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point

(with a Foreword by Dr.I1.K.A Howard, Edinburg University)

A study of the occultation of the Twelfth Imam using rarely consulted early Shi’ite
sources, covering the time period from Ja'far al-Sadiq, the Sixth Imam, to the end of
the lesser occultation of the Twelfth Imam

Whereas no one can doubt the best intentions of the translator and the publishers in
making this title accessible to an English speaking audience, the editing and
digitization process of this book (carried out by the DILP Team) has revealed issues in

the quality of translation

Based upon this fact, the DILP team has taken the liberty to make grammatical
corrections to make the text more readable and less ambiguous; spelling mistakes


http://www.ghaemiyeh.com

and typographical errors have also been corrected and an attempt has been made to
improve the highly non-standard use of transliteration of Arabic names and terms.
.The online text is not an exact reproduction of the original translation

Users wishing to see the translation as it was published

p:

should refer to printed copies available in bookshops. Those who understand are
.advised to refer directly to the original text

The Ahlul Bayt DILP Team

Dedication

This book is dedicated to Khair Allah al-Sa'dani and L. K. Hussain without whose moral
support and academic assistance it would have never been written

Preface

It is particularly welcomed that this new study of the occultation of the Twelfth Imam
should be presented to those interested in the history of religion. Indeed, too little
attention has been paid to this subject by scholarship generally, and especially in the
West. When the matter has been discussed, it has tended to be dismissed rather

cursorily. In some measure, Dr. Hussain's work serves to restore the balance

The author, using little known and rarely consulted early Shi’ite sources, has
presented a detailed study of the Imami-Shi’ite movement from the time of Ja’far al-
Sadiq, the Sixth Imam, to the end of the lesser occultation of the Twelfth Imam. What
emerges is a picture of a secret religious organisation with adherents all over the
Islamic world. This organisation had to be secret because it was constantly subject to

persecution from the authorities

The great unifying force of the movement which Dr. Hussain describes was its belief
in the Imamate as a central institution to preserve the integrity of Islam. This
Imamate would be the means by which justice and equity would be eventually
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brought to the world. Dr. Hussain demonstrates that the traditions about one of the
Imams being

p:y
the Mahdi were circulating among the Shi'a from the very earliest times

He also establishes that though there was some confusion among the Shi'a as to
which Imam would be the Mahdi, there was some evidence that traditions existed
which said it was to be the Twelfth Imam and that traditions about the Twelfth Imam

being the last Imam even found their way into the body of Sunni literature

For the first time in English, the evidence for the existence of the Twelfth Imam is fully
presented and while it is of a circumstantial nature, it is much more convincing than
the usual picture presented by Western scholarship. Dr. Hussain's thorough and

sympathetic treatment of this is to be greatly welcomed

The greater occultation of the Twelfth Imam is a matter of religious faith. It, like other
great religious beliefs, is not something that scholars can prove or disprove. However,
it has an inner religious reality which no one can reject. The proof of this inner
religious reality is that it is a doctrine that has sustained and strengthened the faith of
millions of Shi’ite Muslims up to the present time. Despite persecution and tribulation,

this community and their faith have survived

This work of meticulous scholarship by Dr. Hussain is commended to all those
interested in the history of the development of Islam and Shi'ism. The work of the
Muhammadi Trust, and its tireless secretary in ensuring its publication is particularly

appreciated

I.K.A.Howard
,Department of Islamic Studies

University of Edinburgh

Introduction
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In
p:y
the Name of Allah, the Merciful, the Compassionate

Muhammad b. al-Hasan al- ‘Askari is the Twelfth Imam of the "Imamates" or
"Twelve-Imam Shi’ites", al-Ithna Ashariyya, who form the second largest
denomination in Islam after the Sunnis. He appears to have been born in vos A H./a4
AD. Four years later, after the death of his father al- ‘Askari, the eleventh Imam, he

was hidden from the authorities of the ‘Abbasid caliphs as a precaution

His whereabouts were disclosed only to a very few of his followers. Four of his
father's close associates became successive mediators between the Imam and his
followers until the year vya/a¥y

This period has been considered by the Imamites as the first or the short occultation
@l-Ghayba) of the Twelfth Imam. During it the four Saf’irs directly supervised the
underground religious and political activities

.of the Imamites

The last Saf’ir announced on his death-bed in rva/a¢\ that the Twelfth Imam had
decided not to appoint another Saf’ir and had entered into total occultation. The
Imamites considered this declaration the beginning of the Twelfth Imam's second

.occultation, which has continued until the present time

Because of the second occultation the series of Imams stopped at the number twelve.
Accordingly the Imamites believe that the Twelfth Imam is al-Qa’im ("he who will
rise"), whose rising was promised by the Prophet. For the Prophet is said to have
predicted that a descendant of his daughter Fatima would rise with the sword and fill

the world with justice and equity. For this reason the Imamites

p: ¥

believe that he is still alive, but in a state of occultation until the moment of his rising at
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an unspecified time in the future

Since the first half of the fourthtenth century many scholars have examined the
occultation of the Twelfth Imam purely from the theological point of view, even
though this event appears to have been historical. However, because of the close
connection between the occultation and the Imamate @l-Imama) or the religious and
political leadership, it became involved with Shi’ite theological discussions and

gradually its historical aspects came to be ignored

Thus modern scholars like Ignaz Goldziher, Margoliouth, Snouck Hurgronje and
Darmesteter were inclined to study the occultation of the Twelfth Imam as a
theological phenomenon and tried to trace its pre-Islamic origins

The present inquiry is an attempt to study the historical background and
circumstances of the occultation of the Twelfth Imam. The Imamites had political
ambitions to obtain political power under the leadership of an Imam called al-Qa’im
bi-l-sayf (the one who will rise with the sword). This study tries to examine the role of
these ambitions in his occultation and to trace as well the evolution of the
underground Imamite organization @l-Wikala) and its role during the time of the

Twelfth Imam's short occultation

It is essential to make a survey of the main sources of this study so that the viewpoint
of each of them can be understood and the information they contain evaluated
accordingly

Survey of the Sources

Books on the question of the Ghayba .\

point

It is indeed an old idea in Imamite history that
p:o

one Imam from the progeny of the Prophet would go into hiding to prepare for the
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day when he would rise again under the title al-Qa’im al-Mahdi and fill the world with
justice. The concealment @l-Ghayba) was considered a sign of the true al-Qa’im al-
Mahdi and both before and after the occultation of the Twelfth Imam in ys./Avs

Many Shi’ite writers collected traditions attributed to the Prophet and the Imams
concerning this issue. These traditions were used by many Shi’ite groups to back up
the claims of their leaders who aspired to power by adopting the title of al-Qa’im al-

Mahdi

Before vs./avf they were used even by some Imamites themselves as evidence that
one or another of their deceased Imams was in fact al-Qa’im al-Mahdi. Finally the
same traditions have been used by the Imamites to support their claims that the
Twelfth Imam was al-Qa’im al-Mahdi himself. These works on the subject of the

Ghayba can be divided into three groups based on the dates of their authorship

A. Books on the question of the occultation written before Y#+/AY¥
point

The Imamite scholars wrote about four hundred books @l-Usul al Arba’mi'a)during
the lifetimes of the first eleven Imams. Some of these dealt with the subject of the
Imam's concealment, recording traditions on the authority of the Prophet and the

Imams predicting that an Imam would go into occultation

These traditions, however, neither named the Imam nor fixed the time at which his
occultation would begin. The ambiguity of these traditions encouraged many Shi’ites
to apply them to different Imams. Hence the Wagifa

p:#

sect held that Musa al-Kazim, the seventh Imam, was the hidden Imam whereas al-
Imamiyya al-Qat’iyya and al-Zaydiyya al-Jarudiyya (1) held that the hidden Imam
would be the Twelfth, but they did not identify him by name

Despite the fact that a great majority of these early works are not extant, it appears
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that during the fourth and fifth centuries the Imamite authors based their works
concerning al-Ghayba on these early writings. The following works are examples of
the Waqifite, Zaydite and Imamite views on this matter

The Waqifa

Al-Anmati Ibrahim b. Salih al-Kufi, was a companion of the fifth Imam, al-Baqgir . .\
evry). He wrote a book entitled al Ghayba which represents the Wagifite point of
view, although the information he gave was used by such later scholars as Ahmad b.

(Alib.Nuh . before fy¥/1+¥1) and al-Tusi to support the Imamite view(

Al-Ta'i al-Tatari, 'Ali b. al-Hasan, was a companion of the seventh Imam, al-Kazim .v
d. varvaa), whom he named as the hidden Imam. In defence of his view he wrote
Kitab al-Ghayba, which became the framework for the works of later Waqifite

(@uthors like Ibn Suma’a . y#v/Avv) on this issue(

Al-Hasan b. Muhammad b. Suma’a, composed a book on al-Ghayba, following the .»
(footsteps of his Wagifite teacher al-Ta'i al Tataric

However, those Imamites who lived during the period from ys.-rya/ave-af.-\ such as
al-Hasan al-Saffar . vav/a.-¥) and al Kulayni . vva/af.), used his information to
support their claim that the hidden Imam was not the seventh Imam but the

p:v

The founder of this sect was Abu al-Jarud Ziyad b. al-Mundhir, the companion of -
the fifth Imam, al-Bagir. After the revolt of Zayd b. 'Ali, Abu al-Jarud abandoned his
allegiance to al-Bagir and put forward the claim of Zayd, establishing a new sect
called al-Zaydiyya al-Jarudiyya. Some later representatives of this sect agree with the
Imamites that the series of the Imams ended with the number twelve but others

claim that there were thirteen by including Zayd
Ahmad b. al-’Abbas al-Najashi, Kitab al-Rijal (Tehran, n.d.), vv,14; Muhammad b. al- -v
Hasan al-Tusi, al-Fihrist (Mashhad, vavy), v¢; Ibn Dawud al Hilli, Kitab al-Rijal (Tehran,

NAFE), 10, £V
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al-Najashi, vav; T.al-Fihrist, v1s-v -
al-Najashi, vv—; T. al-Fihrist, av-A -¢

(Twelfth Imama

The Zaydites

Abu Said ‘Abbad b. Ya’qub al-Rawajini al- ‘Asfari (. vo:/A¥) was one of the leading
scholars of the Shi’ite sect al-Zaydiyya allarudiyya. He compiled a book of traditions
entitled Kitab Abu Said al- Asfari. The importance of this work is that its author cites a

tradition referring to the occultation at least ten years before its occurrence

He also mentions other traditions which point to the fact that the number of the
Imams would end with the Twelfth Imam and that he would be al-Qa’im. However, in
.contrast to the Imamites he does not mention the names of the twelve Imams

Al-’Asfari's work along with the works of Sulaym b. Qays . A.4./#44-v.v) and al-Hasan
b. Mahbub al-Sarrad . vef/a¥a) were used extensively by such Imamites as al-Kulayni
. vva/a¥1),al Nu'mani . v¢./av+) and al-Saduq «. ¥A. /a41) to prove the existence of the

Twelfth Imam and his subsequent occultation

The Imamites

Ali b. Mahzayar al-Ahwazi was a close associate of the ninth Imam, al-Jawad. He* .\
was appointed by the latter as his representative in al-Ahwaz and continued to
remain in office throughout the reign of the tenth Imam, al-Hadi. He wrote two books,
called Kitab al-Malahim and Kitab al-Qa’im, both dealing with the occultation of the

.Imam and his subsequent rising with the sword(

Then between the years vs./avf and ryvaa¢. his two sons Ibrahim and Muhammad
became the authorised representatives of the Twelfth Imam in al-Ahwaz. It is on their
authority that al-Kulayni and al-Saduq give important information concerning the

p:A
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Muhammad b. Ya'qub al-Kulayni, al-Kafi fi ‘Ilm al-Din (Tehran, yray), I, vro-#; al- -
Najashi, v4
al-Najashi, \ay; T. al-Fihrist, yvs -y

