn was a righteous man. He sought the guidance of Allah the Almighty,
and He guided him. So, he was struck on his right qarn, AND HE DIED. But, Allah the
Almighty RESURRECTED him. Then, he was struck on his left qarn, AND HE DIED, and
(Allah the Almighty RESURRECTED him (again). And among you is an example of him.(1

:Concerning the first narrator, al-Hafiz says
ﻋﺒﺪ اﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ أﺑﯽ ﺷﯿﺒﻪ إﺑﺮاﻫﯿﻢ ﺑﻦ ﻋﺜﻤﺎن اﻟﻮاﺳﻄﯽ اﻷﺻﻞ أﺑﻮ ﺑﮑﺮ ﺑﻦ أﺑﯽ ﺷﯿﺒﻪ اﻟﮑﻮﻓﯽ ﺛﻘﻪ ﺣﺎﻓﻆ ﺻﺎﺣﺐ ﺗﺼﺎﻧﯿﻒ
Abd Allah b. Muhammad b. Abi Shaybah Ibrahim b. ‘Uthman, of Wasiti origin, Abu Bakr
(b. Abi Shaybah al-Kufi: Thiqah (trustworthy), a hadith scientist, author of books.(2

:On the second narrator, he states as well
 أﺑﻮ،وﮐﯿﻊ ﺑﻦ اﻟﺠﺮاح ﺑﻦ ﻣﻠﯿﺢ اﻟﺮؤاﺳﯽ ﺑﻀﻢ اﻟﺮاء وﻫﻤﺰه ﺛﻢ ﻣﻬﻤﻠﻪ
p: 83
Abu Bakr Ahmad b. ‘Amr b. Abi ‘Asim al-Dhahhak al-Shaybani, al-Ahad wa al- - 1
Mathani (Riyadh: Dar al-Rayat; 1st edition, 1411 H) [annotator: Dr. Basim Faysal Ahmad
al-Jawabirah], vol. 1, p. 141, 168
Ahmad b. ‘Ali b. Hajar al-‘Asqalani, Taqrib al-Tahdhib (Beirut: Dar al-Maktabah - 2
al-‘Ilmiyyah; 2nd edition, 1415 H) [annotator: Mustafa ‘Abd al-Qadir ‘Ata], vol. 1, p. 528,

3586
ﺳﻔﯿﺎن اﻟﮑﻮﻓﯽ ﺛﻘﻪ ﺣﺎﻓﻆ ﻋﺎﺑﺪ
Waki’ b. al-Jarah b. Malih al-Ruwasi, Abu Sufyan al-Kufi: Thiqah (trustworthy), a hadith
(scientist, a devout worshipper of Allah.(1

:And, about the last narrator, al-Hafiz submits
ﺑﺴﺎم ﺑﻦ ﻋﺒﺪ اﷲ اﻟﺼﯿﺮﻓﯽ اﻟﮑﻮﻓﯽ أﺑﻮ اﻟﺤﺴﻦ ﺻﺪوق
(Bassam b. ‘Abd Allah al-Sayrafi al-Kufi, Abu al-Hasan: Saduq (very truthful).(2
So, the isnad is hasan, due to Bassam, and the hadith itself is sahih on account of its
.mutaba’at and shawahid

:In the above athar, we read two interesting phrases
.وﻓﯿﮑﻢ اﻟﯿﻮم ﻣﺜﻠﻪ
.And among you today is an example of him
:And
وﻓﯿﮑﻢ ﻣﺜﻠﻪ
.And among you is an example of him
In simpler words, there was someone alive at that very moment who was an example
:of Dhu al-Qarnayn. That person too

.;was not a prophet, but a righteous, sincere servant loved by Allah .1
;sought the guidance of Allah and was guided by Him .2
though not a prophet, was “sent” by Allah to his people; and .3
would be hit on the head and thereby killed, but would be resurrected by Allah and . 4

.then hit on the head again and murdered a second time
Who was it? The answer is apparent, of course. If Allah were to send any non-prophet
to the Ummah at that point in time, it would have been none other than Amir alMuminin ‘Ali b. Abi Talib, ‘alaihi al-salam. He was the best creature alive – in all good
qualities, especially in terms of piety, knowledge and guidance - at that moment.
Therefore, ‘Ali could not have been referring to anyone except to himself in those
,statements
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anyway. Besides, he was martyred by Ibn Muljam, la’natullah ‘alaihi, who struck him
.on the head, like Dhu al-Qarnayn was. So, that too is a clear indication
Imam Ibn Salam (d.