.communication methods employed in the underground activities of the Imamites

In his work on the subject of al-Ghayba called al Mashyakha, al-Hasan b. Mahbub .v
al-Sarrad «. vve/ara) records several anedoctes which are often attributed to the
Imams. This work has been lost but several quotations from it are included in the

available Imamite sources

Al-Fadl b. Shadhan al-Nisaburi . ys./Avv) was a wellknown Imamite scholar and .
secured the trust and the praise of the eleventh Imam. He also compiled a book called
al-Ghayba ), but most of its material seems to have been quoted from the work of al-
Hasan b. Mahbub(). Since al-Fadl died two months before the death of the eleventh
Imam in ys./ave, the importance of his work lies in the traditions he recorded indicating

that the Twelfth Imam would be al-Qa’im

Many later writers like al-Tusi in his own work entitled al-Ghayba, relied on al-Fadl's
work. Baha al-Din al-Nili . va./¥ar) also compiled a work entitled al-Ghayba by
summarising al-Fadl's work (). Despite the fact that the actual work of al-Fadl is lost,
the works Kifayat al-Muhtadi fi Ma’rifat al-Mahdi by Mirlawhi . yvth/\ath century) and
Kashf al-Astir by Mirza Husayn al-Nuri . \vy./va.Y) seems to be copies of his work ().
Therefore it is not unreasonable to make use of these later sources for our present

purposes

B. Books on the Question of the Ghayba written between the years Y7+—YY3/A'Yf—4f\

During the years of the short occultation (v¢.-rva/ave-a¥1) many books reflecting
different views were composed on the question of al Ghayba. These were mainly
.Collections of anecdotes based on works written before ys./ave

p:a

al-Najashi yra—s -
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al-Galbagani, Muntakhab al-Athar (Tehran,nd.), rsv -¥
Buzurg, al-Dhari'a, XX, y.y -
Buzurg, al-Dhari’a, XVI, Av; al-Galbagani, op.cit., fsv —f

Their authors were either jurists or propagandists and they participated in the
activities of the underground organization of the Imamites led by the Twelfth Imam
himself

Thus they recorded important information, which cannot be found in books on history
compiled during the same period. In ysv/av#, Ibrahim b. Ishaq al-Nahawandi . yAs/As4)
(claimed to be the representative of the Twelfth Imam in Baghdad(

He composed a book about the Ghayba reflecting the view of the extremists @l-
Ghulat). Later al-Nu’mani «. »¢./av+) used al Nahawandi's information extensively in
(composing his well-known book al- Ghayba.(x

Abd Allah b. Ja’far al-Himyari «. after vav/a.s) wrote a book entitled al-Ghayba wa-I-¢
Hayra. The importance of his work lies in the fact that he was one of the close
associates of the tenth and the eleventh Imams and later became the agent of the
first two deputies (Saf’irs) of the Twelfth Imam. Unfortunately this work and the work
called al-Imama wa-I-Tabsira min al-Hayra by Ibn Babawayh . rv4/af.) are not
extant. However, the latter's son, al-Saduq «. vAv/aay) and al-Tusi d. f%:/1.9v) made

thorough use of these works

Al-Kulayni . rva/a¥+) devoted much space in the section entitled al-Hujja of his book
al-Kafi to the question of the occultation. He backs up this study with important
information on the general situation of the Imamites between the years ys.-vya/Ave-
af. with special emphasis on the role of the Saf’irs of the Imam in this period. He
recorded many traditions attributed to the Imams concerning the concealment of the

Twelfth Imam

p:y:

al-Maijlisi, Bihar al-Anwar (Tehran, yvas), LI, ¥+ .-y -
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N.al-Ghayba, v, 105, 161, yA0 -Y

He quoted this information from the earlier Wagqifite and Imamite authors like al-
Hasan b. Mahbub . yye/ara), ‘Abbad b. Ya'qub al- ‘Asfari . vo./A#f) and al-Hasan b.
Suma’a d. y#v/Avy). Moreover the agents of the Twelfth Imam were the main source

.of his information on the underground activities of the Imamites

C. Books on the question of the Ghayba written after ¥Y4/4f

The occurrence of the second occultation in vva/4¥y led to a state of confusion among
the Imamites. Hence several works were composed to justify the Twelfth Imam's
occultation and to explain the reasons for its prolongation. Five works of this period
can be considered the basis for all later Imamite opinions concerning the occultation.
Since these primary sources have been widely used in this book, it is worth evaluating

the information they contain in some detail

Al-Nu’mani, Muhammad b. Ibrahim b. Ja’far, known as Ibn Abi Zaynab, was a native .\
of the town of Nu’'maniyya, one of the districts of Wasit. He moved to Baghdad where
he was educated in Hadith transmission under the supervision of al-Kulayni . vva/a¢.)
and Ibn ‘Ugda . »rv/arf). He then went to Syria where he died around the year

X5 AV

Because of the confusion which had spread amongst the Shi’ites after the death of
the eleventh Imam, al- ‘Askari, in the year vs./av¢, al-Nu’mani wrote a book entitled
al-Ghayba. He tried to prove the necessity of the Twelfth Imam's occultation by
relating traditions on the authority of the Prophet and the Imams predicting its

occurrence. He acquired most of his information from early authors who

pP: 1)
wrote on this subject, irrespective of their doctrinal views

Among such early authors are al-Hasan b. Mahbub, an Imamite . yvf/a¥a), al Fadl b.
Shadhan,an Imamite . vs./Avr), al-Hasan b. Suma’a, a Waqifite «. ysv/avv), Ibrahim b.
Ishaq al-Nahawandi, an extremist «. yas/as4), al-Kulayni, an Imamite . rva/a¢.), the
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well-known Zaydite jurist Ibn ‘Uqgda . vrv/af¥), and al-Mas'udi . vra/409)(

Al-Nu'mani's outstanding contribution was that he was the first compiler after al-
Mas’udi . rra/a09) to give an interpretation of those traditions attributed to the
Imams by al-Kulayni, which indicated that al-Qa’im would have two occupations, the
first short and the second long. Al-Nu'mani stated that the first occultation was the
period of the four representatives of the Twelfth Imam, lasting from the year vs./av¢
until the year vv4/a¢.-1, and that the second began after the death of the fourth Saf’ir

(N yya/ary (Y

Some of his remarks reflect how the complete occultation of the Twelfth Imam threw
the Imamites into confusion and caused a massive decrease in their numbers. His
interpretation became the basis for all later Imamite works on this subject

Muhammad b. ‘Ali b. Babawayh, who is better known as al-Saduq . ¥a1/a41), wrote .¥
a book on the question of the Ghayba entitled Kama’l al-Di'n wa Tamam al-Ni’'ma. The
information contained in this work is valuable because al-Saduq relied on the Shi’ite

(primary sources @l-Usul) which had been compiled before ys./avf.(¢

Thus we find that he often refers to the authors al-Hasan b. Mahbub, al-Fadl b.
Shadhan, al-Hasan b

p:y

N.al-Ghayba, Av-5, v+ -
N.al-Ghayba, a1-v -¥
Kama’l, ya -r

Suma’a, al-Saffar, alHimyari and his own father, Ibn Babawayh (), who had close ties
with the third and fourth Saf’irs of the Twelfth Imam. Because his father was an
eminent jurist and the Imam's agent in Qumm, al-Saduq was able to give reliable
information regarding the underground communications between the agents and the

Imam via his four Saf’irs
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However, a study of the chain of transmitters (snad) of some of his reports
concerning the birth of the Twelfth Imam indicates that al-Saduq obtained his
information from extremists such as Muhammad b. Bahr. Consequently, one must be

careful in using these reports

Muhammad b. Muhammad b. al-Nu’man, who is known as al-Mufid . £yr/y. YY), was .»
at one time the leader of the Imamites. During this time the question of the
occultation began to penetrate theological discussions. Hence he wrote five articles in
defence of the occultation of the Twelfth Imam and also compiled an independent
work entitled al-Fusul al-’Ashara fi al-Ghayba. Despite the dogmatic approach of this
work, it records valuable information concerning the historical circumstances

surrounding the disappearance of the Twelfth Imam before ys./ave

Al-Mufid also presents an exposition similar to that of al-Nawbakhti and Sa'd al-
Qummi putting forward the fifteen different views held by the Imamites after ys./Avs.
Al Mufid bore witness to the disappearance of all fifteen groups by vvv/aar, except the
Twelvers who believed that their leader was the Twelfth Imam and that he was in

.concealment

In his book al-Irshad, al-Mufid follows the method employed by al-Kulayni and
p:y
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alNu'mani in the narration of Hadith, first of all by proving the existence of the Twelfth
Imam and then by vindicating the prolongation of his age beyond the life-span of an
ordinary person

After al-Mufid his two eminent pupils 'Ali b. al-Husayn, better known as al-Murtada .¢
d. sr¢nve), and Muhammad b. 'Ali al-Karajaki . rfa/v.0v), followed his rational
approach in their treatises on the prolongation of the Twelfth Imam's concealment.
This approach is clear in the extant article of al-Murtada which was published in
Baghdad in vase under the title Masa'la wajiza fi al Ghayba and translated into English
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by Sachedina

In fyv/y.vo al Karajaki compiled a work entitled al-Burhan ‘ala Sihhat Tul ‘Umr al Imam
Sahib al-Zaman, in which he mentions many people whose ages had been prolonged
beyond the life-span of an ordinary person. His aim in this was to prove, like al-Saduq
and al-Mufid before him, that the prolongation of the Twelfth Imam's life during his

.occultation was not an extraordinary phenomenon

On account of the dogmatic approach of these two works they are devoid of any
historical information concerning the actual career of the Twelfth Imam between the
YEars Y& —¥Y4/AVF-4f)

The well-known Imamite scholar Muhammad b. al-Hasan al-Tusi d. ¥#./1-#v) deals .»
with the question of the Ghayba of the Twelfth Imam in most of his dogmatic works.
But the most important of these is Kitab al- Ghayba, in which he makes use of both

Jtradition and reason to prove that the Twelfth Imam was al-Qa’im al-Mahdi

p: ¥

Sachedina, A Treatise on the Occultation of the Twelfth Imamite Imam, Studia -\
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and that he must be in a state of occultation. Through his refutation of the other
Shi’ite claims, which held that ‘Ali b. Abi Talib . £1/##1), Ibn al-Hanafiyya . Af/v.¥), al-
Sadiq d. yeaves), Muhammad b. Isma'il, and al-Kazim «. va¥vaa) were al-Qa’im and
that they were in hiding, he suggests that the traditions concerning the occultation go

back to the time of 'Ali

Al-Tusi also provides reliable historical information on the underground activities of
the four representatives of the Twelfth Imam, quoting from a missing book entitled
Akhbar al- Wukala' al Arba'a by Ahmad b. Nuh al-Basri. Al-Tusi's work became the
main source for all the later Imamite writers regarding the concealment of the

Twelfth Imam, particularly al-Maijlisi . yv11/1#44) in his work Bihar al-Anwar
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A contemporary of al-Kulayni was Abu al-Qasim al-Balkhi, a Mu'tazilite, who died
around the year v.1/a\v. He held that the eleventh Imam had died heirless and gave
expression to these opinions in his work al-Mustarshid, which is a refutation of Ibn
Qubba's book al-Insaf. Unfortunately his work has been lost. However judging by the
quotations recorded in the book al-Mughni by al-Qadi ‘Abd al-Jabbar . a1 vf), it
appears that al-Balkhi relied on al-Hasan al-Nawbakhti . ca. »y./ayy) for information

(concerning the divisions among the Imamites after the year vs./ave.(1

As for al-Ash’ari . rvr/av), he depended on al-Balkhi for his information about the
Imamites. In fact after al-Ash'ari's conversion to the group of Ahl al-Hadith, later to be
the Sunnites, his books became the main source

p:1o

al-Qadi ‘Abd al-Jabbar, al-Mughni fi Abwab al-Tawhid, al-Imama (Cairo, vasv), II, -1
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for the later Sunnite writers, such as al Baghdadi . fya/1+vv) in his work al-Farqg bayn
al-Firag() , the writer Ibn Hazm . o/ 1. 9v) in his work al-Fasl fi al-Milal wa-lI-Ahwa'
.wa |-Nihal and later al-Shahristani . atA/yvov) in his work al-Milal wa I-Nihalx

However the information contained in the latter works concerning the Imamite
schisms after the death of al- ‘Askari is so far removed from the original expostion of
al-Balkhi and al-Nawbakhti that one has to be careful about relying upon it

The Biographical Works .Y

Among the primary sources of this study are the books of al-Rijal, which deal with the
scientific biographies of the narrators and compilers of traditions by estimating the
degree of their authority and deducing their reliability from their dogmatic and

Jpolitical inclinations

The Imamites compiled four main biographical works concerned with the domain of
the present study in the fth-sth/y . th-yv1th centuries
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The first is Ma'rifat al-Nagilin ‘an al-A'imma al-Sadiqin, compiled by Muhammad b. .\
‘Umar al-Kashshi. He was a native of the town of Kashsh near Samargand, where he
was brought up under the auspices of the Imamite scholar Muhammad b. Mas'ud al ..
Samargandi and where he spent the whole of his life. According to al Tusi he died in

(FSA/AVA(F

Al-Kashshi quoted his information from fifty-three narrators, but his main source was
‘Ali b. Muhammad b. Qutayba of Nishapur), who was contemporary with the short
occultation and had close ties with the agents of the Twelfth Imam in Khurasan. Ibn

Qutayba provides important information concerning the

p:\#
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evolution of the underground organization of the Imamites @l-Wikala) after al-Sadiq
. v¢arve0) and the reason behind the rise of the Wagifite groups after the death of the
seventh Imam in yAr/vaa

Al-Kashshi's work became an important source for later Imamite scholars like al-Tusi
(. f5. 1 9v), who summarised it and gave it the title Ikhtiyar Ma’rifat al-Rijal

Al-Tusi's works, al-Fihrist and al-Rijal, are two of the four main Imamite books of .v.»
al-Rijal. He cites different chains of transmitters (snad) regarded as authentic and
enables us to discover the links between the Imamite scholars and the agents during

the short occultation

The fourth Imamite work on al-Rijal is Fihrist Asma' Musannifi al-Shi’a, which was .¢
written by Ahmad b. 'Ali al-Najashi «. rs./1+6A), @ native of Kufa. He received his Shi’ite
education there and then moved to Baghdad, where he was one of the leading
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.Imamite scholars along with al-Murtada . /1. ¢

His residing in these two cities enabled him to establish close contact with fortyfive
Imamite scholars who had in their possession documents related to the period of the
short occultation. These documents cast light on the different ranks within the
Imamite organization and provide useful information on works on the Ghayba

compiled before and after vs./Av¢

Al-Bargi . yva/aay), in his work on al-Rijal, provides valuable reports concerning the
relationship between the Imams and their followers in particular the tenth and
eleventh Imams, since he was their contemporary

Despite the fact that the work of al-Dhahabi . vea/ yv¢v) entitled Mizan al-T’tidal is

p: v

a later source, it contains some reports which elucidate the background of the
.Ghayba and its connection with the rise of al-Qa’im

The Books of General History ¥

Al-Tabari . vv+/a¥y) lived during the periods of the short occultation. His work Tarikh
al-RUsul wa-I-Muluk is devoid of any information on the activities of the
representatives of the Twelfth Imam, which points to the fact that their activities

were underground

Alternatively, he does follow the militant activities of the other Shi’ite groups like the
Qaramita and the Isma’ilis until the establishment of their state in vas/a.A. He also
traces the use of the prophetic traditions regarding al-Qa’im al-Mahdi by these

.groups in their struggle for power during the time of the short occultation

Al-Mas'udi d. rfs/a0v) lived during the period of the second occultation and provides
important information regarding the harsh treatment of the Imams and their
followers by the ‘Abbasids and the effect of this policy on the occurrence of the
Ghayba. This can be found in his works, Muruj al-Dhahab, al-Tanbah wa-I-Ishraf and
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.(Ithbat al-Wasiyya (@ttributed to him

In his work al-Kamil fi al-Tarikh, Ibn al-Athir . sv./ vyvv) provides a useful report
concerning the schisms among the agents of the Twelfth Imam and the role of the
extremists in these schisms, especially al-Shalmaghani. It is possible that Ibn al-Athir
quotes his information from an Imamite work entitled Tarikh al-Imamiyya by Yahya b.

Abi Tay . sr+ /1 y¥v). Unfortunately, however, this work is not extant

Many other historical and geographical works and books of traditions have also been
used in

P: A

the present study. Before they have been employed, they have been considered with
the same critical method as that used above

The Role of Traditions in the Occultation of the Twelfth Imam
point

After the martyrdom of al-Husayn, the Imamite Imams from ‘Ali b. al-Husayn to al-
Hasan al-’Askari followed a quiescent policy towards the Umayyads and the
‘Abbasids. But they expected that all their suffering would be terminated by al-Qa’im,

whose rising in arms they were awaiting

The Imamites based their expectations on their interpretation of certain Qur'anic
verses and on numbers of traditions attributed to the Prophet concerning the political
and religious role of al-Qa’im. So it is essential to discuss some of these Qur'anic
verses and traditions in order to see their effect upon the attitude of the ‘Abbasids
towards the Imamites, and consequently their reactions to the question of the

.occultation @l-Ghayba) of the Twelfth Imam

The early usage of the term al-Mahdi .\

The term al-Mahdi, which means "the one who is guided by Allah", is the passive
participle of the stem hada, "to guide". A term that occurs twice in the Qur'an is the
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,active participle of the same stem, al Hada, the Guide. The first verse states
(Allah is surely the Guide of those who believe" @l-Hajj, yy:a"

-while the second states

(But the Lord is a sufficient Guide and Helper" @l-Furgan, ya:x+"

In the usage of the Qur'an the eighth form of the same stem, ihtada, "he accepted the
guidance for himself", is used strictly as a reflexive passive, whose participle is
Muhtada. So Man, who is guided by Allah, is not simply guided, but

P: 4

reacts himself to the divine guidance chidaya)(\), either by instinct or intellect. Through
these two means he can acquire knowledge of Allah, which leads him to worship Him
by following His laws on earth

However, Allah's laws cannot be discovered through these two sources of knowledge,
so throughout the course of history Allah has revealed His knowledge and laws to a
group of people who have been divinely guided to lead mankind towards His straight
path. These people are called "Prophets” and possessed charismatic qualities which
enabled them to implement the commands of Allah and to lead the people without
error. Hence they are called in the Qur'an al Hudat (sing. al-hadi), because they were

.(@lready rightly guided (muhtadin) by Allah(x

The term al-Mahdi (the guided one) has the same meaning as al-Muhtadi. However, it
has been applied to certain individuals in the early Islamic period as an honorific title,
while also being applied to al-Qa’im. Many examples can be cited showing that the
term al-Mahdi was used in these two senses. For example the poet Hassan b. Thabit

((d. o¥/5v) applied the term al-Mahdi to the Prophet in a gqasida when he says

A e sl meol st
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U o 2 By lasl Y guad

ISorrow for the Mahdi who is buried

10 best of those who walked on Earth, be not far

(The poet Jarir applies this term to Ibrahim, the prophet(

The Sunnites often applied it to the four caliphs after the Prophet, who were called al-
Khulafa' al-Rashidun

p:y.
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al-Mahdiyyun, the divinely guided caliphs.()' Sulayman b. Surd called al-Husayn, after
(his martyrdom, Mahdi b. al-Mahdic

As for the theological usage of this term, according to Rajkowski, Abu Ishaq Ka'b b.
Mati' b. Haysu’ al-Himyari . vf/s0f) was the first individual to speak of al-Mahdi as the
Saviour(). But it is worth mentioning that the second caliph, ‘Umar b. al-Khattab, had

Spoken of occultation before Ka'b

When the Prophet died in vv/svy, ¢ Umar contended that Muhammad had not died but
had concealed himself as Moses did and would return from his occultation. ‘Umar's
claim, however, was refuted by Abu Bakr, who reminded him of the Qur'anic verse

:revealing the death of the Prophet() which states

Surely you shall die and they [too] shall surely die. Then surely on the Day of"
[Resurrection you will contend with one another before your Lord" [al-Zumar, va:y. -y

The follower of Ibn al-Hanafiyya . m-fxv..-¥)®), al-Mukhtar, who was in revolt in
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Kufa in s¢/5A6, named him as claimant to the Imamate and called him al-Mahdi in the
(messianic context

Later the name of Ibn al-Hanafiyya became associated with the Kaysaniyya sect,
which denied his death and held that he was the promised Mahdi, who had concealed
(himself in Mound Radwa, and who would rise in arms to eliminate injustice(

The Kaysaniyya dogma played an important role in Islamic political history during the
Umayyad period, since the ‘Abbasid propaganda, which brought about the collapse of
(the Umayyads, was in fact derived from this secti

The dogma of
p: ¥
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Rajkowski, op. cit., v¢s-v. There is evidence which supports the claim that Ka’b - v
narrated traditions attributed to the People of the Book which predict the rise of al-
Mahdi It is obvious from a line of poetry attributed to the poet Kutayr that those who
applied this term to Muhammad b. al-Hanafiyya were influenced by Ka'b. This can be
noted in Kuthayyir's saying: Huwa al-Mahdi Akhbarnahu ; Ka’bun Akhu al-Akhbar fi al-
Hugab al-Khawali; al-Zubayri, Nasab Quraysh (Beirut, vaav), ¥
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N. Firaq, va-r., fy—v. For a full account of the fact that the ‘Abbasid propaganda was -A
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the outcome of a branch of the Kaysaniyya movement, see al Ansari, Madhdhib
ibtada’atha al-Siyasa fial-Islam Beirut, vavr), 16Y-A, 144-Y1¥f

al-Kaysaniyya can be seen in the poetry of Kuthayyir . \v.s/vv¥) and al-Sayyid al-
Himyari . vv¥/vas). The latter had followed this sect, but it is said that he became an
Imamite after a discussion with al-Sadig, who clarified for him that the concealed
Imam mentioned by the Prophet was not Ibn al-Hanafiyya but the Twelfth Imam

(from the progeny of al-Husaync

The Zaydites also applied the term al-Mahdi in its eschatological sense to their
leaders who rose in arms against the ‘Abbasids, such as Muhammad al-Nafs al-
Zakiyya . vro/vsY), Muhammad b. Ja’far al-Sadiq d. v-v/aa), and Muhammad b. al-

(Qasim al-Talgan, who disappeared in the year vya/ave.'(v

An example of the Zaydite usage of this term is recorded by Ibn Tawus (), who states
on the authority of Ibrahim b. ‘Abd Allah b. al-Hasan, the brother of al-Nafs al Zakiyya,
that the latter had rebelled hoping that Allah might make him the Mahdi promised by

the Prophet
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As for the
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Imamites, a considerable body among them applied the title of al-Mahdi in its
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messianic sense to each Imam after his death. This can be seen in the claim of al-
Nawusiyya, al-Wagqifa and the followers of al- ‘Askari, the eleventh Imam. After the
death of al-Sadiq in the year y¢avso the Nawusiyya group held that he was al-Qa’im

.@l-Mahdi and that he did not die but went into occultation(

The Wagifa group applied this title to the seventh Imam Musa alKazim «. \ar/va4) and
denied his death, contending that he was al-Qa’im al-Mahdi and that he would rise to
(fill the earth with justice after it had been filled with tyranny

Other Imamites held that the eleventh Imam al- ‘Askari was al-Qa’im al-Mahdi,x)
whereas the last important usage of this term was given to the Twelfth Imam, who
became the magnate of the Imamites' hope in their struggle for justice and equity

It is worth mentioning that all these claims relating to the eschatological usage of the
term ‘al-Mahdi' were based mainly on Prophetic traditions concerning a future
restorer of Islam. Hence it is essential to discuss the traditions of the Prophet and the
Imams, especially these traditions which concern the Twelfth Imam, so as to see their

role in the question of his occultation

The Occultation of al—Qa’im al-Mahdi in the Qur'an .Y

In Shi’ite exegesis many Qur'anic verses are regarded as references to the role of al-
Qa’im and his occultation

:.The most important is the following verse
O, but I call to witness the planets, the stars which rise and set

p:yv
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According to Imam al-Bagqir, this verse means that an Imam would go into occultation
in the year ys./A¢v; then he would reappear suddenly like a bright shooting star in the
(dark night

Ibn al-Furat, al-Kafi and al-Saduq interpret the following Qur'anic verse

Say: Have you thought: If @ll) your water were to disappear into the earth, who then"
(could bring you gushing water" @l-Mulk, #y:y.