224 H), a grand ancient Sunni hadith linguist, has the same
:conclusion as well

 دﻋﺎ ﻗﻮﻣﻪ إﻟﯽ:وإﻧﻤﺎ اﺧﺘﺮت ﻫﺬا اﻟﺘﻔﺴﯿﺮ ﻋﻠﯽ اﻷول ﻟﺤﺪﯾﺚ ﻋﻦ ﻋﻠﯽ ﻧﻔﺴﻪ ﻫﻮ ﻋﻨﺪي ﻣﻔﺴﺮ ﻟﻪ وﻟﻨﺎ وذﻟﮏ أﻧﻪ ذﮐﺮ ذا اﻟﻘﺮﻧﯿﻦ ﻓﻘﺎل
 ﯾﻌﻨﯽ أﻧﯽ أدﻋﻮ إﻟﯽ اﻟﺤﻖ ﺣـﺘﯽ أﺿـﺮب ﻋﻠﯽ-  ﻓﻨﺮي أﻧﻪ أراد ﺑﻘﻮﻟﻪ ﻫـﺬا ﻧﻔﺴﻪ.ﻋﺒـﺎده اﷲ ﻓﻀـﺮﺑﻮه ﻋﻠﯽ ﻗﺮﻧﯿﻪ ﺿـﺮﺑﺘﯿﻦ وﻓﯿﮑﻢ ﻣﺜﻠﻪ
.رأﺳﯽ ﺿﺮﺑﺘﯿﻦ ﯾﮑﻮن ﻓﯿﻬﻤﺎ ﻗﺘﻠﯽ
I have only chosen this explanation instead of the first due to a hadith from ‘Ali
himself. It (the hadith), in my view, explains it to us. And that is, he (‘Ali) mentioned Dhu
al-Qarnayn and said, “He called his people to the worship of Allah, and they struck him
on his qarn twice. And among you is an example of him”. So, we see that he (‘Ali) was
referring to himself with this statement of his – he meant: I will call to the Truth until I
(will be struck on my head twice. My death will be in them.”(1

:Imam Ibn al-Athir (d. 606 H), a leading classical Sunni hadith linguist, also submits
وﻣﻨﻪ ﺣﺪﯾﺚ ﻋﻠﯽ وذﮐﺮ ﻗﺼﻪ ذي اﻟﻘﺮﻧﯿﻦ ﺛﻢ ﻗﺎل وﻓﯿﮑﻢ ﻣﺜﻠﻪ ﻓﯿﺮي أﻧﻪ إﻧﻤﺎ ﻋﻨﯽ ﻧﻔﺴﻪ ﻷﻧﻪ ﺿـﺮب ﻋﻠﯽ رأﺳﻪ ﺿﺮﺑﺘﯿﻦ إﺣﺪاﻫﻤﺎ ﯾﻮم
اﻟﺨﻨﺪق واﻷﺧﺮي ﺿﺮﺑﻪ اﺑﻦ ﻣﻠﺠﻢ

And from it is the hadith of ‘Ali. He mentioned the story of Dhu al-Qarnayn, and
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then said: “And among you is an example of him.” So, it is seen that he was only
referring to himself because he was struck on his head twice: one of them on the Day
(of al-Khandaq and the other was the strike of Ibn Muljam.(1
This explanation of Ibn al-Athir is slightly misleading. Dhu al-Qarnayn was given two
fatal blows, which resulted in his deaths twice. Since ‘Ali was an example of him, then
he too would be fatally struck twice. The blow on the Day of al-Khandaq was NOT
fatal. So, it is automatically ruled out. Amir al-Muminin was, of course, martyred by Ibn
Muljam, who struck him on his head. But, he has not been resurrected by Allah yet –
as He did with Dhu al-Qarnayn. Therefore, the incident will definitely happen in the
future. ‘Ali will come back, and will be fatally hit again on his death. He will die a second
time, on the surface of this earth. Dhu al-Qarnayn was revived once more after the
second death, and our mawla, ‘Ali b. Abi Talib, will still “return” after his own second
.death as well

:Imam al-Nasafi (d. 710 H) has this comment about the words of ‘Ali too
 ﻟﯿﺲ ﺑﻤﻠﮏ وﻻ ﻧﺒﯽ وﻟﮑﻦ ﮐﺎن ﻋﺒﺪًا ﺻﺎﻟﺤًﺎ ﺿﺮب ﻋﻠﯽ ﻗﺮﻧﻪ اﻷﯾﻤﻦ ﻓﯽ ﻃﺎﻋﻪ اﷲ ﻓﻤﺎت ﺛﻢ ﺑﻌﺜﻪ: وﻋﻦ ﻋﻠّﯽ رﺿـﯽ اﷲ ﻋﻨﻪ أﻧﻪ ﻗﺎل
اﷲ ﻓﻀﺮب ﻋﻠﯽ ﻗﺮﻧﻪ اﻷﯾﺴﺮ ﻓﻤﺎت ﻓﺒﻌﺜﻪ اﷲ ﻓﺴﻤﯽ ذا اﻟﻘﺮﻧﯿﻦ وﻓﯿﮑﻢ ﻣﺜﻠﻪ أراد ﻧﻔﺴﻪ
It is narrated that ‘Ali, may Allah be pleased
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with him, said (about Dhu al-Qarnayn): “He was neither an angel nor a prophet. But,

with him, said (about Dhu al-Qarnayn): “He was neither an angel nor a prophet. But,
he was a righteous servant. He was struck on his right qarn due to his obedience of
Allah. So, he died. Then, Allah resurrected him. But, he was (again) strucked on his left
qarn and he died. Then, Allah resurrected him (once more). As a result, he was named
(Dhu al-Qarnayn. And there is an example of him among you.” He meant himself.(1
Meanwhile, there is a shahid from the Messenger of Allah, sallallahu ‘alaihi wa alihi,
:for the words of Amir al-Muminin in the athar. Imam Ahmad (d. 241 H) records

ﺣـﺪﺛﻨﺎ ﻋﺒـﺪ اﷲ ﺣـﺪﺛﻨﯽ أﺑﯽ ﺛﻨـﺎ ﻋﻔﺎن ﺛﻨﺎ ﺣﻤﺎد ﺑﻦ ﺳـﻠﻤﻪ ﺛﻨﺎ ﻣﺤﻤـﺪ ﺑﻦ إﺳـﺤﺎق ﻋﻦ ﻣﺤﻤـﺪ ﺑﻦ إﺑﺮاﻫﯿﻢ اﻟﺘﯿﻤﯽ ﻋﻦ ﺳـﻠﻤﻪ ﺑﻦ أﺑﯽ
اﻟﻄﻔﯿﻞ ﻋﻦ ﻋﻠﯽ ﺑﻦ أﺑﯽ ﻃﺎﻟﺐ رﺿﯽ اﷲ ﻋﻨﻪ ان اﻟﻨﺒﯽ ﺻﻠﯽ اﷲ ﻋﻠﯿﻪ و ﺳﻠﻢ ﻗﺎل ﻟﻪ ﯾﺎ ﻋﻠﯽ ان ﻟﮏ ﮐﻨﺰا ﻣﻦ اﻟﺠﻨﻪ واﻧﮏ ذو ﻗﺮﻧﯿﻬﺎ
Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – ‘Affan – Hamad b. Salamah –‘
Muhammad b. Ishaq – Muhammad b. Ibrahim al-Taymi – Salamah b. Abi al-Tufayl –
:‘Ali b. Abi Talib, may Allah be pleased with him
Verily, the Prophet, peace be upon him, said: “O ‘Ali! Surely, you are the owner of a
(treasure in Paradise, and you are its Dhu al-Qarnayn.”(2