They maintain that this verse is a metaphor for the concealment of the Imam, whose
(presence among people is like the water they need to drink(

The Isma'ili writer Mansur al-Yaman (ca. fth century A. H.) agrees with al-Kulayni that
some Qur'anic verses which apparently deal with the Day of Judgement actually
concern the appearance of al-Qa’im after his occultation. According to al-Kulayni the

verse

[And those who sincerely believe in the day of Judgement" [al-Mi’raj, v.: ys"

refers to those who believe in the reappearance of al-Qa’im¢). Mansur al-Yaman
.gives a similar esoteric interpretation of another verse

And of mankind are some who say, we believe in Allah and the Last Day, when they
believe not. They think to beguile Allah and those who believe, but they beguile none
[save themselves; but they perceive not. [al-Bagara, y: A4

Mansur al-Yaman states that the Last Day @l-Yawm al-Akhir) in this verse is the
("Commander of the Age" (Sahib al-Zaman), that is al-Qa’im al-Mahdi(¢

Al-Kulayni interprets many Qur'anic verses with the same kind of approach and links
Jthem to the future role of al-Qa’im al-Mahdi." In his view

p: Yf
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when al-Qa’im reappears he will establish the political state of the "People of the
House" (Ahl al-Bayt) that is, the Imams, upon the ruins of the state of inequity. This is
al-Kulayni's esoteric commentary on the verse: "And say: The truth has come and

(falsehood has vanished. Surely falsehood is a vanishing thing." [Banu Isra'il, vv: A7 ]\

Al-Tusi follows in al-Kulani's footsteps in commenting on certain Qur'anic verses.
:Take, for example, this passage

And We desired to show favour unto those who were oppressed in the earth, and to
make them Imams and to make them the inheritors. And to establish them in the
earth, and to show Pharaoh and Haman and their hosts that which they feared from

[them. [al-Qasas YA: 6-¢

Al-Tusi holds that the above verses predict the establishment of the state of Justice
by al-Qa’im al-Mahdi, who would inherit what had been in the possession of the
(wrong-doers(

Other Imamite scholars maintain that the fifth Imam, al-Bagqir, said that Allah's
promise of victory to an Imam from the People of the House is mentioned explicitly in
the following verse

And verily We have have written in the scripture @l-Zabur), after the Reminder My
(righteous slaves will inherit the earth. [al-Anbiya’, vy . o]

Other verses have also been interpreted by the Imamites to be connected with the
rrole of al-Qa’im, after his rising from occultation, such as the verse

Allah has promised such of you as believe and do good works that He will surely make
them to succeed the present rulers)in

p: Yo
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the earth even as He caused those who were before them to succeed (others); and
He will surely establish for them their religion which he has approved for them, and
will give them in exchange safety after their fear. They serve Me. They ascribe
nothing as a partner unto Me. Those who disbelieve henceforth, they are the wrong

[doers. [al-Nur, vf: 00

Al-Qummi and al-Tusi report that the People of the House mentioned that this verse
concerns the Mahdi because he would live during his concealment in a state of fear,
«would appear after the removal of fear, and would certainly become victorious

The traditions concerning the Twelfth Imam and his occultation .Y
A) The traditions concerning al-Qa’im al—-Mahdi

There are many traditions attributed to the Prophet in the books of tradition
concerning the identity of al-Mahdi, his family, his epithet (kunya) and his character.
The conclusion of these numerous traditions is that al-Mahdi is a descendant of the
sons of Fatima(), the daughter of the Prophet; and more particularly, that he is of the

progeny of her son al-Husayn

His colour is similar to that of the Arab, and his body is like the Israelite, and his name
and kunya are similar to,the name and kunya of the Prophet(). Moreover some
traditions claim that the Prophet said that al-Mahdi's father's name is like the name of

the Prophet's grandson, al-Hasan. Below are a number of these traditions

i) We, the family of ‘Abd al-Muttalib, are the Masters of the inhabitants of Paradise: I,
(Hamza, Ja’far, ‘Ali, al-Hasan, al-Husayn and al-Mahdic

i) Al-Mahdi is from my progeny. His

p:y#
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Ali b. Ibrahim al-Qummi Tafsir al-Qummi (Najaf, \vav), I, A, Af, v.0-#; T. al-Ghayba, ‘ -
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Ibn Maja, Sunan, II, »14; Abu Dawud, al-Sunan, IL, y.A -v

al-Tirmidhi, IX, vf, vo; and the Cairo edition, IV, 5.6-5 -

Ibn Maja, Sunan, II, yvsa —f

name is similar to mine and his epithet is similar to mine. In his physique and character
he looks exactly like me. He will be in a state of occultation and there will be confusion
(Hayra) in which people will wander about. Then he will come forth like a sharp,
shooting star to fill the earth with justice and equity as it was filled before with

(injustice and inequity(\

iiiy Al-Mahdi is from my family (‘itra) from the sons of Fatima. It is worth mentioning
that this tradition was reported on the authority of Umm Salama by ‘Ali b. Nufayl, who
«iedin yrovey

iv) On the authority of Ibn 'Abbas, the Prophet is reported to have said, "How shall
Allah destroy a nation whose beginning is myself, whose end is Jesus and whose very
(centre is al-Mahdi, who will be from my family?¢

) The name of al-Mahdi's father is similar to the name of my son al-Hasan

The conclusion of Osman concerning these traditions seems to be rather forced. "All
these hadiths are weak and contradictory (mutadarib), therefore their attribution to
(the Prophet Muhammad is to be very much doubted®

For the use of the epithet al-Mahdi by numerous Islamic groups, particularly the
Zaydites, in their struggle for power during the Umayyad period shows that these
traditions were well-known among the Muslims of that period. Moreover, many
traditionists from different Islamic sects transmitted these traditions before the

downfall of the Umayyads in yvv/vf4, and later they were collected in

p:yv
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Kama’l, vas-v. Al-Tirmidhi mentioned the same tradition on the authority of Ibn -\
Mas’ud without any details concerning the occultation of the Mahdi. Al Tirmidhi, IV,
50-%; al-Darimi, Sunan, IV, 1oy

Mizan, III, v¢.; Ibn Maja, Sunan, II, \vsA; al-Musannaf, XI, vy -y

al-Thalabi, ‘Ara'is al-Majalis, v¢v; al-Kaniji, op.cit., vyv -

al-Haythami, al-Sawa’iq al-Muhriga, v+ . -¢

Osman, Mahdism in Islam, Ph.D. Thesis (Edinburgh, yavs), y. ¥ o

.(the books of tradition (hadith

The earliest of these books was Kitab Sulaym b. Qays, attributed to Sulaym b. Qays al-
Hilali, who died between the years A.-4./544-v.A. He reports many Prophetic traditions
.(concerning al-Mahdi, his occultation and his reappearance(\

It appears from these two points that Osman's judgement is somewhat hasty,
particularly if one takes into account the fact that Prophetic traditions regarding al-
Mahdi were narrated by twenty-six companions of the Prophet. On their authority

(thirty-eight traditionists recorded these traditions in their collections of hadith(x

The evidence suggests that from the earliest times in Islam there was a belief that
the Prophet had given his followers a promise about a man from the progeny of al-
Husayn, who would rise in arms in the future to purify Islam from innovation. But
political rivalry amongst the Muslims encouraged some people to exploit this hope
and to distort these Prophetic traditions in order to use them in their struggle for

(power

These traditions only mention that al-Qa’im al-Mahdi will be from the progeny of the
Prophet. But there are also other traditions attributed to the Prophet which state that
al-Mahdi will, in fact, be the Twelfth Imam

Jtis true that Montgomery Watt objects that

Until al-’Askari died on yst Jan. ave, there was nothing to make people expect that the
number of the Imams would be limited to twelve or that the Twelfth would go into
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(occultation. It follows the theory of the twelve Imams was worked out after ave (¢
Nevertheless, there

P: YA

Sulaym b. Qays al-Hilali, Kitab Sulaym b. Qays (Najaf, n.d.), %, vaa-#v. Although this -\
book has received some criticism with regard to its authenticity, a careful examination
of its contents which show that it was regarded as a source by such writers as al-
Kulayni in al-Kafi, al-Mas’udi in al-Tanbih wa-l-Ishraf and al-Nu'mani in Kitab al-
Ghayba

Abd al-Muhsin al-’Abbad, ‘Agidat Ahl al-Sunna wa-I-Athar fi al-Mahdi al Muntazar,’ -v
al-Hadi Qumm, vavy) I, part 1, vv-o; al-Tabsi, al-Shi’a wa-l-Raja (Najjaf, 1a5%), vs-oFf
For the Umayyad and the ‘Abbasid use of the epithet al-Mahdi so as to gain political -
success, see al-Ishfahani, al-Aghani, XVI, ar; al-Darimi, Sunan, IV, voy

Watt, The Majesty that is Islam, ysa-1v. —f

is ample proof that traditions claiming a-lQa'im would be the Twelfth descendant of
the Prophet were in circulation before avs. It is thus necessary to throw light upon
these traditions, which weretransmitted by Sunnites and Zaydites as well as
Imamites, so that one can see to what extent these traditions were used by the
Imamite scholars to support the belief that the Twelfth Imam had not died but was in

a state of occultation

(B) The traditions of the Sunnites (Ahl al-Hadith

The Sunnite books of tradition report three Prophetic traditions pertaining to the
twelve Imams who would be the successors of the Prophet. These were narrated on
the authority of seven companions of the Prophet, namely Jabir b. Samura, ‘Abd Allah
b. Mas’ud, Anas b. Malik, ‘Umar b. al-Khattab, Wa'ila b. Asga’, ‘Abd Allah b. ‘Umar and

Abu Hurayra

i) Jabir b. Samura narrates that he heard the Prophet say, "There will be after me
twelve Amirs. "Then he mentioned something which I did not hear, so I asked my
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! father, who was sitting beside me, who said, "All of whom will be from Quraysh.(

iih ‘Umar b. al-Khattab reports that he heard the Prophet say, "The Imams @l-A'imma)
"@fter me will be twelve, all of whom will be from Quraysh.«

i) ‘Abd Allah b. Mas'ud was once reciting the Qur'an in the mosque in Irag, when a
young man came and asked him if the Prophet had informed them about the number
of his successors. Ibn Mas’ud replied, "The Prophet informed us that his successors

Will be twelve caliphs

p:ya

al-Bukhari, al-Sahih (Cairo, yvas), IV, \vo; M. Sahih, ITI, va.-; al-Tirmidhi, IV, 5. 1; Ibn -\
Hanbal, al-Musnad (Cairo, \¥\v), V, ya¥
al-Kharraz, Kifayat al-Athar, quoted by al-Galbaygani, Muntakhab al-Athar, vA -v

"(whose number is similar to the number of the leaders @l-nugaba) of Banu Isra'il.a

These traditions have been related by the traditionists and considered authentic. Ibn
Hanbal narrates the first with thirty-four chains of transmitters (sanad), all of which
are on the authority of Jabir b. Samura(), although there are slight differences in the

versions. Some of the narrators used the words Ami'r and Khalifa instead of Imam

But these traditions, as reported by the Sunnites, indicate only that the Prophet would
be succeeded by twelve successors; none reveals that the Twelfth would go into
occultation, nor that he would be al-Qa’im al-Mahdi. But the Zaydite and the Imamite
narrators relate the same traditions with phrases which indicate that the Twelfth

.Imam would be al-Qa’im al-Mahdi«

C) The Twelfth Imam in the Zaydite traditions

The Zaydite sect, the Jarudiyya, narrate many traditions attributed to the Prophet and
al-Bagir concerning the political role of the Twelfth Imam. One of their distinguished
scholars in Kufa was Abu Said ‘Abbad b. Ya'qub al-Rawajini al-’Asfari . vo./A5¥) (f). He

.wrote a book entitled Kitab Akhbar al-Mahdi®
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Al-Dhahabi reports that ‘Abbad was a Rafidite propagandist, and was awaiting the
rise of al-Mahdi in the near future. He used to carry a sword, and once said that he
kept his sword ready in order to fight for al-Mahdi). It is worth mentioning that
‘Abbad held this view before the occultation of the Twelfth Imam in ys./Av¥, since he
died in va./A5¥.(v) He reports three Prophetic traditions concerning the Twelfth Imam.