:Shaykh al-Arnaut comments
ﺣﺴﻦ ﻟﻐﯿﺮه
(Hasan li ghayrihi(3
:Allamah al-Albani (d. 1420 H) too says‘
ﺣﺴﻦ ﻟﻐﯿﺮه
(Hasan li ghayrihi(4
:Imam al-Hakim (d. 403 H) also documents
ﺣﺪﺛﻨﺎ أﺑﻮ اﻟﻌﺒﺎس ﻣﺤﻤﺪ ﺑﻦ ﯾﻌﻘﻮب ﺛﻨﺎ اﻟﺤﺴﻦ ﺑﻦ
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ﻋﻠﯽ ﺑﻦ ﻋﻔﺎن اﻟﻌﺎﻣﺮي ﺛﻨﺎ ﻋﺒﺪ اﷲ ﺑﻦ ﻧﻤﯿﺮ أﺧﺒﺮﻧﺎ أﺣﻤﺪ ﺑﻦ ﺳﻬﻞ اﻟﻔﻘﯿﻪ ﺑﺒﺨﺎري ﺛﻨﺎ أﺑﻮ ﻋﺼﻤﻪ ﺳﻬﻞ ﺑﻦ اﻟﻤﺘﻮﮐﻞ اﻟﺒﺨﺎري ﺛﻨﺎ ﻋﻔﺎن
 ﺛﻨﺎ ﺣﻤﺎد ﺑﻦ ﺳﻠﻤﻪ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ إﺳﺤﺎق ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ إﺑﺮاﻫﯿﻢ اﻟﺘﯿﻤﯽ ﻋﻦ ﺳﻠﻤﻪ ﺑﻦ أﺑﯽ اﻟﻄﻔﯿﻞ أﻇﻨﻪ ﻋﻦ: وﺳﻠﯿﻤﺎن ﺑﻦ ﺣﺮب ﻗﺎﻻ
أﺑﯿﻪ ﻋﻦ ﻋﻠﯽ رﺿﯽ اﷲ ﻋﻨﻪ ﻗﺎل ﻗﺎل ﻟﯽ رﺳﻮل اﷲ ﺻﻠﯽ اﷲ ﻋﻠﯿﻪ وﺳﻠﻢ ﯾﺎ ﻋﻠﯽ إن ﻟﮏ ﮐﻨﺰا ﻓﯽ اﻟﺠﻨﻪ وإﻧﮏ ذو ﻗﺮﻧﯿﻬﺎ
Abu al-‘Abbas Muhammad b. Ya’qub – al-Hasan b. ‘Ali b. ‘Affan al-‘Amiri – ‘Abd Allah b.
Numayr – Ahmad b. Sahl al-Faqih – Abu ‘Ismah Sahl b. al-Mutawakil al-Bukhari –
‘Affan and Sulayman b. Harb – Hammad b. Salamah – Muhammad b. Ishaq –
Muhammad b. Ibrahim al-Taymi – Salamah b. Abi al-Tufayl – perhaps his father – ‘Ali,
:may Allah be pleased with him
The Messenger of Allah, peace be upon him, said to me: “O ‘Ali! Verily, you are the
(owner of a treasure in Paradise, and you are its Dhu al-Qarnayn.”(1

:Al-Hakim declares
ﻫﺬا ﺣﺪﯾﺚ ﺻﺤﯿﺢ اﻹﺳﻨﺎد
(This hadith has a sahih chain.(2
:And Imam al-Dhahabi (d. 748 H) agrees with him
ﺻﺤﯿﺢ
(Sahih(3
So, what does this hadith mean, especially the last part? The determining factor is the
its Dhu al-Qarnayn”]. To what does it refer. On the apparent, it “] ( )ﻗﺮﻧﯿﻬـﺎits”] in“] ()ﻫﺎ
Paradise”] mentioned earlier in the hadith, especially since it also has “] ( )اﻟﺠﻨﻪrefers to

a feminine grammar. If it is a reference to Paradise, then Amir al-Muminin will be its
.Dhu al-Qarnayn, and that is, its emperor
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This is because the comparison then would be about kingdom, as opposed to personal
merits or qualities. Dhu al-Qarnayn was the emperor of the earth during his lifetime,
:as the Qur’an testifies

وﯾﺴﺄﻟﻮﻧﮏ ﻋﻦ ذي اﻟﻘﺮﻧﯿﻦ ﻗﻞ ﺳﺄﺗﻠﻮ ﻋﻠﯿﮑﻢ ﻣﻨﻪ ذﮐﺮا إﻧﺎ ﻣﮑﻨﺎ ﻟﻪ ﻓﯽ اﻷرض وآﺗﯿﻨﺎه ﻣﻦ ﮐﻞ ﺷﯽء ﺳﺒﺒﺎ
And they ask you about Dhu al-Qarnayn. Say: “I shall recite to you something of his
story: ‘Verily, We established him over the earth, and We gave him the means of
(everything.’”(1
Therefore, if Imam ‘Ali is the Dhu al-Qarnayn of Paradise, then he will be its emperor.
Allah will establish him over Paradise, and will give him the means of everything there.
This, indeed, is an extremely great virtue of Amir al-Muminin. He will be the emperor
over all the awliya, prophets, messengers and Imams except his own master,
Muhammad b. ‘Abd Allah – who naturally will be the Grand Emperor. Some scholars of
the Ahl al-Sunnah agree on this too. However, the stronger opinion among them is
that Imam ‘Ali is the Dhu al-Qarnayn of this Ummah only, according to the hadith.
:Imam Ibn Salam for instance states about the riwayah