:Below are two of them

(
p:y.

Ibn Hanbal, al-Musnad, I, vaA; al-Karajuki, al-Istibsar, 1y -

Ibn Hanbal, al-Musnad, V,As-a.,ay-y+1, Ve 5-A —Y

N.al-Ghayba, fA-4; Kama’l, yv. -y —»

For the biography of ‘Abbad and his Shi’ite sympathies see Ibn Hibban, al Majruhin, -f
II, vwvy; Mizan, IT vva-A., IV, v¢4; al-Najashi, yvo

al-Hilli, al-Idah, yv¢; al-Galbaygani, op. cit., » -o

Mizan, II, yva-A. —¢

Ibn Hibban, al-Majruhin, II, yvy -v

The Prophet is believed to have said, "From my descendants there will be eleven
leaders [who will be] noble, receivers of tradition [and] possessed of knowledge, the
last of whom will be ‘al-Qa’im bil-Haqq' who will fill it [i.e. the world] with justice, just as

(it was filled with tyranny

i) The Prophet is reported to have said: "I and eleven of my descendants and you, O
'Ali, are the axis of the earth, that is, its tent pegs and its mountains. By us Allah has
secured the world so that it will not sink with its people. For when the eleventh of my

(descendants has died the world shall sink with its people without warning(

These traditions along with other sayings predicting the historical circumstances and
the signs which would precede the rise of al-Qa’im al-Mahdi were used by the Shi’a in
their struggle for power. This can be seen in the events of the general ‘Alid uprising
which occurred in va.--\/Asf-5, when many Shi’ites applied the Prophetic traditions
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concerning the signs of the rise of al-Qa’im al-Mahdi to the historical circumstances
:surrounding this revolt. Ibn ‘Ugda . vvv/a¥f) reports that al-Sadiq said

A man from the People of the House of the Prophet will rise in arms in Mecca holding a
white standard in his hand: the Euphrates will become dry, and, at the same time, a
group of people, whose eyes are small, will advance towards you from the East and

will force you to leave your houses. Moreover, the

p: ¥\

al-’Asfari, Asl Abu Said al-’Asfari, Ms.f. vy -\

al-’Asfari, Asl Abu Said al-’Asfari, f. y. Al-Kulayni includes these traditions in his work v
al-Hujja but, according to his transmission, the Prophet mentioned twelve Imams
from his descendants and not eleven. Thus the number of the Imams along with Ali
would-be thirteen. Because al-Kulayni transmitted his narration on the authority of
al-’Asfari, it appears that the latter's version is more accurate. al-Kafi, I, avv-f

graves of your dead will be opened and predatory animals will attack your houses.
Afterwards a fair-complexioned man will install a chair in Mecca calling people to
(curse ‘Ali b. Abi Talib, and killing many people, but he will be killed on the same day.c

According to ‘Ali b. al-Husayn b. al-Qasim al-Kharraz . ca. vs./as¥) all these signs
occurred during the revolt of Yahya b. ‘Umar in va./As¥. As a result, some Shi’ites,
particularly the Jarudiyya, believed that the leader of this revolt, Yahya b. ‘Umar, was

(himself al-Qa’im al-Mahdiy

D) The Twelfth Imam in the Imamite traditions
point

The Imamite traditionists are distinguished from the Sunnites and the Zaydites by
their claim that the Twelfth Imam mentioned in the Sunnite and the Zaydite traditions
is in fact Muhammad the son of the eleventh Imam al- ‘Askari, and that he is al-Qa’im
al-Mahdi. Moreover they have written in more detail about his occultation, and his
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political role, the signs which would precede his reappearance and the social and
Jpolitical conditions which might pave the way for it

a. The traditions concerning the Twelfth Imam

The Prophetic traditions concerning the twelve Imams related by the Sunnite and the
(Zaydite traditionists were also narrated by the Imamites«

They applied these traditions to their twelve Imams and added traditions of the
Imams themselves which indicate explicitly that the successor of the eleventh Imam
was al-Qa’im. The traditions attributed to the Prophet do not indicate explicitly that al-
Qa’im would be the successor of al-’Askari, the eleventh Imam, whereas the sayings

.of the Imams do

The earliest reference to a Prophetic tradition

p: vy

Ibn ‘Uqgda, Kitab al-Malahim, f. v¢-a -

EIv,art. "al-Mahdi", vy -¥

N. al-Ghayba, v.fA0v-#1, ¥y, fo; al-Saduq, Khisal, f¥s-rs; ‘Uyun, vvv, al Karajaki, al- -
Istibsar, Ms. f. \—1y; al-Kafi, I, orf; al-Tabsi al-Shi'a wa-I-Raja (Najaf, 145%), yya-r+;
Kama’l, vva

concerning the Twelfth Imam is recorded by the Imamite traditionists on the
authority of Sulaym b. Qays al-Hilali. He was a companion of five Imams, 'Ali, al-
Hasan, al-Husayn, ‘Ali b. al-Husayn and al-Bagqir, and died in 4./v.1.(\) The Imamites

(regard his work as the first Shi’ite collection of Hadith(r

He reports numerous narrations concerning the twelve Imams and the political role of
the last Imam. The first of these narrations is attributed to a Christian monk who met
‘Ali after his return from the battle of Siffin. He informed him that he had found in the
Gospels that the successors of the Prophet Muhammad would be twelve; the last of
them would fill the world with justice, and Jesus would perform the prayer behind
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(him(

All the other narrations in Sulaym's work are attributed to the Prophet. The most
important of these is quoted on the authority of the companions ‘Ali, ‘Abd Allah b.
Ja’far al-Tayyar, Salman al-Farisi, Abu al-Haytham b. al-Tayhan, Khuzayma b. Thabit,
‘Ammar b. Yasir, Abu Dharr, al-Migdad and Abu Ayyub. They narrated that the

:Prophet gathered his companions together at Ghadir Khumm and said to them

O people, the legal power @l-wilaya) is granted only to ‘Ali b. Abi Talib and the
trustees from my progeny, the descendants of my brother ‘Ali. He will be the first, and
his two sons, al-Hasan and al-Husayn, will succeed him consecutively. They will not

(separate themselves from the Qur'an until they return to Allah.c¢

Sulaym adds that the Commmander of

p: ¥y

al-Barqi, Kitab al-Rijal, £,v,A.4 -
Ibn al-Nadim, al-Fihrist, I, avs; N.al-Ghayba, fv -v
al-Hilali, Kitab Sulaym b. Qays, yvs-v -

Ibid., v.a-ve, yYF-0, V50-5, Yo\, Y P ¥

the Faithful, ‘Ali, told him, "O brother, son of Hilal, the Mahdi of my nation is
Muhammad, who shall fill the earth with justice and equity as it was filled with tyranny
"@nd injustice. I know who will pay the oath of allegiance to him.\

Sulaym states that he met al-Hasan and al-Husayn in Medina after the assassination
.of their father, 'Ali, and related to them this tradition on 'Ali's authority

They confirmed that they had also heard it from the Prophet. Sulaym adds that he
informed ‘Ali b. al-Husayn, the fourth Imam, in the presence of his son al-Bagir about
this tradition, and they also confirmed its authenticity. Moreover Abban b. Abi ‘Ayyash
reports that he met al-Baqir during the rite of pilgrimage and mentioned Sulaym's

(tradition to him, and that he confirmed its authenticity (v
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But al-Mas’udi doubts the authenticity of this tradition claiming that this tradition was
(transmitted only through Sulaym¢

Despite the fact that this tradition is related on the authority of Sulaym b. Qays by
many Imamite scholars, such as al-Kulayni, al-Nu’'mani, and al-Tusi (¢), it was related
and confirmed by others as well®). In addition al-Sadugq relates the above tradition on
the authority of ‘Avi¢s),and he narrates another prophetic tradition on the authority of

:Abd Allah b. ‘Abbas

I am the master of the Prophets and 'Ali the master of my trustees, of whom there will
(be twelve; the first oneis ‘Ali, and the last is al-Qa’im.«v

Moreover the Imamite scholars relate numerous traditions attributed to their Imams,
which

p:yf

al-Hilali, op. cit. a¥; Kama’l, yas -

al-Hilali,op. cit. as -¥

al-Mas’udi, al-Tanbih, yaA -

al-Kafi, I, av4; N.al-Ghayba, ¥A; £#, yve-A; T. al-Ghayba, a4 -¢

al-Tirmidhi, IV, ».6-#; al-Darimi, Sunan, IV, v\ -5

Kama’l, vaa-s\ —¢

Kama’l, ¥a-. Another narration has been narrated by the companion Jabir al Ansari, -v
which confirms that al-Mahdi would be from the progeny of ‘Ali b. al Husayn @l-Tusi,
al-Amali II, vov), but al-Sahib b. ‘Abbad doubts its authenticity; Nusrat, Madhahib al-
Zaydiyya, y.-A-4

confirm that the Twelfth Imam will be al-Qa’im al-Mahdi (). It is worth noting that al-
Hadrami (l. ¥rd/ath century) reports a tradition which gives the Imam who will rise in
Larms the epithet al-Qa’im(

At the same time other narrations employ the epithet al-Mahdi, particularly in the
«works of al-Saffar . ya./a. )
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The use of these two terms caused such confusion amongst the followers of al-Jawad
that some were not sure whether al-Qa’im and al-Mahdi were the same individual or
not. Therefore, according to al Saduq, al-Jawad was reported as having said that al-
Qa’im is from "us" and that he would be al-Mahdi; he must be awaited by his
followers during his occultation and obeyed at his rising and that he would be his

(descendant in the third generationc

The Imamites of the fourth/ninth century called the Twelfth Imam al-Qa’im al-Mahdi.
Al-Mufid states that he was called al-Mahdi because he would guide people to a
(forgotten dogma and law®

b. The political role of al-Qa’im

It has already been pointed out that the Imams from ‘Ali b. al-Husayn onwards
adopted publicly a quiescent policy towards the Umayyads and the ‘Abbasids.
Accordingly, they stressed the propagation of their teachings, which they expected,
would result in religious and political awareness among the people and would prepare

the ground for the task of al-Qa’im

Al-Nu’mani reports that al-Bagir advised his partisan Abu al-Jarud to keep quiet at
home, and not to implicate himself in the militant activities of some ‘Alids against the
Umayyads, since the Umayyad state had a natural

p:yo

al-Kafi, I, avv-v; al-Irshad, vav; Dala'il, yrs-A, vea-o1 -

al-Hadrami, Asl Ja’far b. Muhammad b. Shurayh, Ms. f. vvb; for other similar - v
traditions see al-Kafi, VIII, vsv, ov#; Ibn Tawus, al-Igbal, v

al-Saffar, Basa'ir al-Darajat, f. vab, rab; for similar traditions see al-Kafi, I, ver, yay, -v
YA, TVY, FAY, FA5, OFF

Kama’l, vvv. Al-Tusi reports another narration attributed to the tenth Imam who -¥
stated explicitly that the Twelfth Imam would be al-Mahdi (T al-Ghabya, av). However,
it might be that such narrations were not common among the Imamites. When the
traditionist al-Fadl b. Shadhan . ys./av¥), talks about the role of al-Qa’im al-Mahdi, he
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does not attach this epithet to the Twelfth Imam; Ibn Shadhan, al-Idah, fva-#
al-Irshad, £11; see also al-San’ani, al-Musannaf, XI, fvy -5

lifespan and the moment of its downfall had not yet come(v). He added that any ‘Alid
.who rebelled against tyranny before the rise of al-Qa’im would inevitably failx

Al-Sadiq and the later Imams followed the same policy. They ordered their followers
not to allow despair to find a place in their hearts and to wait for the rise of al-Qa’imin
the near future(). This policy enabled the Imamites to spread their doctrine and at
the same time to organize themselves - during the period between \¥y-ys. /vfa-Avy —

(into a well-established political and financial organization @l-Wikala

It seems probable that this underground organization was preparing for the rise of al-
Qa’im. For they expected his rising(sr) and placed important political and relgious
duties upon his shoulders

Several narrations suggest that the quiescent policy of the Imams was established
after their followers caused two abortive rebellions. According to al-Kulayni, al-Sadiq
:once said

This matter @l-Amr), that is, the endeavour to reach power, was hidden until it
reached the hands of the Kaysaniyya. They revealed it on the roads and circulated it
@mong the villagers of al-Sawad®

According to al-Numani the Imamites endeavoured to rise in arms twice, first in the
year v./#A4 and second in the year y¢./voA, but their followers spoiled their plans by
revealing the name of their leader to their foes), an act which resulted in the arrest
or the assassination of the Imams. In this connection a conversation between al-

Bagir and his partisan ‘Abd Allah by ‘Ata al-Wasiti is revealing

p:y#

See Chapter II -
N.al-Ghayba, \+¥,1.v,104; al-Hadrami, op. cit., f. rAa; al-Kafi, VIII, ys¢ -y
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N.al-Ghayba, \.#-v; al-Kafi, VIII, ys¢, ¥\ -y
N.al-Ghayba, a¥, a5 -¢

al-Kafi, I, yyr -»

N.al-Ghayba, oA -5

-Al-Wasiti said to the Imam

You have many followers in Iraq and there is no one among your family who has the
merit for leadership but you. So why do you not rise in arms? Al-Bagir replied: O ‘Abd
Allah, do not listen to the masses, because none of us has his name mentioned by the
people nor a hand pointing at him as the Imam, without soon facing inevitable death.
So search for him whose birth is concealed from the people, because he will be the

(one who will manage such an affair.a1

:Moreover al-Sadiq was reported to have said

This matter (the rising in arms) was vested in me, but Allah delayed it; He shall do with
(my progeny whatever He wants(

These sayings indicate that the Imams had suffered the consequences of revealing
the fixed dates of their militant endeavours to reach power. Hence the later Imams
did not reveal explicitly to their followers which Imam would be al-Qa’im with the
sword. At the same time they encouraged their followers to follow their
instructions(), for this would pave the way for one of the Imams to reach power

under the title of al-Qa’im

Several traditions reveal that the establishment of al-Qa’im's political state will occur
through the "natural" course of events. A Prophetic tradition states that a group of
people from the east will start underground activities and pave the way for the

J(installation of al-Mahdi by military means

The latter will struggle for power without any miraculous aid and

p:yv
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al-Kafi, I, vey; Kama’l, ryo -

T.al-Ghayba, yva -y

al-Kafi, I, vsa-4; Bihar, LII, y\y -

Ibn Maja, Sunan, II, \v¢#; al-Kaniji, op. Cit., ¥\f -¥

will face difficulties and opposition against the propogation of his teachings, similar to
the opposition which the Prophet faced with Quraysh(). Furthermore he will not take
.@ny militant action unless he has at least 1. ,. .. partisans(

According to al-Bagir the main goal of al-Qa’im will be to establish an Islamic state
and to apply Islamic law as it was revealed to the Prophet. Al-Sadiq asserts that he
will follow the Prophet's policy by eliminating and demolishing all the innovations
which derive from a situation of ignorance l-Jahiliyya) and apply Islam in a new

formg

Other narrations indicate that he will apply the law of David and Solomon along with
the Islamic law(r) and apply the rules of the Torah to the Jews and the rules of the
Gospel to the Christians. According to al-Nu'mani, his state will include, in addition to

(the Islamic lands, the territories of Rum, Sind, India and China®

Some functions attributed to al-Qa’im indicate the unrest and disappointment felt by
the Imamites in the face of the political and economic situation of the time. Al-Fadl b.
Shadhan . v#./avr) and al-Kulayni report that al-Qa’im will rise with the sword as

.God's avenger against those who caused troubles to ‘Ali and his wife Fatima

He would also take vengeance against those who were responsible for the suffering
of the Imams and their followers), particularly against those who assassinated al-
Husayn. Al-Sadiq considered al-Husayn's assassination the main reason for the rise of

.(@l-Qa’im as an avenger

Other functions of al-Qa’im

P: YA
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al-Kafi VIII, vvs; N. al- Ghayba, 1-¢, v#.; al-Tabsi quotes a statement from Ibn -
A'tham attributed to ‘Ali which states that the partisans of al-Mahdi will start their
activities from al-Talgan in Khurasan; al-Shi’a wa-I-Raj a, 1¢\

Kama’l, so¥ -¥

N. al-Ghayba, y.r,\yy,\yr. Al-Saffar reports that al-Qa’im will apply Islamic law - v
according to the books of ‘Ali which he related directly from the Prophet; Basa'ir al-
Darajat, f. v

al-Saffar, op.cit.,f.s.; al-Kafi, I, yaa -¢

N. al-Ghayba, \v¥, vvo-¢; al-Tabsi, op. cit., vya; ‘Ali b. Tawus, al-Malahim wa-I Fitan -»
(Najaf, \v#v), or; Najm al-Din al-’Askari, al-Mahdi al-Maw’ud al Muntazar Beirut, yavv),
Iy,

Ibn Shadhan, Ithbat al-Raja, quoted by al-Tabsi, op. cit., yvy; al-Kafi, VIII, yvv; al- -¢
Sadug. ‘Ilal, II, vsv; al-Majlisi includes in his work al-Bihar a book attributed to al-
Mufaddil b. ‘Umar which deals with the occurrence which will take place after the rise
of al-Qa’im; Bihar, LIIL, v-vA; Dala'il, yr4, y#+; N. al Ghayba, y¢A

al-Kafil, ess; al-Tusi, al-Amali, II, vv; al-Saduq, ‘Ilal, yv4; Ibn Tawus, al Igbal, yAs -v

depict the political annoyance of the Imams towards the allegiance of the Arabs, and
especially towards the clan of Quraysh who had monopolized political authority since
the death of the Prophet. Al Nu’mani mentions a tradition attributed to Imam al-Sadiq:

("When al-Qa’im rises he will deal with the Arabs and Quraysh only by the sworda

The Imamites also vested al-Qa’im with another task which reveals their
dissatisfaction with the economic system of the ‘Abbasid state. According to al-
Himyari, al-Baqir stated that when al-Qa’im rose allthe feudal systems would be

(@bolished

Al-Kulayni agrees with al Himyari and adds that al-Qa’im, after carrying out this
operation, may allow his partisans to administer and cultivate the lands with the
Lcondition that they pay the legal land-tax

In the light of these hopes and the repeated failure of the Zaydite uprisings, as had
been expected by the Imams, the Imamites concentrated all their hopes on the
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uprising of al-Qa’im, whose state had been awaited since the time of al-Bagir(). Al-
Nu’mani reports that when tie ‘Abbasid revolution broke out in Khurasan and black
baners were raised, Abu Bakr al-Hadrami and Abban went to the Imam al-Sadiq, and

asked his opinion about participating in the revolution

He warned them against it saying: "When you see us follow a man, then you must join
(us with weapons."®

Although the Imam did not reveal the identity of the man to be followed, he confirmed
that he would struggle for power by militant means and eliminate the rule of his
Lopponents¢
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It appears that because of the militant role of al-Qa’im the Imams refrained from
giving any explicit statement of his identity. However, they did indicate that since the
rulers, first the Umayyads and then the ‘Abbasids, had reached power by "natural”

.means, their fall would also occur by "natural” means

There is a good deal of evidence to indicate that some of the Imams would have
taken militant action if they had had strong and faithful partisans. But they delayed
this task indefinitely until the intellectual activites of their followers could bear fruit
and be converted into a political awareness which might enable one of the Imams to

.gain power by militant means
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The Imams also wanted their partisans to be more optimistic in gaining immediate
success, and not to leave the task of propagation of their teachings to al-Qa’im,
whose military uprising relied on the outcome of the activities of the Imamites
themselves. Finally, it seems most likely that the uprising of the Imam who would be
al-Qa’im, was later attributed to the Twelfth Imam, because the Imamite propaganda
reached a developed, political stage during the life-time of the Tenth and the eleventh

Imams, and this might have enabled the Twelfth Imam to reach power

c.The signs of therise of al-Qa’im

The early Imamite traditionists delineated five signs which would precede the rise of
al-Qa’im al-Mahdi: first, the rise of al-Yamani, then the rise of al-Sufyani, thirdly the
assassination of the Pure Soul @l-Nafs al-Zakiyya) in Mecca only fifteen days before

the rise of alQa'im, fourthly an

p: ¥

outcry in the morning from the sky in the name of al-Qa’im, and finally the sinking of
Lanarmy into the earth @l-Bayda') during its march on Meccac

Despite the fact that al-Nu’mani, al-Saduq and al-Tusi differ as to the chronological
Loccurrence of these signs, they all agree that they will occur in the same year

It seems that the delineation of these signs along with the expectations of the
Imamites and al-Jarudiyya that al-Qa’im al Mahdi would rise in the near future()
caused the ‘Abbasid authorities to be suspicious, since some of these signs were
connected with their regime and indicated that al-Qa’im's uprising was directed
mainly against them. The fact that the Imams had the ‘Abbasids in mind can be seen
in the discussion between al-Rida, the eighth Imam, and his adherent al-Hasan b. al-

:Jahmc¥), who said to him

May Allah make you prosper! The people are saying that al Sufyani will rise after the"
fall of the ‘Abbasids." Al-Rida said: "They lie. He will rise while they are still in
" (power .
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This statement has been confirmed in other traditions attributed to al-Sadiq. For
.example his companion Ya’qub b. al-Sarraj asked him

When will your Shi'a gain their release from suffering?" He replied, "When conflict"
occurs amongst the ‘Abbasids, and their power begins to decline. Then their partisans
and their subjects will be encouraged to threaten the authorities. Thereafter al-
Sufyani will rise from the West, while the Yamani will advance from the East, until they

both reach Kufa, where
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they will destroy the ‘Abbasids. At the same time the Hasani will start his rebellion.
Then the Master of this matter, al-Qa’im, shall advance from Medina towards Mecca
"(to rebel.(\

According to al-Nu’mani, al-Sadiq added that because of these events, the fall of the
‘Abbasid regime was inevitable. Its fall would be similar to a piece of crockery dropped
(from the hand of its possessor, which then splits into pieces."(«x

In the light of these statements attributed to the Imams it is clear that from the time
of al-Sadiqg onwards, the Imamites awaited the political uprising of one of their
.Imams, called al-Qa’im while the ‘Abbasids were still in power ¢

Indeed the spread of these traditions caused the ‘Abbasids to fear the Imams, who
might have been behind some ‘Alid revolts. Perhaps this is why the ‘Abbasid caliphs
became suspicious of the Imams. Even the caliph al-Mansur himself related a
tradition on the authority of al-Bagir stating that al-Qa’im would be from the progeny

(of 'Alice
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He restricted the movements of al-Sadiq and his followers and made it a policy to
discriminate against them. Moreover he invested his sucessor Muhammad with the
epithet "alMahdi" (\oa-1#4/vvo-vAd) in order to turn the attention of his subjects from

(the ‘Alid family toward the family of ‘Abbas®

Despite the fact that the movements of the seventh Imam, Musa al-Kazim, were also
restricted by the authorities, so that he died in prison), the Shi’ite propaganda for
the rise of an Imam in the name of
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It is reported that the Prophet said, "The Mahdi is from my progeny. His name is -
similar to mine" @l-Tirmidhi'. IV, ».s). According to Abu Dawud, the Prophet also
added, "And his father's name is similar to my father's name" (Abu Dawud, al-Sunan,
IV, v.#-v). According to the last phrase the name of al-Mahdi is Muhammad b. ‘Abd
Allah. Perhaps al-Mansur took this point into account when he called his son,
"Muhammad al-Mahdi" @l-Bidaya, X, A4). For a full account see Osman, op. cit., yss-4
See Chapter II -5

al-Qa’im and al-Mahdi spread on a wide scale, particularly after the rebellion of Ibn
Tabataba in vaa/a\f

Probably because of this situation the caliph al-Ma’mun devised a new policy towards
the eighth Imam al-Rida. He made overtures to him asking him to be his heir
apparent. By this means he hoped to split the ‘Alids some of whom were in rebellion