، وإﻧﻤﺎ ﯾﺄول ذﻟﮏ ﻟﺬﮐﺮه اﻟﺠﻨﻪ ﻓﯽ أول اﻟﺤﺪﯾﺚ، ﯾﺮﯾﺪ ﻃﺮﻓﯿﻬﺎ- ﻗـﺪ ﮐﺎن ﺑﻌﺾ أﻫﻞ اﻟﻌﻠﻢ ﯾﺘﺄول ﻫـﺬا اﻟﺤـﺪﯾﺚ أﻧﻪ ذو ﻗﺮﻧﯽ اﻟﺠﻨﻪ
 ﻓﺄﺿﻤﺮ اﻷﻣﻪ، وﻟﮑﻨﻪ أراد إﻧﮏ ذو ﻗﺮﻧﯽ ﻫﺬه اﻷﻣﻪ، واﷲ أﻋﻠﻢ- وأﻣﺎ أﻧﺎ ﻓﻼ أﺣﺴﺒﻪ أراد ذﻟﮏ
One of the people of knowledge interpreted this hadith to mean that he (‘Ali) will be

the Dhu
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al-Qarnayn of Paradise – intending its entire territories, and he made this
interpretation only because of the mention of Paradise at the beginning of the hadith.
As for me, I do not think that he (the Prophet) intended that, and Allah knows best.
Rather, he (the Prophet) intended that “You are the Dhu al-Qarnayn of this Ummah”,
(and thereby pronounised the Ummah.(1
Since the lifetime of the Ummah has exceeded that of ‘Ali and his rule for more a
millennium, obviously this alternative interpretation cannot be about political
authority. He is the only Dhu al-Qarnayn of this Ummah, but not its only ruler. As such,
the comparison between ‘Ali and Dhu al-Qarnayn – as far as our Ummah is concerned
- is apparently about their shared personal merits and qualities, and not about their
:political histories. Imam al-Mundhiri (d. 656 H) gives some further explanation

ﻗﻮل ﺻـﻠﯽ اﷲ ﻋﻠﯿﻪ و ﺳـﻠﻢ ﻟﻌﻠﯽ وإﻧﮏ ذو ﻗﺮﻧﯿﻬﺎ أي ذو ﻗﺮﻧﯽ ﻫـﺬه اﻷﻣﻪ وذاك ﻷﻧﻪ ﮐﺎن ﻟﻪ ﺷـﺠﺘﺎن ﻓﯽ ﻗﺮﻧﯽ رأﺳﻪ إﺣﺪاﻫﻤﺎ ﻣﻦ
اﺑﻦ ﻣﻠﺠﻢ ﻟﻌﻨﻪ اﷲ واﻷﺧﺮي ﻣﻦ ﻋﻤﺮو ﺑﻦ ود
His statement, peace be upon him, to ‘Ali “and you are its Dhu al-Qarnayn”, that is, the
Dhu al-Qarnayn of this Ummah. And this is because he had two head wounds on the
two qarns of his head: the first of them from Ibn Muljam, may Allah curse him, and the
(other from ‘Amr b. Wudd.(2
Ali Shiri, the annotator of Tarikh Madinah Dimashq, quotes a similar exegesis for the ‘
:hadith