.@nd to keep al-Rid'a within the ‘Abbasid palace under close watch

Al-Ma’mun followed this same policy with the ninth Imam, al-Jawad, marrying him to
his daughter Umm al-Fadl, and keeping him under house-arrest(). Thereafter house..
arrest became the cornerstone of the policy of the caliphs towards the Imams. It


http://www.ghaemiyeh.com

obliged the Imams to stress the idea of the occultation as the means the Imam would
employ to avoid the ‘Abbasid restriction, which increased from the time of al-
Mutawakkil onwards

Because his agents discovered connections between the underground activities of
the Imamite agents in Baghdad, Mada'in and Kufa and the Imam al-Hadi, al-
Mutawakkil followed the policy of al-Ma’mun. He wrote to al-Hadi a letter full of
kindness and courtesy asking him to come to Samarra where they could meet.
Afterwards al-Hadi was summoned to the capital in yr+/afA,(mWhere he spent the rest

.of his life under surveillance

As a result he was prevented from meeting most of his adherents. He was only able to
(meet a few of his associate agents (wukala) in secret(s

In fact al-Mutawakkil's policy managed to prevent the ‘Alids from rising in arms
against his regime. However it
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failed to destroy the system of the Wikala or to end the underground activities of the
Zaydites and the Imamites. These spread throughout the empire to the extent that
they were capable of causing a revolt

Between the years rro-vs./a04-Avy the Imamite and Zaydite traditionists were relating
traditions stating that al-Qa’im would be the Twelfth Imam and urging people to join
his side when he rose. The Zaydite al-’Asfari . yo./A9¢)(1\) and the Imamite Ahmad b.
Khalid al-Barqi «d.vve-A+/aav-4ar) both related such traditions. For example, in ya./As¥ al-
Bargi passed on a narration attributed to ‘Ali b. Abi Talib and the Prophet al-Khidr,

Which states explicitly that al-Qa’im al-Mahdi would be the Twelfth Imam
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The spread of such narrations encouraged the Imamites to expect the rise of al-
Qa’im in the near future and to link his rising with ‘Abbasid rule. Some of them applied
these traditions along with others concerning the signs of the rise of al-Qa’im to the
circumstances surrounding the ‘Alid revolt which broke out in vs./a¢¢. Ibn ‘Ugda
relates that the leader of the rebellion, Yahya b. ‘Umar, was expected to be al-Qa’im
al-Mahdi, since all the signs concerning the rise of al-Qa’im al-Mahdi related by al-

(Sadiqg occurred during the revolt

Although Yahya b. ‘Umar died in va:/as¥, the ‘Abbasids' fear increased because of the
continuation of this revolt and al-Hasan b. Zayd's .(vo.-vv./Asf-AAf) Success in
establishing a Shi’ite state in Tabaristan. This fear is not surprising if one bears in mind

the fact that there was a well-known
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Ibn ‘Uqgda, Kitab al-Malahim, f. vv. According to al-Mufid only the Zaydites denied -+
the death of Yahya b. ‘Umar and held that he was al-Mahdi @l-Fusul al-’Ashara, v.).
But incidents seem to indicate that there was a common belief among the Imamiyya
and the Jarudiyya from the years vfo-#. onwards that the Twelfth Imam would be al-
Qa’im al-Mahdi, but they were not sure about his identity, and whether or not he
would be the son of al-’Askari

Prophetic tradition which stated, "A people will appear in the East who will pave the
(way for the Mahdi's rise to power." (1

This tradition, at that time, might seem to refer to the establishment of the ‘Alid state
in Tabaristan, which would prepare the way for the rise of al-Qa’im al-Mahdi. Other
factors supported the °‘Abbasid fears. According to al-Tabari, ‘Abbasid spies
discovered secret correspondence between the founder of the °‘Alid state in
Tabaristan, al-Hasan b. Zayd, and the nephew of Muhammad b. 'Ali b. Khalaf al-
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‘Attar,(v) a follower of the tenth Imam al-Hadi

Moreover many pure Imamites took part in the ‘Alid revolt of va./Asf, such as
Muhammad b. Ma’ruf, who held the banner of the rebels in Mecca,t) and ‘Ali b. Musa
b. Isma’il b. Musa al-Kazim, who joined the rebels in al-Rayy and was arrested by the

(caliph al-Mu’tazz(e

It seems that the ‘Abbasid authorities linked these factors with the activities of al-
Hadi. Therefore they imposed tight restrictions upon al-Hadi and his followers, and
arrested prominent figures in Baghdad, such as Abu Hashim al-Ja’fari, and

(Muhammad b. ‘Ali al-’Attar, and sent them to Samarra®

(This campaign of arrest also included al-’Askari and Ja’far, al-Hadi's two sons¢

Another reason the ‘Abbasids' feared the position of al-Hadi and his successor, al-
‘Askari, is the traditions of both the Prophet and the Imams concerning the series of
the twelve Imams, the last of whom would be al-Qa’im al-Mahdi. This series could

'only be interpreted as applying to the Imamites
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tenth Imam, al-Hadi, and his successor al‘Askari. So it was plausible that the
successor of the latter would be the Twelfth Imam, about whom so many traditions
were being related

Moreover further traditions, attributed to al-Hadi and al‘Askari, themselves appeared
around this period emphasizing the important political and religious role of al-’Askari's
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song

For example, Abu Hashim al-Ja’fari (. v#1/ave), the associate and follower of al-Hadi,
Jeports the latter as having said

The successor after me is my son al-Hasan but what will you do with the successor"
of my successor?" Al-Ja’fari said, "May Allah make me your sacrificet Why?" The
Imam said, "Because you will not see his physical body and it is not permissible for
you to reveal his name." Al-Ja’fari said, "How shall we mention him?" Al-Hadi said,

("Say ‘The proof [al-Hujja]is from the family of Muhammad.'«x

It seems from al-Kulayni's report that the Imamites considered al-Hadi's statement
as applying to al-Qa’im. Moreover, they felt it explained a statement by the eighth
Imam, al-Rid'a, who had said that the body of al-Qa’im would not be seen and his
name would not be revealed..)" Perhaps al-Bagir and al-Jawad's interpretation of a
Qur'anic verse, referred to on page 1o, may be linked with the above two statements.
For as we have seen, he stated that an Imam would go into concealment in ys./av¥,

.@nd would later rise like a bright, shooting star in the dark night(¢

On account of the spread of these Imamite traditions and the ‘Alid underground
,activities
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the eleventh Imam, al-Hasan al- ‘Askari, was forced to stay in the capital under
(house-arrest and had to report to the ‘Abbasid court twice a week

The authorities hoped that through these measures they would be able to prevent the
appearance of any danger from the Twelfth Imam
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The Role of the Imams in the Shiite Underground Activities and their Influence upon
the Evolution of the Ghayba

Al-Sadiq's Attitude towards the new Regime .\

It appears that the members of the ‘Abbasid family who became part of the
revolutionary movement against the Umayyads adhered to the belief, in common
with the various groups of the Shi'a, that the first lawful caliph after the Prophet was

.(‘Ali¢v), and that the caliphate must belong to the People of the House (Ahl al-Bayt

The ‘Abbdsids preached against the Umayyads by calling for reform and justice. They
invited the people to rally around the most suitable person from the progeny of
Muhammad @l-Da'wa li-I-Rid'a min Al Muhammad). Many Shi’ite thought that this
slogan referred only to the descendants of Imam ‘Ali. Thus they joined the ‘Abbasid

(movement

Some of the Shi'a, such as Abu Salama al-Khallal, reached high rank in the ‘Abbasid
movement without cognizing the fact that the ‘Abbasids were the founders of the
movement, and they aimed to monopolize the caliphate for themselves

When the propagandists overthrew the Umayyads in yrv/v¢4, Abu Salama al-Khallal,
having discovered the reality of the ‘Abbasid's goal, endeavoured to transfer the
caliphate to the ‘Alids by corresponding with Imam Ja’far al-Sadiq, ‘Umar al-Ashraf
and ‘Abd Allah al-Mahd, offering it to each of them, Imam Ja’far al-Sddiq rejected the

offer bluntly by burning Abu
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Imamites who participated in the 'Abbasid propaganda was Yaqglin b. Musa, who was
their propagandist in Kufa; al-Najashi, y.4

Salama's letter, and he warned ‘Umar al-Ashraf and ‘Abd Allah al-Mahd against
[accepting it

Al-Sadiq had already held a secret meeting with the leading personalities of the
‘Abbasid family, such as al-Saffah and al-Mansur at al-Abwa', near Medina, around
the year yv.vrv, to discuss the situation of the People of the House (Ahl al-Bayt). At
this meeting the attendants wanted to form an underground collusion to bring about

the downfall of the Umayyads

A proposal also was made to support the Hasanid claims put forward by ‘Abd Allah al-
Mahd on behalf of his son Muhammad al-Nafs al-Zakiyya (v), but al-Sadiq refused to
have anything to do with it. Although the ‘Abbasids present at this meeting made a
nominal pledge to Muhammad al-Nafs al-Zakiyya, al-Sadiq seems to have been
aware of the possibility that their involvement with the revolutionaries, particularly
the Kaysaniyya or its Hashimiyya branch; would be successful and that they would

replace the Umayyads

Also al-Sadig knew he was the true divinely appointed Imam of the Muslims and he
achieved the Imamate by the testament of his father, Imam al-Bagir. Thus people
should rally around him to recover his right in the caliphate. Al-Sadiq's view did not
please the ‘Abbasids, so, they carried out their underground activities against the

Umayyads without his participation

When the ‘Abbasids succeeded in seizing the reins of power in \ry/vf4 they were
naturally aware of the danger from their kinsmen, the ‘Alids, whose claims to
succession would be greater than their own if ‘Ali's right to
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the caliphate were to be accepted by the general populace. As a result the ‘Alids now
(faced ‘Abbasid oppression more severe than that of the Umayyadsa

The motives for this oppression seem to have been first of all doctrinal. The early
members of the ‘Abbasid family, such as ‘Abd Allah b. ‘Abbas(v), had confirmed ‘Ali's
right to the Imamate he political and religious authority) by relating many traditions
attributed to the Prophet supporting it. They had also supported ‘Ali against the first
three Caliphs and participated in the Caliphate of ‘Ali, and they gave some support to

(his son al-Hasan.(¢

In the eyes of the ‘Alids by taking over the Caliphate the ‘Abbasids became usurpers
of the political authority of the Imamate. Hence the ‘Abbasids became suspicious of
the ‘Alid attitude toward their authority. Secondly there were economic motives for
the ‘Abbasid oppression since Imam al-Sadiq continued to collect the khums secretly
from his followers(s), an act which the ‘Abbasids considered as a preparatory step

towards some conspiracy to overthrow them

These two factors obliged the ‘Abbasids to keep al-Sadiq in Medina and to hold his
followers, especially in Irag and later in Egypt, under close scrutiny as measures to
.ensure the security of the state

Thus al-Sadig maintained an externally quiescent policy towards the ‘Abbasids. Yet at
the same time he spread traditions amongst the Shi’ite narrators of traditions stating
that the Imamate was a prerogative bestowed by God upon one of the descendants

of al-Husayn, who, before his death and
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Islam (Cairo, vas%), III, yav-¥; al-Isfahani, Kitab al-Aghani XI, - .