3/173 ﺟﺎء ﻓﯽ اﻟﻔﺎﺋﻖ ﻟﻠﺰﻣﺨﺸﺮي
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 إن ذﻟﮏ ﺑﯿﺘﺎ ﻓﯽ اﻟﺠﻨﻪ وإﻧﮏ ﻟﺬو ﻗﺮﻧﯿﻬﺎ )اﻟﻀﻤﯿﺮ ﻟﻸﻣﻪ وﺗﻔﺴﯿﺮه ﻓﯿﻤﺎ: ﻗﺎل ﺻـﻠﯽ اﷲ ﻋﻠﯿﻪ وﺳـﻠﻢ ﻟﻌﻠﯽ رﺿﯽ اﷲ ﻋﻨﻪ:(ﻓﯽ ﻣﺎده ﻗﺮن
 دﻋﺎ ﻗﻮﻣﻪ إﻟﯽ ﻋﺒﺎده اﷲ ﻓﻀـﺮﺑﻮه ﻋﻠﯽ ﻗﺮﻧﯿﻪ ﺿﺮﺑﺘﯿﻦ وﻓﯿﮑﻢ ﻣﺜﻠﻪ ﯾﻌﻨﯽ ﻧﻔﺴﻪ: إﻧﻪ ذﮐﺮ ذا اﻟﻘﺮﻧﯿﻦ ﻓﻘﺎل:ﯾﺮوي ﻋﻦ ﻋﻠﯽ رﺿـﯽ اﷲ ﻋﻨﻪ
. إﺣﺪاﻫﻤﺎ ﯾﻮم اﻟﺨﻨﺪق واﻟﺜﺎﻧﯿﻪ ﺿﺮﺑﻪ اﺑﻦ ﻣﻠﺠﻢ:اﻟﻄﺎﻫﺮه ﻷﻧﻪ ﺿﺮب ﻋﻠﯽ رأﺳﻪ ﺿﺮﺑﺘﯿﻦ
:”It is in al-Faiq of al-Zamakhshari 3/173 under the entry “Qarn
He, peace be upon him, said to ‘Ali, may Allah be pleased with him: “Verily, that is a )
house in Paradise, and you are its Dhu al-Qarnayn”. The pronoun (i.e. “its”) refers to
the Ummah and its explanation is in what it narrated from ‘Ali, may Allaah be pleased
with him, that he mentioned Dhu al-Qarnayn and said, “He called his people to the
worship of Allah, and they struck him on his qarn twice, and among you is an example
of him”, he meant his pure self, because he was struck on his head twice: one of them
(on the Day of Khandaq and the second, the strike of Ibn Muljam.(1
This escapist diversion, however, does not help either. Dhu al-Qarnayn was so named
because he received two fatal blows to his head. Amir al-Muminin is his example in
this Ummah, and our own Dhu al-Qarnayn. Therefore, the non-fatal strikes on ‘Ali’s
head do not count in the comparison. He too must receive two fatal blows to his head.
We know as a fact that he already was
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fatally struck by Ibn Muljam. We now await his raj’ah, and a second fatal blow to his
head. After his second death, he is expected to resurrect again, and then die, perhaps
.naturally

So, Amir al-Muminin is not coming back to this earth only once in the future, but
actually twice; and he will die three times before the end of the world – like Dhu al.Qarnayn. This was ‘Ali’s own belief about himself
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:Introduction
Ghaemiyeh Computer Research Institute of Isfahan, from 2007, under the authority of
Ayatollah Haj SayyedHasanFaqihImami (God blesses his soul), by sincere and daily
efforts of university and seminary elites and sophisticated groups began its activities
.in religious, cultural and scientific fields

:Manifesto
Ghaemiyeh Computer Research Institute of Isfahan in order to facilitate and
accelerate the accessibility of researchers to the books and tools of research, in the
field of Islamic science, and regarding the multiplicity and dispersion of active centers
in this field
and numerous and inaccessible sources by a mere scientific intention and far from
any kind of social, political, tribal and personal prejudices and currents, based on
performing a project in the shape of (management of produced and published works

from all Shia centers) tries to provide a rich and free collection of books and research
papers for the experts, and helpful contents and discussions for the educated
generation and all classes of people interested in reading, with various formats in the
.cyberspace
:Our Goals are
(propagating the culture and teachings of Thaqalayn (Quran and Ahlulbayt p.b.u.tencouraging the populace particularly the youth in investigating the religious issuesreplacing useful contents with useless ones in the cellphones, tablets and computersproviding services for seminary and university researchersspreading culture study in the publichpaving the way for the publications and authors to digitize their works-

:Policies
acting according to the legal licensesrelationship with similar centersavoiding parallel workingmerely presenting scientific contentsmentioning the sources.It’s obvious that all the responsibilities are due to the author
:Other activities of the institute
Publication of books, booklets and other editionsHolding book reading competitionsProducing virtual, three dimensional exhibitions, panoramas of religious and tourismplaces
.Producing animations, computer games and etcLaunching the website with this address: www.ghaemiyeh.comFabricatingdramatic and speech worksLaunching the system of answering religious, ethical and doctrinal questionsDesigning systems of accounting, media and mobile, automatic and handy systems,web kiosks
Holding virtual educational courses for the public-

Holding virtual teacher-training coursesProducing thousands of research software in three languages (Persian, Arabic andEnglish) which can be performed in computers, tablets and cellphones and available
and downloadable with eight international formats: JAVA, ANDROID, EPUB, CHM, PDF,
HTML, CHM, GHB on the website
Also producing four markets named “Ghaemiyeh Book Market” with Android, IOS,WINDOWS PHONE and WINDOWS editions
:Appreciation
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