Abd Allah b. ‘Abbas b. ‘Abd al-Muttalib was one of the companions of the Prophet.‘ -v
He was born three years before the Prophet's emigration to Medina and in-the year
saeav in Ta'if. He was famous in his deep knowledge about the interpretation of the
Qur'an and the Prophetic tradition. Thus he acquired the title Hibru-l-Umma, the
learned man of the nation. Ibn Hajar al-’Asgalam, al Isaba, II, vv.-f

Muhammad Rida al-Muzaffar, al-Saqifa (Najaf, vass), #a-v.. An example of the - v
cooperation between the ‘Abbasids and ‘Ali during his regime: he appointed Quthum
b. al-’Abbas as governor of Mecca and al-Ta'if, ‘Ubayd Allah b. ‘Abbas in Yemen and
Bahrain and ‘Abd Allah b. 'Abbas in Basra. When ‘Ali died ‘Abd Allah b. ‘Abbas
associated with al-Hasan as a leader in his army. Tabari, V, st-5, \rv, YF1-¥, 100, 10A-4;
al-Suyuti, Tarikh al-Khulafa'(Cairo, vas¥), v.s; al-QarashT, al-Imam al-Hasan (Najaf,
AAVY), Fa-oF

al-Kafi I, v.v_¥, ova-#, 61#. Several sources report that the other Imams received the -¥
khums and voluntary gifts from their followers, some of whom were working in the
‘Abbasid offices, such as Hasan b. ‘Alya al-Asadi, who was the governor of Bahrain.
According to another report, the ninth Imam, al- Jawad, ordered his followers to send
him his share of the booty which they had seized from the Khurramiyya. al-Tusi, al-
Istibsar (Tehran, vav.), II, oA, #.-v; Maqatil, vrv

at the Prophet's order, had transferred it to his successor by a clear stipulation @l-
(Nass al-Jalih

Al-Sadiq held that it was not necessary for the divinely appointed Imam to rise in
revolt immediately in order to recover his rights to political authority. He should be
satisfied with the spiritual leadership and perform its duties until the time when the
community is sufficiently aware of his right to political power. Then God will assist him

(in his quest(

In accordance with his quiescent policy al-Sadig announced openly that al-Qa’im al-
.(Mahdi and not himself would achieve political power ¥

Al-Sadiq's quiescent policy did not satisfy a considerable body of his adherents. Their
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political ambitions caused schism amongst the Imamites. The instigator of this
political movement was called Abu al-Khattab. At first he was trusted by al-Sadiq and
nominated as agent (wakil) of the Shi’ite group in Kufa

But al-Sadiq then repudiated and denounced him because of his extremist theological
view(¥), which he had endeavoured to enforce by militant means. It seems likely that
Abu al-Khattab wanted to circumvent the influence and the interference of al-Sadiq
by propounding his political and revolutionary ideas to al-Sadiqg's son Isma'il, who was
more inclined to such thoughts than his younger brother Musa. Thus Abu al-Khattab

hoped to give his revolutionary ideas religious legitimacy under Isma’il's name

Although the rebellion of Abu al-Khattab was easily subdued at Kufa, his failure and
al-Sadig's continued insistence on a quiescent policy forced Abu al-Khattab's
followers to resort to underground activities under the leadership
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of Muhammad b. Isma’il. This event led the adherents of al-Sadiq to split into the
Isma'ilis and the Musawiyya

After his death, they split into Musawiyya, who held the Imamate of Musa al-Kazim,
al-Fatthiyya, who held the Imamate of the eldest son of al-Sadig, Abd Allah al-Aftah;
al-Muhammadiyya, who held the Imamate of Muhammad b. Ja’far al-Sadiq, the
Wagifa, who thought that al-Sadiq had not died but was al-Qa’im al-Mahdi; and the
two Isma’ili sects who held the Imamate of Isma'il and his son Muhammad
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(respectively

(The Imamite activities during the period of al-Kazim (\fA—\AY'/Y#0—Y44 .Y

As a consequence of al-Sadig's death the Imamites became so weak that even if
military rebellion might have been possible during his lifetime, there was little chance
of it now. The rise of the Isma'ilis during al-Sadiq's lifetime, followed by the rise of the
Fathiyya sect, which included most of the Imamite fugaha',(r) made the position of al-
Sadiq's successor, Musa al-Kazim, very weak, and obliged him to follow the quiescent

Jpolicy of his father

For this reason al-Mansur. yoavve) did not take any action against him or his
followers during his life-time. However he continued his pursuit of the representatives
.(of the revolutionary branch of the Hasanids

The regime of al-Mahdi, who was installed in the Caliphate after the death of his
father al-Mansur in yoavver) was distinguished by his "orthodox" policy. He
encouraged the traditional muhaddithun, pursued the zindigs, and oppressed the
People of the Book ). However, "this policy could be described as less religious policy

than a political weapon. The promotion of the Surma
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N. Firaq, as-¢#, al-Shibi, op. cit, v-#-vy; C. Huart, "Isma’iliyya' E vy -

N. Firaq, #6. For an account of the Fathiyya see Watt, "Side-lights on Early Imamite -
Doctrine', Studia Islamica, MC MLXX, vol. XXXI°, var-s; al-Hasam, op. cit., IT »sa-vv
Tabari, III, ys\-v, ¥vv-A; Mizan, IV, vy -

Muruj, VI, yv¢; Shaban, Islamic History (CUP., vav$), II, vy —¥

al-Kafi, I, vA; Muruj, VI, yyv -

by the ‘Abbdsids was, in fact, a means in the struggle against the religio-political
Lenemies or opposition movements"

This statement is illustrated by al-Mahdi's attitude towards the Imamites. When he
came to power in yoAvve, the followers of al-Kazim became active and more powerful
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(than the Fathiyya and the Isma'ilis(x

Al-Mahdi thought that the religious and intellectual activities of al-Kazim's partisans
might endanger his regime, especially as there was a report indicating "that an
important body of opinion had been turning towards the ‘Alids and away from the
‘Abbasids or rather, had been insisting that the Hashimite charisma was not equally

(spread through all the clan, but was peculiarly present in the ‘Alids alone(

Perhaps for this reason, al-Mahdi summoned al-Kazim from Medina and imprisoned
him in Baghdad. But in so doing he neither reinforced the legitimacy of his rule nor
(changed public opinion towards the charismatic character of al-Kazim¢

Therefore, he decided to follow a policy which depended on bribery and the
intimidation of the Shi’a. Al-Kazim was released in \sa/vve, after he had sworn that he
would not rise in arms against al-Mahdi or his successors®). According to al-Tabari,
al-Mahdi simultaneously approached the Zaydites in order to gain their assistance in

.monitoring the activities of the ‘Alids and their followers

For example, he made overtures to Ya'qub b. Dawud, who belonged to a family which
had worked in the secretarial affairs of Khurasan during the Umayyad period), and
made him his "brother in God". Then, in vs¥/va4, al-Mahdi
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made him his vizier and vested him with full powers to handle all the affairs of the
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Caliphate, whereupon Ya'qub gathered together the Zaydites and appointed them to
(the high offices of the state(\

Al-Mahdi may have been motivated by the fact that the non-revolutionary Zaydites
@l-Jara'riyya) believed in the Imamate of the Inferior @l-Mafdul) as long as the
Superior @l-Afdal), was present, and such dogma might give a legitimate foundation

to his Caliphate which could be used against the ‘Alids

During al-Mahdi's regime the claim was put forward that the lawful Imam after the
Prophet was not ‘Ali but al-’Abbas, and that therefore the Imamate belonged to his
family(). In fact Ya'qub b. Dawud brought many jurisprudents together from Basra,
Kufa and al-Sham and organised them) so as to further this claim. Al-Kashshi

reports two transmissions to support this

He says that the Zaydite Hisham b. Ibrahim wrote many Zaydite works, one of them
entitled "The Confirmation of the Imamate of al- ‘Abbas”, and he adds that another
Zaydite, called Ibn al-Mug’ad, wrote a heresiographical work illustrating the dogmas,
places and activities of the pro-Imamites, such as al-Ya’furiyya, al-Zurariyya, al-
Ammariyya, and al-Jawaligiyya, and submitted his work to al-Mahdi. This work was
then recited together with a warning by the Caliph at the gates of Baghdad, Medina

.@nd other cities(r

The recitation of this work was the first step to al-Mahdi's pursuit of the other factions
of the pro‘Alids. Some of these pro-’Alids were obliged to flee from
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uncle helped promote ‘Abbasid propaganda in Khurasan. Later Ya’qub himself was
associated with al-Nafs al-Zakiyya in his revolt in yrovsy, after which he was
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invented by the Rawandiyya after the death of al-Mahdi. However, it appears that the
Rawandiyya had held this claim at the instigation of al-Mahdi himself. AI-Qadf ‘Abd al-
Jabbar,op.cit., II, \wv

Tabari, III, fAs-v -

Ikhtiyar, yso-#, o+ 1. All these groups derived their names from various companions -¥
of al-Sadiq: i.e. Abd Allah b. Abi Ya’fur, Zurara b. A yun, ‘Ammar b. Mnsa al-Sabati and
Hisham b. Salim al-Jawaliqi respectively. al Najashi, y¢v, vov, yyv, v¥a; T. al-Fihrist, yey-y,

YO, Yor

Kufa to remote provinces, like Yemen (1), while al-Kazim spread instructions amongst
his adherents for them to follow his quiescent policy carefully. Al-Kashshi's report
seems to indicate that the tense relationship between the ‘Abbasids and the

(pro-"Alids continued until the death of al-Mahdi in ys#a/vAs.(

Although some of this tension seems to have been alleviated with the accession of al-
Hadi, the Hasanids were closely watched and their salaries cut. They began to
increase their propaganda in Khurasan and the other provinces in a new Zaydite
form, and they contacted the leading personalities of the Hasanids in Medina,

Lencouraging them to revolt

As a part of al-Hadi's precautionary policy the Hasanids of Medina were forced to
come to the office of the governor every evening. They exploited a gathering of their
followers from numerous provinces during the Pilgrimage and made their ill-
treatment by the governor an excuse to rebel in v#4/vas. But their uprising was easily

(defeated and resulted in their being massacred in the battle of Fakhkh(¢

However the Caliph accused al-Kazim of provoking the rebels and decided to kill him,
(but died in vv.vas before he could put his decision into practice®

The battle of Fakhkh and the commitment of al-Hades successor, al-Rashid, to the
anti- “‘Alid policy of his predecessors only served to entrench the political strategy of
the three ‘Alid parties, the revolutionary Hasanids, the Isma'ilis and the Imamites

The Imamite group under Imam Musa al-Kazim became stronger and more
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organised, and insisted on a gradual movement towards their
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Nafs al-Zakiyya, who rebelled in the year yfo/v#y against al-Mansur. Moreover Ibrahim
b. Isma’il Tabataba was the father of Muhammad b. Tabataba, the spiritual leader of
the Zaydite revolt which took place in Kufa in yvaa/av¢ (Magatil, vav, v.¢). It is worth
mentioning that al-Sahib b. ‘Abbad considered the individuals mentioned above as
Zaydite; al-Sahib b. ‘Abbad, Nusrat Madhahib al-Zaydiyya (Baghdad, yavv), yvy
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Ibar, III, vvo-¢. Al-Isfahani mentions two narrations about the attitude of al-Kazim.¢ -»
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shows that he ordered Yahya al-Mahd to rise in arms; Maqatil, vaA, v.¥. There is
evidence showing that al-Kazim did not take part in this revolt but encouraged the
rebels to fight the ‘Abbasids vigorously, al-Kafi, I, v¢s

political goal, but the Imam rejected any bid to rise in arms because he considered
L(this the task of al-Qa’ima

His adherents, most of whom were originally from Kufa, were scattered throughout
the Islamic state and used the rite of Pilgrimage to communicate with each other.
They succeeded in maintaining an important body of followers in Akhmim in Egypt,
which became a centre for communication between the Shi’a in Kufa and those in

(Egypt). They had other followers in al-Maghrib

Al-Kazim permitted a few of his adherents to work in the ‘Abbasid administration,
especially in the offices of al-wizara and al-barad (governmental mail), so that they
could help to save their fellows in times of danger. Hence several Imamite families
held office, such as that of ‘Ali b. Yaqgtin ¢¢) and that of al-Ash'ath, including Ja’far b.
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Muhammad al-Ash'ath and his son al- ‘Abbas, who became the governor of Khurasan,
.@nd Waddah or Wadih), who worked in the barid of Egypt®

The enlargement of al-Kazim's party increased his wealth, for there is much evidence
to indicate that he collected secretly from his adherents) the khums, the zakat, gifts
and other taxes enjoined in the Shari'a as part of what was due to his Imamate

The second Shi’ite party was the Isma’ilis, who had already disassociated themselves
from the quiescent policy of al-Sadiqg and his son al-Kazim by adopting the Imamate
of Isma'il first and then of his son Muhammad, both of whom were more inclined

toward more actively revolutionary underground political activities

They
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learnt from the repeated failure of the Hasanid uprisings, which were initiated without
political preparation, and they decided to struggle for power through a gradual
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political process

This decision encouraged them to adopt ideas from beyond the circle of Islam, and
their adoption of these ideas may have "liberated" their minds from the limits of
Shari’a. They put forward new interpretations of the Islamic texts, according to which

(each passage had an esoteric and an exoteric meaning(

For example,